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STUDIES IN BAPTISM
by Ray R. Sutton

No. 15: Circumcision and Baptism I

/n whom also ye are circurncized with the cir-
cumcision made without hand% in putting off the
body of the sins of the flesh by the circumcision of
Christ: Buried with him in baptism, wherein also ye
are risen with him through the faith of the opera-
tion of God, who bath raised him from the dead.
And you, being dead in your sins and the uncircum-
cision of your flesh, bath he quickened together
with him, having forgiven you all trespasses (COL
2:1 1-13).

Circumcision and baptism raise some primary ques-
tions. Is one the replacement of the other? Does baptism
extend circumcision such that infants of the New Cov-
nant ought to be baptized? Many Christian writers have
interpreted these rites as paralleling one another. John
Calvin, for example, began his attack against the first Ana-
baptist confession, the Schleitheim Confession, with a
justification of infant baptism on the basis of its replacing
circumcision. The Scriptures, however, are above men. Let
us examine the relationship of these two ideas in the Word
of God.

First, circumcision and baptism are rites of death. The
putting off the body of the sins of the f/esh by the circumci-
sion of Christ refers to the death of Jesus. His Crucifixion
was the reality of the Seed being cut off. The promise to
Abraham was that a seed would be given. The sign God
provides cuts man in the place from which the seed comes.
Blood flows over the end of the organ portraying that the
seed passes through blood. Thus, Abraham was being told
that life would come through death of the Seed. By placing

( the sign on himself he was united to that death. If he broke
the covenant, the reality would come to him and his seed.

Did Abraham know circumcision symbolized life to his
seed through death of the Seed? He should have known
from the first sacrifice. Life accrued to Adam and Eve
through thesheddingof innocent blood. Ultimately, it does
not matter how Abraham perceived the rite. God knew its
interpretation as revealed in Colossians 2:11 ff. Man’s per-
ceptions have nothing to do with the reality of God’s mean-
ing in divine revelation. In its application, circumchion
pointed to the death of the Seed, and union between
Christ’s death and the recipient.

Baptism serves the same purpose. Jesus’ death is called
a ~~ptjsm (Mlc 10:38). His water baptism consecrated Him
to this de&5  Paul speaks of baptism as a buria/ with ‘Him

(Co/. 2:12). Therefore, one who is baptized into Christ has
been piaced into union with His (Rem. 6:3ff.) baptism/
death. Like circumcision, baptism is a rite of death. Both
converge together at the death of Jesus. The cross estab
Iishes their continuity. In the Old Covenant, one was in-
serted into Christ’s death through circumcision. In the
New Covenant, he is united through baptism. Thus, one
rite of death is replaced by the other.

Second, circumcision and baptism are cieansing rituais.
“cutting off” in circumcision is a means of cieansing.  God
told Abraham to circumcise the flesh of his foreskin (Gen.
77:1 7). His foreskin was unclean as was his entire body.
Paul confirms the uncleanness of the foreskin when he
equates death and uncircumcision (Coi. 2:1 3). Thus, flesh
is synonymous with foreskin, and represents man’s need
for cieansing.  The case of the leper illustrates.

The ieper was to be removed from the midst of the peo-
pie. His “flesh” was unclean. Cleansing occured one of two
ways. One, he was cut off (Lev. 14). His removai was a cir-
cumcising process — the word for cutting off is the same
as in Genesis 17.Two, he could receive ceremonial waters
if his condition were not permanent. This cleansing is caiied
baptism in the NewTestament (Heb.9:1 0). The ieper, there-
fore, conveys a picture of the condition of man in general.
He is fleshiy, personifying death and impurity. The para-
digms of purification are circumcision and baptism.

The fiood also illustrates how the two concepts refer to
purification. Significantly, God first tails man fresh at this
point in history. He determines to remove him from the
face of the earth. The Bibie describes this action as cutting
off (circumcision, Gen. 9:11), and baptism (1 Pet. 3:20-21).
After the flood, God gives Noah the rainbow as a token
(Gen. 9:1 2,13). The same word is used in Genesis 17:11
refering to circumcision. What was a token? In Genesis
1:14 God creates the lights as signs. Light in Scripture
communicates the ideas of purity and hoiiness (cf. The
Holy of Hoiies was filled with God’s presense/iight). Thus,
the rainbow was a sign that peace and purity had come
through the flood.

Tokens aiso refer to purification which comes through
judgment. The blood on the doorposts at passover is tailed
atoken(Ex.  12:13). When God judged the land of Egypt, He
passed over the houses that had tokens, symbolizing puri-
fication through sacrificial blood. Israei had been judged
unto life. The same idea appears in the tokens of virginity.
The Hebrew word for token is related to the direct object
marker. in the English text, the word token is italicized. The
references where tokens of virginity are located (Deut.
22: 15ff.) do not have the noun, token, in Hebrew, only the
word in the form of a direct object marker js found. The



emphasis  however, seems to be a play on words  The’
implication is apparent. The parents took something to the
elders to prove virginity. And the text in Deut. 22 can be
read to indicate that the parents brought these tokens.
Thuq it became a process of judgment. If her purity were
questioned, this judgment rendered purification.

Circumcision was a sign of purification through judg-
ment When the foreskin was r~moved,  Abraham and Sarah
bore the promised seed. Life was a mark of purity before
God (Deut. 28). Moreover, a woman was unciean  after a
child was born. if the infant were a male, she became par-
tialiy clean when he was circumcised (Lev. 12:1 ff.). Thus,
circumcision is a token which purifies, as is baptism.

More time has been devoted to circumcision as a
cleansing ritual than baptism. The latter is fairiy obvious.
Circumcision, on the other hand, is overlooked as a means
of cieansing.  Nevertheless, both rites impiy purification.
By noting this continuity, we can see how baptism extends
circumcision. Paul says that man outside of Christ is in the
“uncircumcision  of the fresh”(Coi.2:11-13). To be circum-
cised, the New Covenant man is buried with Christ in bap-
tism. Thus, the latter is a transfigured form of circumcision.
At the Cross, circumcision, aiong with the entire”Oid Cove-
nant, was transformed by the death and resurrection of
Christ. They were not done away, therefore, but trans-
figured. in their transfigured state, the signs of the New
Covenant are changed. In our next study, we wiii continue
to study the relationship of circumcision and baptism.

. .

AN ECONOMIC COMMENTARY
ON THE BIBLE

by Gary North

No. 16: Publication Paths or Private Corners

I leadin  the way of righteousness in the midst
of the paths of judgment: That I may cause those
that love me to inherit substance;andl  will fill their
treasures (Prov. 8:20-21).

The first nine chapters of the Book of Proverbs serve as
an introduction to the practical, concrete applications of
God’s proverbial wisdom to the affairs of iife. These intro-
ductory remarks cover the fundamental principles of iife.
They buiid the foundation. The main theme is this: at-
taining and applying biblical wisdom is the chief end of life
(4:5-7).Aii that follows in Proverbs restson this basic presup-
position.

There are practicai aspects of these eariy remarks. The
themes of power, weaith, fame, and iong iife are not absent.
The overriding themes are not these, however. What mat-
ter most are righteous judgment, covenantai faithfulness,
avoiding the hariot, honest dealing, and the command-
ments of God. Above aii, the commandments of God.

Wisdom is a guide in the way of righteousness— not an
impersonal guide, but a iiving guide. Wisdom in Proverbs is
an anthropomorphic representation of God. God guides
men along the way of righteousness, as an experienced
traveiier  guides. a newcomer. Step by step, the traveiier
advances behind wisdom, who in this case is the original
pathbuilder. There is no possibility that the guide wiii iose
her way.

The imagery of the pathway is expiicit in Proverbs 8:20.
This same imagery is used to describe the requirement of
the people of israei to follow strictiy aii rulings imposed by
the priestiy judges “According to the sentence of the law
which they shaii teach thee, and according to the judg-
ment which they shaii tell thee, thou shait do: thou shait
not deciine from the sentence which they shali show thee,
to the right hand, nor to the ieft” (Deut. 17:1 1). The path is
obviousiy narrow no deviation is permitted. Christ reaf-
firmed this in His Sermon on the Mount: “Enter ye at the
strait [narrow] gate: for wide is the gate, and broad is the
way, that ieadeth to destruction, and many there be which
go in thereat: Because strait is the gate, and narrow is the
way, which Ieadeth unto iife, and few there be that find it”
(Matt. 7:13-14).

The concept of the path of righteousness refers to per-
sonal righteousness, cieariy. The focus of concern for the
father is the morai righteousness of his son. Nevertheless,
this path also refers to public righteousness, including law
enforcement. Self-government first; then comes the appli-
cation of biblicai iaw to areas of iife under the jurisdiction
of the righteous man. How couid it be otherwise? if seif-
government under bibiicai iaw produces wealth and in-
fluence, then the extension of the rule of bibiical law
proceeds outward, from seif-governed individuals to others
under their lawful jurisdiction.

Question: Does self-government under biblicai law pro-
duce weaith and infiuence?  Proverbs 8:21 affirms that it
does. More than this: wisdom leads men along the path of
judgment in order to cause those behind her to become
prosperous. Those who love wisdom wiii inherit sub-
stance; those who iove wisdom wiii have their treasuries
fiiied.

This does not mean that aii wise men will get rich. The
true weaith is wisdom herself (God Himseif): durabie riches,
fruit that is more valuable than goid (w. 18-19). But if men
who foiiow wisdom are promised the better weaith, then
one testimony of God to the reliability of His word is that
men wiii inherit earthiy weaith, as an affirmation of God’s
abiiity and willingness to deiiver even greater riches.

We see an analogous example of this principle— God’s
deiivery of iesser earthiy riches, which testifies to God’s
abiiity to deiiver greater, heaveniy  riches — in Jesus’ heai-
ing of the paisied man. First, He said to the man,’’Son,  be of
good chee~ thy sins be forgiven thee’’ (Matt. 9:2 b). Certain
scribes murmured within themselves, “This man blas-
phemeth” (v. 3). “And Jesus knowing their thoughts said,
Wherefore think ye evii in your hearts? For whether is
easier, to say, Thy sins be forgiven thee; or to say, Arise,
and waik? But that ye may know that the Son of man bath
power on earth to forgive sins (then saith he to the sick of
the palsy), Arise, take up thy bed, and go unto thy house.
And he arose, and departed to his house” (VV. 5-7).

Men can see the results of righteousness. Christ had
heaied the palsied man. “But when the multitudes saw it,
they marveiied, and giorified God, which had given such
power unto men” (v. 8). This strengthens the public au-
thority of the righteous man. in Christ’s case, it ied to even
greater resentment on the part of the religious ieaders of
His day, who saw the transfer of political power invoived in
Jesus’ demonstration of His iawful authority under God.

God wants to honor pubiicly those who honor Him pub-
Iiciy: “... for them that honour me I wili honour.. .“ (i Sam.
2:20). One way is to grant them riches and honor (Prov.
8:1 8). TO internalize these references to economic weaith



is to minimize the power of God to manifest His reliability
and sovereignty, h time and on earth. Such a ‘“spiritualiz-
ing” interpretation is too often governed by an impulse
which is related to the hostility dispiayed by the religious
ieaders of Israei against Jesus. They deeply resented
Jesus’ ability to heal men before the gaze of the multi-
tudes  He was manifesting His power in pubiic. They would
have preferred Him to work His miracles privately, or not at
aii. They would have preferred to face a religion of strictly
“internai” biessings, influence, and power. Such a religion
wouid not have resuited in a pubiic confrontation — the
kind of confrontation that the Pharaoh of Moses’ day so
deepiy resented.

Paui understood the impact of a reiigion of pubiiciy
manifested powec “But he said, i am not mad, most noble
Festus; but speak forth the words of truth and soberness.
For the king knoweth of these things, before whom aiso I
speak freeiy for I am persuaded that none of these things
are hidden from him; for this thing was not done’in a cor-
net’  (Acts 26:25-26).

Pietists, like atheists and Satanists,  prefer a version of
Christianity that sits in a corner, not drawing attention to
itseif or to the God of might and power who controls aii of
iife in terms of His decree. They prefer durable riches
alone to durabie riches with weaith and pubiic honor. They
sing, “i’d rather have Jesus than siiver and goidj’ whiie we
sing, “I’d rather have Jesus and siiver and goid.” They pre-
fer a worid of reduced pubiic confrontation and minimai
dominion. They prefer to pray in a corner and to avoid the
paths of civic judgment. They prefer culturai impotence to
cuitural responsibility.

Men generaliy achieve their goais in the long run when
they are wiliing to pay the price; pietists are no exception.
They have aiready achieved their goal of pubiic irreie-

~ vance. Whiie they continue to specialize in cuitural irrele-
vance, dominion-oriented Christians can begin to specialize
in occupying the paths of righteous pubiic judgment.
Pietists get what they want; they should stop complaining
because we expect to get what we want.

CHRISTIANIW AND THE CALENDAR
by James B. Jordan

No. 21: The Moon

As we saw iast time, the measurement of time provided
by the phases of the moon is distinct from and ultimately
incommensurate with soiar cycies. In this essay we want
to examine what the Bibie teaches about iunar typology,
and then raise the question as to whether it would be a
good idea for us to observe new moons as Lord’s Days in
the New Covenant.

Lunar Typology
The month begins when the first crescent of the moon

appears. From there the moon gradualiy becomes brighter
and brighter untii it is fuil, and then it iessens to darkness
again. The new moon, accordingly, is a time of beginnings,

and the full moon a time of climaxes or of judgments. A
giance at the Old Covenant festivais will show that they
were arranged with a view to lunar cycles. Passover took
piace at the fuil moon, when the iunar iight was most bright
(Lev.23:5-6).  Simiiarly, the feast of Tabernacles began at
fuli moon (Lev.23:34;  Psaim 81:3). The Divine Husband
comes to have a feast with His bride at fuii moon, though
He may find she has been unfaithful (Prov.7:20, in broader
application). The iight of the fuii moon exposes sin, among
other things.

Modern science has yet to expiore fuiiy the effects of
light. An essay in Chrhtianity  Today a coupie of years ago
pointed to evidence which indicates that chiidren enter
puberty earlier if they are exposed to a lot of iight as
youngsters (staying up at night, watching television). Simi-
iariy, an essay in Scjence  Digest  about a decade ago(i wish
i’d saved it) pointed out that there is a significant rise in
crimes of vioience during the fuii of the moon, and not just
of nocturnai  crimes. Research is needed in this area. Per-
haps we shaii one day understand what Psaim 121:6 means
when it speaks of the moon striking by night. There seems
to be a heightening of tension associated with the fuii of
the moon. if so, an increase of both criminai and festai
activities couid be expected. The point is that Bibiicai
typology is not mere (nominai) symboiism, but is related to
the way God has structured both His universe and human
psychology. We may come to find that our iives are fuiler
and richer if we structure Christian festivais at the time of
the fuii moon.

Also of interest, studies have demonstrated that 17-
25% more babies are born during the waxing period of the
moon than during the waning phase. Why this is so is
unknown, but it does square with a typoiogy  of seeing the
brightening of the moon as a time of conception, birth, and
growth. (Cf. Dewey and Mandino, Cycles, P.1 77.)

The waxing and waning of the moon, like the rising and
setting of the sun, aiso serves typoiogicaiiyas a sign of the
impermanence of the first creation, and shouid iead men
to know that a permanent Day of the Lord is coming in the
New Creation (Gen.1:1 4,16; is.60:1 9-20).

The moon ruies the night (Gen.1:16; Ps. 136:9;  Jer.
31:35). As i pointed out in numbers 2 & 3 of this series, the
Old Covenant is pictured as night, and the coming of the
New Covenant with the resurrection of Jesus Christ is pic-
tured as the rising of the sun and the dawning of the day.
This being so, maybe we shouid see the moon as a ruler of
the Oid Covenant, and the sun of the New Covenant. if so,
then themoon’ssewice  asaclockand  ruler has been done
away in the New Covenant, and the Church has rightiy
ignored iunar cycies and stuck exclusively with solar
ones.

If we look at the Bibie, however, we do not find any
evidence to support this inference. Covenant Night has
indeed given way to Covenant Day, but not moon to sun.
Those passages which speak of the darkening of the moon
aiso speak of the removal of the sun, and those passages
which speak of the Covenant as established as iong as the
moon endures, aiso speak of its iasting as long as the sun
(Ps.72:5-7;  89:36f.).

Colossians  2:16,17 teils us that new moon obsewance,
like sabbath observance, is no longer required in the New
Covenant. As we have argued, however, everything in
Scripture points us to observing the Lord’s Day according
to a sabbatical pattern; and nothing indicates that new
moons are not part of that pattern.



Lunar Observance
God appointed special offerings for each new moon

(Num.28:11 -1 4; 2 Chron.8:1 3). Holy convocations were
held on the new moon, just as on the sabbath day (2 Ki.
4:23; 1s.1:13; Hoa2:f 1). me new moon was kept as a day
of rest (Amos 8:5).  It was also a time of festivity (1
Sam.20).

In two places  observance of the new moon is said to
characterize worship patterns in the New Covenant: Is.
66:23  and Ezk46:l -3. From what I can find, and the reader
can sense I am somewhat tentative here, all indications
are that if we keep the Lord’s Day according to a creation-
sabbath pattern, we should also keep it according to a new
moon pattern: the first day of each lunar month. The fourth
commandment, by singling out the seventh day as preemi-
nent, does not negate the other days required in the Old
Covenant, but rather establishes them in principle. If the
fourth commandment is relevant to Lord’s Day obsewance,
then it must be taken in its Biblical context and meaning,
and not ripped out of context Sun and moon still endure;
they still regulate time as God’s creation-clocks; their pat-
terning is still relevant to Christian life.

The problem comes in the fact that the Christian Church
has never, to my knowledge, ever observed new moons. I
have argued in earlieressaysthat  the observance of Lord’s
Days according to a sabbatical pattern is not necessary for
the being of the Church, but is necessary for her well-
being. I argued that there is no sin in working seven days, if
that is forced upon one by a heathen- culture; one would
have to observe the Lord’s Daytothe  best of one’s abilities,
as the early church did, and as did Israel in bondage. At the
same time, Christianity should always seekj where pos-

sible, to establish God’s patterns of life in the world
The early church argued against sabbath keeping and

against the observance of new moons (when It addressed
the subject, rarely) because these were regarded by apos-
tate Jews and by pagans as necessary religious events,
and the New Testament plainly teaches the avoidance of ~
superstitious observance of days. Later on, when the
Church was able to reform society and the calendar, it
used the Julian (Roman) calendar, which was exclusively
solar in orientation. The festivals at the winter solstice and
at the vernal equinox were reformed to the Biblical stand-
ard, and so was the observance of the sabbath (on the
Lord’s Day). Pagan new moon festivals, however, were
simply eliminated and were replaced with nothing, since
the Julian calendar took no notice of lunar months.

At the time of the Reformation, superstition again
abounded in the observance of sabbath days and saint’s
days  Thus, the Reformers to a man opposed sabbath-
keeping, and reformed the calendar to keep only the major
Christian festivals, eliminating saint’s days as “Romish
accretions.” As a result, none of the Reformers, as we have
seen, give us a healthy view of the Lord’s Day. Protestant-
ism soon, however, reaccommodated the Lord’s Day to the
sabbath pattern, and except for the Puritan movement
retained the major festivals. Again, however, the lunar fes-
tival was not dealt with. Also, since Protestantism was
divided nationally and theologically, it was never able to
attain the power or the catholicity to reform the social and
calendrical  system of-an entire civilization, as the Church
had previously done at the end of the Roman Imperial
Age.

Thus, the matter is still to be dealt with.
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