STUDIES IN BAPTISM
by Ray R. Sutton
No. 17: Clrcumcnswn and Baptism |l

Andin Him you were also circumcised with a
circumcision made without hands, in the re-

moval of the body of the flesh by the circumci-
sion of Christ: hnmnn been buried with Him in
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baptism, in which ycu were also raised up with
Him through faith in the working of God, who
raised Him from the dead. And when you were
deadin yourtransgressions and the uncircum-
cision of your flesh, He made you alive together
with Him, having forgiven us all our transgres-

sions (Colossians 2:11-13).

The present study is a continuation of the previous
essay. We will continue to examine the relationship
between baptism and circumcision. Last time we noted
thatthesetworites are rituals of death and purification.
We begin this €884y ) with a third aspect.

Baptism and circumcision are multi-national signs.
Baptists such as Jewett and Kingdon disagree, holding
that baptism is multi-national whereas circumcision
was national. They believe that a child was brought into
the nation, but not into the faith at circumcision. Cir-
cumcision served a dual purpose in that it meant one
thing for the adult and another forthe infant. Inthe New
Covenant, national identity is stripped away. Thus, ac-
cording to Jewett and Kingdon, no need remains for
young ones to have the sacramental sign. The dif-
ficulties with their position are multiple.

First of all, the New Testament describes circumci-
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sion as a covenantal sign for both infants and adults.
Paulargues in Romans 4 that “circumcision is a sign of
the righteousness of faith.” Orthodox commentators
note thatthe sign was not one of personal faith, primari-

“ ”
ly, but of the “rightecusness” of faith. Christ is referred

to as that righteousness (Rom. 3). Thus, the sign pic-
tured Christ. The taking of the sign unto oneself, is the
show of faith. The sign itself, however, shows forth
Christ.

Nevertheless, circumcision was also a covenantal,

and not just a national sign. Jewett and Kingdon would
agree at this point. They would say that circumcision
was a covenantal sign for adults, and not children. Ro-
mans 4 speaks of the adul/t Abraham. Thus, the New

Covenant is for aduits only, or at ieast those who are
able to make a qualifiable profession.

Take a closer look at Romans 4, however, to see if
the passage only speaks of adult-type circumcision.
Verse 13 says, “For the promise to Abraham or to his
descendants (literally seed, in other words, his children)
that he would be heir of the world was not through the
Law, but through the righteousness of faith.” The passage
speaks of children. A promise was given to them. It was
identical to Abraham'’s. It was the same covenant. Was
itanational promise tothe children? The answertothat

question is the same as that to the question, was it a

national promise to Abraham? Whetherit was a national
or covenantal promise, it came through the “righteous-
ness of faith.” We have yet to discuss the substance of
the promise. The point is the promise to the children
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was the same as the cath to the adults. Identical word-

ing—the“righteousness of the faith” inverse 11 speaks
of circumcision,andinverse 13 restates the promise to
the children - is used to describe the Abrahamic cove-
nant. God made the promise in the circumcision. He,
lnefétc‘ﬁé, made it to both aduits and chiidren at and
through the same sign.

Second, the nation Israel had not been inaugurated
at the time of Genesis 17. National identity was estab-
lished at the Exodus (Ex. 18 & 19). Thus, circumcision
couid not have been a nationai sign for thosefirst infants
whowere circumcised. The sign laterincluded a national
aspect, but initially and telically the purpose of circum-
cision is stated in Romans 4:11ff. The sign was trans-
national.

Third, circumcision was never intended to be exclu-

sively a national sign. God told Abraham, “l will make
you the father of 2 multitude of nations. And | will make
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you exceedingly fruitful, and | will make nations of you,
and kings shall come forth from you (Gen. 17:5-6).”
When Abraham circumcised both Issac and Ishmael
the promise began to be fulfilled. These two infants
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developedinto not just one, but two nations. More than

two nations, however, were to be circumcised. Paul
says that Abraham’s descendants were “heir to the
world” (Romans 4:13). Since they were to be circum-
cised, the sign was to be applied to the world.

Was aiithe worid circumcised? Yes. We have aiready
noted that Christ's death was The Circumcision. As we
are united in that death, we, too, are circumcised. The
sign, however, that the church receives is baptism. The
New Covenant sign is the transfigured form of circum-
cision. in that sense, circumcision is extended through
baptism and the promise to Abraham is fulfilled in the



baptism of the world. The continuity is confirmed by the
multi-national nature of baptism
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the nations, baptizing them"” (Matt. 28:19). Literally, the
verse reads, “disciple the nations,” instead of the parti-
tive interpretation which injects the contingency that
the national discipleship is notthe mandate. The means
is baptizing. We have siudied the discontinuity between
the gender of the personal pronoun them and its ante-
cedent nations (see No. 1 of this series on Baptism).
The explanation for this dissimilarity is that the nations
are to be made disciples in family units, step by step.
Nevertheiess, the nations as such are to be baptized,
and from this one can see the distinct multi-national
character of the New Covenant initiatory sacrament(cf.
Isaiah 52:15 and note “sprinkle many nations.”)

More verses could be compiled to reinforce the pre-
mise that baptism is multi-national in scope. The point,
however, is that baptism and circumcision are paraliel

in this respect Circumcisicn is inextricably in con-

tinuity with baptism because its purpose — multi-
national application — is carried out through baptism.
Paul easily shifts from talking about circumcision to
baptismin Colossians 2 because the latter extends the
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former. To break this continuity breaks down the Abra-

hamic promise. If Abraham is “heir of the world,” the
earth must be circumcised. History confirms that this
never happened before the cessation of the Oid Cove-
nant. By viewing baptism in continuity with circumci-
sion, we see how the world is circumcised: Nations
have been circumcised through its progressive Chris-
tianization.

One final comment must be made about the multi-
national character of circumcision and baptism. Up to
this point,we have used the word muiti-nationali, except
for one reference where the phrase trans-national was
substituted. The multi-national description brings out
the many-nation-application of the sacraments. It does
not clarify, however, the trans-national sense of either.

Both sacraments were never intended to be tied to
any one nation. To connect them with one nation or

race, exclusively, cultivates an unbiblical ethnicity, The
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baptist hermeneutlc sees circumcision exclus:vely con-
nected to Israel, and baptism as more universal. The
mandate to Israel, however, was to cut across ethnic
boundaries. Their misinterpretation of the trans-national
extension of the Abrahamic promise brought rebuke
from Christ. They were to be messengers of the cove-
nant, dispensing it around the world to all the nations.
They saw themselves, instead, as the depository of the
covenant. They became exclusivistic. Therefore, it is
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better tosee the sacraments as trans-nauonal not bound

* by any one nation. Their application is multi-national, .

and that makes them truly trans-national.

Therefore, just as the sacraments of initiation do not
signify personal faith primarily, but the righteousness
of Christ, so neither do they signify a nationai covenant.
Baptists like Jewett and Kingdon maintain that circum-
cision was a national sign. The same presuppositional
error, however, underlies both prongs — circumcision
as a national sign and baptism as a personal sign of

faith — of the Baptistic interpretation. Whether con-

ceived nationalistically (as in circumcision) or individ-
ualistically (as in baptism), the sacrament is seen as a
sign of human commitment rather than of Divine initia-
tive. The Reformed view sees baptism/circumcision
primarily as God's act (as we have discussed in earlier
essaysin this series), and the fact that the sacramentis
applied personally, familially, or nationally at various
points in history does not tie the meaning of the sign to
personal faith, family commitment, or national cove-
nanting. Both errors stem from defining the sacrament
interms ofahumaninstead ofa Dlvmely Sovereign act.
God's claim is reduced to man’'s commitment.

In our next study, we will continue to examine the

relationship between circumcision and baptism.

AN ECONOMIC COMMENTARY
ON THE BIBLE

by Gary North
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. reasures O icCKeaness

Treasures of wickedness profit nothing: but
righteousness deiivereth from deaih (Prov.
10:2).
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are measurable treasures that are the result of wicked-
ness; and 2) righteousness delivers men from death.
Both concepts demand an explanation.

Wealthy wicked: The problem of the wealthy plagued
David. “For i was envious at the fooiish, when i saw the
prosperity of the wicked. Forthere are nobandsin their
death: but their strength is firm. They are not in trouble
as other men; neither are they plagued like other men”
(Ps.73:3-5). Buttheirsuccessis the basis of theirdown-
fali:“Therefore pride compasseth them about as achain;
violence covereth them as a garment. Their eyes stand
out with fatness: they have more than their heart could
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wish. They are corrupt, and speak wickedly concerning
oppression: they speak loftily” (Ps. 73:6-8). They do not
believe that God sees their deeds: “And they say, How
doth God know? And, Is there knowledge in the most

high? Behold these are the ungodly. who prosper in
LR~ LR IV IiIVIW,; LVIVODV GIe LTV WiTgVuily, "WV PIvoper 1

the world; they increase in riches” (Ps. 73:11-12).

Ungodly men prosper. The exegetical challenge is
to make sense of this principle in light of the outline of
Deuteronomy 28, which proclaims that godly societies
prosper, and rebellious societies are destroyed by the
judgment of God.

The outline in Deuteronomy 8 provides the key. It
presents astage theory of development. First, God gives
men His law, so that they might preserve and expand
their wealth. Then He gives them a capital base to work
with (8:1-9). Second, men begin to prosper. This pros-
perity is to confirm their faith in the reliability of God's
covenant: “... for it is he that giveth thee the power to
get wealth, that he may establish his covenantwhich he
sware unto thy fathers, as it is this day” (8:18). The
external blessings are to serve as spiritual reinforce-
ment. Third, they are tempted to forget God, and to

assert their autonomy. God warns men against this sin:
“And thou say in thine heart, My power and the might of
mine hand hath gotten me this weaith” (8:17). Fourth,



there is a period of judgment against those who rebel
against God in this fashion (8:19-20).
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torauon and:udamentunto obhwon Whether a society
experiences restoration depends upon the ethncal re-
sponse of the society to God's judgment.

The Bible is clear: there are covenantal biessings

--------- smleom Bba e mmm? 2 T o H

d cursings that involve the whole society. The Bible
is nnuallv clear about the nossibilitvy of wealthv wicked

SRR UITA QUUSS LT pPVYSSILNHN Y U WWORIN ) VITRae

people. They may be wealthy in any of the five stages,
but wealth in the hands of wicked people as a class is
characteristic of the third stage: autonomy and rebellion,
which is the preiude to stage four: the comprehensive
judgment of God.

The point made by this proverb is that the treasure
held by the ungodly profits him nothing. in other words,
he has made an entrepreneurial error: thinking that the
pay-off was worth the corruption necessary to obtainit,
the wicked man’s efforts produce a personai ioss.

Does this mean that wealth as such is unprofitable?
No; it means that wealth is unprotitable for the wicked
individual. There is real value in a treasure — objective
inthe sense that God imputes value to it — but the wicked
man does not appropriate this value without also gain-
ingthe vengeance of God. He sees only the value of the

treasure and the caftluy costs of attaining it; he does

ot see the hidden costs of rebellion. Thus, th subjec-

tlve'v-alue of this treasure to the W|cked is ultimately
negative, what Proverbs 25:22 describes as “coals of
fire” on the heads of the unrighteous.

Ol’tallty tabies: Long iife is ¢
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upon blessmg Thus, all people can see this beneficial
biological result of godliness in society as awhole (Deut.
4:6-8), and they are thereby encouraged to enterintoa

covenant with God.
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death for a longer period of time than unrighteous men
are. Individual righteous men may die young, and indivi-
dual wicked men may die old, butinthe aggregate, long
life goes to the righteous. Since all have sinned and
come short of the giory of God (Rom. 3:23), ali men
eventually die, intime and on earth. Nevertheless, long
life points to eternal life, Men to whom the righteous-
ness of Christ is imputed by God’s grace can expect
eternal life, and therefore long lives on earth. The gift of
eternal life which comes at the final judgment is pre-
ceded by an earthly parallel — not for every righteous

man, but for men in general who adhere in general to

the provisions of biblical law.

People in Third World nations have shorter life ex-
pectancies than people in Western, industrial coun-
tries because Third World nations are characterized by
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came early to these nations, not centuries after free
market economics created a massive capital base, as
was the case in the West. The oil-rich Moslem nations
are exceptions to the ruie regarding paganism, but

8 } raraem . P VoY V-Y. 7, Py e -y | e~ N 24y . - [T

r wealth is dependent upon the productivity of the
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Waest, which has discovered valuable uses for oil. Japan
also has escaped the economic curses of paganism by
imitating Western iaw and Western technoiogy. The
lnnanaca hauva alen adantad a WM/aatarn linaneida.: o2
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time, and Western doctrines of thrift and hard, smart
work. Japan has adopted a Protestant ethnic without
adopting Protestant theology, and the result has been
rising per capita wealth.
Humanismis sieadiiy eroding the capitai base ofthe
West, and if socialism continues s

ern civil governments, then the West wnll eventually
become poor. But in terms of external law, the legal
codes of Western nations are closer to biblical law than
the law codes of Third World nations. So is the Western

view Ol linear ume T ne cunerence canbe seen Dy com-
paring mortality tables of various societies.

by James B. Jordan
No. 22: The Calendar Before Sinai, Part |

Populartodayinvariouscirclesisthe notionthatthe

Law of God as given at Sinai represented something
wholly new in the world at the time of its presentation,
and was completely done away with at the cross. Such
modern views, whether presented by Scofield or Mere-
dith Kling, fail to distinguish properly uetweeﬁ God's
actionsin history onthe one hand, and God's unchang-
ing and unchangable moral standards on the other.
Historical circumstances change; God's moral charac-

ter does not.

untll Mt Sinai does not gnve us the hberty to
assume that He had not revealed that Law earlier, or
that there were no written codifications of Divine Law
prior to Sinai. in fact, writing is a necessary aspect of
tha imama nf nd in man far Rnd Araatad man \uﬂh a
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memory system which is selective. This is not a defect;
rather, it is a reflex of God's epistemological one-and-
manyness, in that man discriminates between what is
more andlessimportant for him ata giventime,remem-
Denng some tnlﬁgs and rorgemng omers II ne remem-
bered everything equally well, he would be insane, for
he would be unable to sort matters out and unify par-
ticulars coherently. Because man’s memory is happily
selective, God gives man the complementary gift of
writing.

Adam lived 930 years. His memory was createdly

selective and also sinfu |llu enlnnhun aswell He noodnrl
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to know how to make permanent, objective, public, writ-
ten records of contracts, laws, ideas, poetry, etc. We
may safely assume, as Christian creationists, that Adam
knew how to write. Adam probably wrote the first three
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tradition of recorded Divine legislation. That this was

superseded at Mt. Sinai does not imply that it could

never have existed.
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dence concerning torn beasts (Ex. 22:13) is referred to
by Jacob in Genesis 31:39. Abraham is said to know

God's “mIthnﬂm" inGenesis18:10 \'uhit‘h “migshpatim”
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are the case laws of Exodus 21 .1ff. In Genesis 26:5,
Abraham is said to have “kept My charge, My com-
mandments, My statutes, and My laws,” surely a rather
comprehensive statement. The law requirlng marriage
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ed in Genesis 34; and because Simeon and Levi broke
this law, they were condemned (Gen. 49:5-7). Noah
knew the clean from the unclean animals (Gen. 7:2),
even though we only know them from the later list dic-
tated by God to Moses in Leviticus 11. Finaily, though
there are more examples, we see the Levirate law of
Deuteronomy 25:5f. functioning in Genesis 38.

Spiralling in on the question of the calendarand fes-
tivals, we find that before the Tabernacle was built,
there was aiready a Tent of Meeting (Exodus 33:7-11).
Similarly, the children of Israel knew what a feast (hag)
was (Ex. 5:1; 10:9), even though Scripture nowhere re-
cords anything about feasts before this time, and detail-
ed permanently-inscribed revelation concerning them
comes later.

Dowe have more specificreasonstothinkthat God’s
nnnnln knnf feasts lnnd cnhhnfhc\ hefore Mt Sinai?

Yes, for these were creatnon ordlnances, andare referred
toin Genesis 1 and 2. In Gen. 1:14, the lights placed in
the firmament are said to be “for signs and for seasons,
andfor days and years " There is more to this statement
thana appears at first glal ice. What makes the verse dif-
ficult for modern Christians is that we are too much cor-
rupted by nature-grace thinking.

Forsome, nature andgrace are two separate realms.
Sun and moon may govern agricultural cycles, but they
certainiy have nothing to do with times of worship. Spiri-
tual matters, in the area of grace, are certainly not con-
nected up with earthly things like the seasons of the
year, in the area of nature. After all, salvation means
escaping this evil world, doesn't it? No, it does not. A
true rapture theory sees the wicked as being raptured
out of God's field at the end, and the world restored, not
destroved. There is no aopposition between created

rhythms/times and the time of worship activity.

There are other ways to relate grace and nature, but
the problem with all of them is that the nature-grace
dichotomy is not Biblical. Itisimpossible toget an accu-
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category scheme which is non-Biblical. Thus, let us
reconstruct the matter and speak instead of the rela-
tionship between the special and the general. In the
church there are special officers (elders) and general
officers { Uaymen) There is special worship {(sacramen-
tal) and general worship (personal devotions). There is
special time (holy convocation; sabbath) and general
time (six days of labor). There is such a thing as "draw-
ing near’ to God, though He is always totally near to

each of us.

if we think this way, and then look back at Genesis
1:14, we might say that the heavenly bodies regulate
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fundamentally wrong, however. Man always proceeds
primarily from the special to the general, and only secon-
darily is there a reflection from the general to the spe-
cial. Man's first day was a sabbath; he started in special
worship and was to proceed into general worship dui-
ing the second week of creation. Similarly, man started
at the center, the Garden of God, the special place, and
was to proceed outward to the fourcorners of the earth,
following the rivers. God's special presence, His spe-
cial nearness, is the initial source and foundation of
man’s life, which is lived daily in His general presence.
Man’s most important food is his weekly communion
with the sacramental Body and Blood of Christ; the life-
imparting character of daily bread is only possible on
the basis of the primary life-giving character of the sac-
rament. We could multiply examples.

Doesthetext of Genesis 1:14 bearthis line of reason-
ing out? Yes, for it speaks of the lights as signs first of
all. The early essays in this series pointed out the spe-
cial nature of these signs as pointing to the primary
Spiritual light of God's glory, and to the coming of the
an nf (‘nd nnd Hic kinnadam Wa are led then. to take

on of His kingdom. We led, then, to take
the next term, ‘seasons,’ in context as related to the
special signs, and as referring primarily to appointed
times of worship. This is indeed the case.

The word for ‘season’ is mo‘ed. It is used for special
appointed times, and not for agricuitural seasons. The
neutralword‘eth is usedfor agricultural seasons. Since
the general flows from the special, we may say that
agricultural seasons flow from God’s primary appoint-
ment of times of special worship. The sun and moon,
which reguiate days and years, are given primarily as
clocks for special worship, and only secondarily for
more general purposes. Thus, mo‘ed is used for the
major feastsin Leviticus 23:2, 4, 37, 44 and throughout
Scripture. Itis also used forthe Tabernacle inthe phrase
“tent of meeting” (ambiguously transiated “tabernacie
of the congregation” in the KJV). In other words, the
Tabernacle was the place for appointed worship
meetings.

The point of this is that annual festivals regulated by
sun and moon are a creation ordinance, every bit as
much as the weekly sabbath day. In the sense that one

isdoneaway so |e§hnnfhnrl(‘nl9 1R\ inthe sensethat
iISgoneaway,sSoisine ol

one continues to be relevant, SO does the other (Heb.
4:9). Earlier essays in this series have dealt extensively
with the question of in what sense the sabbath day is
done away, and in what sense sabbath rules remain
valid for the New Covenant chiurch. The same reason-
ing applies to the annual festivals. [Those wishing to
receive earlier essays in this series may write for them.
A contribution is required, since some photocopying

is entailed.}
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