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The Church International
Model for International Relations

Gary North

(The folhwing ani”cle  h excerpted jiom Dr.
North’s Upcom”ng book on intematiomzl  rehtib~,
Th Healing of the AMions.  It hpan of the Biblical
Blueprints S2ries published by Dom”nion  Press.

The Hedng of the Nahns is a kuuhark stdy
in many respects, but chiefly i~ importance lks in
the fwt it b, M my knowledge, th only book of ti
kind to &al with the Biblical principles of intern-
ational rekztiims. In a world where the hunumist
West’s foreign policks are taking us clbser and
clbser to capituhidn  to totzditaridn  commun&m, it
i$ absolutely essentkd that Christians know what the
Bib/k says about stxial, emwmic,  and politid
Lwues.  AMing ChrWans to these iwues b the
overall objective of the Biblical Bhepn”nts  Sbi2s,
and expkzining the Bibk#s &l for internatbnal
reldtiim h the objective of The Hedng of the
Nations.

A&ithal  n“ckj?om  this book Mull qpear in
the month to come in The Geneva Review, and
when The Hedng of the Nadbns k published
[probably in November 1987] the book wiU be &
awu”ti[e to our readers).

Ther@ore  I say to you, the kinghm of
God m“tl be taken jl+om you and g~en to a
nation bean”ng the fm”ts of it.

- Matthew 21:43
(
Jesus spoke of a nation that would inherit the

kingdom of God Was He speaking of a particular
nation-state? Or was He speaking of the totality of
those throughout history who profess ftith in Jesus
Ctist?  Wm He speaking of a particular nation-state
(such as Israel had been), or the Church Interna-
tional? Obviously, it was the latter.

This raises another very important issue: the
Biblical definition of the word “nation.” Since the
Church International is called a nation, relations

among the various national and regional churches
should save as the Biblical model fix relations
among sovmign nation-states. ‘Ihe Church Intern-
ational is the nation of nations in New Testament
times. It is thmfixe the appropriate model fm inter-
mtional R21ations.

Any fdure of the Church International to re-
solve its internal differences will necessdy  have
qemlssions  in relations among other nations. If
chumhes are in peqxtual conflict with each other,
unable to find peacefid ways to conduct the affairs of
international ecclesiastical institutional *, then
we should expect to see analogous disruptions
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(2) I was sqxfsed  to note the

hearty m&ementyQu  gave
to Kevin Leman and his book,

a bt & humanistic hwledae.
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Dear Geneva,
Thanks for addii us to your

mailing Iii. We are enpying your
newsletter.

In fact, we’re very interested in
obtaining bacJ( issues for our library.
Could you send a M of availabie
back issues? Are these available on
a donation basis? Thar16  for the
help.

Tm Baker
west FOrk,  AR

Mr. Bake<
I am thankiU  you are benefiti~

fmm the newsktter.
Back i=s am avaikbk.  me

conpkte set, whbh im0d3s afl our
newskttets  (present and past)  b
avaihbie  br a contrbutbn  of
$50.00. W nxmth5 - ContrF

on (2W i-es the entke  set
of back issues. A &bxe M&r is
itnXio&f with the entire set, amf
there is pknty of mom b store
hture iwes.

Dear Gene a Re~
.

Greetingsvin the great name of our

i
glorious God, even Jesus Christ,
Who always causes us to be
victorious especially as we wak in
obed~nce  to Him.

I have a muple of comments and
questions:

(1) Is George Grant speaking
!LWW2!Y *@ the practices of the
Modesto Pastors which pfaCtiCeS  in-
votve  making it Winitety toughet’  to
get married? As you know, Mr.
Grant mentions this in ~ No. 39
(June 1987).

‘ God’s revelakn, whti is
the task assigned to each

of us, is it not? Granted, I have not
readthe bookso perhapsmy
judgment is incomect.  What are your
Cownents  in response?

Michael T. Howard
Frederi&, MD

Dear MC Mwad,
Yes, / twliiwe Geage Gmnt was

SW@@lfw@)@ffm~
FOB. As he wales in hh artkb,u the pastors in Mo&sto tea&ed
ii “ettlbaf  and Oatectwttil  &u*
rieshad to beestatXshed,ttW  @@(
~~ fESMQSW fi~ t~ *eeP
had b be sf?qlheld?d.”

Asl Wtimytwiewof  LenxmS
book, I bekve Ks a maf gem! / en-
courage jou to read it.

Leman t&es a hasti pattern
pWQ9i@s have observed, and
hwkf.s upon 1 To use Jay A&m’s
dstktbns,  Leman uses informatkm
~ @ ps@@itis,  but he
&es not use any of the prescni3
~b~ of Mnanhtk psychobgy.

Whenyou  readthebookyouwdl
find that Leman is rwt @gmatk  or
@d with the mod?l. He says that
the Bith Ocfer model is a @fe; ti
my give itikatbns  about imfiVdu-
ab. ft k5 not to be used as a rgtily
structured system to p@on-hole
chitiren.

Dear Michael,
I have been a supporter of G+

neva Ministries for some time, and
you guys have convinced me. I have
read Rushdoony, Nodh, Chitton,
Jordan, Sutton, et al., and I BE-
LIEVE! Now, here is my problem:

where dolfindagoocfchnh?
Dr. North hadaapleofq~-

tionson thisinhis oominbnwak
newsbtter a while back, and his
ar19Uer seemed to betopackup
and me. However, not everyone
can move to Tyler, and NS answer
was not very satisityhg to those of
us, who, for whatever reason, have
deddedtornakewr~~fe
we am but fii no suitable congre-
gation at hand.

Geqe L Katzertbeger
Troy, Ohn

ML Katzenbege~
I certaI”+  qpeckte  yvur sqmrt

of Geneva Mb&rks. I wish 1 mukf
rec@cate bygh@ywuantik
nent~ sat&j@ answer b your
queetbn. Sadly, that is not pos-

ti am Siillatbls  me
n3bcatdm  b nece~, hut b the
vast rr@r#y of cases 8 @ better to
rE?ma#l k’1dlen3God hasp4cedyVu.

My aWke b tw-fokl  Attend the
best dwch yvu can fiti, even # itk
not e- Wat yuu wuukl  like.
Omettnhgwe  al.loancOunton,  God
wHMa&n&nus  MHlpmvHe
a she@eni & phce of Wwship  for
an W chikfmn. Pkk the best cfwti
(evan@b@  LkW3-befiiwhg,  as s#-
wnscb@ Chrkthn as possble)
in your area ati then sufpoft d to
the best of your aWty.  One good
idbatbn of th hakh  of a partbu-
kr qmgattin  is the &gree to
whbh t sqpotts the p@fe move-
ment.

SecVdy,  pay that God VW
pnxde anothefi  mm Bib&d
church, or tramtom the one JOU’re
in. Asyuufmy, ask Godtomke
pu a positive influeme in the life of
the ctwC’h Ad as 1 w, support
the wngregatbn and pastor 100%,
even if PU @n Y agree with evey
thing.
\ /

Let Us Hear From You!

Address all Letters to:

me Geneva Rev&v
P.o. Box 131300

Tyler, TX 7571$1300
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Lothah’ and the Bishop

George Grant

h the dawning days of the Holy Roman En@e
during the 1(M century an interesting scenario was
phyd out in the public arena that has a startling
applicability to our own tumultuous times.

of Charlemagne Lothair the
G= also known as Charles the Sum, assumed the
Imperial Throne in A.D. 954. Although by A.D. 978
he was f~ to share the regency with the Teutonic
Overlold Otto II after his Unsuccessfill military
venture into the Lmmine, he remained the most
poweriU manonearth.  Athishandwem allthe
resoumes of the Empire: vast armis unquestioned
ducal fealty, abundant agricultural wealth, incnxi-
ible intellectual arse~ and unsuqmsed CIeative
memantilkn Lothair was on top of the heap. Ruler
of the Civihd world. Sovaeign over all.

Andheacted thepart.  Hisgreat  wealth and
POW(X  compted  him such that his hsciviousness
and concupiscence were like unto nothing seen
since the days of Nem and Caligula The debauch-
ery, the ftication, the adultery, and the comuption
of his court wem f- far and wi~ and ultimately,
inevitably word of such abominations reached Silas
of W the newly installed Bishop of that northern
Italian see.

Zealous for Biblical truth as he was, Silas initi-
ated steps of Chumh discipline against the Emperor.
Following the pattern of Matthew 18, 1 Corinthians
5, 2 Peter 2, and the rest of the New Testament
dkiphl~ corpus, Silas CdkXi Lothair back to fi~
repentance under threat of excommunication.

%cdarists of the day, espedl“ yinthebarbaric
Teutonic lands outside the Chumh’s influence,
merely scoffkd rude. To think that a black-robed
liturgicist would have the gall and the pomposity to
call into question the intents and purposes of the
most powerfid man on earth. How absuxd!

i Churchmen of the day, especially in the subser-
vient Fmnkish lands under Lothair’s disconcerting
gaz, huddled in a tremble of fear. How dare Silas be
so judgmental, so harsh, so unforgiving? Beside&
the jeopardy of placing the Church at risk could
certainly not envalue such uncompromising zeal.

All the world looked upon the righteous action
of Silas as madness at best, buffoonery at worsL All
the world, that is except Lothair.

Raised in a Christian home where Biblical pM-
ciples were taught and believ~  the Empemr, de-

spite his debauchery, understood not only the
Bishop’s responsibility to exercise authority over
him in the matter of disciplhuq discipleship, he
understood the grave consequences should he spurn
such authority. He undemtood that excommunica-
tion was a sentence of death, a sentmce that the W
God Himself would execute should human institu-
tions and magkmtes prove inadequate to the task

btha.ir,  thus did the unthinkable  the unimagin-
able. The most powexfbl man in the world repented
He knew Silas meant business. He knew it was either
repent or be excommunicated It was either repent or
die.

Too lx@ isn’t i~ that evangelical in our &y are
mom prone to follow the Barbaric Teutons or the
subsewient %mks than Lothair or Silas? Repent or
die? u no.. ● o.. ● o! F& in our cosmopolitan
Ch&c&  seldom is head a discoumging word and
the skies me not cloudy all day!

T h e  A p o c a l y p t i c  Caneei’”

●  J a m e s  B .  J o r d a n
Review of “Mosquito Coast”

● Gary Haf’er
Restoring Classic Christian

Curriculum - Part Two

s and much more...
Don’t Miss It!
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Apocalyptic Cancer:
Pornography in America

Pan one

Michael R. Gilstrap

Maximum security prisons are all Ix@ but some
are wome than others. According to experts, one of
the womt is the Coffield Unit of the Texas Depart-
ment of C4xmctions. The conditions are extremely
brutal. Violence, drugs, homosexual rape are every-
day occumnces. One of our xeadem is incaxerated
there.

Bxian Sorens had everything going fm him. He
was a successful graphic designer. Mer graduating
ibm Oral Roberts Univemity he and his wife stated
their ftiy and wem blessed with four children.
And then, as Brian will tell you, he made a fatal
mistake: He picked up an issue of a pornographic
magazine from the local newstand.

Brian found the graphic images too powerful to
leave alone. He fh what many othem have fti
to be the case: pornography is addicting. His ddy
adventure into the sordid world of sexual deviation
took him farther and f- into the pi~ Like mor-
phine, pornography took possession of his Me, daily
demanding greater doses of explicit pornographic
material in order to achieve satisfaction.

The slide literally took John to the bottom His
life completely collapsed. l’he poison he had intro-
duced into his system finally drove him to seek a
physical outlet for the violence and xage that con-
sumed him: He turned to xape. John was appr-
ehended and later convicted of three separate counts
of sexual assault. He is now paying for his crime by
sming a 60 year prison sentence in one of the worst
prisons in the U.S. He has repented, but the price he
is paying for his sin is extremely high. Prison is not
even the worst of Brian’s woes: he lost his ftiy in
the process.

The Apocalyptic Cancer
Pornography is powerful. It is unquestionably

one of the most destructive fomes at work in our
nation today. Pornography is expanding at an enor-
mous rate, and currently is estimated to be an 8
billion Mlar a year bwine.w.  It is an accepted fact
that the sustained use of pornography inevitably
leads to actual acts of sexual deviation (sodomy,
sadomasochism, child abuse). Furthermore, those
who use pornography often end up like Brian, com-
mitting violent acts against others in an attempt to

satis& theii ungodly cravings.
One recent case involved two boys from SL

Louis, Missouri. A man in the boys’ neighborhood
confd to police that he had sexually assaulted
the boys qeatedly  in his hem. The boy$ aged 13
and15, had beenluredintothe man’shousewiththe
premise of -fig pornographic films. Police
confiscated between 150 and 175 commemial and
pornogmphic Vid:o tap fmm the mkience.

Pornography 1s a cancer eating away at the core
of our civilbtion. It is more than a ravaging disease,
however. It is an apocalyptic disease. If lefi un-
checked it fodmdes imminent disaster and doom for
our nation. Although we shall deal with this in more
detail in part two of this study, pomogmphy is at mt
sinfbl man’s attempt to declare himself independent
fim God and His law, and ultimately, it is a denial
of the Biblical doctrine of the fall.

If there is no God, then Natm is ultimate. Them
is nothing beyond Nature to bring oder or law to the
worltL Nature being ultimate implies that there is no
fall. Hence, man and the world are the makers of
right or wrong. Following this line of msoning
then, anything that happens in nature — inces~ rape,
murder, disease, death — is as normal as life and
health.

Pornographers simply take this naturalistic
worldview to the “nth” degree. A& all, what can be
wrong with a son having sex with his mother or his
sister? Tlmse who pmctice incest ckzinz it is clean
and beautiful. It is the pmdish and Victorian who
have brainwashed us into believing such a consum-
mate act of love between a mother and her son is
somehow dirty and perverse.

It is just such m.soning that is responsible for the
rise in pornography and sexually related crimes (not
to mention the xapid transmission of AIDS). As R. J.
Rushdoony writes, “In a world beyond good and
evil, being dirty and smelly is as good as being
clean.” (Politics of Pornography, p. 13). The same
sentiment might be echoed with regard to rape,
bestiality, bondage, sadomasochism which at times
results in the death of the victim, or any of a host of
deviant acts.

If there is no G~ then there can be no sin. In
other words, there can be no logical objection
brought forth to condemn such acts. If nature is
normative, then we have no right to criticiz any-
thing in the world of nature. And if some enterpris-
ing young man or woman w~ants to captw  such
activity on film or through the magic photogmphy,
who can say it is wrong?

The only hope against this 8 billion dollar a ye~
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cancer is Biblical thith. Any other weapon used
against pornography will prove to be inefkctive in
the final analysis. The Christian workiview is the
only worldview that recognizes the infinitely per-
sonal Creator Godthatmkems man through the
WOIiC  of His son, Jesus_ It is Ody through ~
peaking tomanthK@lH iswoldt hatwe find

&tion to combat such an insidious evil. And
ultimately, it is only by the woric of the Holy Spirit
lxeathing life into individuals as well as cultures that
our effbrts against pornography will have a lasting
effect.

Porno-King of the
Interstate: Holiday Inn

Oneof the masons -~hy is growing is
that it’s so profitable. One major Annxican cqora-
tion that is taking advantage of the situation is
Holiday Inn. Acconiing to the July 1987 issue of the
National Fe&ration fm Decency’s Journul, “Holi-
day Inn is the largest distributor of in-mom ponw
graphic movies intheworld. %nmovies being
offered by Holiday Inns during June included Fe-
mak An&naZ, L@ C*&#s bver, Barbarhn
Queen Night Gumes, W&r Queen, and a child
pornographic f=tum titled Frank and I:’

EYOU are like ~ yOU probably think of Holiday
h as “kXXic/1’S hnkee~.” At least tht’S what
we’re told on televisi~  ~ I believe
everythm“ g I’m told on television. Holi-
&y Inn epitomizes the type of “slice-
of-life” Americana all of us are com-
fortable with Recent advertising bol-
stem this image — a father teaching his
sontoswim ina HOliday Innpoolora
young newlywed couple registering at a
Holi&y Inn on their wedding nigh~

The theme of a new $15 million ad
campaign for Holiday Inn is, “If you’re
a winner, we’re on your way.” The
question is, what do child pomogxaphy
and sexually explicit movies have to do
with being a winner? More to the poin~
with the offering of pornographic fea-
tures, where are we on our ~ to?

With the summer vacation season
upon us, many of us will be traveling
over our nation’s interstates,  md inv~-

ably we’ll come upon Holiday Inns. In-
stead of pulling in and “being whmm,”
we need to give ‘em the ‘ole Bethfehem
ProtesR  Them is m room in the Inn
(I{olidzy,  thut is) for us as long as there

I

,

I

I

I

.1

k room fw anti-Christian, anti-f-y, pornograph-
ic entertainment

And if you get real ambitious, write Holiday Inn
a letter or give the chairman a call. His address is:
Chin. ~Cbd  Rosq HOkkly @mration,  1023
Cheny  Roi@ Memphis, TN 38117. Mr. Rose’s
pemonal number is (901) 762-8950. The toll *
number to q@er your opposition to pornography
is (800) 4564329.

Porno-King of the
Phone Lines: AT&T

me second Amtxican corpmtion that is clean-
ing up in the pmnography  smut pile is American
Telephone & Telegraph. AT&T is making literally
tions by off&ing pom through their 1-900 SUb
scriber numbers.

Dial-a-Porn is big business. For the benefit of
mders are not familiar with this “semkq” Dial-a-
Pom is an over-the-phone sexually explicit mes-
sage. It wodcs similarly to the weather information
services inmost metmpolitanaras.  A calkrwiU
call the number and a message will automatically
play. The pornographic messages are often dmma-
tized and acceding to testimony before the Attor-
ney General’s Commssl“ “on on Pomogmphy,  in-
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Plants Seeding Seed
sUhb G4#04?&m

Jatnes B. Jodw

Then God MM, “tit the earth (’erets)
sprout vegetath,  plants seeding seed, arui
jiwit trees bearing jiwit ajier its kind, in
which b its seed, on the twM’; and d m
established. And the earth brought forth
vegetitin, plants seeding seed ajler its kind,
and trees bearing jiw”t in which h i~ seed,
ajier its kind; and God saw that it was good
(GenesiS 1:11-12).

Wecomenowto  thesecondhalfof theworkof
Day Three. Day Sixalsohas twodistinct works: the
creation of the animals and the creation of humanity.
In terms of the literary parallels in Genesis One, this
establishes a pamllel between plants (climax of the
work of forming and filling) and men (climax of the
work of appointing rulers, “lightbemm”).

Evexy created thing refkyts the nature of its
Creator, and thus all aspects of creation reveal God
(ROmans 1), d symbolize w in some way or
other. Man is God’s Special“ image andsymbo~and
thus all created things point to man because they
point to God We know this tim “natural theology:’
the theology of creation. Additionally, there am
plenty of passages of Scripture that use plants and
trees as symbols f~ me~ and we shall nxmtion
several in this essay. In~ the whole sacrificial
system is based on the f~t that anhd can symbol-
ize men, so that the death of animals can symbo~
the death of men. But interestingly, ifa man were too
poor to bring an animal sacxifice to cover his sin, he
could bring an offkring of flour, which was burned
up as a substitute for his sin (Lev. 5: 11–12). Thus,
Scripture clearly teaches that plants symbolize men,
even in the sacrificial system,

While the rest of Scripture reinforces this in-
sigh~ a careful reading of Genesis One will show
that the parallelism of plants and men is set out them,
from the very beginning, by creation design. As we
have seen, the literary structure of the chapter points
to i~ There are other indicators as well, and these
seine to show in what special ways plants image
men.

The second half of the creation week concerns
the creation and appointment of the rulers of the
world — the “lightbeaxtm” who take care of the
problem that “dadmess  was ovef’ the world. The
three zones of creation am each given rulers. The

heavenly lights rule the firmmmnt l%e f~hes and
b*rulesea and~nL’Ilw*tie the
land Fiially, over all three is man.

Each of these rulers S@di2eS an aspect of
human rule. The heavenIy lights point to man as
rulerover time and judge of light and darkness, good
and evil. The fishes, birds and land animals are said
~mvetimfiU, ti~titmtif=ttit~@
also take dominion through locomotion and through
filling the mh.

The language of dominion is not used fm plants.
Rather, plants are spoken of as iiuitfid, and man also
will be mnmanded to be fhitfhl, using the same
Hebrew term (v. 28). The literal tradation given
above shows how in the cxeation of plants the stress
is on reproduction. The wod “seed” — noun and
verb — occurs ten times in Genesis One, when we
addinthefour occurrences in veme 29: “Then God
said ‘Behold I have given you evezy plant seeding
seed that is on the face of all the earth, and every tree
in which is the fruit of a tme seeding seed; it shall be
food fm you.’”

First of all, then, plants image man in the aspect
of mpmductio~ Plants carxy seed fa new plants. So
does man. Accordingly, when God cursed the earth
withthorns andthisd~thiscmied with itan
implication that the seed of man would also bring
fd thorns and thistles Thu$ when we move to
Genesis 4, and the hbrid outworkhg  of that
cume, wearenot toldthat Adam had ahad time
f-g because of all the thorns and thistles.
Rather, weseetwo hunrunseeds, oneagoodplan$
the other a thorn. ‘Ibis analogy is carried forwad in
Scripture, most pointedly in the pamble of Judges 9.

Secondly, the growth of plants forms a visual
image that reveals something about the growth of
men. The phrasing in verse 11 is impmtant “Let the
earth sprout vegetation.” Plants, like men, come
fim the ground. Plants grow w fim the gmun~
and thus towwd the fixmament-heaven. This is a
picture of the eschatological destiny of men. They
begin on the earth, but they are to grow and mature
toward a heavenly destiny. According to aeation
design, men wem to form ladders iiom earth to
heaven, and this was symbolized by the way trees
grow (cf. PS 128:3; 144:12). lhe fbllest picture of
this symbolism is found in Nebuchadnezzar’s dream
(Daniel 4:10-15). Man’s sin means that the ladder
bm earth to heaven must now grow the other way,
via Christ’s incarnation and the sending of the Spirit
fim htxwen to earth. (This change in direction
parallels what we have already found in the contrast
behveen water firm below — fmt creation, and
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water from above — new creation).
Genesis One gives us two categories of vegeta-

tion. The fmt is the simple plant that seeds seed The
second is the mum complex fruit tree, which “bears
fmit in which is its seed.” Simple plants, gedy
called herbs or gxass in English trUlshltiOnS, are Usd
~ Smbk aggregate$ populations of mm as in
2 Kings 1926 Job 5:2S; Psalm 72:16 and Psalm
92:7. Trees am used to SymbOb individud  mew
especially in tams of their good works.

Trees in Smipture symbolk men in fm ways.
Fmg they are signs of man’s growth towad iRmKXl,
and thus remidxs thateach manistobea T~of
Ltie to his neighbor (I%w. 3:18; 11:30). Because of
sin and the curse, however, men may perish under
the judgment heat of the sun. Thus, seco@ the
righku ~ pmtides shade like the shade of a tme
(Ezk 17:23). ‘h@ trees by creation give good
fruiL and good men provide good fit for other men,
aswesee  in Psalm l. Because of@n andthecme,
however, men am prone to sickness and sufkring.
Thus f- the righteous man also has leaves fw
healing.

In Genesis 1:28 God tells humanity to be fiuitfid,
like plants, and this is explained by the phrase “and
multiply and fill the earth.” The world as originally
mated was without f- and empty. lle h of
the fit three days has given form to that ftiess
wodd. Now, with the mation of phlts Who=
tiitfulness is defined as multiplication and filling,
God has filled the emptiness of the world

Thework of thelast three dayswill give-
form and more fulness, but beyond this, it will
establish the rulers over the world Plants are the
fd fm these rulers (129-30). As such, vegetation
is the f-on for all dominion. Life is mediated
tomanfkom the Spirit thmughfd anddrink, and
in Genesis One and Two these axe seen in hit-trees
and water. Food and drink as images of mdiated life
abound throughout the =t of Scripture, from milk
and honey to bead and wine.

A final observation: Man cannot live without
~ f~ and ulti.makly all food comes tim plants.
Plants make fd for beasts and men. ‘The amazing
reproductive ability of plants is a tremendous bless-
ing for man, and it is one that needs to be pnxerved.
It is possible that our society has time overly
dependent upon relatively unfruitful hybridizd
plans. Hybridization is not wrong; rather, it is an
aspect of dominion. The seeds of hybridized plants
are often vexy unhitful,  however, and mcovexy
bock toward the norm requites several genemtions
of plants. An economy that is hugely dependent

upon hybrkhd food-bearing plants, as ours is,
stands in some danger. Christian agxicuhuralkts
should concentrate on preseming the tepmductive
abilities of plants while they work to improve crop
yieu through hybridi=tion.

.,. ... . ::.. :,. . .,.,
l’?ze ChitieseBamboo Tke’ ~~” ‘J3:

.,
An old TM&rii”ti” ‘-me iaiitiois of

toil awhile, enti awlde,  believe always’ ‘s
and never turn back” No other plant tier

this:’ti  the C&riti  Blimibtxi “&e”’@w”
ninq  feet in six weeks or did it gmw
nine~ feet in five years?

Obviously, it grew ninq feet in five
years becawe without five years of water,
fertilizer, and cultivation, there would
have been no Chine9e Bamboo tree.

Bamboo tree. It talm literally genemtion9
of pmwetance  in doing good and living
faithfully to build tk Kingdom of God
IXm’t 10= hope, good Christiad It may
take years but one day those seeds you
planted many years before will sprout!
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are r’dy serious about changing the world around
a > us. Unless we can establish our arguments in

T h e  ‘Trwisible  H a n d  * wordoK=~*=~*--ous
mind of sinfid man, we m in the r)osition of

h—

7 o f fighting fim with %. To put it arbther way,
—— you cannot fight aguinsf the idea of auto-

tw+~tian nomous man mung arguments based on
the autonomous mind of mm.

k ~ E c o n o m i c s  ‘~*~sl~ve”ti*Adam Smiths mvunble hand

It is popular amongst those who advocate the
free market economy to quote the f~ “invisible
hand” metaphor of Adam Smith, author of the clas-
sic economic study An Inquiry into the Mture and
C@ses of the Weafth of N~”om (1776). By this
smith “mm that as man acts in his own economic
Self-interes& at the same a he thtmby helps his
fellow man. For example, the wheat fiumer who
attempts to gmw a bigger, better crop in the years
when prices am high inmases the aIrx)unt of wheat
available in the market place, Other things being
equal, as economists love to say, this has a tendency
to help reduce the wheat price. While the fanner’s
plans have been thwarted by this tendency towards

ecrease~ consumers of wheat have beenprice d
helped by the drop in prices.

Now there is nothing particularity wrong with
Adam Smith’s observations It is correct as f= as it
goes. It is a vtxy good defensive argument fm a he
maricet economy. However, is it an tuiequate theory
on which to build a distinctively Christian approach
to economics?

The basis of the “invisible hand” metaphor is
human logic. Now as Van Tfl mninded us so often,
human logic, unless it is grounded in the Scriptures,
cannot be trusted. By itself, logic cannot lead us
anywhere. The human ~ unaided by Divine
revelation, cannot give us a basis on which to de-
velop a theory about anything. We am absolutely
dependent upon God and His inspired and infallible
Word as our basis of knowledge. And this is just as
true in the ma of economics as it is in the =a of
philosophy.

Too often the approach to economics by Chris-
tians is grounded in economic arguments — tine.
Uhimately, this is the wrong approach to take if we

metaphor? I believe it has a place in any Christian’s
argument against those who think topdown burea-
ucratic control of the economy is superior to the tie
markeL It is the kind of reasoning you can use to
leave your opponent with something to think about,
something which Cm him to mwaluate his OWIl

~~ch to the topic.
Yet, in and of itself, Adam Smith’s metaphor is

inadequate to build a Christian approach to CC-
nomic theory. In keeping with Van Tti, if you accept
the presupposition that the autonomous mind of man
can arrive at knowledge, then you have capitulated
to the very idea which is at the heart of the Christian
message. That message is that man is created after
God’s image, in knowledge, righteousne~ and ho
Iiness. Since the Fall man has rebelled against that
image, and therefm is in rebellion against that true
knowledge which derives fimn the Author of all life.

In fx~ in its bald f- Adam Smith’s metaphor
can only help to seine man in rebellion against his
~tor. Look ai%X Number ~. ~ YOIX OW(l
thing. Or to quote the title of a popular book on the
sub~, there is ‘The Virtue of Selfishness.”

In stark contxast with this egocentric view of life,
the Scriptures provide us with the Divine “invisible
hand” metaphor. In fx~ in Scripture it is not a
metaphor. It is the essence of life: biblical ethics, or
righteousness. This biblical “invisible hand” iS
something so basic to Scripture that often we over-
look it in our defense of the h marke~ Yet I would
like to suggest that unless we begin to defend the tie
market in terms of this biblical idea we will never
turn the hearts and minds of men in favor of the free
society.

What’s mom, I believe that our forefathers right-
ly understood this principle and it was a major fome
in the growth and development of Western nations
since the Reformation. Consider the Westminster
LWgm Catechism’s exposition of the eighth com-
mandment ‘Thou shalt not steal” (Ex. 20:15). It’s
fascinaMg reading in its implications for Christian
economics. Them is not only the simple implication
that it is wrong to physically take the property of
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another, but them am injunctions with far-reaching
implications.

For example, think through the “duties nx@r-
ed” by the cOmmmdment  These include “tru*
faithfidness, and justice in contracts and commeme
between man and man.” This has application in a
myriad of economic cimumstances. How many of us
have been caught in a situation where the other party
does not honor the terms of an agreement? How
often have we broken our own word in business?
Writing from a country (Austmlia)  where the worlc-
f~ is about 60% unio~ and where work
contracts between employer and union am not en-
couraged by law-courts, there is a very pmctical
application of the mod principle which could radi-
cally change industrial relations.

But them is one section of the Catechism which
places Adam Smith’s “invisible hand” metaphor in
a mom thoroughly liblical hmeworic It is the final
section of Question and Answer 141, which imposes
upon us the “endeavor, by all just and lawfid means,
to procure, presme, and further the wealth and
outwa.d estate of o- as well as our own.”

In other WO* our economic activity is not from
the simple motivation of se~-interes$ but we am to
be actively concerned about the welfm of others.
This works out not merely by ensuring we do not
take the property of othem, but we have a duty, a
sacred duty, to “procure, presene,  andjiwtkr the
wealth and outward estate of others.” Sometimes we
don’t mind presewing the wealth of others, but we
do little to procure and jiwther  the estate of others
unless it dkctly  inaeases our own Wealth.

The implications of this principle are enormous.
The second mmmandmng accmding to our Lad
Jesus ChrisL is to love our neighbor as we love
ourselves (Ma~ 223440). Biblical love is not
some wishy-washy, airy-fahy subjective emotion-
alism, but the pmctical outworking of God’s right-
eous standards (1 John 5:3). Think of the opportuni-
ties supplied in the providence of God, opportunities
we have allowed to pass unheeded when we could
fiave pmcum4 or presem~  or furthered the estate
of others. Opportunities we could have usai to show
the real meaning of a b society governed by the
application of biblical love and charity towads our
neighbors.

This is what is missing liom the non-Christian
libertarian defense of the tie marke~ Man’s rebel-
lion against doing those ve~ things which deep
down he knows are the right things to do: to love
God fis~ and then our neighbor.

A Christian economy will be a the market

economy without top-down bmmcmtic Control
bmiusepeople will bedimcted inwimllybm a
changed heart and attitude toward God and man.
This is why the resurgence of ptctical Christianity
through the local chumh and Christian charitable
_onsisW_~As_Gmt
= “Charity is integral to the Mfillment  of the

Gnmission. Evangelism is wakened with-
out it In f=g evangelism is not true evangelism
without it” (In the Shtubv # Plk~,  Fort Wm@
TX: Dominion Press, 1986, p. 24). It is what the late
Francis Schaeffer  called “the final apologetic.” The
way in which we live provides the pmctical  evidence
fa the existence of God (John 17:21).

“Biblical love is not some wishy-
-washy, airy-fairy subjective emo-

tionalism, but the practical outwork-
ing of God’s righteous standards.”

Econmu”cs  k basic to man. It ~ as Ludwig von
Mises said “HU1’IXUl  Action.” Accding to RE.
McMaster,  economics is “Christianity’s final hur-
dle.” Economics is the practical outworking of our
faith fweconomics is basic toman. Wewillnotwin
the battle for a fkee society until we can demonstrate
fm all the unbelieving world to see that Christianity
alone has the true “intilble hand” which W* to
“procure, preserve, and fbther the outswmi estate of
othexs, as well as our own.” Not an “invisible hand”
based on self-intem~ but an “invisible hand” which
puts the well-being of othem in its proper perspec-
tive so that our own self-interest is best served by
semice to others.

This will work to eliminate the dogatdog
attitude of modem commerce and the competitive-
ness and animosity which is too frequent between
rivals in business. At the same time it becomes the
major argument in favor of the tie society where a
man can exercise that which separates him fi-om the
xest of creation: the ability to choose between good
and evil, between selfishness and concern for othem.

To paraphrase Van Td, we do not face a choice
between the controlled economy or the flee econ-
omy. It is a choice between an unrighteous economy
and one based on biblical love and holiness. It is the
responsibility of God’s people to practically demon-
strate the righteousness of God in oder that His
Kingdom might extend through all the nations of the
earth. This is our highest duty. What hinders us h
doing it?
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Why am They Leaving?
I mently received a letter tim one of one of our

family of supporters in Qliforniiz He asked several
questions regarding a sub- that I have been con-
Cemed with fix quite Kiirle time. Rather than dealing
with it cursorily in a “Letters to the Edited’ column,
I thought the issue important enough to deal with at
length in a longer article.

Hem’s the letter I received

Dear Michael,

Tl& lhtest issue 4 The N&v O#ord
Review ha a short ~“clk by Peter Gil@&t,
ex-Campus Cruxzdk for Christ leadkr on
how he and several other former C“w
Ctusa& kadkrs like J& Sjxwks have now
led a group of about 7(XJ pwpk j?om the
Evangelical Orthodbx Church to unite ~“th
the Antiochian  Eds&m Onho&x Church.]
They seem to share some of the concerns that
prompted Thoma Howard to join the
Church of Rome.

Wti causes evangelical to & this? Is it
the case of going to the oppmiti  extreme in
t@ng to solve aproblem?  Do stories such as
thk make evangelicnk fea@d of ratoring
the Euchari$t to its proper place in weekly
worship forfear of ending up in Rome or the
Eastern Chumh?

I wxdd qpprecidte  your though on the
matter.

Don Can@eil
Ro&o, CA

To ~SWCr Mr. tipbC~’S question d.kdy, I
think the bottom line on these “def~tions” from
evangelicalism  involves a deep dissatisfaction in the
minds of Gilquist and the others with evangelical-

( Nbtel-llHn oveMr.campbeuEfmto involved l%tel
Gtiqu@ Jon B- Jack Spax@ R2iy NetheJY, and Gcnkm
wallux, among othels All Wutaffmedx2s Of Campus
Crusade faC!uiz  Joining withthe Antiochian Onhodox
Chuxchis iwuallythec  ulminationofa15y ear odyssey
beginning in W68.’nletf ekrmtookGi lqllistandthe*
tiom Campus Crusade fff CMstintothepstomte  ofinde-
pendcnt evangelical churches. In late 1973 or ea!y 1974,
ahhoughRay NeLheryeIe ctednot (ocontinuewit htheloody
orgimizxi fellowship of chucks, the rest f- what be-
came the Evangelical Orthmhx Church. Fdy,  it was in A@.1
ofthisyear thatthe  E.O.C. t=ame@&ti Antiochian
Cklho&)x Chumh.

isminseveral  areas. F~I do not believe
thatafomdized liturgy (weekly communion, writ-
ten pmy~ etc.) is the _ of the defections:
Liturgy is merely the occdon that is ofien used to
justQ leaving an evangelical church fm Rome or
the East Although in this instance, the multi-year
pattern included a move from a &x-wheeling spon-
taneous worship sexvice to a f- liturgical wor-
ship semice, it is a mistake to view this as the first
step down the perilous path to the papacy. Not all
who use a f- liturgy are in danger of defdg
to Rome or the EasL The Lutheran and Episcopal
chumhes have foxmal liturgies, and yet there am
very conservative and evangelical segments in each
of those chudes. Likewise, the Baptist chumh
tmditionally has been non-liturgical, and yet there
are extremely liberal elements within that tradition,
some who even COOperate with Roman ~OfiC
liberationists (marxists) in the Thhd World

Them am Seveml Weakmses within evangeli-
- however, that have contributed to this phe-
nomenon, and I think a consideration of them will
help explain the susceptibility of some Christians to
the call of Rome or Constantinople.

Lack of Creator/creature Distinction

FmL thae is a lack in evangelicalism of a self-
Conscious appmciatim for the CreatodcreatuIe dis-
tinctiom Bythis Imeanthat  thaeisafimdamenti
distinction be-n the Cnmtor’s Being and the
Creatuxe’s being.

This distinction is basic to the world When God
created the univ~ He did not make it out of His
own substance. Rather, He mated it out of nothing
(ex nihiib)e God is eten@ but everythm“ gelsehasa
beginning. God’s essence is fundamentally dMer-
ent than man’s tssence. God’s Being is uncreat~
and man’s is created.

When one accepts this distinction, it means that
man does not approach God and seek to be joined to,
or participate in, His essence. We can never do that.
l%em is a gap between God and man which cannot
be bridged by pumuing a union with divine essence.
That gap between God and man can only be bridged
through God’s gracious covenant with man. He
comes near to us through His personal relationship
of favor made possible by the death and resurrection
of Christ= When a man, empowered by the quicken-
ing work of the Holy SpiriL submits himself to God
and con.ksses his sin, God declares him a son, and he
passes hm death to life.

Evangelicalis~ as 1 said, does not self-con-
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sciously recognize the Cmator/creaw distinction.
And it is precisely at this point that the call of Rome
or the East is strong= It is assumed by both of these
essentially similar systems that God and man are on
a continuum of being.

In other words, u continuity of being character-
izesboth Godandman. Att,he top ofthis chainof
being is G@ pure divinity. At the bottom are recks,
* slugs, etc., the impurest of divinity (but there is
a bit of divinity even in a rock). The top of the chain
and the bottom of the chain direr in &gree but not
in kind. Man’s place is hm the middle to the upper
paIt of the chain? As Ray Sutton tlOttX in That You
May Prosper, ” . . god is just a ‘super’ man, and man
is not a god.. yet!” (p. 37).

To be saved means climbmg to the top of the
chain; that is, acquiring mom and more of the
“godstuff:’ and moving farther and farther up the
chain. Rome teaches that man does this by accruing
good WOrkS to himself which SOmdlOW makes him
more godlike. Additionally, as the mass is cele-
brated, man ingests some cmcentxated  “godstuff’
by eating Christ’s body and drinking Christ’s blood
after the priest has magically turned the bread and
wine into His actual body and blood. Over the y-
therefore, more and more “godstuff” is collected and

Note Twa Fix !hther  reading on ‘Chain of Being” thex)l-
Ogy, = @f s-, mt you J@  Pmpu?r  (m worth, ‘m
mninion  Ress, 1!387), espdally Chaptef one.

anindividualasaresult~~d~k
God until finally at death, he transcends the phe
constraints of this life and goes to heaven where
further movement up the ladder is possible. (The real
tick~mto~~~ttie%p~-eyaatit
That act alone is akin to taking an elevator up the
Empire State Building instead of trudging up the
stairway. You really make progress when canon-
ized!)

The East has taken a sIightly diffkrent mute.
Generally speaking it has chosen the way of mysti-
ca[ ascetic&n though physical &pnvatibn.  Again
the goal is to transcend the physical and &@ined to
God Rushdoony notes of the life of I&lore the elder,
guestmaster of the church of Alex- thag “up to
the vexy end of his life he wore no fine linen except
fa a headband. He neither bathed nor ate meat” (T/w
Fligkfiom Humaru”ty,  p. 2). He ~ on to note that
“’Killing’ the body, short of suicide, was a common
practice, fm the body was treated as an enemy . . . .
The body, the flesh, was the enemy of smctification,
and it had to be whipped, rolled on thorns, and
abused in order to enhance ‘spirituality’” (p. 2). By
ftig the physical, man ascends upwad into the
spiritual world.

Additionally both system  in recognizing that
mancannwve bothupwaxd anddownti on the
chain, have also assertd that man can lbok both
upwad and downward tigh the use of icons

an@uuzi next plge

E v a n g e l i c a l  i n

‘?
*

Michael R. Giistmp ~ Constantinople

‘d
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(painted @tern] cm statuary ~oman]),  man can
look into the spirit - and thereby receive grace
(“godstuff’). The image, whether is it on canvas or
stone medktes the continuity of being between the
topoftheladderandthebottomoftheladder.Agood
waytothink ofitisas awindow. One side is the
physical world we m trapped in, and the other
xqxesents the spiritual world of Mom and salva-
tion.

Now I do not mean to imply that all who have
gone into Rome or the Eastern Chumh buy all of the
above hook line, and sinker. Rather, I am mxely
pointing out the general tnmds within both tradi-
tions, and noting that an incomct view of the Crea-
tor/Creature distinction makes one susceptible to the
call of Rome or Constantinople. I think in the case of
the Evangelical Orthodox Chumh and her leaders, a
thorough f-on built upon the Creator/kreatum
distinction would have helped them avoid moving in
a direction which has histcxkally led to kiani~ an
anti-Trinitarian ~y which SUbOdiMteS  the Son to
the Father, and the Holy Spirit to both the Father and
the Son.3-

Over Emphasis on Glorification
One byproductofacomxtundmtandingofthe

CxUUor/meature distinction is a biblical understand-
ingofhowmancomes toGod.  As I’veakadynot~
mandoes notjoin with God or participate in His
essence. Man comes to God ethicully through His
covenant God declares man either righteous and
alive in ChrisL or unrighteous and dead in Adam
These are the only two human conditions. Thus Paul
writes, “So then as through one transgression them

Note I’hmx l’he Evangelical ~X ~urch (now the
Antiochian  Evangelical Mm&x Mission) rejected the jW-
que clause in the Nlcenc cK!tLi This clalEE I’Cads “...l
believe.. .in the Holy SpiriL the Lord and giver of life, who
- @ k F* und [k son.” By njccting “and the
son,” the EOC, at the veq Ic23S4 ltxwcs itself opn to fhe heresy

( of Sutwdmuln“gthe Sonandrhe Spirit tothe Fath&Ihk is
merely a rcstatcmcnt  of the age-old error of Ariankm.

Ruhloony  makes the following statement (m the imp(x-
tance Omcjifoque  c+, ‘The Arian  and gcnerauy Iwmical
dcpnxiation  and Subodmh“on of Jesus Christ was the depre-
ciation  of rcvckuion. To the degnx  hat revelation W=
sligh@to  thatdcgme naturcwasasscrtcd  astheprimaryand
basically self-sulllcient otdcr . . . . If nature is the basic md
ultimate otdcr, anti Jesus is at best a product of natuxw then the
statcis thctrue ordcroftiworl~  and thcsaving Or&. The
dctcnnination of hismy, monmcr,  passes from the TMiIY to
thcstalc, fmclcrnity totimc, fiorntllcwpmumml to the
natural” (Foun&twm of Social Or&r, pp. 122-123).

mnllted Condemw“on to all men, even so through
one act of righteousness there resulted justification
of Me to all men” (Rem 5:18).

God iinputes Iighteomess toman. Hdoesnot
i@se into man anything to change his being and
thaeby make him acceptable to God Justification is
mkle@ydmMri@ttitiW’’ma@@W
grace through the redemption which is in Grist
kStlS” @kmL 3:24). As Rily Sutton mtes, “W does
not stand like a cosmic physician with a giant syr-
inge filed with righteousne~ to inject a dose of it
into this or that person. He catainly does not inject
a spade of divinity into anyone. Man is judged by
Godtww not as ‘almost a devil’ or ‘almost God’”
(That You MW Prosper, p. 29). ‘Ihe  biblical model
fix salvation is justification (to be declared right-
eous in Christ) followed by sanctification (to be
made holy by the Spirit) and ultimately glorification
(to fully enjoy the hits of Christ’s resurrection in
heaven).

A universal charactakic of all who have joined
with Rome or the East tim Pmtestantism is a
deficient undemanding of justification by ftith;
e~ why wouId they make the move in the first
place? As a result of this deficiency, there is a
misplaced emphasis on mnctification  (mystical
asceticism), and when it comes to the Chumh, a
misplaced @ortamX on glorification.

Gilquist and his fellow travelers looked at the
worship of evangelical Christianity and pemeived a
lack of glmy in her wonhip.  They recognizxl the
weakness inherent in modem evangelicalisrn that
of an overly rationalistic worship semice. The aver-
age evangelical service as it is perfbrmed thousands
Of times each hd’S my,  Consists Of three ~y~,
three hymns, special music, an offering, and a forty-
five minute semen. There is vexy little congrega-
tional participation.

In checking the Scriptures, particularly the book
of Revelation (see Chilton’s Days of Vengeance),
we find a much more glorious semice, complete
with congregational responses, corpomte Prayexs,
P* singing, weekly communion and so forth. The
mistake that is made, however, is in making a choice
to achieve this glorious womhip environment with-
out regard to the more fundamental issues of the
Christian ftith.

M me illustmte it this way. Let us assume that
I and my family move to Stigler, Oklahoma In our
new town are thee churches. One is Third Avenue
Presbyterian Chumh. ‘The pastor is a Bible-believ-
ing evangelical, Calvinistic, but anti-liturgical. St.
Athanasius  Antiochian Orthodox Church is two
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blocks over, resplendent in its glorious liturgy. The
third chumh is Holy Trinity Episcopal Chumh, a
con~gation of the liberal Episcopal Church in the
United States of Amxka. Holy Trinity has an excel-
lent liturgy also. Them am only three chumhes in
this little town. The question is, which Church do I
join? I happen to be partial to the more glorious
liturgy, so do I join St. Athanasius or Holy Trinity
even though each has serious theological deficien-
cies in fbdamental  areas like justification? Or do I
join ThiKI Avenue which is better on the fundamen-
tals, but is non-liturgical?

Because jum~cation precedes glorificatwn, it
b absolutely essential that I attend Third Avenue
Presbyteriizn.  To choose St Athanasius  or Holy
Trinity would be to get the cart befm the home. I
must attend the church that best preaches God’s plan
of salvatiq and then work and pray for a more
glorious expression of that plan of salvation in my
local chumh.

It is at this point that many evangelical m
susceptible to Rome and the East. Afkr being con-
vinced that a ref- in womhip is desimble, they
make the mistake of throwing out the baby with the
bath: chucking justification by ftith out the door in
favor of a more glorious liturgy.

Need for Hierarchy
A third weakness that makes evangelical sus-

ceptible to Rome and the East is the lack of hierar-
chy. Biblical hiemmhy includes a series of visible
representatives of the Christ’s authority on earth. In
family, Church, and State, God has delegated to
cextain individuals authority to represent Him. In the
family that hierarchy consists of the husband along
with his wife under him God has provided a series
of courts (elders over 10s, 50s, 100s, 1000~ etc.) in
the Church. ‘The State has (or should have) a similar
system of elected offxia.ls (city, county, state, na-
tion, world).

For our consideration, the important thing to
note is that each of these representatives are de/e-
gated authorities. In each sphere, they repment
God’s visible authority on earth (see That You May
Prosper fm a fbll discussion of hieramhy).  None of
these authorities medkzte God’s grace to man. Man
approaches God diR2Ct@ in tist.

Evangelicalism is noted for its lack of hierarchy,
and as a msulL when Christians within evangelical-
ism come to realize their need fm hierarchy, they
must look to (you guessed it!) the moxe liturgical
trx!itions within Christianity, pMcipally Rome and

the EmL But because evangelical Christians are also
weak when it comes m the Creator/-turn  distinc-
tion, they am susceptible to Rome and the East
because each has hkrarchks  that mediate the gmce
of God. To the degxee a “chain of being” theology is
presen~ to that degree the grace of God must be
mediated to man.

In Romeandthe EasLmanapproaches Godand
It&ES g!ace through the hiemmhy, mther than
directly approaching God himself. Both traditions
also extend the hieramhy beyond the physical world
by incorpomting icons into their womhip. The stat-
utes (in Rome) and the painted icon screen (in the
East) take the womhippem one step past this physi-
cal world by giving them a peek at the spirit world
beyond.

Desire for Historical Continuity
Finally, evangelical who have clef- from

Protestant Christianity have done so in search of
historical continuity. Most call it apostolic succes-
sion, but Rgardless of the name, the bottom line is a
desire fm historical continuity with the Chumh of all
ages.

Evangelicalism is completely oblivious to this
need. With its baptistic and individualistic tradition,
historical continuity is not even an issue, particu-
larly when it comes to churches. What is happening
todhy in the Chumh is importing not what happened
1(X)(!) years ago. One has only to note the importance
of cxeeds, or the relative cimkttions of Christianity
Todby and Church HiStory magazines to xx the
importance evangelical place on the historic
Church. Once again, this weakness makes evangeli-
cal susceptible to Rome and the East

But historical continuity is important. As post-
millennialist,  we of all people realize the absolute
necessity of taking the time to change a civilization
and secure the inheritance of Christ. It is going to
take generations, not just years. Those who have left
the Protestant tradition in favor of Rome or the East
have gone looking for continuity in those Churches
who most vocally claim i~ Rome and the East each
claim continuity with the Apostles through the cus-
todianship of bishops and councils=

As Protestants, however, we confess Iistoricaf
continuity in Christ, not in the Pope or a college of
bishops. As Geddes MacGregor writes in Corpus
Christi, “The divine promise, which makes the
Church truly a divine institution in the world, an-
nounces that no hunwn custodianship of the Church

continued page 15
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among nation-states. Since nation-states have no
other legitimate model fm the successful working
out of disputes, how can they be expected to achieve
lasting peace? It is a case of the blind (or at least the
pathetically near-sighted) leading the blind into a
ditch.

CM&ins have failed to understand this @nL
They do not look at the Chumh International as if it
wem a model for international relations. They see no
connection between the Church model and the
Statel model. The first possesses the God-estab-
lished monopoly of the sacraments, while the sec-
ond possesses the Gcxkstablished monopoly of the
SWOId (vioknce). But if them is no mnnectio~ then
why did Jesus speak of the Church International as
a nation that inherits the kingdom of God? Interna-
tional relations among chudes  within this inherit-
ing nation se~e as God’s designated model for
relations among nation-states.

~r god k not to make humanism IMW
bettec..: Chnstkins  must think camiid~ about

what the Bib~ says is requin?d  tbr nations.
What ls wuird k ChWkuWy. 7i4is WW

come as a shock to many Christkms.”

Christians know that a local church is based on
a covenantal IXmd among members. This covenant
is based on a public confession that Jesus Christ is
Savior and Lxxd. Some Christians also undemtand
that a denomination is also a chumh based on a
covenant But they mtrict the idea of the covenant
to the chumh and the fdy: baptism and the mar-
riage vow. They usually stop short of arguing that
nation-states are told by God to become forthrightly,
openly, covenantally Christian, in the way all indi-
viduals are told by God to become forthrightly,
openly, covenantally Christian. Somehow, fa some
reason, civil governments are supposed to remain

<f forever covenantally neutral. Old Testament Israel
is not an appropriate model in New Testament times
we am told by Christian authorities.2 The New Tes-
tament nation-state model is by definition (whose, it

Note Onc I capitalize the - ‘Sate” when 1 am reftig
to the covenantal institution of civil govemmen~ I & not capi-
talize it when I am refcning to a regional political unit ailed
a state.

No@ TWX Mercdhh  G. Kline, The Structure of Biblicai  Au-
thority (rev. d; Grand Rapids, Michigan: &rdmans 197S),
ch. 3.

is never said) necessarily secular. The State is them-
fm always to remain a strictly neutral covenantal
institution — a covenant with no god in particular,
meaning a covenant that answers only to the self-
proclaimed god of this world autonomous (self-
law) man.

This is the common ftith of modern Christians.
Thisisalso thecommon faith of tmdem humanists,
who over a century ago captured almost every
Western nation-state. Even those Christians who
argue against the myth of neutrality in general make
this exception: the State. This is the baptized human-
ist theology of political pluralism through natural
law. This is the politics of hypothetical covenantal
neutrality. It is the impotence-pmducing Christian
heresy of our age.

Because the Bible is the standard across borckm
and throughout history, in heaven and in eanh, it is
sovereign. Histcxy is the progressive working out of
God’s date. God has decreed that there will be a
pmgmssive conforming in history of every human
institution to+ the m@rements of His Word. God’s
kingdom will progressively be established visibly in
histay. Many Christians do not believe this. No
humanist believes this. ‘Xhzefore, them has been a
working alhance — philosophically, politically,
historically, cultuIauy — between many Christians

ts. lhis book is a direct challenge toand all humanis
this long-term alliance witi the field of interna-
tional relations.

Christian Principles of
International Relations

If we zw going to discuss Christian principles of
international dations, then let us discuss th~ not
mme humanis t imitation thereof. our goal is not to
make humanism work better, except as a temporary
tactic to buy a little more peace and time until a
majority of votem become Christians and then vote
fm politicians who will support the Christian recon-
struction of all aspects of civil governmen~ If Chris-
tians are going to attempt to refm today’s pagan,
humanist imitation of Christian international rela-
tions, and if they attempt to do so in terms of a
worldview that is acceptable to paganism, then
mankind will never achieve a Biblical solution to the
crisis of international relations. Christians must
think cmfully about what the Bible says is required
for nations. What is required is Christianity. This
will come as a shock to many Christians.

NexL Christians must think about how Chxistian
nations are supposed to act toward other nations. To
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help them discern the fundamental principles of
international relations, Christians should think
about God’s assignment to the ultimate nation in
history, the Church International. What is the
Church htemational? HOW do kxtd COn@E&tiOflS
fit into it? How is it supposed to relate to nation-
states, both Christian and pagan? We need to under-
stand the Church of churches before we attempt to
mmnstruct international relations, fm the Chumh
International is God’s model for international rela-
tions. ‘The only other available models are Satan’s
empire or Satan’s anarchy.

This is not a book about the Church. It presumes
certain ideas about how chumhes should opemte and
cooperate with each other, but these details are not
spelled out in this book. But this much is assumed
there is a supernatuml unity of the Church, Christ’s
body, which is as ultimate as the distinctive of
every local church. Them is a cosmic Holy Com-
munion that accompanies local participation in the
Lcmi’s Supper. There is a Chumh unity as well as
congregational and denominational diversity, fa
there is a Trinity. This is the model for the nations,
once they am covenanted to Christ and to each other.

If the nations refbse to take Christ seriously, then
one by one, they will find themselves inmasingly
pressured to covenant with Satan in his hoped-fro
world emphe. There is no escape from covenants.
The question is: Whose covenant will a nation
affirm? Christ’s or Satan’s?

Conclusion
This book does not ask or attempt to answer the

question: “How should mythical neutral civil gov-
ernments conduct official diplomacy in a way that
does not come into conflict with Christian prin-
ciples?’ Instead, it asks and attempts to answer two
far mom controversial questions: ‘What does the
Bible say that a God-ftig nation should be, and
how should such a nation conduct its relations with
other nations.”

If Christians remain unaware of what the Bible
says about what this world should be and should do,
they will not possess a motivating vision of the
Biblically attainable future Understand, what this
book presents is not a program to attain what in
principle cannot be attained in history. Instead, it
pre.sent.s God’s required blueprint for what must and
will be attained by covenantally faithful people in
history. Humanists will resent this. World-retnmt-
ing Christians will also resent this.

To get fmm here to there will require a world
crisis of institutionalized humanism on a scale

unmanageable by those who p=ntly  hoid the seats
of secular humanist power, and it will also requke a
Christian revival on a scale unmanageable by those
who presently hold the seats of Christian power. M
us pray that these events occur simultaneously. If
they do n~ a new dark age lies ahead, for the world
crisis of humanism cannot be delayed much longer.

We must never fqet that Jesus Christ came to
divide people. “DO not think that I came to bring
peace oneath.  Ididnotcome  to bring peace buta
Swmd” (Matthew 1034). This sword is His dividing
Wed, it proceeds out of His mouth as Judge of this
world (Revelation 19:15). But this sword is also the
means of establishing peace among a growing
number of people, as the gospel progressively sepa-
rates men * their sinfid patterns of living. So,
what we must aflim  as Christians is that Jesus
Christ divides men ethically in oder to heal some of
them ethically. This process of healing is compre-
hensive: physical, psychological, economic, politi-
cal, and in every other way specifid in Deuter-
onomy 28: 1–14. Jesus Christ is the htxder of m-
redeemed mankind

He is also the healer of the nations.

Gilarqz  continuedj?om page 13

is needed, for it is in the custodianship of God
Himself, who cam for it by pouring out his Spirit
upon ig that the Body is united with the Risen
Christ” (p. 213). Evangelicalism in ignoring the
issue of historical continuity has left open the door
fw Rome and Qmtantinople  to come in a snatch
some of our most thoughtfid and serious men and
women.

Conclusion
Because of Geneva Ministries’ past emphasis on

the reform of worship in the Church, I believe it
important to addms this problem of evangelical
leaving Protestant churches for Rome and the East.
Although a great deal mom can be said, the four
generals areas outlined above give some guidance in
understanding what motivates individuals and
churches to join with Rome or one of the Eastern
Orthodox tmditions.

As I have shown, it is the weaknesses within
evangelicalism which p~pare some Christians to
heed the sinm call of Rome or Constantinople. Until
we begin to teach full-orbed biblical Christianity
fdy grounded in the doctrine of the Trinity and the
essential difference between God and man, the

See “Cikrap/Evangelicd-$”
on neal page
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Cludes ‘lesbian W& sodomy, rape, inces~ excm-
toxy-erotic acts$ bewiality, bondage, s&iomaso—
chis~ and sex acts between adults and childmm”

Thenumbers  areadvdsed in widely available
pornographic magazines (Penthouse, High Sbc@,
etc.), and experts note that the nurnbem quickly
appear onschoolmxnw ails and notes passed
among students AT&T makes its nxmey by billing
the caller ($200+ per call plus toll charges, depend-
ing upon time on the phone), and the Dial-a-Porn
companies make their money by getting a kickback
fkom AT&T besedonthe numbaofcalk@neNew
York City dial-a-porn opemtor received 800,000
Cdk ddy during my 1983, and 180,000,0(KI @
duxing the whole year. At anywhere from two cents
tonineteen cents acallkickbac~ that’s agmss
incom of $3.6 million to $342 million!

Theexplicit nature of these mcodingsisallthe
more shocking when onecmiders how many
young people use the semice One Oakku@ CaMor-
niafatherwasfd totakeasecond~to  coverthe
phone billhissonranup during atwonmnthperiod.
The bill came to $5s13.44. The boy made hundreds
of calls to about 20 diflknmt pornographic numbem,
some faupto10 hours atatime.

AT&T is cleaning up on their dial-a-pm busi-
ness Accmiing to Direct M-g NW on April
5,1987, the phone sex bminess is now a $2.4 b~on
annual business in the united state& Although au
the phone company money isn’t going to AT&T, a
large pementage is, possibly running into the hun-
dreds of millions of dollars. With that much profit at
stake AT&T is not about to. put a plug in this
pornographic sluice-gate. AT&T can pledge to not

&anyhsinessw  ithcompaniesausem  y@m
originating in south Micas but pull tk plug on did-
a-pom — m way.

Whatcanyou doasa CMxian?FiiOfallyOu
cm write their ~ J- ~ - (AT&T,
550 Madison Ave., NW YotZ NY 10022) and
infbrmhimthat yourdollars  willmlon~gotoa
mmpany that supports dial-a-porm

Secor@ifyou arecurrently using AT&Tas a
long distance camier, you can change to one of the
companies that have publicly stated thq will not
camy dial-a-porn. There are three that I know ofi
MCI, US S@nL and ALLNET. It Uslldy  costs
about $5.00 to make the switch and that is often re-
mvend by “reduced long distance f= b these
services MCI’S number to make the change is
(800)333-40(X). US Sprint’s number is (800) 521-
(Y777. And ~’s number is (800) 942-(D20
fm residential listings and (800) 922-53(Y7 for busi-
nesses or chumhe~

GikmptEwzngelkak,  wti jkxn pqe IS
pdllem of IOSing SoIxE of our best and brightest to
“Holy Mother Church” will remain with = It is not
enough to derisively call them ‘Romanists” or
“Papists.” We must examine Ourselves mseeifthere
amanydetectd wedmew% fm these defations
(and I believe there are). As evangelical, we must
correct the problems by rwmminh g ScIiptm, and
then “be ready to give a defense to everyone who
asks [us] a reason for the hope that is in [us~’ (1 Peter
3:15).


