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Gary R. Hafer

You’ve probably never heard the names of
David and Doma Solove, nor those of Jim and Judy
Saunders. Maybe you’ve never heard of Pastors
Donald Stone and John Harley fmm IAigh Valley
Presbyterian Chumh (PCA) in Allentown, Pemsyl-
vanh  But it is my firm conviction, and that of
evangelical believers from the Lehigh Valley, that
not only will you see these names cited in your local
media but that, more importantly, you will hear and
learn of their grassroots agenda: to rid this county of
the abortion holocaus~ and from there, to spread this
agenda to Christians all across America.

Sound grandiose? Maybe so at fit hearing, but
this story is fm mom than just another human interest
story. It tells of the power of Christ to convict the
evangelical Church, of eve~ denomination and
affiliation in this populous section of the NortheasG
that they must abandon their doctrine of aloofness
and fight the good fight to save the unborn. Like a
hibernating bear, the Church has slept for a long
wintry season; yeg this story tells of her awakening,
how the gates of Hell retreat at the advance of His
Chumh. It is this confident optimism that has guided
evangelical believers in the Lehigh Valley to fight
for the faith with the whole armor of God, just as we
reconstructionists have always believed.

The Day of Small Things
Christians hem began to realize that the war is

~fought born the battlefield, that strong rhetoric had
to be accompanied by equally strong action. It sim-
ply wasn’t enough to be against abortion; we had to
seek means to change it through godly works. [n
addition, Christians in the Lehigh Valley perceived
that small victories in battle result in a winning of the
W:K, that it is perseverance and detem~imltion in
wdliness through the smaller skirmishes tlmt will3
secure final success.

The murmurings of “something” big begun to
rumble in the summer of [987, springing fmm the

faithfid group of evangelical Christians who had
picketed Allentown Hospital, a facility that per-
forms abortions up to the thixd trimester. These
Christians had gatheti once a week-sometimes
with only two or thee persons picketin~ stand
as a remnant witness to the ungodliness being perpe-
trated within this hospital’s walls.

It was in late summer that word reached this
informally+rganized group that the Women’s Cen-
ter, a clinic whose chief medical fimtion is to tear
infants fim their mothers’ wombs, was about to
renew their lease. A local attorney found that the
owner of the property was a leading businessman in
the Lehigh Valley. One of the group membm,
David Solove, a deacon in the Lehigh Valley Pres-
byterian church, then attempted to setup a meeting
with the owner, though to no avail. Finally, Solove
suggested a peacefbl picket outside the owner’s
country estate in order to discourage him tim
renewing the clinic’s lease.
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The First Confrontation

How well I mnember that afternoon! Just tier
the morning church sewice, we were fmt to gather
with other Christians for prayer, and then to drive
over to this man’s prcqmly en masse. I particularly
nxnember being a little scared at being this “radi-
cal,” but after preying with my fellow Christians,
and seeing the soi.idarity in the group, I quickly
regained confidence. Oniy later did I find out that
even the group leaders felt uneasy, since they too did
not know what awaited us. It seemed as if we finally
realized what was apparent all along: those contrib-
uting to the plight of abortibn  have faces. In other
words, picketing a fweless hospital was a far easier
task than actually confi-onting a man who made
money tim abortionists!

The estate we faced was recessed fhm an infk-
quently-tmvelled  country road at the outskirts of the
county. On the perimeter of the estate stood a large
restored ham, complete with hex symbols. Also
visible from the mad was a portion of a functioning
mausoleum and the simulated Greek fountain dis-
play situated behind the house. These “symbols”
reminded me of how the apostles and church fathers
fi=equently had to confront the idols of their own day.
How little these symbols had changed in the last
nineteen hundred years!

A few neighbors were quitely amused at our
picketing, and some liberal minister courageously
drove by, rolling down his window long enough to
throw some cat calls. Our assembly of twenty-five
saw no evidence of stirring on the property, so after
the local newspaper rqorter came to cover the story,
most were ready to go home, convinced no one was
at home. On our walk back down the country mad,
however, we spotted a white limousine, which
approached and then passed us feverishly, only to
pull into the driveway. Out jumped the fiu-ious
businessman, scmming at some picketers lingering
around his driveway and gate, and even tearing a
poster from young Nellie Waltenbaugh’s hand be-
fore stomping on i~ (Her father, Jonathan Walten-
baugh, said he had prayed the pnxious night that the
Lord would bless the posters he and his family
made! )

The businessman’s mge was further aggravated
by his inability to close the elecmnic gate to his
property after driving his vehicle into the driveway.
He kept fiddling with the touch-tone access pad
mounted roadside, countering the pleas of picketem
as he vainly attempted to close the giite electroni-
cally. Finally, he argued at the group-including the
reporter hm the newspaper-decl:ting that them

was no lease to be cancelied at the site, all the while
winding an old gatden hose between a mad sign and
a tree to serve as a makeshifi line of demarcation
between his property and the county ’s. The ranting
and twings of this madman wem all recoded by the
reporter, a newspaper photographer, and a recently-
arrived cameraman and reporter km the local tele-
vision station.

Mission Accomplished
That week, the newspaper announced that the

businawnan was mncelling the kzse  that the
Woman’s Clim”c kfd.  But such good news was not
without a price: the local paper also wrote an edito-
rial denouncing this local effort as “~rism.”

Rather than squelching us “termri~” the opp

sition simply fueled our enthusiasm David Solove
and Jim Saunders organized a telephone campaign
to shift the picketing emphasis to the original center
of pmtes~ the Allentown Hospital. The following
weekend, over 100 Christian “soldiers” showed up,
armed with weapons of sign$ posters, and public
pressure. Some chumhes cut their worship services
back ten minutes so members would have enough
time to drive to the 1 pm gathering. One chumh even
provided a bus, transporting their members from the
service to the hospital protest sight!

In the ensuing weeks, the Lod blessed these
efforts with concrete results Two docton qorted
to the media that they would no longer perfoxm
abortions. An ma hospital board of directors aWed
to meet with the leaders of this informally-organhd
group to discuss the issue. The local television
station conducted intefiews with two group lead-
ers: David Solove and Pastor Jack Kineer, of New
Life Presbyterian Chumh in Easton, PA. WR sem-
ices began to pick up this story for dissemination
throughout America

Counter Attack has No Effect
Pro-death forces turned up the heat when Rxults

were  achieved, specifically targeting Lehigh Valley
Presbyterian Church (LVPC). In a locally-written
editorial thinly disguised as a news item, a reporter
cited the LVPC, a Presbyterian Church in America
congregation, as a “splinter sect.” The local liberal
Presbyterian minister was then interviewed, who
referred to us (again) as “temxists.” The whole tone
of the article seemed to suggest that the Cress we
followed was a swastika, though without explicitly
s~ting such. David Solove’s business was men-

continud  neM puge
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tioned in the article as well, an tmnecessary  and
irtdevant piece of information designed to strike out
atone of the group’s spokesmen by inflicting on Mr.
Solove a loss of income. Deacon Solove, however,
was undetened in his commitment to fight the
Lehigh Valley death merchants.

Pastor Stone’s evaluation was that such a slap by
the media would prove to be a stmtegic mistake in
the future. One week later, his observation already
found relevance. At an ecumenical Thanksgiving
service at the liberal Presbyterian church, one in-
vited Roman Catholic priest refused to participate
because of comments directed at LVPC and the pm-
life group in general. Another Roman Catholic
priest did attend; he was scheduled to preach. His
sermon compamd the abortion blight in America to
the Nazi Holocaust! The liberal Presbyterian
clergyman’s only comment was that such a com-
parison was “unfortunate.”

MOE recently, our informal group picketed the
home of a doctor who performs abortions, with
about forty participants, and with the same number
of media pemonnel represented. The demonstration
was peaceful, and our message, abundantly clear.

That message has been reiterated over and over
again. At one rally, over ~ prolife mamhexx as-
sembled. To date, group Ieadem estimate the in-
volvement of 12W+ diflerent  individuals in the
prolife effom

A p~ss conference was just recently conducted
by our infomml group, announcing our new affili-
ation w“th the Cluistian Action ~uncil. Rev. Shel-
don, a PCUSA minister fim Washington, D.C. who
is affiliated with Presbyterians for LJle,  deflected
criticism that LVPC is a “splinter sect” and that the
local pdi.fe activity was the work of fmatics. One
reporter fim a major television station asked why
these protests occurred. “Because of the Holy Spir-
it,” was Pastor Stone’s compelling reply.

The churches in this county have withstood the
onslaught of criticism fmm Planned Parenthood, the
National Organization of Women, and the print
(media’s editorializing. And we are assured that such
criticism will continue as long as we are making
progress against this horrible holocaust that has
tipp~ the Lehigh Valley and America

Future strategies are being mapped. Funds m
now being gathered for a major billboard blitz in an
attempt to keep this issue in the minds of the commu-
nity. Picketing at doctors’ homes and increweci
picketing of Allentown Hospital are also being
pkmed,  following the success of u candlelight serv-
ice for the unborn, held just outside rhe hospital.

“Dominion ~logy” ~l!y W-!

We at the Lehigh Valley Pnxbyteti Church
have learned that our “dominion theology” x@y
works as we had always believ@ not only in
theory, but in practice. Seveml aspects of i~ how-
ever, have particularly convinced us of its applica-
bility.

Fmg in oder for the Chumh to be effective, it
must be “catholic,” or universal, in its orientation.
Now is not the time to be divided over doctrind
diStinCtiVf3S, impo-t thOU@ they RMiy b, but tO be
united in our stand for the gospel and its social
message.

Second, the Church must call upon the keys of
the kingdom Ours is the power to deckue Christ’s
judgmen~ and too many Christians have empha-
sized the love of God without ever giving credence
to the judgment of God- It is my sincere belief, and
the belief of many leaders in the group, that God
blessed this early and meager effort when Christians
gradually became convinced that abortion is mur-
der. When the evangelical community saw that our
dominion theology truly was presenting an accurate
“blueprin~” they not only came to mpect our meth-
odology, but came to appreciate our theology. Such
a cimumstance had been next to impossible prwi-
ously! The Christian community hem is much more
receptive to our dominion theology because they see
the proof and the veracity of it’in its application.

Third, the success of any protest is not though
the ingenuity of political manipulation, but through
the power of the Holy Spirk It is essential, the~f-,
for each one of us to worship God every week with
His people. Our informal group sponscmd a joint
worship semice one Sunday afternoon which was
conducted by local evangelical pastors. The spirit of
unity was presen~ and amply illustrated in the
prayers of the clergy and the singing of the laity. I
don’t believe I’ve heard Onward  Christian Soldiers
sung so vigorously and single-mindedly (even by
premillenialists!) as we see Christ’s kingdom en-
croaching on the halls of darkness. We are joined
with the Church throughout the ages in worship, and
we dare not neglect so great a privilege.

Fourth, victory is often achieved from the bot-
tom up. Witness the fiasco of trying to appoint pm
life justices to the Supreme Court. But there is a
force that liberals can’t boondoggle, and that’s the
movement of God’s people against abortion on a
JOG1l level.

continued pge 7
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Liturgy or Chaos?

Peter Leithart
.

An interesting trend (or alarming, depending on
your perspective) has recently surfaced in many
evangelical churches: Churches that am not charis-
matic in theology are adopting charismatic or semi-
charismatic fm of womhip. In particular, Re-
formed churches that am solid in doctrine and polity
sing endless choruses of “Scripture songs” in place
of the traditional Psalter. They spontaneously mise
their hands at arbhary moments during prayer or
singing, rather than standing stock-still as did their
forefathers. This is to say nothing of those trendier
Refomed chumhes that are virtually redefining
worship by including puppet shows _ and the
like.

This trend toward charismatic f-of worship
is undemtandable  and perhaps even inevitable. And
it is hard to be completely out of sympathy with it
Worship in the Reformed tradition has, after all,
often been less than inspiring. It has for centuries
been dominated by intellec~  It has implicitly denied
that men have bodies and “reins” (that old King
James &m fm emotions). In many ways, Reformed
worship has been more indebted to Stoic ideas of
“decorum” and “simplicity” than to a genuinely
biblical regulative principle. Wont of all, Reformed
worship has negkted important biblical elements
of Womhip.

On the other side, there is much good to be found
in charismatic womhip. Charismatic am physically
active in worship, a pmctice warranted by biblical
example. They recognize the centrality of worship-
ing, adoring, and honoring the Lord They recall
that the Father seeks wwrshi’pexs to wo~hip Him in
Spirit and truth. They enjoy worship, and throw
themselves into it with an admirable enthusiasm.
Everyone participates, and worship is exciting. At
its bes~ charismatic worship fmuses on the Ld,

< not on the preacher or even the experience of the
/ worshipper. The charismatic movement has, in

sho~ challenged evangelicalism in general and the
Reformed community in particular to rethink tradi-
tional forms of worship.

Recognition of the deficiencies of Reformed
wo~hip,  combined with appreciation for some of
the elements of charismatic worship, leads to a series
of tough questions. How w Reformed churches to
respond to the charismatic challenge? Should Re-
formed chumhes admit that them is anything to be
learned tim charismatic worship’? Should Re-

formed churches retnmch, nafihing their com-
mitment to the regulative principle, and continue to
womhip in the old way? Should Refd churches
W to gain what they can from the charismatic
example? If so, how? Adopt it wholesale? Or, as is
more common, should Reformed churches allow
certain charismatic practices (spontaneous han-
draising, Scripture songs, etc.) without permitting
the extremes (speaking in tongues)? These ques-
tions am made all the more trenchant by the f~t that
charismatic chumhe~ and those that have adopted
semi-charismatic fores, appear to be growing faster
than old-line Reformed churches.

It seems unlikely that a Reformed church could
adopt charismatic wo~hip wholesale, and still
remain Reformed in any traditional sense. To do
this, Reformed chumhes would have to depaxt tim
their confessional position in regard to the continu-
ation of gifts. Moreover, liturgical practice subtly
influences theology (as well as vice versa). Even if
a charismatic Refoxmed chumh did not alter any of
its doctrinal positions  it would be hard pressed to
maintain a traditional Reformed “tone’: in its theol-
Ogy and pI’aCtic43.

At the other end of the spectrum it is unlikely
that many people will remain satisfied with the old
stoicized Ref@ worship. Only by strictly isolat-
ing itself fi-om trtnds within the larger evangelical
community-by building edesiastical and th~
logical barricades to stave off charismatic penetra-
tio~uld such a chumh keep its membem liturgi-
cidly satisfied Such barricades are inherently f&g-
ile, and made all the mom so by modem technology.
How can traditional Reformed chumhes continue to
appeal to members who enjoying watching Kemeth
Q@and on the sly? To the outsider, the choice will
appear to be &ween sitting through a lecture and
joining in a party.

Refomwd churches that adopt a viu mediiz will
find themselves in a quandary. How much charisma
should be pmnitted? At what point does WOdlip
become indecent and disorderly? Is the individual-
ism inherent in much charismatic worship really
compatible with Reformed ecclesiology? The
church that tries to balance on the tightrope of the via
mediu will tend to lose its balance, falling either into
the new trap of liturgical chaos or the old tmp of rigid
stoic decorum.

It seems to me that the only way that churches
can gain the benefits of charismatic worship without
also incorporating its weaknesses is to adopt liturgy.
Liturgy permits physical action without sacrificing

continued puge  8



. .

January 1988 ps The Geneva Retiew●

Abraham’s Astral Prophecy
Studies In Genesis One

Jmes B. Jim%

Then Godsaid,  “Let there be lights in the
fimtament of the heavew 10 separate the&y
porn the night, and let them be for signs.”
(Genesis 1:14)

The heavenly bodies separate day and nigh~ and
act as signs. We have noted that Night is associated
with the Old Covenan~ with the Fiit (Adamic)
Creation, and that Day-the Day of the Lord-is
associated with the New Covenan~ with the New
(Resunection) Creation, when the Sun of Righ-
teousness arises (NM 42).

More generally, the heavenly bodies signify the
rulers of this world. We see this even today. The flag
of the United States of America has tiftys= for the
fifty states of our nation. The flags of oriental na-
tions include the rising sun. l%e flags of near eastern
countries featm a crescent moon. Sun, moon, and
S~ are symbols of world pOWt3X.

Prophetic Stars
This is true in the Bible as well. The prophets

often see the “sun, moon, and stare” falling to the
earth. One of the most frequently encountered mis-
takes in Bible prophecy today is the notion that this
always refers to the end of the world at the second
coming of Jesus C&sL Actually, though, this ex-
pression usually refm to the collapse of some par-
ticular nation.

Suppose we wrote a prophetic poem about the
destruction of Ameri~ and included in the poem
these lines:

The sun was @en@ the mcon eclips4@
The stars fell, they fell to the ground;
F@ in ranks, trampled under fOOC
Her rulers imprisoned, caged in darkntxs.

,Let’s analyze this section of our “poem.” It has an
?ABBA structu.m, which Bible scholars call a
“chiasm.”  The first line, about the darkening of sun
and moon, is explained by the last line about the
imprisonment of our rulers. The second and third
lines clearly ~fer to the defeat of the fifty states. This
would be obvious to us, would it not? Anyone who
h:~s had a high school class in literature could tigure
it out.

But, when we come to the Bible, all this common
sense gets thrown out the window. Prophecy te:~ch-
ers assume that the language of heavenly collupse

must always refer to the end of the world in ~
literal sense. Not so, however. Right in Genesis One
we are tdd that the sun, moon, and stare wm
designed as symbols, symbols of rulers, symbols of
the times in which they rule.

WM this in mind, let us begin a survey of the
Biblical passages that use sun, moon, and stare as
symbols  of rulem and tiIIES.

Abraham’s Stars
In Genesis 15, when God cut the covenant with

Abrah~  He took him outside and told him to “tell”
the stars, “if you are able to tell them thus shall your
seed be” (v. 5). Bible exegetes differ on exactly what
Abraham was being asked to do. Generally it is
assumed that he was being asked to count up the
number of thes- and that his descendants would
be like the stare of the heavens for multitude, even as
they would be like the sand of the sea Some have
pointed out, however, that the Hebrew verb tmns-
lated “count” can ako be translated “tell” in the
sense of “evaluating” (Hebrew s@wr, as in Ps.
56:8). This is not clearly the case, however, since the
verb often just means to count up.

All the same, two alternative interpretations
have been suggested The fit is that of M. Bamo
uin. Bamouin points out that the patrhhs in Gene-
sis 5 and 11 lived lives of curious numerical lengths.
Enoch, for instance, lived 365 yearn, the length of a
solar year. Kenan lived 910 yearn, ten times a stan-
dard quarter year of 91 days. Lamech lived 777
yearn, which is the total of the synodical periods of
Jupiter (399 days) and Saturn (378 days). (Gen.
5:23, 14, 31.) Is it possible that God was saying to
Abraham that his seed would be like the great
partiarchs of old, the faithful Godly men who were
blessed and preserved before the Flood, and in the
years tier the Flood?

Bamouin suggests that when Abraham looked at
the stars, he was considering the planets and how
they govern time  (Gen. 1:14), and making an evalu-
ation based on this. The years of the patriarchs
comesponded to the time-governing periods of the
planets and other heavenly bodies. Abraham’s seed
would be like this. They would be heavenly people,
gathavd around God’s heavenly throne. Their his-
toq would mark time. Bamouin sees this fulfUled in
the censuses of the book of Numbers, in which these
s:mw Mtral periods recur. His thesis is a complex
one, but certainly also a challenging one.
(Barnouin’s essay on the astml significance of the

continui page  8
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Communicating Christian
Worldview to Children

Michael R. Gilstqo

In the tit article on mising children (The Ge-
neva Review, no. 42, November 1987), we looked at
how valuable our children am. Psalm 127 points out
that children are an inheritance from the. Lo*
priceless gifts hm God. As parents, we have a great
responsibility placed on our shoulders to raise our
children wisely, to take cme of our inheritance lest
it be squandered

I also noted in the last article that our chief goal
as parents is to prepare our children for whatever
God calls them to be and do. We must pqxire them
not only with the rudimentary elements of a standard
educational cmiculu~ but we must also equip
them with a comprehensive Christian worldview.
As parents, we must teach our children to see God’s
world -rightly, and thereby live faithfully in it

What k a Worldview?
Before we can inculcate into our children a

Christian worldview, we must know what it is. My
expedience in talking with many of our * on
the phone or when traveling is that the concept of
Christian worldview is a vezy fuzzy one. All seem to
like the term-in fact it’s become a buzzword-but
very few can really nail down a definition.

That’s ok. The WOXTI is mther fhzzy with very
indistinct boundaries. When @wd “What is Chris-
tian worldview?”, one could very easily respond
with “In the beginning God mated the heavens and
the earth.. then God saw everything that He had
made, and indeed it was very good” (Gen. 1:1, 31).
An answer affirming the transcendence of God and
His creation a w“hilo would be a good one. God is
the Creator. The only right way to see the world is
from His perspective. In a vexy xeal sense this is
Christian worldview.

$ Or, one might respond as Solomon did:
Let us hear the conch.uion  of the whole

matter: Fear God and keep His command-
ments,  for tti k the whole duty of mm. For
God will bring every work into judgment,
including every secret thing, whether it is
good or whether it k evi! (Ecc[.  12; 13-14).

Again, this would be a good answer. As creatures,
we must rwognize that the Lord is the Judge of
Heaven and Earth. As Solomon writes that h the

bottom Iine-&  wkde  day of nuzn h to obey God.
Understanding this f= of necessity colors every-
thing we see or do in the world Regardless of the
activity.. .regadless of our calling.. the fact E-
mains that our number one priority is to obey God.
This, once again, is Christian worldview.

Yeg you may say, examples such as these might
be multiplied indefinitely. Inde@ that is the case.
‘Ikre are many perspectives from which we can
understand  Ctithn workhi~ence  the fuzzi-
ness and ambiguity attached to it Philosophically
we can say that a person’s worldview is the sum total
of his presuppositions about reality which repment
his total outlook on life. (Hoffixker, ed, Btu”kiing  a
Christi& Wor&iwiew,  p. ix). It includes a person’s
fimdamental beliefs which affect literally every-
thing he does.

Although we shall look in more detail at what
makes up Christian worldview in the months ahead,
I want to conclude this essay by painting very
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Giktrq,  conthudj%om  pretiuspge

broadly what I mean by Christian woddview, par-
ticularly as it relates to rearing children.

A Special Pair of Glasses
1 wear glasses. As a matter of f~ I am wearing

glasses as I write this. You see, I am fiusighted To
make mattets worse, I have bifocals-two different
strength lens in my glasses. If you wear glasses, then
you’ll know what I’m talking about when I say my
glasses are the vexy best glasses in the world became
they nuke it possible for me to see the wor!d  accu-
rate”.

1 just took my glasses off and tried to read that
last paragraph. I had written it no more than 30
seconds before, but I could not accurately quote
back what I had written. I could see the letter
groupings, but I could not read it My view of the
world was out of focus and indistinc~ Letters swam
together making it impossible to decipher the sen-
tences. If I lost my glasses and could not acquixe
another pair, then my workdview  would change
dramatically. I would even begin to act differently.
I would have to get along keybomi extension for my
computer so I could get back far enough away from
it to get the screen in focus. In all probability I would
have to strictly regulate my time at the computer so
as not to strain my eyes (not to mention avoiding
Excedrin headache number 469!).

I think you can see where I’m going. Look back
at the perspectives mentioned earlier. In each case I
talked about the perspective affecting how we view
or see the world. Simply put that is woddview: how
we see the world. As Van Tll pointed ou~ there is no
such thing as brute factuality. All men see the world
from a set of presuppositions. The only right or
accurate way to see the world, quite naturally, is
fi-om God’s perspective~stim worldview.

As parents, we have the privilege (and awesome
responsibility) of being the primary architects
(hu~y s-g) of our children’s worldview. h
finishing our analogy, every parent fits his child with

3
‘ “special pair of glasses: Worldview Glx.sses. These
‘ e the lens through which our children view the
world.

Even non-Christians give their children world-
view glasses, but in their c~se  the [ens ~e ~most tw

dark to see out of, and to further complicate mimers,
the lens we definitely out of focus.

Became this is God’s world (after all, He cre~~ted
it), it is impossible to see the world clearly from any
perspective other than His. To put it in psychological

parlance, suru”ty is to be in touch with reality while
the definition of insanity is to be out of touch with
reality. The reality of the situation is that Jesus is
King of Kings and Lord of Lads. Many of this
planet’s inhabitants fti to nxognize this simple
fac~ They m, in a word, btsune-out of touch with
nxdity-their  worldview is dark and out of fas.
Individuals in this situation need new glasses!

Moving on to Christian$ them are two general
classes of Christian worldview glasses. some Chris-
tians give their chikkn glasses which at in f~~
but the outside of each lens is painted black, leaving
only a small hole through which to see the world
About 85% of the world cannot be clearly seen (that
is, 6/7ths of the world-Mon-Saq the ~alled
secular days). These Christians give their children
Christian worldview glasses, but they tell them to
only wear them on Sunday. Because the outside of
the lens are painted black these glasses mustn’t be
worn during the weeIG else the children might bump
into walls or fall into holes. During the week a pair
of ‘secular’ worldview glasses must be worn.

The other type of Christian recognizes that God
intends for Christian panmts to fit their children with
full vision glasses that they may see the whole world
clearly. He is concerned with all the world and
everything in it. We Christians must be too, and
perhaps more importantly, we must teach our chil-
dren to see the world in such terms as well.

Ha$er,  continuedfiom  page 3

Much work still needs to be done, but one thing
is certainly established: we who call ourselves
Christian Reconstructionists have much to offer the
rest of the Church in terms of insigh~ method,
agenda, yet we too have much to Ieam from our
bduen. Now is the time when our theology can
fmd real application and significance, as it finds
Christians united in service and prayer.

[Mr. Hafer,  a frequent contributor to Geneva
Review, k an instructor in rhetoric at Purdue Um”-
versity where he is comp!en”ng  his doctorate. As a
member of Lehigh Vaky Presbyterian Church, he h
intimately fmikr with the exciting victories being
enjoyed by Gods peopk in Ailentown,  PA.

I urge you to write und encourage ymu-  fehw
Christiws  involved  in this particular “jiront line.”
Send d! cw-e.spotutince  to the Rev. Donaid S.
Stone,  L.4igh Vulley Presbyterian Church, 116 Eust
Jdmston  St., Allentown, PA 18103]
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Jodatt,  conhuedj?wn  page  5
censuses in Numbers is available &om Geneva
Ministries fa $7.00.)

A second alternative view of Genesis 15:5 is
found in the writings of E. Bullinger (The lVitness of
the SiZUs),  J.A. Seiss (VW Goqoel in the Stats), and
Duane Spencer (The Go~el in the StZZ@. They point
out that Genesis 22:17 says God will multiply
Abrahh’s seed as the stm of the heaven, but in
contrast Genesis 15:5 implies that the “seed” will
have the churacter of the stany heavens. They then
point to Genesis 37:5-10, where the twelve tribes of
Israel am seemingly associated with the twelve
signs of the zodiac. ‘They believe that this is what
Abmham understomi: ‘Ile twelve signs of the m
disc were designed by God (Gen. 1:14) to be twelve
pictures of humanity. Israel would fill out these
twelve pictures, according to the prophecies of
Jacob (Gen. 49) and Moses (IX 33). Ultimately, the
S- Jesus ChrisL the New Am would incorp
mte into Himself this twelve-fold portrait of human-
ity, for it was He who was ultimately revealed in the
signs of the mdiac. -

This inteqretation has always had its devotees,
though it has never commanded the majority of
expositors. It seems ckxir that the Bible does use the
signs of the zodiac as pmphectic types, though we
shall postpone considemtion of this for a later essay.

For now, we simply take note of the possibtity that
Abraham was thinking in terms of the twelve signs,
and that Genesis 37:$10 gives the initial fhlfihent
of God’s prophecy to him.

To conclude this essay, let me point out that
when God made the covenant with Abraham in
Genesis 15, He did so by burying the sun and making
it “very dark” (Gen. 15:17). This implies to me that
if the “seed” is to be like the staIs of heaven and dust
of earth, it will have to be a new heavens and a new
earth.

Leithwt, continued j?om page  4
ark.  Liturgy involves the K@ priesthood without
collapsing into a free-for-all. Most importantly, li-
turgical wo&ip follows the pattern of Scripture. In
the descriptions of worship in Nehemk@ for
example, everyone raised his hands together, and
everyone bowed down as one man (Neh. 8:6). Lit-
urgy is consistent witlh Reformed theology, and
specifk.ally with Reformed ecclesiology. In the
coming decades, Ref@ chumhes will incms-
ingly be fti into a choice between chzuisma and
liturgy. In a vw important sense, the chamcter of
Reformed CMtianity as a whole hangs on this
Question, for in womhip as in all of life, the choice is
&ween-god.ly  oder  fid chaos


