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PREFACE

This book is the first section of volume 2 of my series, An Eco-
nomic Commentary on the Bible. 1t is Part 1 of The Dominion Covenant: Ex-
odus. Volume 1 was The Dominton Covenant: Genesis (Institute for
Christian Economics, 1982). The focus of this commentary is on
those aspects of the Book of Exodus that relate to economics. Never-
theless, it is broader than a narrowly defined economic analysis, for
biblical economics is broader than strictly economic analysis. The
early nineteenth-century term, “political economy,” is closer to the
biblical norm for economics; the late eighteenth-century term,
“moral philosophy,” i1s closer yet.

It would be unwise for me to repeat the foundational material
that I covered in Dominion Covenant: Genesis. In that book, I made the
strongest case that I could for the existence of a uniquely Christian
economics, especially with respect to epistemology: “What can we
know, and how can we know it?” This book is based on the epistemo-
logical foundation laid down in volume 1. For those who are uninter-
ested in epistemology — and there are a lot of you in this category —1
can only restate my original position: it is not that there is a mean-
ingful Christian economics among all other economic schools of
thought; it is that there is only Christian economics. There is no other
sure foundation of true knowledge except the Bible. The only firmly
grounded economics is Christian economics. All non-Christian ap-
proaches are simply crude imitations of the truth—imitations that
cannot be logically supported, given their own first principles con-
cerning God, man, law, and knowledge. Biblical economics is there-
fore at war with all other economic systems.

We can see this in the conflict between Moses and Pharaoh. This
conflict was a conflict which involved every aspect of life, including
economics. We need to understand the theological issues that divided
Egypt from Israel in order to understand similarly divisive ap-

ix



X MOSES AND PHARAOH

proaches to economics and political theory today. Economic disa-
greements today are closely related to the same theological divisions
that separated Moses from Pharaoh.

There is no doubt that Pharaoh knew some things about eco-
nomics. If we do not assume this, we can make no sense of his ac-
tions. He also knew a great deal about biblical law. But this knowl-
edge only led to his condemnation, just as it does in the case of all
other forms of non-Christian knowledge. The anti-Christians have
enough knowledge to condemn them eternally, but not enough to
construct a progressive long-term civilization. They have occasionally
constructed long-term static civilizations, most notably Egypt and
China, but only through the imposition of tyranny.!

Using Humanists to Defeat Humanism

Similarly, modern economists have considerable knowledge
about the workings of the market, and the failures associated with all
forms of central economic planning. But again and again, the offi-
cially neutral, value-free economists appeal to biblical notions of
peace and prosperity. The idea of value-free science is a myth. So it
is time to take up where Moses left off: with a challenge to humanis-
tic economics.

Readers will find that I cite the writings of many economists and
social thinkers. I use their insights —insights that are stolen from the
Bible when they are correct. When men come to conclusions that are
also the conclusions of the Bible, we should use their discoveries.
These discoveries are our property, not theirs. God owns the world;
the devil owns nothing. We are God’s adopted children; they are
God’s disinherited children. Therefore, I am quite willing to cite
secular scholars at length, since I know that most readers have
neither the time nor access to the sources to follow up on every idea.
I do not expect the majority of my readers to master the intricate
details of every scholar’s argument, nor master my refutations or ap-
plications of their insights.

When we read Christian refutations of this or that writer in
books written a generation ago, let alone a century or a millennium
ago, we find that the reading is slow going. “Why did the authors

1. Karl Wittfogel, Oriental Despotism: A Comparative Study of Total Power (New
Haven, Connecticut: Yale University Press, 1957), reprinted in 1981 by Vintage
Books.



Preface xi

spend so much space dealing with such dead issues?” we ask our-
selves. The answer is simple: because when the books were written,
those issues were not dead. Similarly, a hundred years from now,
any readers who may stumble across this book will skim over most of
its extended quotations. Few works of scholarship in one generation
survive into the next, and the writers I cite or refute will be long-
forgotten for the most part. Indeed, many of them are not well-
known today. I am not devoting time simply to refute every erroneous
idea in sight; I am using these citations as examples, as springboards
to introduce explicitly biblical interpretations. The scholars I cite are
very often foils for me; I want readers to know that such ideas exist
and need refuting or reinterpreting.

The most important thing is how well I integrate such humanistic
insights into my biblical reconstruction of economics, without 1) los-
ing the importance of these insights or 2) becoming a slave of the hu-
manist presuppositions which officially undergird such insights. But
this is the most important task in any field. Every Christian faces this

- problem. We buy and sell with pagans in many marketplaces, and
one of these marketplaces is the marketplace for ideas. We must use
their best ideas against them, and we must expose their worst ideas
in order to undermine men’s confidence in them. In short, in God’s
universe, it is a question of “heads, we win; tails, they lose.”

The Outrage of the Christian Classroom Compromisers

It is important to understand from the beginning that the per-
spective expounded in this book is unpopular in academic Christian
circles. Two economic ideas dominate the thinking of the twentieth
century: the idea of central economic planning, and the idea of the
“mixed economy,” meaning interventionism by the civil government
into the economy: Keynesianism, fascism, or the corporate state.
Men have had great confidence in the economic wisdom of the State,
at least until the 1970’s. Most Christian academics in the social
sciences still go along enthusiastically with some variant of this
statist ideology. Thus, when they are confronted with what the Bible
really teaches in the field of political economy, they react in horror.

Most amusingly, one of these interventionists has accused me of
holding Enlightenment ideas,? not realizing that he and his associ-

2. Ronald Sider, Rich Christians in an Age of Hunger (rev. ed.; Downers Grove,
Hlinois: Inter-Varsity Press, 1984), p. 102.
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ates are the true heirs of the dominant Enlightenment tradition, the
tradition which exalts the State. When these “radical Christian” crit-
ics think “Enlightenment,” they think “Adam Smith.” They obviously
do not understand the Enlightenment. When we look at the histori-
cal results of the Enlightenment, we should think “French Revolu-
tion, Russian Revolution, and President Franklin Roosevelt’s New
Deal.” We should think “the glorification of the State.”

The Enlightenment had its right wing, of course, and Adam
Smith was in it, but he was heavily influenced by the moral ideals of
Deism, which were in turn a pale reflection of Christian theism.? But
this individualistic tradition barely survived the revolutionary and
statist Enlightenment heritage. What the successful bearers of the
torch of the Enlightenment did was to set Europe on fire—in the
name of liberty, fraternity, and equality. James Billington’s book has
described it well: Fire in the Minds of Men (1980). It was the left wing
of the Enlightenment which triumphed. When men deify mankind,
they almost always wind up deifying the State, the highest collective
of mankind, the apotheosis of man’s power. They become adherents
of the power religion.

I reject all Enlightenment thought. This is why I reject most of
what is taught in your typical Christian college. The baptized hu-
manism of the modern Christian college classroom, especially in the
social sciences and humanities, has led many people astray. This is
one reason why I wrote my little book, 75 Bible Questions Your Instruc-
tors Pray You Won’t Ask (P.O. Box 7999, Tyler, Texas: Spurgeon Press,
1984; $4.95). It is subtitled, “How to Spot Humanism in the Class-
room and the Pulpit.” There is a lot of it to spot. The book is an anti-
dote to baptized humanism.

What the typical Christian college course in the social sciences
teaches is left-wing Enlightenment thought: naive Kantianism,
warmed-over Darwinism, armchair Marxism (especially his theory
of class consciousness and. the innate disharmony of interests), and
the discarded economic policies of some Presidential administration
of a decade and a half earlier. It is all taught in the name of Jesus, in
the interests of “Christian social concern” and “relevant Christianity.”
They fight that great bugaboo of 1880-1900, Social Darwinism
(which hardly anyone has ever believed in), in the name of Christian-

3. Adam Smith, The Theory of Moral Sentiments (1759), with a new introduction by
E. G. West (Indianapolis, Indiana: Liberty Classics, 1976).
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ity, but they do so by means of the same arguments that the founders
of the dominant intellectual stream, Darwinian central planning,
used against the Social Darwinists.* They peddle the conclusions of
the really’ dangerous brand of Darwinism —the Darwinism of the
planning elite® —in the name of Christianity.

The hue and cry against my explicitly revelational Christian eco-
nomics has now been raised in the unread little journals of the Chris-
tian academic community.® What has offended them most is the
heavy reliance I place on Old Testament law. On this point, they are
in agreement with the antinomian pietists: all such laws are no
longer binding.”

Why this hostility to Old Testament law, or even New Testament
“instructions”? Because Old Testament law categorically rejects the
use of taxes to promote statist social welfare programs. It categoric-
ally rejects the idea of State power in coercive wealth-redistribution
programs. Samuel warned the people against raising up a king, for
the king would take ten percent of their income (I Sam. 8:15, 17). He
promised that the State would, in short, extract the equivalent of
God’s tithe from the hapless citizenry. And in the twentieth century,
most modern industrial civil governments extract four to five times
God’s tithe. The tax policies of the modern welfare State are there-
fore immoral. More than this: they are demonic.

“Proof texting, proof texting!” cry the church-attending Dar-

4. The best introduction to the history of this subject is Sidney Fine, Laissez Faire
and the General-Welfare State: A Study of Conflict in American Thought, 1865-1901 (Ann Ar-
bor: University of Michigan Press, 1956).

5. Gary North, The Dominion Covenant: Genesis, Appendix A: “From Cosmic Pur-
poselessness to Humanistic Sovereignty.”

6. See, for example, the essay by Thomas E. Van Dahm, professor of economics
at Carthage College (which I had never before heard of), “The Christian Far Right
and the Economic Role of the State,” Christian Scholars Review, X11 (1983), pp. 17-36.
He peddled another diatribe, this time against the biblical case for the gold stand-
ard, to The Journal of the American Scientific Affiliation, XXXVII (March 1984): “The
Christian Far Right and Economic Policy Issues.” This journal originally devoted its
space to essays critical of the six-day creation position, but in recent years, it has
branched out, publishing articles that deny the legitimacy of applying Old Testa-
ment biblical standards in many other academic areas besides geology and biology.

7. Van Dahm writes: “This article did not deal with the basic issue of whether Old
Testament laws and even New Testament ‘instructions’ are binding on Chris-
tians—and others—in contemporary society. A recent treatment of this issue,
offering a definite ‘no’ answer I found persuasive is Walter J. Chantry’s God’s Right-
eous Kingdom. . . .” JASA, p. 35, footnote 44. Here we have it: the defenders of
power religion (statist planning) join hands with the defenders of escapist religion
(antinomian pietism) in their opposition to dominion religion (biblical law).
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winists of the college classroom. (“Proof texting” apparently means
citing a biblical passage which undercuts their position.) These men
think that John Maynard Keynes’ General Theory (which, in fact, they
have never read, since practically no one ever has, so convoluted are
its language and arguments) is the essence of permanent truth, on a
par with Newton’s Principia (which they also have never read). On
the other hand, they regard the Old Testament as “the Word of God
(emeritus).”

Perhaps the most notable example of this sort of thinking is the
“Keynesian-Christian” economist, Professor (emeritus) Douglas
Vickers. He has adopted Keynes’ economic theories in the name of
Jesus, but he has not adopted Keynes’ economy of language. Thus,
he does his best to refute my approach to economics with arguments
such as this one: “. . . it is the economist’s task so to understand the
deeper determinants of economic conjectures and affairs that his pol-
icy prescriptions can be intelligently and properly shaped toward
their proper ordering, or, where it is considered necessary, their cor-
rection and resolution. This should be done in such a way as to ac-
cord with the demands of both those deeper causal complexes now
perceived in the light of God’s word and purpose, and the require-
ments and basic desiderata of economic thought and administration.”®
This is what he substitutes for “Thus saith the Lord!” His book has
yet to go into a second printing. I can understand why not.

These scholars regard the Old Testament as a kind of discarded
first draft. Now that God has wisely seen fit to revise it (that is, now
that He has completely replaced it), they argue, it is wrong to appeal
to it as the basis for the construction of a Christian social order.? But
the Christian Reconstructionists continue to appeal to all Old Testa-
ment laws that have not been explicitly revised by the New Testa-
ment. So the classroom scholars are outraged; they are incensed,;
they threaten to hold their breath until they turn blue if Reconstruc-
tionists keep writing books like this one. They have sounded the
alarm. But nobody pays much attention to them. This enrages them
even more. Their temper tantrums probably will get even worse. It
is best to ignore them. They have bet on the wrong horse — the wel-
fare State —and they resent anyone who tries to embarrass, let alone
shoot, this aging horse.

8. Douglas Vickers, Economics and Man: Prelude to a Christian Critigue (Nutley, New
Jersey: Craig Press, 1976), p. 90.
9. See, for example, Vickers’ remarks to this effect: ibid., pp. 47-48.
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The End of an Era

The fires of the Enlightenment are beginning to burn low. The
civilization of the Enlightenment is losing confidence in its own prin-
ciples. Perhaps even more important, i is beginning to lose faith in the
Suture. The American historian-sociologist Robert Nisbet has put it
well:

It was belief in the sacred and the mythological that in the beginning of
Western history made possible belief in and assimilation of ideas of time,
history, development, and either progress or regress. Only on the basis of
confidence in the existence of divine power was confidence possible with
respect to design or pattern in the world and in the history of the
world. . . .

But it is absent now, whether ever to be recovered, we cannot know.
And with the absence of the sense of sacredness of knowledge there is now
to be seen in more and more areas absence of real respect for or confidence
in knowledge —that is, the kind of knowledge that proceeds from reason
and its intrinsic disciplines. From the Enlightenment on, an increasing
number of people came to believe that reason and its works could maintain
a momentum and could preserve their status in society with no influence
save which they themselves generated. But the present age of the revolt
against reason, of crusading irrationalism, of the almost exponential
development and diffusion of the occult, and the constant spread of nar-
cicissm and solipsism make evident enough how fallible were and are the
secular foundations of modern thought. It is inconceivable that faith in
either progress as a historical reality or in progress as a possibility can exist
for long, to the degree that either concept does exist at the present moment,
amid such alien and hostile intellectual forces. !0

The leaders of this staggering humanist civilization have now
adopted the strategy of every dying civilization which has ever lost
" the confidence of its citizens: they resort to the exercise of raw power.
This was the strategy of the Roman Empire, and it failed.!! This
substitution of power for ethics is the essence of the satanic delusion. It is
the essence of the power religion. It also is the essence of failure.
What will replace this phase of humanist civilization? Some ver-
sion of the society which Solzhenitsyn has called the Gulag Ar-

10. Robert Nisbet, History of the Idea of Progress (New York: Basic Books, 1980), p.
355.

11. Charles Norris Cochrane, Christianity and Classical Culture: A Study of Thought
and Action from Augustus to Augustine (New York: Oxford University Press, [1944]
1957).
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chipelago? As a form of judgment, this is possible. God used Assyria
and Babylon as rods of iron to bring Israel to repentance. Or will it
be the steady grinding down of freedom by the West’s massive bu-
reaucracies? This was Max Weber’s vision of the future of the West,
and it is not a pretty picture.!? It has also come progressively true
since he wrote his warnings from 1905 to 1920. Or will it be a new so-
ciety based on a religious revival? Nisbet has seen this as a real possi-
bility: “Much more probable, I believe, is the appearance of yet
another full-blown ‘awakening,’ even a major religious reformation.
For some time now we have been witnessing what might properly be
called the beginnings of such a transformation, beginnings which
range from popular to scholarly, from eruptions of fundamentalism,
pentecostalism — and, even within the Jewish, Roman Catholic and
Protestant establishments, millennialism — all the way to what has to
be regarded as a true efflorescence of formal theology.”13

The time has come for a program of Christian reconstruction.
Something new must replace humanism, from the bottom up, in
every sphere of human existence. The dominion religion must
replace the power religion. Humanism’s world is collapsing, both in-
tellectually and institutionally, and it will drag the compromised
Christian academic world into the abyss with it. That is where they
both belong. Weep not for their passing. And if you happen to spot
some aspect of humanism which is beginning to wobble, take an ap-
propriate action. Push it.

Liberation from the State

The liberation theologians keep appealing to the Book of Exodus
as their very special book. Michael Walzer’s study of Exodus calls
this assertion into question. Walzer’s earlier studies of the Puritan
revolution established him as an authority in the field. His study of
Exodus argues that this story has affected politics in the West,
especially radical politics, for many centuries. But it is a story which
does not fit the model used by liberation theologians, whose enemy is
the free market social order. As he says, the Israelites “were not the
victims of the market but of the state, the absolute monarchy of the
pharaohs. Hence, Samuel’s warning to the elders of Israel against

12. Gary North, “Max Weber: Rationalism, Irrationalism, and the Bureaucratic
Cage,” in North (ed.), Foundations of Christian Scholarship: Essays in the Van Til Perspec-
tive (Vallecito, California: Ross House, 1976).

13. Nisbet, op. cit., p. 357.
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choosing a king. . . . Egyptian bondage was the bondage of a people
to the arbitrary power of the state.”!4

The misuse of the Exodus story by liberation theologians is
another example of the misuse of the Bible generally to promote
anti-biblical social, political, and economic views. This is why prac-
tical commentaries dealing with specific disciplines are needed. The
Bible still commands great authority, and this public perception of
the Bible’s authority is increasing, especially regarding social issues.
This willingness on the part of social critics to appeal to the Bible is
itself a major break with the recent past, yet a return to a more dis-
tant past.

Prior to 1660, it was common for conservatives and radicals to
appeal to the Bible to defend their visions of a righteous social order.
Almost overnight, in 1660, this appeal to the Bible ended. Defenders
of the free market appealed to logic or experience rather than “debat-
able” religious or moral views.!% Socialists and reformers also drop-
ped their appeal to the Bible after 1660, again, almost overnight.
Shafarevich writes: “The development of socialist ideas did not
cease, of course. On the contrary, in the seventeenth and eighteenth
centuries, socialist writings literally flooded Europe. But these ideas
were produced by different circumstances and by men of a different
mentality, The preacher and the wandering Apostle gave way to a
publicist and philosopher. Religious exaltation and references to
revelation were replaced by appeals to reason. The literature of so-
cialism acquired a purely secular and rationalistic character; new
means of poularization were devised: works on this theme now fre-
quently appear under the guise of voyages to unknown lands, inter-
larded with frivolous episodes.”!6

The Exodus was a time of liberation —liberation from the statist
social order that had been created by adherents of the power
religion. The spiritual heirs of those statist Egyptians are now com-
ing before the spiritual heirs of the Israelites with a new claim: the
need to be liberated from the institutions of the once-Christian West.
They offer chains in the name of liberation, bureaucracy in the name
of individual freedom, and central economic planning in the name of

14. Michael Walzer, Exodus and Revolution (New York: Basic Books, 1985), p. 30.

15. William Letwin, The Origins of Scientific Economics (Garden City, New York:
Anchor, 1965), ch. 6.

16. Igor Shafarevich, The Socialist Phenomenon (New York: Harper & Row, [1975]
1980), pp. 80-81.
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prosperity. They offer men a return to power religion in the name of
the God of the Bible. What this commentary offers, in contrast, is a
call for men to return to dominion religion — the religion of biblical
orthodoxy.

How to Read This Book

There is an old line that asks: “How do you eat an elephant?”
The answer: “One bite at a time.” That rule should be applied to this
book.

Yes, this is a fat book. Some of its chapters are lengthy, but they
are broken down into convenient sections and subsections. The idea
is not to memorize each chapter. The idea is to get a general sense of
what bhappens in the field of economics when rival religions clash:
power religion vs. dominion religion. If you want to follow up on any par-
ticular idea, footnotes are provided at no extra charge —and at the
bottom of the page, too, so that you will not spend extra time
flipping to the back of the book. Footnotes are there to help you, not
to intimidate you.

Read the conclusions of each chapter before you read the
chapter. Then skim over it rapidly. If it seems worth your time,
reread it more carefully. You can read this book a chapter at a time,
since it 1s 2 commentary. It deals with one or two verses at a time,
The book develops its chain of arguments only insofar as the verses
show a progression. I think they do reveal a progression, but not so
rigorous a progression as you would find in a logic textbook, or even
an economics textbook (Keynes' General Theory excluded, since it
substitutes confusion for progression).!?

Subsequent sections of this commentary on Exodus will cover the
Ten Commandments and the biblical case laws that apply the prin-
ciples of the Ten Commandments to society. 18

17. One of the reasons why I am sure that his General Theory is a classic example of
deliberate “disinformation” is that most of Keynes’ other books are models of logic
and clarity. But the General Theory is nearly unreadable. He was writing nonsense,
and the book reflects it. For a good introduction to this classic example of
Jargon-filled nonsense, see Henry Hazlitt's book, The Failure of the “New Economics”
(Princeton, New Jersey: Van Nostrand, 1959). Hazlitt never went to college, so he
was not fooled by Keynes, something two generations of Ph.D.-holding power
religionists cannot say for themselves. For more technical scholarly critiques, writ-
ten quite early in response to Keynes by economists who were not power
religionists, see Hazlitt (ed.), The Critics of Keynesian Economics {Van Nostrand, 1960).

18. See also James B. Jordan, The Law of the Covenant: An Exposition of Exodus 21-23
(Tyler, Texas: Institute for Christian Economics, 1984).



INTRODUCTION

This book is about a clash between two religions, with believers
in a third religion standing on the sidelines, waiting to see the out-
come of the clash. The Bible presents it as the archetypal clash in
history between these two religions. This confrontation has been
going on since the garden of Eden. The first of the conflicting relig-
ions was power religion, the religion of Pharaoh, who was Satan’s
representative in the battle. The second was dominion religion, the
religion of Moses, God’s representative in this mighty battle. The
testimony of the Book of Exodus is clear: first, those who seek power
apart from God are doomed to comprehensive, total defeat. Second, those
who seek God are called to exercise dominion, and they shall be vic-
torious over the enemies of God. But this victory takes time. It is not
achieved instantaneously. It is the product of long years of self-dusci-
pline under God’s authority. The power religionists do not want to wait.
Like Adam in his rebellion, sinners choose to dress themselves in the
robes of authority, so that they can render instant autonomous judg-
ment.! They do not want to subordinate themselves to God.

The third form of religion is what I call escapist religion. It is a
religion which proclaims the inevitability of external defeat for the
people of God. The defenders of temporal impotence thereby be-
come the allies of temporal power. This religion was dominant in the
lives of the Hebrew slaves. They became easy prey for the power re-
ligionists. But when the power manifested by dominion religion
overcame the pagan power religion, they grudgingly followed the
victors.

Before discussing the specifics of the clash between Moses and
Pharaoh, it is necessary to survey briefly the first principles of these
three religious outlooks.

1. Gary North, “Witnesses and Judges,” Biblical Economics Today, V1 (Aug./Sept.
1983), pp. 3-4.
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1. Power Religion

This is a religious viewpoint which affirms that the most impor-
tant goal for a man, group, or species, is the capture and mainten-
ance of power. Power is seen as the chief attribute of God, or if the
religion is officially atheistic, then the chief attribute of man. This
perspective is a satanic perversion of God’s command to man to
exercise dominion over all the creation (Gen. 1:26-28).2 It is the at-
tempt to exercise dominion apart from covenantal subordination to
the true Creator God.

What distinguishes biblical dominion religion from satanic
power religion is ethics. Is the person who seeks power doing so for
the glory of God, and for himself secondarily, and only to the extent
that he is God’s lawful and covenantally faithful representative? If
so, he will act in terms of God’s ethical standards and in terms of a
profession of faith in the God of the Bible. The church has recog-
nized this two-fold requirement historically, and has established a
dual requirement for membership: profession of faith and a godly
life.

In contrast, power religion is a religion of autonomy. It affirms that
“My power and the might of mine hand hath gotten me this wealth”
(Deut. 8:17). It seeks power or wealth in order to make credible this
very claim.

Wealth and power are aspects of both religions. Wealth and
power are covenantal manifestations of the success of rival religious
views. This is why God warns His people not to believe that their au-
tonomous actions gained them their blessings: “But thou shalt
remember the Lorp thy God: for it is he that giveth thee power to
get wealth, that he may establish his covenant which he sware unto
thy fathers, as it is this day” (Deut. 8:18). God’s opponents also want
visible confirmation of the validity of their covenant with a rival god,
but God warns them that “the wealth of the sinner is laid up for the
just” (Prov. 13:22b). The entry of the Hebrews into Canaan was sup-
posed to remind them of this fact: the Canaanites had built homes
and vineyards to no avail; their enemies, the Hebrews, inherited
them (Josh. 24:13).

Those who believe in power religion have refused to see that
long-term wealth in any society is the product of ethical conformity

2. Gary North, The Dominion Covenant: Genesis, vol. 1 of An Economic Commentary on
the Bible (Tyler, Texas: Institute for Christian Economics, 1982).
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to biblical law. They have sought the blessings of God’s covenant
while denying the validity and eternally binding ethical standards of
that covenant. In short, they have confused the fruits of Christianity
with the roots. They have attempted to chop away the roots but
preserve the fruits.

2. Escapist Religion

This is the second great tradition of anti-Christian religion. Seeing
that the exercise of autonomous power is a snare and a delusion, the
proponents of escapist religion have sought to insulate themselves
from the general culture —a culture maintained by power. They
have fled the responsibilities of worldwide dominion, or even re-
gional dominion, in the hope that God will release them from the re-
quirements of the general dominion covenant.

The Christian version of the escapist religion is sometimes called
“pietism,” but its theological roots can be traced back to the ancient
heresy of mysticism. Rather than proclaiming the requirement of ethi-
cal union with Jesus Christ, the perfect man, the mystic calls for meta-
physical union with a monistic, unified god. In the early church, there
were many types of mysticism, but the most feared rival religion
which continually infiltrated the church was gnosticism. It proclaimed
many doctrines, but the essence of gnostic faith was radical personal
individualism — personal escape from matter —leading to radical imper-
sonal collectivism: the abolition of human personality through absorp-
tion into the Godhead. It proclaimed retreat from the material realm
and escape to a higher, purer, spiritual realm through various
“Eastern” techniques of self-manipulation: asceticism, higher con-
sciousness, and initiation into secret mysteries.

Gnosticism survives as.a way of thinking and acting (or failing to
act) even today, as Rushdoony has pointed out. The essence of this
faith is its antinomianism. Gnostics despise biblical law. But their hat-
red for the law of God leads them to accept the laws of the State.
“Gnosticism survives today in theosophy, Jewish Kabbalism, occult-
ism, existentialism, masonry, and like faiths. Because Gnosticism
made the individual, rather than a dualism of mind and matter, ulti-
mate, it was essentially hostile to morality and law, requiring often
that believers live beyond good and evil by denying the validity of all
moral law. Gnostic groups which did not openly avow such doctrines
affirmed an ethic of love as against law, negating law and morality in
terms of the ‘higher’ law and morality of love. Their contempt of law
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and time manifested itself also by a willingness to comply with the
state. . . . The usual attitude was one of contempt for the material
world, which included the state, and an outward compliance and in-
difference. A philosophy calling for an escape from time is not likely
to involve itself in the battles of time.”3

Their denial of the continuing validity of biblical law has led
them to deny the relevance of earthly time. By denying biblical law,
they thereby foresake the chief tool of dominion — our means of using
time to subdue the earth to the glory of God. The basic idea which
undergirds escapist religion is the denial of the dominion covenant. The
escapist religionists believe that the techniques of self-discipline,
whether under God or apart from God (Buddhism), offer power over
only limited areas of life. They attempt to conserve their power by
focusing their ethical concern on progressively (regressively) nar-
rower areas of personal responsibility. The “true believer” thinks that
he will gain more control over himself and his narrow environment
by restricting his self-imposed zones of responsibility. His concern is
self, from start to finish; his attempt to escape from responsibilities
beyond the narrow confines of self is a program for gaining power
over self. It is a religion of works, of self-salvation. A man “humbles”
himself —admits that there are limits to his power, and therefore
limits to the range of his responsibilities—only to elevate self to a
position of hypothetically God-like spirituality.

Escapist religion proclaims institutional peace —“peace at any
price.” Ezekiel responded to such an assertion in the name of God:
“. . . they have seduced my people, saying, Peace; and there was no
peace” (Ezk. 13:10a). Patrick Henry’s inflammatory words in March
of 1775 —“Peace, peace —but there is no peace” —were taken from
Ezekiel and also Jeremiah: “They have healed also the hurt of the
daughter of my people slightly, saying, Peace, peace; when there is
no peace” (Jer. 6:14). This rival religion proclaims peace because it
has little interest in the systematic efforts that are always required to
purify institutions as a prelude to social reconstruction.

3. Rousas John Rushdoony, The One and the Many: Studies in the Philosophy of Order
and Ultimacy (Fairfax, Virginia: Thoburn Press, [1971] 1978), p. 129.

4. Norine Dickson Campbell, Patrick Henry: Patriot and Statesman (Old Greenwich,
Connecticut: Devin-Adair, 1969), p. 130. The substance of Henry’s famous St.
John’s Church speech, which mobilized the Virginia Assembly, was reconstructed
by a later historian, William Wirt, but is generally considered representative. This
was Henry’s famous “Give me liberty or give me death” speech, one of the most fa-
mous speeches in U.S. history.
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In short, escapist religion calls for flight from the world, and
because man is in this world, it calls for a flight from humanity.® Its ad-
vocates may hide their real concern—the systematic abandonment
of a world supposedly so corrupt that nothing can be done to over-
come widespread cultural evil —by appealing to their moral respon-
sibility of “sharing Christ to the world” or “building up the Church”
rather than rebuilding civilization, but their ultimate concern is per-
sonal flight from responsibility. It is a revolt against maturity.®

3. Dominion Religion

This is the orthodox faith. It proclaims the sovereignty of God,
the reliability of the historic creeds, the necessity of standing up for
principle, and the requirement that faithful men take risks for God’s
sake. It proclaims that through the exercise of saving faith, and
through ethical conformity to God’s revealed law, regenerate men
will increase the extent of their dominion over the earth. It is a
religion of conquest — conquest by grace through ethical action. The goal is
ethical conformity to God, but the results of this conformity involve
dominion —over lawful subordinates, over ethical rebels, and over
nature. This is the message of Deuteronomy 28:1-14. It is also the
message of Jesus Christ, who walked perfectly in God’s statutes and
in God’s Spirit, and who then was granted total power over all crea-
tion by the Father (Matt. 28:18). I am not speaking here of Christ’s
divine nature as the Second Person of the Trinity, who always had
total power; I am speaking of His nature as perfect man, who earned
total power through ethical conformity to God and through His
death and resurrection.

Dominion religion recognizes the relationship between righteous-
ness and authority, between covenantal faithfulness and covenantal
blessings. Those who are faithful in little things are given more. This
is the meaning of Christ’s parable of the talents (Matt. 25:14-30).
The process of dominion is a function of progressive sanctification, both
personal-individual and institutional (family, church, business,
school, civil government, etc.: Deut. 28:1-14).

5. R.]J. Rushdoony, The Flight from Humanity: A Study of the Effect of Neoplatonism on
Christianity (Fairfax, Virginia: Thoburn Press, [1973] 1978).

6. R. J. Rushdoony, Revolt Against Maturity: A Biblical Psychology of Man (Fairfax,
Virginia: Thoburn Press, 1977).
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Moses vs. Pharaoh

Pick up any commentary on the Book of Exodus. Read its ac-
count of the first fifteen chapters. You will find a lot of discussion of
Hebrew vocabulary, Moses’ theology, and the sovereignty of God’s
power. But what you will not find is a detailed disc