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PREFACE

My grandfather, William Henry Jordan, was a Methodist
minister. His father before him, and his before him, were also
Methodist clergymen, and before that, the Jordans were Episco-
pal ministers. My father, Howard S. Jordan, did not go into the
ministry, but instead became a Professor of French Literature,
specializing in the Jansenist period (Pascal, Molie¢re, Racine).

My mother, born Sarah Kathleen Burrell, came up in the
Southern Baptist Church. She met my father at Salem College, a
Moravian school in Winston-Salem, North Carolina. He was
Head of the Foreign Languages Department there at the time.
When they were married, they joined the Moravian Church.

In 1949, the year I was born, my father moved to Athens,
Georgia, to assume headship of the Department of Modern For-
eign Languages. There being no Moravian Church there, my
parents became part of the First Methodist Church, where my
father taught a men’s Sunday School class. The Sunday School for
young children amounted to very little, so my parents sent my
brother and me to Sunday School at First Baptist Church.

My parents were distressed at the increasing liberalism in the
Methodist church, and when a Lutheran mission started up a
couple of blocks from our home, they began going there. They
soon joined, and I was baptized at Holy Cross Lutheran Church
(then part of the United Lutheran Church of America, now the
Lutheran Church of America). My father served for years as an
elder, or councilmember as it was termed. My brother and I were
also confirmed in the Lutheran Church.

vil
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My parents were not particularly impressed with public school
education, and sent us to the parochial Roman Catholic school. I
attended grades 2 through 6. This was in the 1950s, and I can re-
call discussions in class over whether we “non-catholics” could
possibly be saved. The Sisters of the Sacred Heart were quite
faithful to then-current dogma, and firm on the point that no one
could be saved apart from the specific ordinances of the Roman
Catholic Church. Pre-Vatican II Romanism was my earliest ex-
perience with the sectarian mindset; unfortunately, it was not my
last.

My father would not have a television in our home when we
were younger, and it was not until I was in high school that we got
one. Entertainment in our home centered around the phono-
graph, and my father had a large collection of church music:
Gregorian Chants, Eastern Orthodox services, passions and ora-
torios by Bach, sacred music by Couperin, Charpentier, Lully,
and Lalande, and so forth. While we kept a critical distance from
all these, we sought also to appreciate their contribution.

After we acquired a television, we used to watch Billy
Graham’s Crusades when they were aired, and I was influenced
by his ministry. Just after graduating from high school, I read
Graham’s World Aflame, and for the first time came to grasp clearly
justification by grace apart from works. After that, my interest in
our Lutheran church waned, because the current pastor was
rather liberal, though I continued to direct the choir and in other
ways assist with the liturgy.

In college, I was active in a number of conservative political
organizations (Young Americans for Freedom, Intercollegiate
Studies Institute), and also in Campus Crusade for Christ. Dur-
ing my sophomore year, Francis Schaeffer’s first books appeared,
and I devoured them. I soon was listening to Schaeffer’s tapes,
and was also moving on to the works of E. L. Hebden Taylor,
Herman Dooyeweerd, Cornelius Van Til, and Rousas John
Rushdoony. Since all these men were Reformed or Presbyterian,
I soon became oriented in that direction, though as a good Cam-
pus Crusader, I did my studies from a New Scofield Reference
Bible.
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After I went into the Air Force, in 1971, I spent a year attend-
ing Navigator Bible studies, but soon found my way into a Pres-
byterian church. I have remained a Presbyterian since, studying
for a while at Reformed Theological Seminary in Jackson, Missis-
sippi, and finishing at Westminster Theological Seminary in Phil-
adelphia.

I thought it useful to explain my background, since it feeds
into this book. In most ways, my experience was typically Ameri-
can. Christian views of man’s sinfulness and the consequent need
for limited government played a part in my involvement in anti-
leftist political action during my college years (1967-1971), but I
always felt a tension between conservatism on the one hand and
Christianity on the other. That tension was resolved somewhat
with my discovery of Francis Schaeffer, but the separation of
“nature and grace” was still too great in Schaeffer to give me long
lasting satisfaction.!

I thus soon found my way to the works of Rousas J. Rush-
doony, whose rigorous Biblicism and presuppositionalism gave a
much more sure foundation for Christian thought and action.
Unfortunately, Rushdoony’s low view of the sacramental body of
the church served to reinforce my natural American bent in the
same direction.? Thus, when I entered seminary it was with a
rather low view of the church and a desire to learn “the faith,”
while bypassing the institutional church, which, after all, was but
one social sphere among many. I tended to be deaf to the call of
some of my teachers, most notably John Richard de Witt, to rec-

1. I have reference to Schaeffer’s “pre-evangelism” set forth in his earlier
books. Schaeffer’s lack of clarity on this point becomes more obvious in his Chris-
tian Manifesto, where on the one hand he wants a Christian society, and on the
other he shies away from any real Christian and Biblical law. For a critique, see
the following three essays: Gary North, “The Intellectual Schizophrenia of the
New Christian Right,” and Kevin Craig, “Social Apologetics,” in James B. Jor-
dan, ed., The Failure of the American Baptist Culture. Christianity & Civilization No.
1 (Tyler, TX: Geneva Ministries, 1982); and Gary North & David Chilton,
“Apologetics and Strategy,” in Tactics of Christian Resistance. Christianity & Civili-
zation No. 3 (Tyler: Geneva, 1983).

2. For a critique, see my remarks in the “Introduction” to Jordan, ed., The Re-
construction of the Church. Christianity & Civilization No. 4 (Tyler, TX: Geneva
Ministries, 1986).
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ognize the sacramental/institutional church as having a certain
kind of preeminence in the kingdom.

The essays in this volume all in one way or another reflect my
background and struggles in this area. To paraphrase C. S.
Lewis, I have been dragged “kicking and screaming” into a higher
view of the institutional church over the past decade. I feared that
to take a high view of the church would result in my taking a lower
view of the other aspects of Christ’s Kingdom. I also feared that
adopting a high view of the institutional church would move me in
a sectarian direction, and cut me off from any real sympathy and
understanding for the present condition of American Christen-
dom. I hope that I have managed not to let either of these things
happen.

Americans in general do have a low view of the sacramental
church, and certainly tend to separate social action from liturgy.
As I have written elsewhere, “To say that the root of our problems
is religious is to say a great deal, but also to say rather little. . . .
If this confession only amounts to the notion that religious ideas
underlie any given culture, then the affirmation is [not particu-
larly] radical. For to discuss religion only in terms of ideas or doc-
trine is to reduce religion to an ideology.” A true presuppositional-
ist will not fall into the trap of the “primacy of the intellect and
doctrine,” but will recognize that social renewal must flow from
the whole life of the Christian. “The practice of the Christian faith
is most concentrated in the activity of the church. This is for the
obvious reason that it is in the church that men devote themselves
most rigorously to the practice of the faith.”3

A true Christian social theory, I have come to see, means rec-
ognizing that the whole life of the church constitutes the nursery
of the Kingdom of God. American Christians tend to isolate piety
and prayer to the individual realm, leaving the social realm to
political action. For there to be real reformation in our time, piety
and social action must be integrated, and the Biblical way to do
that is by a recovery of corporate worship and life, a recovery of the in-
stitutional church as a government and as a place of public worship.

3. Ibd., pp. vii-viii.
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In some ways these essays are a monument to my father, who,
if he were still alive on this earth, would appreciate them. I feel,
however, that what I have written here is so exploratory that I pre-
fer that this book not be that monument —and this is a word to the
reader as well. These essays will hopefully be challenging. They
are hardly definitive.

I should like to thank a number of people, whose influence
upon my life and thought has helped make these essays what they
are. [ imagine none of these men will agree with everything in this
volume, but it would be ungracious of me not to mention them.

My intellectual formation as a presuppositionalist has been
due to the writings of Cornelius Van Til and Rousas John Rush-
doony, and also to various classes I was privileged to take under
Greg Bahnsen at Reformed Theological Seminary and John M.
Frame at Westminster Theological Seminary. I was challenged to
apply the presuppositionalist “hermeneutic” to the question of ec-
clesiology by John Richard de Witt and Morton Smith, also then
of Reformed Seminary. Norman Shepherd of Westminster Sem-
inary tremendously reoriented my thinking about the covenant
and the sacraments. Some of his insights play a large role in what
I have presented in chapter 3, though I should not like the reader
to saddle Mr. Shepherd with my own speculations! To Vern S.
Poythress I owe many thanks, particularly for the wave-particle-field
grid employed in chapter 2. My colleagues Ray Sutton and Lewis
Bulkeley both challenged me to take a higher view of the govern-
mental side of the church, and many of their insights are incor-
porated into these essays.

I need also to mention three writers whose books have been of
great help to me. None of these men is an orthodox protestant
presuppositionalist, but certain of their writings have been greatly
stimulating to me and to others. They are a neoorthodox Presby-
terian, Geddes MacGregor; a Roman Catholic, Louis Bouyer;
and a Russian Orthodox, Alexander Schmemann. This book
would not be what it is without their insights, as an examination
of the footnotes will reveal.

And to all the men around Geneva Ministries I owe a debt of
thanks for stimulating interaction and conversation, primarily



Xil The Sociology of the Church

Gary North, Michael Gilstrap, Craig Bulkeley, Robert Dwelle,
and David Chilton.

* ok k k ok *

As a creature, man in intrinsically incapable of knowing any-
thing exhaustively, but as a creature of time he inescapably knows
things progressively. According to sin and grace, knowledge
either progresses or regresses, but never remains the same. This
elementary observation implies as a significant corollary that
man’s understanding of the church of God must increase, and to
some extent alter, over time.

As a sinner, man has an inbuilt tendency to misunderstand
and pervert the revelation of God. Even as regenerate, men still
have this tendency. The Christian man, thus, may easily be and
often is misled with respect to his understanding of the church.
For this reason, the progressive corporate sanctification of the
church in history dictates reevaluation and alteration in the
church’s self-concept.

Thus, because of man’s creatureliness and sinfulness his un-
derstanding of the precise nature and definition of the church of
God requires an ever-sharpening focus. We cannot, therefore ex-
pect to set forth a description of the church that will be valid in all
of its particulars for all time, and we cannot expect the men of
previous generations to have done so either. Just as the individual
Christian, as he grows in grace over the years, acquires an in-
creasing understanding of his uniqueness and definition under
God, his name if you will, so also does the church. Just as the in-
dividual may and inevitably will have to correct some erroneous
self-evaluations over the years, so also the church.

This volume seeks only to set out some lines of thought along
which, it seems to me, the church could profitably reflect in seek-
ing to resolve some of the problems currently facing her. The par-
ticular problems addressed here are those that concern the
church’s structure and relation to the other aspects of creation and
society. It is in this broad sense that we are concerned with the
“sociology” of the church, though inevitably such a concern draws
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us into matters theological and liturgical.

To attempt to resolve current problems in any field of theology
simply by an appeal to historical theology is an exercise fraught
with hazards. If theology historically has resolved the issue, we
must ask why it continues to plague the church. (Of course, if we
are willing to excommunicate from Christ everyone who disagrees
with us, we can say that the issue has been resolved, and that only
unregenerate people fail to see it.)

Moreover, it is usually the case that historical pronounce-
ments were designed to meet problems current with their times,
and are in the nature of the case inadequate for later difficulties.
As history matures, new aspects of matters are disclosed, and new
definitions of old problems come to the fore. This means that the
church must sharpen her own definitions to meet the exigencies of
the times. Old theological definitions are often not so much erron-
eous as imprecise. In the nature of the case, however, when an im-
precise definition acquires the sanctity of tradition, its inade-
quacies are magnified and become errors.

* % %k 3k %k x

The essays in this book were published or distributed at var-
lous times and places. Each has been revised for this publication.

Chapter 1, “Reconstructing the Church,” is based on a series of
lectures delivered at Westminster Presbyterian Church in 1982.
This essay was originally planned for inclusion in Geneva Minis-
tries’ volume The Reconstruction of the Church (Christianity & Civili-
zation No. 4), but was transferred to this book to make room for
other essays in the Reconstruction book.

Chapter 2, “The Sociology of the Church: A Systematic Ap-
proach,” is a complete reworking of an essay I originally wrote for
a class in Ecclesiology taught by Dr. Morton Smith at Reformed
Theological Seminary. A later form of this essay was included in
the Study Guide for Geneva Ministries’ course on “Creeds and
Confessions.”

Chapter 3, “The Sociology of the Church: A Biblico-Historical
Approach,” was written for this volume. This essay, with some
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modifications, also appears as chapter 2 of my book, Sabbath Break-
ing and the Death Penalty: A Theological Investigation (Tyler, TX: Gen-
eva Ministries, 1986).

The Introduction to Part II appeared in Presbyterian Heritage
No. 8 (October, 1985) under the title “Ziklag Bivouac.”

Chapter 4, “The Three Faces of Protestantism,” originally ap-
peared in The Geneva Papers 1:31 (September, 1984).

Chapter 5, “Conversion,” originally appeared in The Geneva
Papers 1:33 (November, 1984).

Chapter 6, “The Effective Church Splitter’s Guide,” was pri-
vately circulated by the author under the title and pseudonym,
“How to be an Effective Roger Williams,” by Robin Williams.

Chapter 7, “Propositions on Pentecostalism,” appears here for
the first time.

Chapter 8, “Christian Zionism and Messianic Judaism,” in-
corporates an earlier essay entitled, “Jerry Falwell and the Heresy
of Christian Zionism,” The Geneva Review No. 11 (June, 1984).

Chapter 9, “Should Churches Incorporate?”, originally ap-
peared in The Geneva Papers 1:30 ( July/August, 1984).

Chapter10,“How Biblical is Protestant Worship?”, originally
appeared in The Geneva Papers 1:25 & 26 (February & March,
1984).

Chapter 11, “God’s Hospitality and Holistic Evangelism,” was
first published in Gary North, ed., The Journal of Christian Recon-
struction VI1:2 (Winter, 1981), “Symposium on Evangelism.” I have
added considerably to it, and have changed my opinion on a cou-
ple of points.

Chapter 12, “Triumphalistic Investiture,” originally appeared
in Presbyterian Heritage No. 4 (September, 1984).

Chapter 13, “A Liturgy of Malediction,” appeared originally in
The Geneva Papers 1:21 (October, 1983).

Chapter 14, “A Liturgy of Healing,” appeared originally in The
Geneva Papers 1:22 (November, 1983).

I wish to reiterate that each of these essays has been revised for
publication here, and some have been extensively added to or
changed.



Part I
BUILDING BLOCKS FOR RECONSTRUCTION

The three essays in this section are an attempt to bring the in-
sights of two schools of thought to bear on certain fundamental
questions of ecclesiology. The two schools, which overlap one
another to a large extent, are Vantillian presuppositionalism and
Christian reconstructionism. Presuppositionalists such as Van Til
himself, Norman Shepherd, and John Frame have concentrated
on philosophical and dogmatic issues, while Vern S. Poythress has
extended the school of thought to the areas of hermeneutics and
exegesis. Reconstructionists such as R. J. Rushdoony and Gary
North have concentrated on socio-political issues. To my knowl-
edge, these efforts constitute the first time anyone has attempted
in print to bring these insights to bear on ecclesiological questions.
Of necessity, therefore, these essays are somewhat tentative, and
are offered to the church at large as springboards for reflection,
and certainly not as the last word on the subject.

Chapter 1 concerns two general areas that must be addressed if
the church is to regain her role in society. These are the areas of
government and worship. The church must once again become a
genuine government, with her own courts, but for this to have
any social impact the various churches must recover a genuine
committment to catholicity in practice. Accordingly, a large part
of this essay concerns catholicity. Since the sacraments, embedded
in worship, constitute the primary juridical power of the church, a
renewal of understanding in the areas of sacraments and worship
is also absolutely essential, and so most of the rest of the essay
deals with this matter.
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Chapter 2 deals at more length with the place of the church in
society. I have here brought to bear on the subject a valuable
schema that arose in physics, was introduced to linguistics by
Kenneth Pike, and was brought into presuppositionalism by Vern
Poythress: the distinction between wave, particle, and field. This
triple approach to the nature of the church, in my opinion, is of
great help in sorting out certain fundamental questions that have
plagued ecclesiological discussion for centuries. With this schema
in mind, the essay takes up the question of the relationship be-
tween local and larger churches, and the problems of schism, de-
nominationalism, and parachurch organizations.

Chapter 3 is the most “speculative” of the essays offered here. I
have attempted to deal with certain legitimate questions raised by
dispensationalism, to wit the relationship between Old Covenant
Israel and the New Covenant Church. My resolution of this prob-
lem differs from traditional covenant theology and dispensational-
ism, in that I argue that the place of Israel in the Old Covenant
was as a priest to the nations. The nations could be converted,
and many were. There was no need for gentile converts to be cir-
cumcised, because circumcision was not a sign of salvation, but of
the priesthood of Israel. This bipolarity of Israel-priests and
Gentile-converts was overcome in the New Covenant, when all
are priests in one body. This is a large matter to discuss in a short
essay, and my purpose is not to deal with every aspect of the ques-
tion, but to indicate the prima facte plausibility of my thesis. I can
do no more in a book of this size, especially since it is addressed to
an audience wider than only professional theologians. I must,
therefore, ask that my more professionally educated readers bear
this in mind as they consider my arguments.



RECONSTRUCTING THE CHURCH:
A CONSERVATIVE ECUMENICAL AGENDA

1984, the year in which this essay is being written, is a year
made infamous in literature by a novel by George Orwell. Surely
as far as the church of Jesus Christ is concerned, America in 1984
seems to be approaching Orwell’s Nineteen Eighty-Four rather rap-
idly. The church in the United States of America cannot be said to
have much credibility, power, or authority left. Men do not fear to
rape the holy bride of Christ. What Emperors once did not dare to
do is now done with impunity by gun-slinging “lawmen” in small
American towns.

If I were to write an essay on what happened in Louisville,
Nebraska, I should title it “Torture and Brainwashing in
Nebraska.” When fathers are arrested, thrown into county jalil,
and not permitted to speak with one another or with outsiders, I
call it torture. When they are told that they will not be granted a
trial until they identify their children (so that the court can steal
them from their parents), I call it torture. When they are called
out of isolation day after day, and shown photographs of children,
and told to identify them, I call it torture.

Isolation, deprivation, and mental torture: These are stand-
ard torture and brainwashing techniques, used commonly behind
the Iron and Bamboo Curtains (and made notorious when used
against Americans during the Korean War). There is nothing
strange about this, though, because these are the same techniques
used to brainwash the children in Nebraska’s public schools: isola-
tion from their parents and the faith, and indoctrination with false
and unGodly information.
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Why were these men being tortured? Because they had their
children in an “unlicensed” Christian school, run by an “un-
licensed” Christian church. Nebraska had tried to shut down the
school in 1983, and people all over America saw on their television
sets a videotaped record of the sheriff of Cass County padlocking
the doors of the Faith Baptist Church of Louisville, Nebraska.
They saw armed officers of the state forcing their way into the
church during a religious meeting, forcibly dragging a hundred or
so clergymen from their knees, and hauling them outside the
building.

In January, 532 a.p., there was a riot in the Hippodrome in
Constantinople. (The Hippodrome was Constantinople’s Colis-
seum.) The riot was a minor one, but those involved were protest-
ing the tax policies of the Emperor Justinian, ruler of the entire
Roman world. A few men were tried, and sentenced to be hanged.
At the execution, the ropes hanging two of the men broke as they
dropped from the scaffold. Undaunted, the hangman obtained a
second rope and tried again. Again the rope broke, and the men
fell to the ground. The sympathetic crowd surged forward, and
bore the two men to the Church of Saint Lawrence, where they
were granted asylum (or sanctuary).

The Emperor Justinian did not dare to order the arrest of the
two tax rebels as long as they remained in the safety of the house
of God, under the protection of the church. Though his soldiers
stood guard to catch them if they came out, no soldier dared enter
the church.!

But what Emperors and Roman soldiers once dared not do,
local sheriffs and American policemen are now ready to do, with-
out qualm.

The present essay consists of explorations and suggestions
along the lines of reconstituting the Christian church. It would
certainly be presumptuous of me to think that I have answers to

1. This was the beginning of the famous Nika Revolt. Standard histories of the
reign of Justinian and Theodora describe these events. I have used the well writ-
ten book by Antony Bridge, Theodora: Portrait in a Byzantine Landscape (London:
Cassell Ltd. [MacMillan Pub. Co.], 1978), pp. 64f.
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every matter along these lines, all or most of which have been
debated throughout much if not most of church history. As a
result, this essay is somewhat rambling and is designed as sug-
gestive rather than in any sense definitive. Much of what is con-
tained here comes out of interactions with other men wrestling
with these problems, but I am in no position to remember who
said what when. The reader should be aware, however, that what
I present here comes out of intense discussion and interaction
with the other men who can loosely be described as a community
of pastors and writers associated with Geneva Ministries of Tyler,
Texas—men such as Ray Sutton, David Chilton, Gary North,
Lewis Bulkeley, Robert Dwelle, and others. Ultimately, however,
responsibility for what I have selected to write about is mine.

Since it is our responsibility always to clean our own house
first, the reader should be alerted at the outset that I am address-
ing issues and problems that are found in American conservative,
protestant churches — particularly those of baptist or presbyterian
persuasions. All the same, I think that the “baptistification” of
American culture,? and the fact that American ways are exported
worldwide, mean that these issues are also relevant to Christians
from other traditions as well. At any rate, I invite the reader to
think with me about the matters discussed here.

True and False Churches

Which are the true churches? In today’s mixed up ecclesiasti-
cal situation, can we say that some are and some are not? Not
easily (though sectarians always think they can). It is important,
however, to think about the question, so that we have some idea
where we are in history, and can better figure out what God would
have us to do.

When a person is brought to God, or when a baptized child is
aroused or quickened to a more living commitment to God, one of
the things that happens is a regenerating movement of the Holy

2. See James B. Jordan, ed., The Failure of the American Baptist Culture. Christi-
anity & Civilization No. 1 (Tyler, Texas: Geneva Ministries, 1982).
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Spirit.? Since the Spirit is the Author of the Bible, the newly
aroused Christian immediately senses the need to cleave to the
Bible as his source of information, inspiration, and law. If he is
not sidetracked from this, he will come more and more to love and
live out of the Scriptures.

Too often, however, he is sidetracked. Satan is the great
enemy of the Word of God. It is his purpose to steal it from the
hearts of God’s people, and in the 20th century he has been partic-
ularly successful at this.

Conservative Christians, such as I am, are quite ready to
point the finger at liberalism and neo-orthodoxy in this regard.
And there can be no doubt but that at the theoretical and practical
levels, liberalism and Barthianism gut the Scripture of its Divine
authority and life-giving power. Various foolish theories about the
origin of the Bible tell us that it evolved out of the developing re-
ligious consciousness of a primitive people. Thus, it is hardly the
written Word of God. Practically, it is a matter of indifference to
liberals and Barthians whether or not the Bible condemns abor-
tion, homosexuality, or the ordination of women.

All very true, but is it really the case that every preacher and
every church in liberal and/or neo-orthodox denominations is
completely “sold out to the flesh” on these things? Hardly. Many
people are simply mistaught and ignorant. This includes the pas-
tors as well. Seeing how ignorant and mistaught the average fun-
damentalist and pentecostal pastors of today are, why should we
think that pastors in liberal circles are any more self-conscious
about their beliefs? Many of them were sidetracked early, and
have never been encouraged seriously to consider historic, ortho-
dox Christianity. Since we are in a time of reformation, we should

3. The Biblical doctrine of regeneration is not the same as that used in system-
atic theology. Theology uses the term “regeneration” to refer to the invisible one-
time renewal of the elect, which brings about their faith and salvation. In the
Bible, regeneration is a continual work, with peaks and valleys, and applies not
only to individuals but also to society and the cosmos as well. Thus, the elect can
experience turning points (conversions) or regenerations at a number of crisis
points in their lives, in addition to the fact that every day brings with it the need
for continual conversion and renewal.
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not be too surprised if people from such circles begin to revive and
take the Bible more seriously.

It is important to understand this. Just because a preacher or
theologian voices a Barthian or semi-Barthian view of scripture
does not mean that he is not a Christian, or that nothing else he
has to say has any value. It may be that he is teaching and apply-
ing the Word of God, in spite of his bad theory, far better than
some conservative theologians and preachers do. There are a lot
of teachers and pastors in “mainline” churches who are only mod-
erately liberal, and whose liberalism is more a matter of their be-
ing mistaught than of any self-conscious commitment on their
part. The law of God distinguishes between sins of ignorance and
high-handed sins, and so must we.

Among churches that give lip-service to the inerrancy and in-
fallible authority of the Bible, the Scriptures are commonly
negated in three ways. We may call these anti-Biblical tendencies
by the names dispensationalism, pentecostalism, and bapto-
presbyterianism.

How does dispensationalism destroy the Word of God? By two
means. First, at the theoretical level, dispensationalism teaches
that the entire Old Testament and much of the New Testament is
not relevant to the life of the church or of Christian people today.
Depending on which of various dispensational theories are used,
theologians may ¢ffectively renounce from 7/10ths to 49/50ths of the
Bible.*

Practically speaking, second, the ethos of dispensationalism
directs its followers to focus primarily on end-time events rather
than on present duties. Thus, there is always a plethora of books
on prophecy emanating from dispensational outlets. Hal Lindsey
is the most famous, but hardly the only, writer of this kind of es-
capist fantasy literature.

4. Scofieldian dispensationalism accepts only Acts through Revelation 3, thus
putting aside 87% . Bullingerites accept only Paul’s prison epistles, putting aside
98.2% . Modified Bullingerites (Grace Movement) accept all of Paul, putting
aside the remaining 94% of Scripture. The popular notion that the Old Testa-
ment is gone and only the New Testament is canonical sets aside 69% of Scrip-
ture.
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By these two means, dispensationalism undermines the prac-
tical authority of much of Scripture as thoroughly as any liberal
theology does. Giving lip service to inerrancy is certainly inconsis-
tent under these circumstances. Are all dispensational preachers
and churches, then, anti-Christian? Of course not. Just as we saw
with liberalism and neo-orthodoxy, many churches are far better
than their official theories. And, happily, in recent years, dispen-
sational theologians have become more sophisticated, and are
willing to admit that Christians should pray the Lord’s Prayer,
and take other pre-Pentecostal portions of Scripture more seri-
ously as authoritative for the present day.

Pentecostalism also all too often has little use for Scripture.
The emphasis in the movement as a whole is upon direct, mystical
experiences with God (roughly defined). The stimulation of
glands has priority over the reformation of life. This is most pro-
nounced in the various healing cults and “name it and claim it”
sects, which are all over the airwaves today. This is nothing more
than medicine man religion, and scarcely Christian at all. It has
little more relation to Christianity than do the “cargo cults” of
Polynesia.5 Not all charismatics are this bad, of course, but the
tendency is there in all too many of them. The effect is that the
Word of God is rendered null and void.

The third conservative group that negates the Bible is the
bapto-presbyterian group. These do so by means of their preach-
ing and liturgy. That may seem a strange charge, but the fact is

5. The cargo cults make airplanes out of wood and sacrifice to them, in the
hopes that the planes in the sky will be drawn back down to them, and give them
more cargo (as they did during World War II)— cargo like liquor, good food,
clothing, etc. This is all mixed up with “Jesus,” as a result of confusion with white
missionary endeavors. The pentecostalists endulge in self-stimulation in order to
try to attract the blessings of their version of the Holy Spirit, and consequent
cargo (such as a new Eldorado, lots of money, a new woman, etc.). To watch
American cargoism in action, simply tune in your “Christian” radio or television
station. To read about Polynesian cargoism, two studies are: Edward Rice, jJohn
Frum He Come: Cargo Cults and Cargo Messiahs in the South Pacific (Garden City, NY:
Doubleday, 1974); and the chapter on “Commodity Millennialism” in Bryan R.
Wilson’s outstanding Magic and the Millennium: A Sociological Study of Religious
Movements of Protest Among Tribal and Third-World Peoples (New York: Harper &
Row, 1973).
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that the text of Scripture is seldom preached in either Baptist or
Presbyterian churches (and I mean conservative, “Bible-preach-
ing” churches). Biblical exposition has often been replaced by
screaming and yelling in the pulpit. Preachers preach against
things that are not sinful (such as drinking wine), and when they
do deal with genuine sin, they generally don’t do so out of any
text. In most (though not all) Baptist circles, the goal of preaching
is to produce a conversion experience, and get people to engage in
the ritual of walking the aisle, week after week. Biblical and theo-
logical content is kept to an absolute minimum.

Presbyterians may think they are better, but the dead homilies
in some churches have been beating all interest in the Bible out of
their people for years. The reason is simple: Presbyterian semi-
nary students are taught, sometimes directly and sometimes indi-
rectly, that laymen are stupid and can only be fed pabulum. (Lay-
men must take a lot of the blame here too, of course.) Thus, the
student is told to take a text of Scripture, process it through some
“analytic/synthetic” method (or some other method), reduce it
either to one big point or three points, spruce it up with artificial il-
lustrations (from some illustration book), and thereby mush out
some general thoughts on the passage. Somehow, it just isn’t “preach-
ing” (or rather, “PREACHING”) if we simply go through the pas-
sage verse by verse and explain it, drawing together conclusions
at the end. Not only does such a method give out far too much con-
tent for the cretins in the congregation to take in, but it also has the
obvious disadvantage of sticking right with God’s own words. Who
wants that? How much better to use the process, reduce, and
spruce method? (By the way, I've never found laymen to be all that
dumb, particularly when they have an open text in front of them.
Even if they are, it would be better to teach God’s word and trust
the Spirit to bring people up to that level, than simultaneously to
insult God and feed processed leftovers to His sheep.)

Of course, some seminarians eventually manage to overcome
what they were taught about how to preach. Far too many,
though, do not. It is no wonder that people in these kinds of
churches, if they want to be fed, wind up getting cassette tapes
from some genuine Bible expositor.
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Not only do all too many bapto-presbyterians gut the Scrip-
tures through their non-preaching of it, they also remove it from
effectiveness through their worship practices. Theologians in both
groups give lip service to the regulative principle of worship,
which says that our worship is supposed to be directed by and lim-
ited by Scriptural injunctions, but practically this has been inter-
preted and applied in an absolutely minimalist fashion. The psal-
ter is not sung, let alone chanted. The patterns of worship seen in
Scripture are ignored, and thus replaced either with nothing (the
stoic deadness of much presbyterianism) or with the froth of mod-
ern entertainment (the showy circuses so frequently manifest in
baptist and pentecostal circles). In this way, again, the Word is
rendered null and void, absent from the church.

To summarize this section: We live in a confusing period of
history ecclesiastically. The Bible is indeed God’s inerrant and in-
fallible Word —liberals are wrong to deny this. All the same, mod-
ern conservatives are all too seldom any better when they deny the
applicability and relevance of most of Scripture. God is not going
to judge men based primarily on what they gave lip service to on
earth. He is going to judge them based on their faith, and on what
they did, as all the judgment passages of Scripture make clear.
And teachers will be judged by a stricter standard ( James 3). This
being so, we have to ask how many theoretical inerrantists will
stand on that Day?

It must be admitted, of course, that churches committed to the
inerrancy and infallibility of the Bible are, in general, in much
better shape than are churches where this truth has been severely
blurred. The point of my discussion, however, still stands, which
is that it is practical, not mere theoretical, commitments that
count before God.®

6. An interesting perspective on all this is the question of public opposition to
abortion. How many “fundamental, Bible-believing” Christians simply refuse to
get involved in picketing or any other public work against this hideous crime! At
the same time, however, one occasionally finds laymen and leaders from “main-
line” churches taking an open stand. Thus, this clear-cut moral issue is serving,
at present, to cut across all kinds of ecclesiastical lines, separating the sheep from
the goats as it were.
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How do we respond in the face of this God-ordained historical
situation? I suggest that the answer is by means of a carefully
worked out policy of catholicity and integrity.

Catholicity and Integrity

How should one badly bruised and inadequate church relate
to another? (I am not addressing the blessed possessors of abso-
lutely perfect churches, naturally.) I believe there are three things
to bear in mind.

First, we must be open to the values in other Christian traditions — even
Roman Catholic and Eastern Orthodox traditions. Have we done
such a great job in conservative protestantism that we are certain
we have nothing to learn from these other churches? Simple open-
ness and willingness to listen and learn from other churches is an
important part of catholicity. I shall return to this concern in the
next section of this essay.

Second, churches must become committed to a principle of mutual recog-
nition of one another’s orders and discipline. This requires self-disci-
pline, or it will never work. How easy it is to receive disgruntled
people from the church down the street! How easy to believe the
bad report they bring! From my experience, however, people who
are troublemakers in one church will be troublemakers in another.
Why not call up the pastors of the other church, and ask them for
their side? And if they say that this family is a problem, why not
grant initial credibility to the findings of these shepherds?

Let me illustrate this with a couple of stories. We had a prob-
lem in our church caused by a man from another church. Eventu-
ally we found that we had to bring a written protest against this
man before his church. We found, however, that they could not
receive a “protest,” since according to the definition found in their
manual of discipline, “protests” can only come from within their
own church. We were tempted to write another letter, calling it a
“beef!” Moreover, some were not sure what they could do about it,
since they did not “recognize” us as a church. Though in this situ-
ation the men were sympathetic, and did hear us out, this is the
kind of problem that comes when open recognition of other



12 The Sociology of the Church

churches is not the rule.

Similarly, we have on occasion been forced to declare certain
of our members excommunicate from the church. These people,
almost without exception, simply go down the street and join
another church. Do the pastors of these churches phone us up and
ask us about it? No. Never. Not once. Indeed, we have taken it
upon ourselves, on occasion, to write letters or phone other
churches when we hear that they have taken in excommunicated
people, but we have seldom received any recognition.

Now, what is interesting is this. Recently, a presbyterian
church in our town split. Who was right in the center of causing
the trouble and the split? A couple of people excommunicated
from another church. Also, recently, a presbyterian church in a
nearby town also split. Who was right in the center of that split?
Again, it was a couple of people excommunicated from another
church. There is a price to be paid, it seems, for despising the gov-
ernment of other churches.

In our early days, a man came to us from another denomina-
tion. He had been excommunicated. He said it was because he
had come around to Calvinistic doctrine that he had been perse-
cuted. Instead of checking out his story, we believed him. Within
six months we had had to excommunicate him also. Then we
checked up on him, and found out that the real reason his former
church had excommunicated him had nothing to do with doc-
trine! We had to learn the hard way. The next man who came to
us with that story was sent back to his former church, not a pres-
byterian church, to set things right. Initially he was very angry
with us, but after a couple of months he did go back and make his
peace with his former congregation, and was enabled to transfer
in peace to a presbyterian church.

Third, internally we need to work out a balance between catholicity and
integrity. There are generally four ways to resolve the tension be-
tween the two.

(1) A church may strive exclusively for catholicity. In my
opinion, this is what happens when the Lord’s Supper is held, and
the officiant invites everybody who thinks he is a Christian to par-



Reconstructing the Church 13

take. Visitors are not interviewed, and the elders make no at-
tempt to fence the Table. Such churches sometimes have no writ-
ten roll of members and accept virtually anybody who professes
some kind of commitment to Christ. The problem comes when
there is a need to make basic decisions, and everyone has a vote
regardless of maturity and/or commitment to the (generally un-
specified but very real) theology of the church. Somebody has to
make a decision about this kind of thing, but the church is little
more than a large Bible study. So the pastor or the elders must
assume power in the middle of the situation, in order to do what
they know to be right. This causes hostility, and can wreck the
church. A similar problem arises from the unspecified theology of
the church, so that people do not know exactly what they have to
agree with and what they do not. Persons angry with the leader-
ship can make hay with other members by charging, “You have to
agree with the elders on every little point.” False as this accusation
may be, the fact that the boundaries of integrity are not defined
leaves the elders open to this kind of charge.

(2) A church may opt for integrity, and ignore catholicity ex-
cept in theory. Such churches rapidly become quite sectarian in
character. Only people who believe exactly as they do are permit-
ted to come to the Lord’s Table. In theory they maintain that they
are part of the church catholic, but there is no way in which such
catholicity can come to expression sacramentally. This position is
also quintessentially congregationalistic, because every member has
to accept the whole theological package, and the congregation as a
whole is seen as the guardian of orthodoxy.

(3) “Muddling through” is the third option: trying to come up
with a blend of catholicity and integrity. This is a common way of
handling the problem nowadays, especially in the presbyterian
circles with which I am most familiar. The church maintains
standards, and all the communicant members are supposed to
come up to a certain par. Children must master certain details of
dogma before they can be admitted to the Table. At the same
time, the communion is open to all professing Christians. We rec-
ognize other churches if they are kind of like us, and if it is con-
venient.
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Moreover, anybody who professes Christ can be not only a
communicant but also a voting member of the church. The latter
tends to dissolve integrity by opening the possibility of many peo-
ple making decisions in the church who are not aware of sound
doctrine. The check on this comes in the special officers (elders),
who are supposed to know the faith more perfectly, but this again
is compromised when “ruling elders” are elected only on the basis
of being notable persons, and not on the basis of Spiritual and
doctrinal maturity. We might pursue this, but it should be clear
that catholicity and integrity are working against one another in
this system. The more catholic we are, the more diluted we be-
come, and the more integrity we try to have, the more exclusive
we become.

(4) The fourth option is to combine a strong commitment to
integrity with a strong commitment to catholicity. Here, integrity
is committed to the province of the special officers, and anyone is
permitted to come to the Table of the Lord who (a) has been bap-
tized, (b) professes Christ as Savior and Lord, and (c) is under
some ecclesiastical government. Such church members may be
very ignorant of the doctrine of the church, and may be in consider-
able error, but as long as they are willing to listen to the preached
voice of the Master, they are permitted to share at His Table.”

This position makes a distinction between voting and non-
voting members. Children, people who are new to the faith, people
who have not come to a knowledge of various fundamentals of the
faith, and persons under chastisement for some sin clearly will not
be permitted to vote in the selection of elders to govern the church.8

The guardians of orthodoxy in the church are not the people at
large, but the special officers. Their integrity is in turn guarded by

7. T don’t intend this to be taken in some simplistic sense. A person is initially
admitted to the Table based on these three qualifications. Should he show himself
in moral sin, or an avid advocate of some perverse doctrinal viewpoint, discipline
would be in order.

8. Biblically speaking, the age of voting, of coming into the assembly, is 20;
see Numbers 1:3. As regards new converts, Biblical data indicates that back-
ground should be taken into account; see Deuteronomy 23:3-8. The power of the
New Covenant is such that, I believe, it is not necessary to wait several genera-
tions; but perhaps the wait of a sabbath period of six years would be advisable.
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making sure that voting membership is properly restricted. The
advantage of this fourth position is that it preserves the integrity
of the church, her morals, government, and doctrine, while allow-
ing for a very broad catholicity. Virtually any kind of Christian
can be welcomed to the fellowship of the Lord’s Table, without
jeopardizing the standards of the church.

Who is our Examplar in this? Was there ever anyone with
more integrity, and who made greater demands, than Jesus
Christ? Yet look at the catholicity of His practice: He ate with
publicans, harlots, and sinners, and He took nursing infants into
His arms and thus to Himself. Who complained about all this?
The Pharisees. How could Jesus, the spotless Son of God, associ-
ate with such evil people? Simple: They were (a) members of the
visible church, even though that church was borderline apostate
(run by Sadducees and Pharisees). They were (b) not excommun-
icate from that visible church. They were (c) willing to listen to
what He had to say. Now, of course, after they listened for a
while, most of them departed, not willing to persevere. They ex-
communicated themselves. But initially, they were welcomed ac-
cording to the catholic principle we have outlined. Notice that
Jesus ate and drank with them. It requires a clever bit of nominalism
to miss the sacramental implications of this. Pharisees, beware!?

By following the fourth option, then, our Savior’s example can
be imitated, and we can avoid falling into the kind of sectarian
practice that so often characterizes the most thoroughly conser-
vative churches.

What Might We Learn from Episcopalianism?

Let me now return to my first point about catholicity: open-
ness to other traditions. To do this, I should like to present a brief

9. Beware indeed! Jesus reserved His most ferocious threats of hellfire for
those who refuse to recognize other Christians. See Mark 9:38-50, and also
Numbers 11:27-29. Jesus articulates an important principle of catholicity in Mark
9:49-50. The man who has salt in himself — the fire of self-purification and humil-
ity —will be a peaceful man, esteeming others better than himself, and with that
attitude he can correct the wayward.



16 The Sociology of the Church

essay on Episcopalianism. I offer it as an example of the kind of
openness we need to have if we are going to make significant prog-
ress toward the reconstruction of the church and of our culture.

Some of us like to believe that our American Christian culture
is based on Presbyterian and Baptist values. Obviously this is to a
great extent true. The fact is, however, that both in Britain and in
America, the dominant religious group has been Episcopalian.
Like it or not, the Episcopalians have exercised more effective
social dominion than have the rest. The strengths of Presbyterians
and Baptists have been harnessed, monitored, directed, and over-
seen by Episcopalian rulers in both nations.

Why is this? Why are the Episcopalians, as a group, the
strongest, and that in spite of the fact that after the War of Inde-
pendence they were associated with despised loyalists? I should
like to isolate what I regard as certain key factors, at which points
Episcopalians differ from Presbyterian and Baptist groups. All
three have a heritage of Calvinistic or Augustinian orthodoxy (in
soteriology and the doctrine of God), and thus all three far surpass
all other churches in dominion (counting the Methodists, for now,
as a variant of Episcopalianism in this regard). The Episcopalians
(as distinguished from Methodists here) have been on the top,
always. There is something different about Episcopalians that
brings this about. What is it?

I believe that the salient factors are three: the promotion of ex-
cellence, the respect for tradition, and a certain primacy of the in-
stitutional church.

First of all, it is my impression that the Episcopal churches,
more so than any others, are careful to advance and promote their
best men. If this is true in their church, it will also be true in their
society at large. If one looks to see who the big name theologians
of Episcopalianism are, they are frequently bishops. The Episco-
palians identify, promote, protect, and prosper their best men.
They provide large salaries, good homes, secure retirements. For
their scholar-bishops, they provide domestic servants and secre-
taries, so that the man of the cloth is free from ordinary worries
and duties and can devote his time to pastoral and literary work.
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Is anything like this ever done in Baptist and Presbyterian cir-
cles? I dare say not. To my knowledge, there has never been, in
the entire history of Presbyterianism, a man who was set aside to
be a scholar and writer. Without exception, Presbyterians load
their best men down with detail and trivial tasks, so that they ac-
complish little. Their best thinkers are made teachers in theologi-
cal institutions, where they are made to spend their days going
over basics with young, immature men just out of generally
worthless college educations. The rest of their time is taken up
with committee meetings and administrative tasks. It is a wonder
that any of them ever get any writing and research done. It is no
surprise that the most brilliant of them, Cornelius Van Til, sel-
dom was able to get his writings into polished English style —he
had no time for it.

We can contrast this with the armies of scholars maintained by
Rome, and the small cadre maintained in Episcopalian circles.
The difference is marked, and points to the fundamental differ-
ence between these two groups. The catholic party (Roman and
Anglican) is frankly elitist. It strives to convert and control the
elite in society, and it arms its best men for that task, giving them
time for reflection and writing. The evangelical party (Presbyter-
ian and Baptist, especially the latter) is infected largely with the
heresy of democracy, and believes (wrongly) that the conversion
of society comes with the conversion of the masses.

Americans (evangelicals) like to believe the myth that society
is transformed from the “bottom up” and not from the “top down.”
This flies squarely in the face both of history and of Scripture.
The history of Israel, as recorded in Scripture, is not a history of
revivals from the bottom up, but of kings and their actions. Good
kings produced a good nation; bad kings a bad nation. The order
is always seen from the top down, though of course with real feed-
back from the bottom up.

This is no surprise. From Genesis 3 onwards, society is likened
to a large man, with a head and hands and feet. The head obvi-
ously governs the rest of the members. To destroy the body, you
crush the head. This is seen over and over in the book of Judges.
Sometimes the head is literally crushed, as with Sisera and Abim-
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elech. Sometimes it is the social head that is crushed, as with
Eglon, Oreb and Zeeb, Zebah and Zalmunna, and the five lords
of the Philistines. 10

Christ is the head of the church, the New Testament repeat-
edly tells us. The church, however, is also a body politic, with
eyes, hands, and feet (1 Cor. 12). Each part is necessary, but each
part does not have the same function. There are rulers and gover-
nors —a hierarchy —in the church. There is no virtue in trying to
evade this obvious fact, by objecting to the term “hierarchy,” or by
ignoring the issue. Clearly, the greatest danger to the church
comes not from wayward sheep, but from false leaders, savage
wolves (Acts 20:30, etc.).

Of course, we must say by way of a comprehensive philosophy
of history that the Triune God always moves all at once, reform-
ing from the top down at the same time as He reforms from the
bottom up. The point, however, is that there is a small group of
elite leaders and controllers—a hierarchy —in every society.
There always will be. Whoever ministers to that elite group will
control society. Paul knew that. That is why he wanted so badly to
get to Rome.!! The Episcopalians also know know it. The Presby-
terians and Baptists have tried to pretend that this is not so, and
have thus left the elite to others, as much by default as by any-
thing else.

Life and death flow from the head. This is true of Adam and
his posterity, and of Christ and His. In smaller ways, the same
principle is true in all of life. Good kings bring up a good nation;
bad kings a bad one. That is why kings are likened to fathers and
mothers in Scripture (Is. 49:23). Influence, for good or bad, flows
from the head. People imitate those who are high and mighty.

This is the invariable posture of Scripture. It was the belief of
the early church, which arranged its elders, each of which had the

10. For an extended discussion of this, see my book, Judges: God’s War Against
Humanism (Tyler, TX: Geneva Ministries, 1985).

11. Compare the way God moved Joseph and Daniel into positions of influ-
ence with the ruling emperors of the world, as well as the more subtle discussion
of the same theme in the book of Esther (e.g., Mordeca’s initial schemes for ad-
vancement are thwarted, but upon his repentance, eventually rewarded).
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same power, in ranks according to the pattern of Exodus 18. Mod-
ern presbyterians, infected with the heresy of democracy, try to
make all elders equal in function as well as in office. This does not
work, of course, as lay elders do not have the same time nor the
same degree of concern for the day to day workings of the church
as do fulltime elders. Their speciality lies elsewhere. Modern
presbyterians, arguing against the Episcopalian notion of the
bishop as a separate office, have gotten rid of higher ranks of
elders (bishops) altogether, so that age is not really respected, and
a truly spiritual hierarchy is never groomed. One bad result, be-
cause hierarchy is inescapable, is that power often, though not al-
ways, falls to those least qualified to wield it. Another bad result is
that the Biblical pastoral hierarchy is replaced, in democratically-
infected denominations, with impersonal bureaucracies.

Along with this goes a polemic against envy. A society that is
openly hierarchical, as is the Episcopalian church, does not have
near the problem with envy as does a society that pretends to de-
mocracy. A society that recognizes that there is a diversity of gifts,
and that actively promotes its best men, has gone a long way to-
ward stripping the envious of their power. Baptist and Presbyter-
ian bureaucracies not infrequently have their least capable men in
high position, in part due to the greater prominence of envy in
their midst.

We may question whether Baptist and Presbyterian bodies
really even want to minister to the elite. It is easy to say “there are
not many mighty called.” So what? What about those who are?
And what about influencing those who are not? Men who are big
frogs in small ponds have a vested interest in keeping the pond
small. They don’t want an invasion of elite people, who have more
money, more education, and more power than they do. Thus,
they really don’t want to minister to the elite. They don’t want to
take over the elite. They don’t prize excellence, and they don’t
reward it. They move to cripple the capabilities of their best men,
as I have described above. They cling to the myth that literature
oriented toward the masses will do more than scholarly material
oriented toward the elite. That this is baloney does not bother
them, because they really do not want dominion.
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We might make a case study of the mass literature of evangeli-
calism and dispensationalism. Are there any people in the ruling
elite in America who are even aware that such literature exists?
No. Dispensational literature has not actually affected American
life at all, simply because nobody in any position of power and
prominence ever reads any of it.!2 The power elite in America is
humanist and liberal, not dispensational. The conservative elite is
Roman Catholic or Episcopalian (and therefore largely influenced
by Catholic writers). The production of literature aimed at the
masses has its place, of course; but it does not affect the transfor-
mation of society. It is a legitimate ministry, but it will not change
the world. In fact, in the history of the church, to my knowledge it
has never been possible to reduce hard, intellectual, elitist theol-
ogy to the level of the common man. The effort to do so seems
wasted. (This is not to reject the need for genuinely content-full
Biblical preaching.)

This is not to despise the poor and the simple. One of the min-
istries of Episcopalian churches in town after town is the Episco-
pal Thrift House, where the used clothing of the wealthy is made
available to the poor at extremely low cost. I got through college
wearing coats from the Episcopal Thrift House. These stores are
staffed by volunteer ladies from the Episcopal church, ladies
whose husbands make so much money that they can afford to
donate lots of time free to this ministry. This kind of ministry is
simply impossible among churches that do not have wealthy
members.

The second factor that has made Episcopalianism strong is its
respect for tradition. Unlike most other Reformed churches, the
English church was blessed with reforming bishops. The bishops
were not the enemies but the friends of reform. As a result, the
English church never reacted against the Medieval tradition, and
sought to conserve the best that was there. All the Reformers were

12. This situation has changed somewhat with the rise of the New Christian
Right, which translates dispensational theology into “pop-dispy” support of
present-day apostate Israel. The influence of such men as Jerry Falwell and Pat
Robertson is felt in the formulation of American-Israeli policies. See the chapter
on “Christian Zionism and Messianic Judaism,” pp. 175-186 in this volume.
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experts in the early church, and also in the Medieval theologians.
After a century, however, the other Reformed groups had begun
to ignore the Fathers and the Medievals. The myth arose that the
Medieval church was wholly evil from aA.p. 606 on. The great ad-
vances of the Christian centuries were overlooked. The real ac-
complishments of the Papal See were rejected. Only among the
Anglicans did Patristic and Medieval scholarship retain a strong
footing. 13

Thus, the Episcopalian churches have never lacked a strong
sense of tradition. They subordinated tradition to Scripture, but
never threw it out altogether. They have built enduring institu-
tions, both physical and literary. They are here to stay.

In their respect for tradition, they are like the Jews, who are
the other group that makes up the elite in British and especially
American culture.

Third, the Episcopalian churches have put the visible church
in first place, before theology and before personalities. The his-
tory of the Baptist churches is a history of personalities (preach-
ers). The history of the Reformed churches is a history of combat-
ing theologies and theologians. Both groups have a history of one
schism after another. This is not true of the Episcopalian
churches. This is because they permit various theologies to exist
under the common umbrella of the institutional church.

Is this bad or good? Before answering that, let us look at how
it works, and how strong it is. The Episcopal churches bind their
people to the church and to the tradition by the careful and plen-
ary use of profound symbol and beautiful ritual. These things,
contrary to the rationalistic and intellectualistic criticisms of it
heard in the Presbyterian and Baptist world, sink deep into the
consciousness of the people.* The result is that the church be-

13. Take up Cunningham’s Historical Theology, and read his scathing contempt
for the Apostles’ Creed, to see an example of Reformed historiography at its
worst.

14. If this seems “unspiritual,” remember that Peter was rightly impressed by
the sight of the transfigured Christ, though he had to be reminded of the need for
ministry. Similarly, John was rightly enthralled by the sight of the glorified Christ
in Revelation 1.
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comes something more than merely a collection of people, and it
transcends their differences. Not until the Episcopal church began
ordaining women and homosexuals, and openly denying the
faith, did any schism come.

This makes for a strong church, if a rather closed one. There
are a lot of analogies to the Jews here, not least in the failure of
either group to evangelize for itself. (Elites seldom feel any need to
evangelize.) Provided the various theologies tolerated in the
church are each basically orthodox, and in line with the historic
creeds, there is no problem with having a strong church. The
problem comes when liberalism creeps in, and of course the Epis-
copal churches today have rotted out as much as any others have.

Doubtless Episcopalian readers have been amazed at how I
have described their church. Doubtless if I were an Episcopalian
rather than a Presbyterian, the grass would look greener on the
other side. Doubtless what I have written here is more an occasion
to set out some of my own thoughts than it is an accurate descrip-
tion of Episcopalianism. We ought, therefore, in closing to look at
the glaring problem in Episcopalianism.

That problem is the lack of discipline in that body. Do Episco-
palians ever declare anyone excommunicate? (Nobody else does
either, but for different reasons.) Episcopalianism has been tied to
the cultural elite, with the result that Episcopal churches often can
become little more than religious country clubs. The cart (the
elite) begins to pull the horse (the church). This is the danger and
corruption of Episcopalianism.

The answer to this problem is seen only in the Roman Catho-
lic church. That body alone has retained a ministry to all levels of
society. The result is that no particular cultural group controls it.
A second result is that there is no reticence about disciplining
apostates.

Clearly, the reconstruction of the Christian church must take a
catholic (though reformed) approach. The point of this essay is
that there are things in evangelical protestantism today, which is
basically Presbyterian, that prevent this wholistic type of ministry.
In particular, if we want to capture the leadership of society, we
have to take seriously those things that enabled the Episcopalians,
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in the early days of America, to emerge as the dominant social
force. 15

Let us now turn from the general question of true and false
churches, and look at some specific matters that belong on our ref-
ormation agenda. First of all, then: the Bible.

The Bible

Obviously, the Bible lies at the heart of the church. It is not
true to say, as many do, that the church produced the Bible, ex-
cept in a very limited sense. Rather, the Bible, as the Word of
God, produced the church. It is the Word that calls the church
into being. To be sure, churchmen (the prophets) wrote the Bible,
but only under Divine inspiration. It is sometimes argued that the
church has authority over the Scriptures insofar as it was the
church that, under Divine guidance, determined the limits of the
canon. Even this, however, must be challenged. We must main-
tain that God’s Word is instinctively recognized by His image,
man, and thus that His Word is “self-attesting.” The fact that
some men react against and actively suppress this witness only
shows that the witness is real. Thus, as portions of the Bible were
written, Godly men immediately recognized them as truth, and
incorporated them into the existing canon. The only thing the
early church did along these lines was defend the self-attesting
canon against heretics.

Formerly, the Bible was translated and published by the
church. A rather grotesque situation developed in England, due
to the statist character of the Reformation there, in which the civil
government commissioned a translation (the “authorized” ver-
sion, aptly called by the name “King James”) and then only au-
thorized certain favored printers to publish it. With the break-
down of this form of statism in America, the publishing of Bibles
became the province of free enterprise printers. There was noth-
ing wrong with that until men began to make new translations and

15. An informative, if somewhat scandal-mongering study of the social power
of Episcopalianism is Kit and Frederica Konolige, The Power of Their Glory: Amer-
ica’s Ruling Class: The Episcopalians (New York: Wyden Books, 1978).
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copyright them! We now have the spectre of the Word of God copy-
righted by groups of men, either groups of scholars or publishing
houses.

This is a preposterous situation, and ought to be remedied.
Let me make a proposal, and use the fine new version put out by
Thomas Nelson as an example. They put up the money to create
the “New King James Version.” I have no problem with their put-
ting a temporary copyright on this translation, so that they can ob-
tain royalties and get back the money they put into it. On the day,
however, when they have recovered their cost, they ought to re-
move the copyright. They could still make money printing and
selling the NKJV, but so could anyone else. Scholars would no
longer have to write to obtain permission to quote the Bible (!). Not
only would this be a fine gesture of goodwill, it would also guaran-
tee the NKJV a strong running for adoption as the Bible of our
culture, a running that it deserves in my opinion.

Still, it would be good for the church to become sufficiently re-
constructed to undertake the translation and publication of a
church Bible.

Another question along these lines is the order of the books of
the Bible. From earliest times, there was a definite order and
grouping of the books of the Old Testament, and of the New. That
order is no longer used today. High on our agenda should be a
discussion of going back to publishing the Bible in its original
order.16

Practically speaking, the Bible needs to be restored to centrality
in our worship. I shall have more to say about Biblical liturgics
later in this essay. For now, let me propose that a Composite Psal-
ter for worship is desperately needed. Each psalm (and also other
Biblical canticles) would be given in at least three forms. First
would be the text of the psalm, set out for responsive reading
along the lines of Hebrew parallelism. Next would come a chant-
ing version, with the words placed within the staves of music in-

16. On this question, see Ernest L. Martin, The Original Bible Restored (Pasa-
dena, CA: Foundation for Biblical Research, 1984; available from Geneva Min-
istries, Box 131300, Tyler, TX 75713). Much of this book is speculative, and
highly debatable, but it raises many important points that need discussion.
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stead of below them. Third would be at least one, preferably two
or three, paraphrases of the psalm in the form of rhythmic hymns.
The “Genevan jig” tune, with complete harmony and the words
printed between the staves for several stanzas, might be included,
as well also as a Gelineau version, and other hymnic renderings as
well, such as those of Isaac Watts and those found in The Trinity
Hymnal and The Book of Psalms for Singing. Such hymnic renderings
ought to make use of the greatest of church music, such as the
Lutheran chorales and the great Anglican tunes of the 19th cen-
tury. Such a project should command the support of all churches
interested in genuine reconstruction, but where is the money for it
now? A genuinely usable and catholic psalter is nowhere to be
found.?

Worship

Evangelicalism needs a return to formal and Biblical worship.
Worship is a public act, performed on the surface of God’s true
altar, the world, before His throne. Man’s chief end is to glorify
and enjoy God, and worship is done for God’s pleasure. It is
man’s highest privilege to dance before the throne of the King of
kings, to make a public ritual affirmation of the primacy of God.

Public worship is also done for the edification of men. To
“edify” is to build up, as we see in the word “edifice,” which means
building. God’s appointed pastors oversee and organize worship,
because they are in charge of overseeing the building of the edifice
(1 Cor. 3:10-15; and 14:26). At the same time, edification does not
mean “good feelings.” We are not to worship as we “feel led,” but
as God requires.

The basic regulation of worship is found in John 4:24, “in
Spirit and in truth.” “Truth” refers not just to ideology but pri-
marily to covenant faithfulness. The Hebrew words that lie in back of
the New Testament word for “truth” have to do with faithfulness,
reliability, trustworthiness, sureness. (One of them is the word

17. For further remarks on this, see my essay “Church Music in Chaos,” in
James B. Jordan, ed., The Reconstruction of the Church. Christianity & Civilization
No. 4 (Tyler, TX: Geneva Ministries, 1985).
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“amen.”) Jesus said, “I am the Truth,” and He is more than a mere
intellectual ideology. Truth involves discipleship ( John 8:31f.), so
that we are commanded to “do” the truth ( John 3:21; 1 John 1:6).

Truth is presented as a dialogue between man and God. God
speaks first, and man returns speech to God. God speaks His
Word to man in more than one way: The Word is read to us,
taught to us, preached to us, made visible to us in the Supper,
sprinkled upon us in baptism, embodied to us in the lifestyle of
Godly men and women. Then, we return God’s Word to Him, by
listening, submitting to baptism, eating the Supper, singing and
praying Scripture, and so forth. This is the dialogue of Truth at
the heart of life, before the Throne, and it flows out into all of life.

The second element in true worship is Spirit. If we read John
4:24 in its context (verses 20-26), we realize that it is talking about
environment. Worship in Spirit means worship in the environment
established by the Spirit.!8 In the Old Covenant that was Mount
Zion. In the New Covenant, it is wherever Jesus Christ is present.
Worshipping in Spirit does not mean (a) worshipping internally,
or (b) worshipping enthusiastically, or (c) worshipping with my
spirit. Rather, it means worshipping in the glorious environment
of heaven itself.

This 1s made clear in Hebrews 12:22ff. The Spirit brings
heaven to earth during the time of worship (compare Acts 2), and
we are taken up into this heavenly environment (compare Revela-
tion 4 and 5). We are present not only with other Christians (“the
assembly of the Firstborn who are enrolled in heaven”<ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>