ld ;'—\\‘

hristian
Reconstraction

Isaiah 61:4

Vol. Xill, No. 3

©Gary North, 1989

May/June 1989

TENTH GENERATION, SEVENTH MILLENNIUM
by Gary North

He that is wounded in the stones, or hath his privy
member cut off, shall not enter into the congregation of
the Lorp. A bastard shall not enter into the congregation

of the Lomp; even-to his-tenth-generation shall-he-not ...

enter into the congregation of the Lorp. An Ammonite
or Moabite shall not enter intc the congregation of the
Loro; even to their tenth generation shall they not enter
into the congregation of the Loro for ever (Deut. 23:1-3).

George Mendenhall's work in the 1950’s on the struc-
ture of the Old Testament covenant greatly influenced Mere-
dith G. Kline, and through Kline, Ray Sutton and me. Men-
denhall’s 1973 book, The Tenth Generation (Johns Hopkins
University Press), is equally important, although neglected
by Christian scholars. It confirms my suspicion that the
world operates in terms of approximately 250-year histori-
cal segments: ten generations. Mendenhall traces Old Tes-
tament history and the histories of several civilizations con-
temporary with Israel. He finds a recurring pattern: a 250-
year period of continuity and then a sharp discontinuity.
While | would not place too much reliance on his specific
beginning and ending dates, given the problems of pre-
750 B.C. chronologies,! | think his basic insight is sound.

The idea of this historical segmentation makes sense,
given the theme of the tenth generation in Israel and given
the history of the West. Consider our own millennium. It
began with two major events in the early eleventh century:
the church’s adoption of the doctrine of transubstantiation
and the outbreak of witchcraft, which had disappeared as

~-a cultural force in Western--Europe -fivecenturies ear-

lier — what medieval history specialist Mark Wyndham has
called a “mysterious gap.”? Both worldviews are manifes-
tations of what Van Til called metaphysical religion or
“chain of being” religion. Transubstantiation teaches that
Jesus Christ is present physically in the bread and wine;
witchcraft teaches the principle, “as above, so below,” and
offers to men the hope of being able to manipulate super-
natural forces by adherence to precise formulas. Voodoo
is the obvious manifestation of this philosophy: stick a pin
in a representative doll, and the victim will get sick or die.

In the mid-thirteenth century came Thomas Aquinas,
the major philosopher of medieval Catholicism. Simultane-
ously, the revolutionary movement that grew out of the writ-
ings of the mystic and pseudo-prophet Joachim of Fiora
(1145-1202) began its march through Europe, which did
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not end until the early years of the Reformation.®
In the early sixteenth century came the Reformation.
About three generations earlier, the invention of the print-

ing press-had made possible-the rapid spread of new.ideas

to the tiny but influential urban middle class and even to
the lower classes through literate pastors. The printing
press increased the market value of literacy, thereby in-
creasing the demand for it. Luther, master of the confron-
tational pamphlet, took advantage of this technology as no
individual ever had done before or has done since.

The Two Wings of the Enlightenment: 1750

The mid-eighteenth century saw the development of the
two wings of the Enlightenment: Scotland’s and France’s.
The French Enlightenment was a reflection of, as well as
a reaction against, the civilization created by Roman Ca-
tholicism. Many of the major figures of the French Enlight-
enment had been trained in Catholic schools; Rousseau
and Robespierre are obvious examples. Adam Weishaupt,
the founder of the Bavarian llluminati (May 1, 1776),% had
not only been trained by the Jesuits, he was a-professor
of canon law at the University of Ingolstadt. (That May 1
was the founding date of the llluminati was not accidental;
May 1 was Maypole Day, and today is International Labor
Day and the Soviet Union’s parade day.)

The Scottish Enlightenment was a reflection of, as well
as a reaction against, the civilization created by Calvinistic
Presbyterianism. Scottish Presbyterianism was a bottom-

_ up hierarchy, an ecclesiastical reaction to the more bureau-

cratic and centralist Roman Catholic Church and the
Church of England. Some of the representatives of the Scot-
tish Enlightenment had been ordained as ministers in the
Scottish church, the best example being Adam Ferguson.

The Jesuits in 1750 were a priori rationalists, defend-
ers of Thomism; the Scottish Presbyterians in 1750 were a
posteriori empiricists, defenders of “experimental” or “ex-
periential” religion. The Jesuits were top-down bureaucrats;
the Presbyterians were bottom-up bureaucrats. The French
Enlightenment was far more centralist and elitist in its view
of social change; most of the philosophes believed that
Europe’s enlightened despots could best restructure soci-
ety. The Scottish Enlightenment's tradition was far more
empirical and decentralist, as reflected in the social phi-
losophies of the two Adams, Ferguson and Smith. They
wanted limited civil government and free market econom-
ics.
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The judicial manifestations of these two Enlightenments
were the U.S. Constitution and the French Revolution’s Dec-
laration of the Rights of Man. We are celebrating the first
event this year, and the French also celebrate the outbreak
of their revolution this year. The fall of the Bastille in July
of 1789 is the historian’s traditional date for the launching
of the French Revolution: France’s version of the colonists’
resistance to the British march into Concord (1775).

Freemasonry is the key in understanding the political
and institutional “transmission belt” of both of these ration-
alist and humanist reactions to Christian civilization.> The
American Enlightenment, in contrast to the French, was
less a product of French Grand Orient masonry than Scot-
tish Rite masonry, less Jesuit than Presbyterian in struc-
ture, less Thomistic in its epistemology than Newtonian,
less a prioristic than empiricist, less ideological than prag-
matic. But the leaders of both revolutions were self-con-
scious Enlightenment figures. The American leaders were
proto-Unitarians; the French were deists and pantheists;
but they were all united theologically in their hostility to
trinitarianism. (The major exception, of course, was Patrick
Henry, whose comment on the Constitutional Convention
was straightforward: “I smell a rat in Philadelphia.”)¢

If this 250-year historical unit really exists, then we
should be preparing for another shift in the West's founda-
tional paradigm during the next 50 years. The weakness
of the existing pagadigm is obvious. The Enlightenment’s
left wing and its right wing have struggled against each
other for 250 years; their judicial (covenantal) manifesta-
tions are now 200 years old. Each branch is now in its
death throes: the left wing (Communism) is mired in debt
and economic stagnation, and the right wing (corporate capi-
talism) is mired in debt and endless inflation. Philosophi-
cally, they are both trapped by the triumph of Heisenberg’s
principle of indeterminacy.

There is little doubt about it: Communism as a social
ideal is dying, except in a handful of university classrooms
in the West. Socialism has failed visibly as an economic
system, and has been publicly buried in the 1980’s by the
rhetoric of Reagan and Thatcher. (Like Dracula, however,
socialisin’'s vampire economy may rise from the dead tem-
porarily after an international debt crisis.)

Darwinism is today under external assault from a small
group of academic creationists —which has been more im-
portant for its positive psychological effect on fundamental-
ist Christians than for its scientific results —even while it
is facing internal disintegration. Government-funded educa-
tion, at least with respect to its products, is also under con-
stant attack. There are no sacrosanct institutions today on
either side of the lron and Bamboo curtains —the classic
sign of the end of an historical era.

One Enlightenment ideal still remains officially sacro-
sanct in the West: pluralism. This last bastion will also
fall in our day, undermined internally by the rise of rela-
tivism and facing an ancient external threat: Islam. Islam
is on the march once again.
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The Resurgence of the Theocratic Ideal
Islam is less military but no less militant this time. It is
winning the war for European sovereignty in the bedrooms
of Turkey, Germany, France, and England, having been
stalemated 1,250 years ago and then 450 years ago on
the battlefield. Moslems are expected to compose at leas’

20% of the world’s population’in 2020. They will compose~#

at least one-third of the Soviet Union’s population by the
turn of the century.”

If European nations open their borders as expected in
1992 to residents of all the NATO countries, this means
an open border with Turkey. (If they refuse, it could drive
Turkey out of NATO.) What the Turks could not do in the
sixteenth century because of Hungary’s army — capture Vi-
enna —they may be able to do through reproduction and
emigration. None of the non-lberian Western European na-
tions has a birth rate high enough to sustain-its existing
racial make-up. Only immigration sustains them, and these
immigrants are neither Christians nor humanists.

Thus, that most theocratic of religions, Islam, is going
to bring Europe under the crescent flag unless a bar-
rier —a self-consciously theological barrier —is established
to block this demographic transformation. This looming
demographic conquest will take time—perhaps two to
three centuries —but the Islamic time perspective is very
long. They are patient people. The Enlightenment’s self-
imposed myth of religious neutrality is in the process of
being swamped by the other myth: the supposedly unques-
tionable legitimacy of majority rule. The armies that will
wage future electoral battles for the control of Europe are
being recruited in the bedrooms of Turkey.

The western region of Turkey is geographically in
Europe, but the bridge over the Bosporus is Asia’s gate-
way to Europe. When Constantinople fell to the Turks in
1453, the Turks did for Islam what the Arab army and navy
of 1,800 ships had failed to achieve in 717-18: establist.
a beachhead in central Europe. Greek fire (napaim?)
stopped them at Constantinople.8 What the Pyrenees and
the knights of Charles Martel did in the Western front in
732 - block the northern expansion of Islam from Spain
into northern Europe —the 1992 accord will reverse. The
great irony is that this will come exactly 500 years after the
armies of Queen Isabella drove the Moors from Spanish
soil, after almost 800 years of conflict (711-1492).

The inescapable reality of theocracy is becoming insti-
tutionally apparent to the tenth generation of the Enlighten-
ment’'s humanistic theocracy: it is never a question of the-
ocracy vs. no theocracy; it is only a question of which the-
ocracy. It should therefore also be clear what the primary
task of Christian Reconstruction is today: to lay the theo-
logical foundation of a new paradigm. A new millennium
requires a new paradigm. It is our God-assigned task to
provide it.
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