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STUDIES UN BAPTISM
by Ray R. Sutton

No. 1: The Family Structure of the Great Commission

‘[Going therefore, discipie all the nations, baptizing
them in the name of the Fathe~ the Son, and the Holy
Spirit.’’ (Matthew 28:19, my translation)

Endemic to the Great Commission is a familial structure.
Jesus makes this point in the way he expresses the com-
mission. He says the nations are to be made disciples by
baptizing them. The critical observation is that the per-
sonal pronoun them, differs in gender from its antecedent
nations. Normally in the Greek language the antecedent of
the personal pronoun Is the same gender. In this case
espedally, the difference is quite Important to one’s
understanding of how the Great Commission is im-
plemented.  Charlemagne, for exampie, faiied to take note
of this grammatical, but terdbiy  important point, and bap-
tized whole nations as such into the faith. Under the in-
fluence of an overiy corporatistic interpretation, the plurai
them indicated national baptism. The difference in gender
between the pronoun and its antecedent therefore went
neglected. if on the other hand the gender discrepancy had
been noted, the pronoun them wouid have been under-
stood to indicate a group smaller than the nation.

The anabaptists  and modem day baptists, on the other
hand, tend to view the Great Commission from an ex-
clusively individualistic interpretation. To them the modus
operandi Is the baptism of one individual at a time. The
piurai number of them, however, refers to a unit iarger than
the Individual. Therefore, both groups have falied to take
careful note of thci ianguage in the Great Commission.

‘ Consequently, the fami/y has not been understood as the
unit which best fits these Trinitarian dimensions of
singularity and piurailty.

First, the fami/y  interpretation of the pronounfantece-
dent discrepancy is confirmed by the immediate context.
The baptismai formuia describes a slmiiar unit to which
they are united. They are baptized “into the name (one) of
the Father, the Son, and the Holy Spirit” (many). The Ttlnity
is similar to the family in that it Is singular (one) and piurai
(many). Therefore, If the basic structure of the universe, the
Trinity, is one and many, then the basic unit in creation, the
famiiy, shouid analogically resemble the Godhead. To have
a unit in the world which is more basic than the Trinity in its

organ!zationai  structure is to eievate the creation above
the Trinity. It is saying that man does not need to exist in a
Trinitarian structure, but God does. Therefore, the bap-
tismai formuia sets a parameter for them, and establishes
‘our inb@r6tation.  Furthermore, the famiiy becomes the
basic structure of the nation and church, which are co
extensive, yet separate in the Great Commission.

Second, the broader context of both testaments of Scrip-
ture reinforces the family view of the Great Commission.
First, the cuiturai mandate was given to the commissioned
(extended) family (Genesis l:==, 2:24). God commanded
maie and femaie, not the man aione, to have dominion.
Moreover, it was to be accomplished by being fruitful, bear-
ing chiidren In the nurture and admonition of the Lord
(Ephesians 64), and by being productive in extending
God’s dominion (Ephesians  1:22). Second, the nation of
Israel was numbered (Nehemiah 315) and rebuiit by famiiy
units (Nehemiah 33ff., 76ff.).  Third, in the New Testament
the preaching extended God’s ciaims to the chiidren (Acts
2S9) as had the preaching of the Old Testament (Genesis
17).

me numbering system of the Oid Testament by family
heads, fourth, carded over to the New Testament. in Acts
44 the text expresses the number of conversions, “the
number of men (husbands) was about five thousand,” The
transition husband ought to take preference over men
because the originai greek word ane~  most often refers to
the husband of the house. Since more than men were ob-
viously saved, the growth was numbered famii]aliy making
it identicai to the numbering system of israel. in Numbers
11:10 for example, Moses heard the families weeping via
the “man in the door of his tent:’

Fifth, every time a househoid is mentioned in the New
Testament it is designated as baptized into the church,
proving the famiiiai implementation of the Great Commis-
sion. Them are “in the Acts and Episties the record of oniy -

ten separate instances of baptism. In two of these, viz, of
the eunuch and of Paui, Acts 8* 918, there wem no
famliles to be baptized. in the case of the three thousand
on the day of Pentecost, the people of Samaria, and the
discipies  of John at Ephesus, crowds were baptized on the
vety spot on which they professed to beiieve (see aiso
above on Acts 44) Of the remaining five instances, In the
four cases in which the family is mentioned at all, it is ex-
pressiy said they wem baptized, viz, the households of
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Lydia of Thyatlra, of the jailer of Philippi, of Stephanas, and
of cri!3pus.— Acts 1615,  3233, 184  I Cor. 1:1~ In the m=
malning instance of Corneiius,  the record implies that the
famiiy was also baptized. Thus the apostles, In every case,
without a single recorded exception, baptized beilevers on
the spot, and whenever they had families, they also bap-
tized their households, as such.” (Out/lnes of Tf?eo/ogy,
A.A i-lodge, p. 622) Therefo~  the iarger context confirms
that the famiiy is the basic unit of the Bibie. Furthermore, it
establishes the famiiy interpretation of the pronoun-
antecedent discrepancy in Matthew 2&19. To aiter the
famiiistic pattern of the New Covenant wouid shift the
structure of the Bibie to the individual. Consequently, it
creates the Baptist’s diiema.

The Baptist’s Dilemma
The first aspect of the diiemma is the inherent exclu-

siveness of the Baptistic structure. According to the Bap-
tist viewpoint the basic unit of the New Covenant is the in-
dividual. Therefore, those formerly inciuded in the church
of the Oid Testament, the chiidren, are now exciuded  from
the covenant. it is m%essariiy the case since one is added
to the visibie church by baptism (Acts 241; note that the
baptized am considered to be the ones added to the church)
and the Baptist does not bring his infant chiidren for ad-
mission by baptism. Herein is exclusiveness. it is buiit into
their viewpoint because the covenantai unit has been
reduced to the individual. Jesus c condemned this ex-
clusiveness when his discipies were discouraging peopie
from bringing their infants to him (Luke l&1516). By keep-
ing the chiidren away, they were exciuding peopie who
rightfully beionged to Jesus. If Baptists were consistent
with their exclusivist theoiogy they wouid not toierate
prayer with or instruction of their chiidren.  John Bunyan
the famous Baptist, attempted that kind of consistency.
Most contemporary Baptists are not so consistent. They
teach their chiidren, “Jesus ioves me, this i know:’ and
buiid Christian schoois. Some Baptist churches even
dedicate their chiidren to the Lord b6cause they know the
Bibie teaches to raise their chiidren “in the Lord” (Ephe-
sians 64), not outside of Him. The way to add someone to
the Lord’s body in a visibie sense, however, is through bap-
tism, not dedication (Acts 241). Even so, Baptists continue
to fracture the famiiy by exciuding their own.

it should not be surprising, therefore, that the exclusivist
theoiogy appears in other piaces. Since Baptists define the
covenant in terms of the individual and his experience,
they have an immediate distrust for anyone without fhelr
experience. Many Baptists, for exampie,  cannot conceive
of the saivation  of Presbyterians or Episcopalians, because
they do not beiieve in immersion. in fact, some Baptist
groups wiii not accept the baptism of another Baptist
church. The probiem begins, however, with their errant
approach to their own chiidren.

A second aspect of the Baptist’s structural probiem is
communalism. Ernst Troeitsch in The Socia/ Teaching of
the Christian  Churches (trans. by Oiive Wyon, London/New
York, 1931, pp. 365 ff.) says, “various Baptist sects were
aiready propagating (1500’s)... advocacy of Christian Com-
munism . ..the essentiai mark of the sectary  type:’

Troeitsch’s observation was sadiy illustrated in the Piigrim
expansion to the New World. When they ianded, a com-
munai, iridividuaiistic organizational structure was created.
The resuit was virtuai starvation and faiiure. It was not untii
the Puritans, who had a more famiiistic view of organiza-
tion, taught them the bibiicai concepts of division of iabor
and private ownership of property, that this situation was
changed. . . !

The rationa/e for this incipient communalism, however,
can be understood by examining the authority structure of
the Baptistic  organization. Under individualism, everyone
becomes equai in authority. For exampie, in a Baptist
church, the congregation votes on everything. in civii mat-
ters, however, they vote via the representative they eiected.
it is Republican (Presbyterian) government, and contrary to
the equaiitarianism  of their church. When everyone is func-
tionally equai in authority, however, there must eventually
be redistribution of weaith to carry out this equaiitar-
ianism. Hence the structure of organization ieads to the
very thing most Baptists do not want, communalism and
the compiete ioss of individual rights. The soiution to this
diiemma is the famiiiai structure which Jesus described in
Matthew 2819.

Judgment begins at the house of God. We must no
ionger break down the famiiy structure by cutting off our
own chiidren. No, on the contrary, we must not cut them
off, but ciaim them the way God has instructed. The na-
tions are captured famiiy by famiiy untii “they shaii not
teach every man his neighbor, and every man his brother,
saying know the Lord: for aii shaii know me, from the ieast
to the greatest” (Hebrews 811) Cutting off our chiidren
obliterates the modus operandi of the Great Commission,
and wiii bring God’s judgment on us untii a generation is
raised up who wiii “know its master” (isaiah 1:3)!

CHRISTIANITY AND THE CALENDAR
by James B. Jordan

Part 7 The Sabbath: A Permanent Ceremonial Law

~he first six essays in this series were pubiished h the
“Chaicedon  Report” Nos. 184, 186, 187, 188, 190, and 191.
These are avaiiabie from the Chaicedon Foundation, Box
158, Vaiiecito, CA 95251; or maybe obtained in photocopy
from Geneva Divinity Schooi,  for the price of $1.00.]

“Remember the sabbath day, to keep it holy . . . . For
in six days the LORD made the heavens and the earth,
and all that is in them, and rested on the seventh day;
therefore, the LORD blessed the sabbath day and
made it hoiy.” Exodus 20:8,11 (NASV)

“Observe the sabbath day to keep it holy, as the
LORD your God commanded you . . . . And you shail
remember that you were a siave in the iand of Egypt,
and the LORD your God brought you out of thereby a
mighty hand and by an outstretched arm; therefore,
the LORD your God commanded you to observe the
sabbath day.” Deuteronomy 5:12,15 (NASV)
These two versions of the fourth commandment give

two different reasons for observing the sabbath day. The
first reason is grounded in the sabbath as a creation or-
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dlnance, to be kept by all men for all time. The second
reason is grounded in the sabbath as a redemptive ordi= “
nance, to be kept by the peopie of God as a memorial of
the deliverance from Egypt, which deliverance occuned on
a sabbath (Ex.1214-16).

How are we to understand this? in particular, does this
help us to reconhile the apparent contradiction between
the cancellation of the sabbath in the New Covenant
(Coi.21G17) and the permanent status of the sabbath as a
creation ordinance? i beiieve that it does.

What is the Oid Covenant? The simpiest way to under-
stand the Oid Covenant is to see it as the covenant made
with the first Adam (Rem.513-14). As a resuit of Adam’s sin,
the hoiiness of God manifested to man under the Oid Covs
nant couid only kiii men only by the death of Christ, the sec-
ond Adam, wouid the Oid Covenant be removed and the
New Covenant be established in its piace, in the sphere of
the resurrection.

Now, the Oid Covenant with Adam was originally de-
signed to iead to iife, not to death. The Oid Covenant was
eschatoiogicai  in character. it was “earthiy”,  but was
designed to iead to the “heaveniy”;  it was psychicai, but
was designed to iead to the Spirituai; its naturai iife was to
iead to resurrection iife (i Cor.154249). Man was given a
task to perform; had he performed it, he wouid have been
raised to the higher piane of existence which was to have
been his reward. The Sabbath was a symboiic or ceremo-
nial ordinance designed to give him a taste of this. Just as
God rested after His iabors, man wouid rest after his
(Gen.21~ 322). The Sabbath is the one ceremonial iaw
which is binding on aii men for aii of history, for it is not
fulfiiied untli history comes to an end in eternity.
. Man’s task under the Adamic  Oid Covenant invoived
reproduction and dominion, seed and iand. When Adam
feli, the Oid Covenant became a kiiiing judgment against
him. Yet, the Oid Covenant retained its eschatoiogicai
nature. it did so by taking on a redemptive  speclficatlor?.
The seed was given redemptive specification as the
Messiah (Gen.315). The iand was given redemptive
specification as a type of the body of Christ, the Christian
community (Rev.316 with Lev.182Q  20Q2). The Sabbath
aiso received a redemptive specification as a type of the
compieted work of Christ, our saivation (Heb.4:10, which “
refers to Christ).

The redemptive specification of the Oid Covenant has
been fuifiiied in Christ, because the entire Adamic Oid
Covenant has been fuifiiied by Him. The success of the Oid
Covenant is no ionger in doubt; those who are in union with

‘Christ are guaranteed to progress to the resurrection or
Spirituai stage which was the goai of the Adamic Oid Cove-
nant.

Because Christ is the Seed, the genealogies of the Bibie
come to an end. Our “famiiy” is in Christ. Because Christ’s
body is our environment, the iand of Paiestine is no ionger
“hoiy.” Because Christ has finished His work, the Sabbath
no ionger points forward to a redemptive work yet to be ac=
compiished. J

At the same time, _Christ repubiishesto HIs people. thp~_m  =< Le.
Adamic Covenant, though now no ionger In the Oid proba
tionary form but in the New certain form, the New Cove=

nant. it remains the duty of Adam’s se$d to be fruitfui and
muitipiy and fiii the earth with God-fearing seed,”and the
naturai  order of generation continues to fuifiii that task
which we affirm in infant baptism.

It is stiii our duty, moreover, to take dominion over ail the
e~h for the gio~ of God. And untii we have finished that
task, and entered into the resurrection of the body, the Sab
bath remains a binding ceremonial iaw, a type of the com-
pletion of man’s originai, non-redemptive, creationai  task.

in concision, we are in a perpetuai Sabbath as regards
the redemptive specification, and thus day-keeping is no
longer needed. We are not in a perpetuai Sabbath as
regards its originai creationai  significance, for we have not
yet come to the resurrection of our bodies, and thus obser-
vance of the weekiy  day of rest is stiii obligatory on us, to
the best of our abiiities.

AN ECONOMIC COMMENTARY
ON THE BIBLE “

by Gaty North

No. 1: Wisdom and Weaith

To know wisdom and instruction; to perceive the
words of understanding; to receive the instruction of
wisdom, justice, and judgment, and equity; to give
subtiity to the simpie, to the young man knowiedge
and discretion (Prov. 1:24).

lhe eariy chapters of the Book of Proverbs are con-
cerned with bibiicai wisdom: how to obtain it, cuitivate it,
and use it. The Proverbs aiso contrast bibiicai wisdom with
the faise wisdom of this world, which iures the unsuspecting
into the iusts of the fresh. it is stated repeatedly that
wisdom is a valuable asset: “Happy is the man that findeth
wisdom, and the man that getteth understanding. For the
merchandise of it is better than the merchandise of siiver,
and the gain thereof than fine goid. She is more precious
than rubies: and aii the things thou canst desire are not to
be compared unto her. Length of days is in her right hand;
and in her ieft hand hand riches and honour. Her ways are
ways of pleasantness, and aii her paths are peace” (Prov.
31317). Of aii capitai assets, bibiicai wisdom has the
highest price.

The comparisons are reveaiing.  Goid, siiver, precious
gems, iong iife: wisdom is greater than aii of these. Long
iife, riches, and honor are cioseiy associated with bibiicai
wisdom, indicating that wisdom ieads to these extemai
biessings. We are reminded of the words of Jesus concer-
ning the kingdom of God: “But seek ye first the kingdom of
God, and his righteousness; and aii these things shaii be
added unto you” (Matt. 6:33).  The old hymn, “i’d rather have
Jesus than siiver and goid” reaiiy misses the point. Better
to sing, “i’d rather have Jesus and siiver and goid~’ There is
a relationship between the exercise of bibiicai widom,
bibiicai justice, and bibiicai judgment to the outward signs
of prosperity.

.Sokxnofl, Qf cou-~,  was not~. ~th for hiq .~~i@rn. .O+... __..
Kings 4:29-34) and his weaith (1 Kings 10). in fact, the Queen
of Sheba’s words iinked the two “And she said to the king,’
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It was a true report that I hemi In mine own land of thy acts
and of thy wisdom. Howbelt I belleved not the words, until I
came, and mine eyes had seen It: and, behoid, the half was
not told ma thy wisdom and prosperity exceedeth the
fame which I heard” (1 Kings 10W). (l%e Queen of Sheba
was probably the EgyptIan Queen Hatshepsut, according
to Immanuel Velikovsky  Ages in Chaos [Doubleday, 1952J
ch. 3.) .

The emphasis In Proverbs Is not on the possession of
knowledge as a mass of facts, including economic facts.
Proverbs encourages the quest for wisdom, which 1s
associated with honest judgment, justice, and fairness
(equlty~ It is also important to have the ability to Impart this
wisdom to the less Intelligent (“simple”) and the young,
who are impressionable. This indicates that know/edge of
God!s principles is not to be a monopoly of a priestly elite.
‘To understand a proverb, and the interpretation; the
words of the wise, and their da~ ~udlng] saying” (Prov.
1:6). It is the translation of the mental puzzles of the wise in-
to the language of the people which is deemed to be a sign
of true wisdom.

Wisdom is not simply right knowledge, but also right ac-
tion. It relates to ethics. There are causeand+ffect  rela-
tionships In this world which must be respected if men are
to prosper. The fundamental principle is this one “The fear
of the LORD is the beginning of knowledge: but fools
despise wisdom and instruction” (Prov. 1:7). It is the awful
(aw~full)  fe”m of God which begins aman’s education. This
Is the first principle of cause and effect. The wise man is a
competent judge of people, as well as situations. He
relates God’s principles of ethics to the concrete events of
the day. Solomon’s wisdom in the case of the two women
who argued over whose baby was whose — threatening to
cut the child in half, and then seeing which woman agreed
to give up the child to the other (1 Kings 31&28) — is
almost the archetype of wise judgment by a ruler. Relating
God’s laws to men’s lives is the essence of biblical
wisdom.

The Book of Proverbs is an eminently practical book.
The first nine chapters are devoted to a presentation of the
Importance of wisdom. The remaining 22 chapters give us
the proverbs of Solomon (who had 3,000 of them, along
with 1,005 songs: I Kings 432). The Introductory section
creates the interest of the reader in what is to follow, in-
creasing the likelihood that he will take the proverbs

seriously. The proverbs are supposed to be considered
carefully and then acted upon.

The proverbs represent a form of capital. Following them
wIII produce an Increase In personal wealth. The whole
book is a kind of self-help manual. But an Increase in per=
sonal wealth Is not sufficient. This Is one of the themes of
the early section. What is needed Is the wisdom to serve as
a faithful steward of the wealth which Is to come. To bring
men a handbook for increasing wealth Is not enough; they
need moral capital to make proper use of the forthcoming
Income.

Capital, In the Bible’s view, comes from conformity to
the laws of God (Deut.  Ml-l% 2&l-14).  Increasing per
capita wealth Is part of God’s program of “positive feed-
baclq” wherein conformity to God’s law increases a man’s
wealth (and a society’s wealth), which is In turn to serve as
a confirmation of the reliability of the covenant “But thou
shalt remember the Lord thy God: for it is he that glveth
thee power to get wealth, that he may establish his cove
nant which he sware unto thy fathers, as it is this day”
(Deut. 818). To establish His covenant He gives faithful
men their wealth. The progression is supposed to be:
obedience.. increase.. greater obedience. ..greater
Increase . ..dominion.

To Integrate the laws of economics with the facts of
economic life, we need a guideline. That guideline is the Bi-
ble. It is the revelation of God which gives men the inter-
pretive framework for_understanding economic cause and
effect. Men are not to misuse their knowledge of economic
cause and effect. Th!s Is why we are given the introducto~
section of Proverbs, to convince us that the ultimate goal
of personal wealth is the increase of wisdom. To use the
knowledge found in the Proverbs for any pu~ose other
than the increase of wisdom is a form of rebellion.

The introducto~  remarks in Proverbs are an expansion
of the closing remarks of Ecclesiastes: “Let us hear the
conclusion of the whole mattec Fear God, and keep his
commandments: for this is the whole duty of man. For God
shall bring every work into judgment, with every secret
thing, whether it be good, or whether it be evil” (EccI.
121314).  Wealth has a purpose. Wisdom tells us what that
purpose is. We are to think God’s thoughts after Him, br\ng-
Ing all things into judgment, according to His standards of
righteousness.

/
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