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9Bapbsmal Judgment

Peter J. Leithart, Th.M.

Though martyrdom isanxdily inthiscentury,  andon
afmv~tie~m myptiowtietititi~~
of the church, the manym of the early chumh have
secured a position of honor in the history of the Christian
chuxth  We modem Western Christians, still reaping the
benefits secured fbr our civilization over a millennium
ago, rightly wonder whether we would  have endured
pemecution  as courageously as the early mm, or the
modem victims of Marxist and otkr utopianism. Even
Roman pagan obstwem were impmsed  (and be-
fbddled)  by the courage of Christians as tky faced the
flames, gladiators, or wild animals. We can (properly, I
think) ask *t&r lime might not have been a way ibr
some overly zealous souls to avoid both martydom and
compnxnise.  Still, we canmt  IMp but think (a-
comxtly) that they were moxe ftithiid Christians than
we.

What gave these early Christians such coura~ in the
face of pmecution?  What did &y have that we hk
today? The author of the encyclical letter that described
the martydom of I%Iycaq hinted at on souxce of tkir
courage when k wrote concerning a group of early
manyxx:

. . they =hed such a pitch of magnanimity,
that not one of them let a sigh or a groan escape
them; thus proving to us all that those holy
matjm  of Christ, at the vexy time when they
suffered such torments, were absent tim the
body, or, rather, that the Lord then stood by
them, and communed with tkm.

~ In sho~ they genuinely Mieved that they had died,
and their lives we~ hid with Chxist  in God. It was their
biblical heavenly-mindedness that gave them the cour-
age to challenge the Roman State (COL 3:1-2).

Viewed fmm another pcqcctive, their courage may
bc attributed to their view of baptism. Many, in fa~ saw
martydom as the ultimate fulfillment of their baptismal
vow. To WK&tand  how tiis could bc the case, wc need
m look bricfl y at the biblical thcdogy of baptism, par-
tkxdarly as it rchtcs to judgment.

Itisclear  fiumthe  New Testament that baptism isa
sign of God’s judgmert  The types of baptism from the
Old Testament all have this judicial aspet% Baptism is
compared to Israel’s cmming  through the Red W
WhiCh  nxdted in tk deshuction  Of b armies of ~-
aoh (1 Cor. 101-2). Peter compaes baptism to the flti
in which Noah and his fhmily  wexe  saved by water, while
h xrx% of the wdd perished (1 Peter 3:1 K22). In each
case, ti types of baptism symbolize mt only the acquit-
tal of the faithfd,  but & destruction of the rebellious.

lMsjudicialasp  ectofbaptismisa lsopmminentinthe
New Testament’s ~ of Jesus’ baptism by Jolm
CF.D. Moule  has mted that Jesus’ baptism was a sign of
Hisper&zt filial obedience. m elements of Somhip
andobedience  are bothpmminent  intb Gospel nana-
tivesoftheevent  Jesus told Johnthat HehadtofiiMll  all
rig&ousms,  andduring the baptism the Father an-
noumzd  that Jesus was His Son (ML 3:15,17).  In Philip
pians  25-9,  Paul tells us that the CbaX of Jesus’
obedience was Hiswillingmss  to die acursed deathon
tk cress. Putting tke considerations together, Moule
says,

. . .in a world wkxe man’s &obedience  has
already caused dislocatio~  peqfect  obedience
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An Open Letter from
the Rev. Ray R. Sutton

(Although Gem MinijbAx  is not o@cially  amchted
w/”th any particub  foctd  ChWCh, as nwst Qf)VU know, w haw

enjoyed a cbse relatbnship  with Wtiter  Pm&erian
Chumh in the pt. In fat, Genem was originally  starti?d  m a
_ @ WeSt??hSk?r.

For that reawn,  and bectwe of tk numb  @ calb  and
letters we have mcehwd  inquiring  about Waminster,  I
thought it qppropriizte  to ask the pmtor, Ray Sutton, to explain
to our reaabs  whds  been hqpening  at this lbcal  Church the
I&t 14 montk - A4RG)

Febnuuy 17, 1988

Dear Geneva Review Frien&

It’s been along time since I last wrote for the Geneva
Review, and I’m petty sum that some of you have had the
thought at one time or another, “I wonder why Ray
Sutton is not regulady writing any mom” Believe me, I
undemtand  and Ihavetruly  missed aUofyou  Soletme
explain why I have been away for a while, &ginning
with a bief summary, and theri anticipating some ques-
tions that may arise in your mind.
Forti~ymti  aM, tioffimmofwm~-

gation  ami I have been investigating the possibility of a
new denominational tie. Westminster Presbyterian
Church was part of a small presbytery of men and
churcks,  with whom I have been proud to serve, but we
had come to the place what the mxxis of ourchumh were
such that a broader base was mcesary. TIE local body
wasasku=geifm  tlargert.han~  entire denomination,
and it was starting to become mo~ than our little de-
nomination could handle.

So, we started a series of monthly congregational
meetings to seek ti counsel of& LOKI and on another.
We began the process of smting out a conservative,
Bible-believing group compatible with our emphases:
cnxds and confessions, Reformed theology and govem-
mcn~ a mom historic view of the Church, liturgy, weekly
communion  and pAocommunion

We fimt considered the different Presbyterian bodies.
~ Some would allow a few of the distinctive listed above,

but we didn’t find any that would tolerate  all of them.
(Please keep in mind that there am many individuals,
some on our mailing lists, who slum our concerns. I’m
not rcfening  to them. If you’re one of them, please don’t
be offended. I’m talking about the official policy of these
denominations.)

Ccnainly we could wait until one of IJwse groups
comes into conformity with the distinctivcs  listed  above.
But what if they don’t and what happens to our congre-
gation in the mean time?

Besides, pehaps  mom impmtant than tk individual
didnctives,  Westminster Resbytenan Chuxh has had
to deal with somewhat of a pemeived identity problem
dated to litwgical  worship. As you may know, we have
been a lituxgkal  church for a number of yews.  We have
had a difficult time, lxwever, trying to find a liturgical
sewiceand service bookthatcddbeused.  ~yollthhk

about i~ the Presbyterian Chumh does not have a set
litq$cal  servi~ per se, altlmugh  thm have been some
Fmsbyterian books of worship that combm the Lu-
theran and Episcopal services. So what do you do if you
am Presbyterian and you want to be liturgical? You have
to try to weave together liturgies fhm other churches, or
you have to adopt one of them in its enthety,  ‘lock, stock
and baneL”

Wlxmwefimt  started touseliturgy,  we cmatedan
eclectic SeMG drawing mainly fimn Episco@ and
Lutheran Womhip practices. m was m plactical  be-
cause we did not have a set service book fbr congrega-
tional  use. We needed something mom definitive and
concrete, and most impmtantly,  a book the congregation
couId -y follow.

Todealwith  this problem, we decidedto  adopt the
Lutheran Service Book (1946), a delightful liturgy and
Om that our congregation has lxuly  enjoyed. But even
though itwassatkfji  ngtothecongqgati ~itcmatedan
identity problem. Visitom did not lamw whetkr we wem
Lutheran or l%esbyteri~  and quite iiankly,  some of our
membm were not sure either. Also, we have fti that
conservative Ihesbyterians identify liturgy with liberal-
ism, and u not used to it Some are even offended.

So we were fomd  to ask, “where does a liturgical
Calvinist find a home?”, which brings me to the next
option our mngqation  has exploti

We have become aquaimcd with several consmative
E@copal denominations over& yearn through some of
our travels and writings. We’ve even realizd that a
number of readem and subscribes m involved in the
Anglican Churcm  especially the consemative bmk-
away denominations that am part of what is called, ‘The
Continuing Church.” We have been told, “You’d be a lot
more comfortable with us because you’re liturgical
Calvinists. The historic expmsion  of this conviction is
Anglicanism. Thomas Cranmer,  the author of the Book
of Cbmmon Prayer, the ptayer book of our chwch,  went
to Europe and combined the worship of Luther and the
theology of Calvin, and brought it back to England. We
think that’s where you am and we also think you’U b
much happier and have a much mom fiuitiid  ministq in
W Episcopal  Chumh”

A “New” Episcq)al  Parish
Westminster Pmbytcrian church  has dccidcd  to fol-

low their counsel, bccau.sc Anglicanism allows us to
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continue our present practices without dismption  and
hassle to our local congregation. At the same time k
provides pastoral cam and govemmcnt.  Anyway, the
Anglican Chumh  is mlly  rwt all that far b the view
of the church that we have presented in our writings.

We have spoken of k need to be truly conkssional
and historical, while also being truly Rcfonned  in thcol-
ogy and wmhip.  The Anglican Church is both It pr-
edates  the Reformation and even the Roman CathoIic
Chumk so that it is a thoroughly old catholic chumh
dating back to at least the second Century in England.
Yet it is a Reformed chumh with a thorough-going
Reformed doctial  statemen~  The T@-Nine  Artidix,
on which tk Westminster Confixswn was based. It is
Catholic  und Pm@tan&  what I On&  called  “Reformed
Ciuholicism~’  which is closer to what & Reformen
really wanted. If you recaU, I wrote on this in an article,
“Reformed ?“ ~ Gem R~i~, ~c 2Q(
July 1985), tig note of tk f= that h word “Re-
formed” is an adjective, intended to be used with the
Wod “catholic.”

llms, God has shown our congregation with near
unanimous consensus that the Anglican paxt of His
Chumh  would be the best home for us. Last Summer
(1987), we decided to adopt the new name, Good Shep-
herd Ep&cqal  Church, and in December of the same
year, the congregation voted to begin using this name on
January 1,1988. I have since that time been received into
the American E@copal  Church,  the Anglican Diocese
of the Southwe@ which consists of approximately 35
congregations and whose bishop is Edwin Caudill  in San
Antonio, Texas. It is a consmmtive,  Bible-believing de-
nomination that adheres to the Thirty-Nine Articlks  and
the 1928 Book  of Common  Prayer. Its size numbers
btween 13@140  congregations.

Now I know that this mises several questions in your
mind. I can’t address all of them, and I certainly cannot
provide a complete apologetic for Anglicanism in a brief
essay such as this. I don’t know that I should. But I can
speak  to the governmental differences between F%by-
tcrianism  and Anglicanism, which may conccm some of
you.

The Plurality of Elders
What about the matter of plurality of elakrs? Anglican-

ism and Pmsbytcrianism believe in plurality of ekic~,
but Pmsbytcrianism  believes that plurality at the local
chumh lCVCI is nuzmkzted  by the Ncw Tw[amcn~  Angli-
canism only mquims plurality at the diocc.san  (pmsby-
twy) ICVCL  Who is right, and how can wc justify a move
from pluraiity  of ckicm at the local Icvcl? Fkt,  Ict’s  start
w i(h common ground. The Anglicarus M Pmsbytcriams
hiivc always been agmcd on the principle of govmmen-
ta[ connccstionv  btymd tk local  con,grq(ui(~n;  b o t h

have connected, standing (as opposed to the Qmgmga-
tionaiists)  presbyteries or synods. So, WC’E mt talking
about  systems that are all that f~ apt

Second, the chumh of the First Century was oqymized
gqmphitiy in a - system: countries, cities and
neighborhoods. It was organized &wzinic*,  it was not
organized &nom”nationally. The New Testameng
strictly speaking, refem to * levels of church govem-
men~ mgional-chwch  (symd, di-, or p~bytexy).
city+hwch  and houstxhtuch It only r~ plural-
ity of eIde~,  lmwever, at the regwnal-church  and city-
church levels (Acts 15; Tkus 1:5). At the home-church
level, mom analogous to what modem Western Christi-
anity  calls the local church, the Wlble mows but does not .
necessarily mandhte more than one elder. The plundity
passages to which Presbyterians appeal for mandatmy
phudity  are actuaUy  city-chumh refenmces: the “ap-
pointment of ekh in evq chumh”  pmbabIy refers to
vtious  cities noted in the immediate context (Acts
14:21-23),  if YOU conqxue  thiS passage  with the appoint-
ment of eldem “city by city” in T@s 1:5.

The point is that the Bible is flexible at the house-
chtuch level. It uZbws for mo~ than om elder, and
although it maybe pxefemed in some situations, it is not
necessary. Even I%esbyterianism  has nxognized  the
need for this kind of flexibility in its view of the office of
Evangeli~  it temporarily permits him to be the o@
elder in a small congregation

What of the refemce in James about going to the
“elders” of the church (James 5:14)? We should be
camfd not to cram our modem sociology of k chumh
into the New Testamen~ Even if one wanted to see the
James 5:14 refenmce as speaking about a house-
chumh,and not a city-church, I think the~ are a variety
of ways of seeing this passage ftithfhlly  applied. Going
to one elder is the same as going to the ekh of the
church in a similar way that going to one policeman is th
e same as going to the police. When you go to a mpmen-
tativc official, you am going to the whole body of who
and what that mpmentative mprescnts!  Of course, if you
can se- more than one elder to lay on hands, great! But
he passage is not speaking to the issue of how many
elders need to be involved; it is simply saying to go to the
ekicrs of the chwch.

Lay Leadership
The ml issue touching the plumlity  question seems to

concern a general philosophy of how to implement L@
kudcrship. Pnxbytcrians have traditionally chosen life-
time “ruling” elders to assist in the govcmmcnt of the
chumh. Angliam have called tkir lay Icadcm  vcsty
men, who function in much the sam capacity x d ruling

@Uul141?4i MA /U#L!
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ckkr in the Pnxbyterian  church The diffcmnce  is that
they am not ordained for Iifc! They rotate every three
years. Recently, however, Prcsbytenankn  has moved
toward a nxational  systcm for obvious practical msons.
So at the local level I don’t think them is all that much of
a functional diflcnme between a vestryman and a ding
ckicr.  The biggest dissimilarity between Anglicanism
and Fresbytcrianism  is over the mlc of the Bishop.

Ths Bishop: Pastor of Pastors
Anglicanism has historically mognized  the place of a

pastor to pastors, the Bishop. He does mom than this, but
hc is a chief pastor under the Good Shepherd, Jaws
Christ, designated by the shepherd’s Staff (a “Cmzicf’)
that the bishop usually carries in wmhip.  In Om sense,
historic Pmsbyterianism has seen the need to have a
p~tor to Pastm; it used to recognize the position of
superintendent (see Geddes  MacGregor, Corpus
Christi,  p. 80). But modem American Pmsbyterianism
has never incorporated such a position. The closest thing
to it is the Stated Clerk, but his position is administmtive
and not pastoral. So the fimction  of a bishop is new to W,
yet, it should not be new and shocking in theoty for
someone who has been around “the thconomic camp for
several yeacs.

Anyone who has followed my writings (and other
CNhOtiC [M  opposed to iUMb@iSt]  IWXIStIUCtiOIliStS)
knows that I have an Old-to-New-Testament-henneneu-
tic, a creation-to-nxlemption  method of intmpetation. I
don’t stat at the end of the Bible and wodc backwards.
I believe that creation and the Old Testament establish
the tracks on which the New Tcstarncnt runs by the
power of the Holy SpiriL The Ncw Covenant is the Old
transt’onned,  but it is not an anti-cnmtion covenant-it is
a recreation covenant.

For yearn James Jordan and I have argued that wc
should see the whole question of the Chumh’s  govcm-
mcnt structure in light of Exodus 18 and Deuteronomy 1,
where d-m am capta”m  over tens, fifties, hundds,  and
.s0 forth. And if wc consider TW’ fbnction  of appointing
and shepherding ckkrs in light of this wholc-Biblc-
contcxt (Thus 1:5), it .secms to me that this pmvidcs a
Biblical ritional for tic olTKc of bishop.

; 1 would not go so far m to say that the office is of the
essence of the Church, meaning a true church does not
exist where them is not a bishop. Nor would I go so far
as to say that them shouldn’t bc mom for diffcnmccs  of
opinion among Anglicams  over the question of whether
the of-kc of bishop gmw out of the pmsbytcry,  or the
pmsbytcry  gmw out of he office of bishop. Rcgwdlcss
of my pcmonal view, it is inlcmsting  W there am
possibly cxarnplcs of both in the Ncw Testament. Ncv-
(Xtkk, thC Rcforrmm  W(2IC LXftil.idy not OpfX).SCLi  tO

the o~ce of bishop per W, they simply wanted god-
fcaring ones. When Elizabeth needed bishops to fill
vxant positions, sk ~imd many of them fmm Ge-
neva,  all fotmer  students of John Calvin, Buccr, and
Bcza  (see Stephen Neill,  Anglic@sm.  P. Iu).

Anticipating just a few of your concerns, this brief cx-
pkmation is designed to point out that we have not lcfi the
Refomwd  faith I still plan to write for the Geneva
Review from time to time, keeping in mind that my local
church’s needs have top priority. 1 still consider my
Presbyterian and all other Reformed bduen  my vesy
closest of friends. I in no way view them as inferior, and
I hope that they will not feel as though I have given up the
faith. Furthcnnore,  I do not see my life’s calliig  to try
and convefi everyone into Anglicanism, and I will not
usc Geneva Ministries to this end. Its puqmse is to bring
fmilies to a thoroughly covenantal worldview. If
you’ve mad my books, then you lmow that I’m preaching
what I’ve already said them. And if you’ve mad Chris-
tianity and Civilization 4: The Reconstruction of the
Church, you shouldn’t be too swprised at my move.

I did want you to know, however, about our move. I
understand  that A@icanism is not a panacax it UM hm
its own problems. But the wider ecclesiastical comec-
tion for our congregation, and the pastoral Aationship
with my bislmp has aheady been of immense spiritual
help. I hope that you will be able to appreciate what I am
saying, even though you may not agree  with it.

By the way, I think it’s OK if you don’t agree! In fact
I want you to understand that you don’t have to agree
with everything I write or think @eaven forlid!) to be my
Christian Friend. We can still wok towad the same ends.
Indeed, we shall together be mom than conquems  by the
gmce of God!

Thank you for taking  the time to mad through this
lengthy letter, and thank you for your support of Geneva
Ministries. I hope you will suppmt it even more in 1988
because judgjng  by its expanding mailing list and min-
istry, it has a great future.

Sinccdy  in Christ,

Rev. Ray R. Sutton

[As editor, I would simply  lih  to underline one thing
for our readers to avoid any mhruierstanding:  Geneva
Ministries N not nuw an “aqg[ican” m“ni~try. As the Rev.
Sutton rcmiuked, our god is to apply u covcnuntal
wwidvi~w. [t iv not our intention to bccomc ddvocatc.v
jbr ang[icanhrn. P[ease al) not view the tdnwc  Mu UY
u portent oj” things w conw. This letter IUV hccn p~-
Mcdjbr  thi! injhmation (four rcddcrs. Any ~wnments
or observations WVuhf be welcome. MRG/
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Prophetic Stars
Studies in Genesis One

&ms B. Jm2n, 7hM.

And God & the two great lights; the greater !ight
to govern the thy, and the ksser light albng  with the stars
to govern the m“ght. (Genesis 1:16).

Some scholars fwl that this is a belter translation of
Genesis 1:16 than what we usually mad (“and the lesser
light to govern the night  He matk  the stars also”).
Certainly the stm m indeed symbols of governors, and
the astral cycles of both the planets and fixed stm do
scIvc as clocks to measwe (“govern”) tie. ‘Ilms, if
corrccL tic above tmnslation  would square with the rest
of the Bible, and it would also fit the immediate context
better. I am in no position to pass judgment on the matter,
however.

(And sadly I am unable to lay hands on an essay I
nxd a while back that discusses this. Students with
access to a seminary library can doubtless find it in one
of the digious  periodical nadem guides. I cannot recall
if it was in VT, or ZAW, or JSOT, or something else.
Next time I get to a seminary I.ibrq, I’ll be SUE to get iL
Write me if you’re dying to know, and I should have the
information by them)

At any rate, veme 14 implies that aff the astral lights
wcm  given as clock-signs for governments, and so
rcganilcss  of how vemc 16 should be translated, the staIs
arc signs.

I want briefly to survey the passages whm sun,
moon, and sttus  am used in a prophetic-symbolic sense.
A failure to Undcmtand  the symbolic mm of these
passages has led a few popular wntcxs to assume that
such expressions as “the sun turned to sackcloth and the
moon to blood” can only be undemtood  as referring to the
collapse  of the physical cosmos. Nobody takes these
verses litcmlly,  after all. The question is, what kind of
event does this symbolic language mfcr to? For modem
m:m, it seems that it can only be speaking of ihc end of

. tic world. For ancient man, it was indeed the end of the
“world” that such language indicated, but not the
“wo~d” in our modcm scientific sense. Rather, it was the
d of the “world” in a socio-political  sense.

For instance, Isaiah 13:9-10 says thtit  “the dfiy of he
LORD is coming,” and when it comes, “the stars of
hcwwn and their constclku.ions  will not (lash forth their
li~}~(;  ~~ sun ~il~ ~ d~ w~n it risps, ~ ~~ moon will
iNN SM iLs light.” 1[ goes on to s;ty in vmxc 13, “1 shall
muiw the Iwuvcws txmblc,  and Uw cunh will h sh:ikcn
l-mm iL$ place at W fury of the LORD of hosLs  in the day
O( His burning anger.”

Well, this .surc does sound like the cnd of the worki!
But, if wc rcwi tisc vcmcs in context, wc have to change
our initial impmsion Verse 1 says, ‘The oradc con-
mming Babylon which Isaiah the son of AmcEz  saw,” and
if wc mad on, wc find nothhg to indicate any change in
subjccL  It is the end of Babylon, not the end of the world,
that is spoken of. In fact, invcme  17, God says that he will
“stir up the Mcdcs against them,” so that the entire
chapter is clearly cmcemcd  only with Babylon’s de-
struction.

If we md Biblically, this won’t seem so stmnge.
What vemc 10 is saying is that Babylon’s lights are going
to go OUL Their clocks are going to stop. Their day is
over, and it is the Day of Doom for them. Their time has
run out, and the cosmic clocks am going to be tumcd off
as far as they am concerned. And, since these astral
bodies symbolize governors and rulers, their ruhm are
going to have their lights put out as well.

The “heawms and earth” in verse 13 ~fer to the
socio-political  organhtion  of Babylon. The “heavens”
are the tistocmcy,  roughly speaking, and the “earth” are
the commonem. (For a discussion of “heavens and earth”
as referring, sometimes, to society, see my tape seria,
The Gard&z of God, available fmm Geneva Ministries
for $39.95.)

We find the same kind of thing in Ezekiel 32. In
VCISCS  7-8 of that chapter God deckms, “And when I
extinguish you, I will cover (he heavens, and darken their
stars; I will cover the sun with a cloud, and the moon shall
not give its lighL All the shining lights in the heavens I
will dticn over you and will set dadcness  on your land.”
The end of the world? Yes indeed, but not for evexybody.
If you don’t remember this passage, don’t look it right
up, but think about iL what ancient peo@e might God be
speaking of in using this language? The idea in the
Babylon omcle was that the astral bodies would not shine
forth any lighL Hem the idea is that they will be covered
over. God’s glo~ cloud will interpose itself bctwccn this
nation and the heavenly lights. While God’s glory cloud
shines brightly for His people Israel, it is dark and
fodmding  to His cncmics,  with the nxult  that they wc
in dafincss when Hc appears  to thcm.

Thc.sc people expcricnccd (his once bcfom. Their
whole land was dticncd,  and when they purm.d the
lsrAclitcs,  God’s cloud cam bctwccn them and Ismcl
and put tlwm in Mmcss.  Rcmcmbcr?  (Wk. 32:2, cp.
Ex. 10:21-23; 14:19-20). ((o be concfudkzl)

lJumcs B. JodwI is a frequent contributor to The
Geneva Review. Author of nurncmus articles and pam-
phkL\ as Wdf as (WO bmks,  ~@&’.s  and The km (fthe
Covcrwnt,  hc mskics  in Tyler, TX WM his wife and two
chikhrn. Hc is currently working on a study of the food
Iuws oi” the Bible Lcnt:ltivcly  tilled Touch Not. Tt&\Otc  NM ]



The Genevtz Review p 6 March 1988●

Curriculum [ ~

Question-Posing as the
x Initiation to Learning

HULHIJI”
Gary Hafe~ M.A.

Bcfom a @cular subject or topic can be explonxi,
studied, and researched, the student must fimt consoli-
date inquiry skills. These skills teach students three
specific tasks: (1) how to ask questions that fhnnel into
productive avenues of mseamh,  (2) how to conduct
inquiry that approximates possible answem,  and (3) how
to revise and refine questioning when pnwious inquiry
scans to pmdetemine  the answer(s) or digresses bm
the mitsm of the research exe~ise.  (A table of criteria is
provided to judge the quality of the posed questions.)

How to Ask Questions
Let’s deal first with the task of learning how to ask

questions that dovetail into ~seamh topics. As was
suggested pnwiously in this series, initiating any study
with a question aids the student in narrowing a topic of
mscmhand  alsoinpmvidingti  withasense  asto
when his mcamh  is completed. A topic, in this instance,
could be defhwd as the context and scope for nxarch.  If
a student is assigned a paper in his American literature
class, he is bound by certain exigencies, or pnxsing
constmi.nts  on the assignment ORen  a teacher may feel
this is as namw as he can define the assignment that is,
confining the paper to American Iiteratum. But the
student still has to choose fmm a range of topics within
Amcrkxan  Ii[cratum, and so it is often far mom profitable
for t.hc tcachcr  to break the topic into dismtc parts, as in
thc ri3u0whg:

/ Context: Scsdet Lz?er by Nathaniel Hawthomc
Scope: 200 word paper

Then the student is permitted to invent a question to be
answcrui in the paper. If he has just bcwn intmduccd  to
question-posing, scvml questions can h sxdxniltcd to
him m modcis,  his (Ask being to choose just one. Hcm am
some possibilities:

What  intcmprctations  for tic scarlet kxtcr do
various charWcrs Olrcf?

H OW does Chillingworth’S  ~pcamnce rdlect
his spiritual condition?
Why dots Dimmcsdalc  believe he must decline
his sin before  the congregation?

“RiChness” & “R@ht~”

In the secondary task, the student is looking to predicg
or approximate, his answem by asking questions. In this
context, predict and approximate mean looking for new
ir@ghts  (richness) that may answer his questions, leav-
ing some time for incubation before evaluating them
later (rightness). In the Scarlet Letter example, the
student can generate and mwganize  questions via the
triadic exploratio~static,  dynamic, and relative
views-and then answer these questions to see nMion-
ships and correspondences in these views. Later, the stu-
dent may decide on one question to answer in his paper,
that answer now becoming a thesis statemenL  Or he fimt
can invent a single question as in the fi~t @ and
search his own memo~ for possible answem. If he is
unable to anive at a tentative thesis (evaluation ajler
exploration) that can answer his question, he will at least
be able to nwiew the Scarlet Letter for answm because
he already ha a questibn  in mind. (In my Geneva
Ministries’ tape series, Seeing and Believing, I deal with
this and the following task mo~ compmhensively.)

A fti question-posing task can aid in asking new
questions: tiiting research when pnwious questions
skew results. The old “Have you stopped beating your
wife yet?’ is such an example. The answer to such a
question, whatever it is, must still lie in the field of the
affinnativ~  “no” is assumed, in the questio~  to be an
illegitimate response. Research questions can also fall
into this predetermined categoIy.

A few years ago, a major manufactunx found that the
chief problem in the designing of new products was a
communications, or rhelzwical,  problem. Designers in
different departments found they we~ answering ques-
tions that had never been posed; that is, the original
qUCStiOIIS WCIT3  SO POOliy COnStlUCtd d pmdctcnnined
(not predicted, which always allows for revision of
questions) that design problems were unaddressed in the
language of their questioning. When the engineers
learned how to ask questions, and how to nwisc previous
ones, they found major obstacles topple!

Consequently, question-posing, or inquhy skills, in-
tensifies  student activity in further defining, reclassif-
ying, na.mting, and expanding the very nature of the
mcarch-lcaming  to be conducted.

lhe “Genesis Effect”
Momovcr, the “genesis effect’” in learning-that effect

which starts (Jw learning  p~LW.+is question-posing
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This inithtofy  stage commutes the student fiurn tk
known (how to ask quesdbns)  to ti untax)wn (the
s~b@t-topic  to be investigated). Hem “~m” ~ “~.
dom” find harmony in Christian leamin~ the stmctum in
questioning (form) produas  new expressions and *w
insights (freedom of expression in the tridic pexspec-
tivcs)e Wkn the student learns how to ask questions, k
is not only hming  his skills according to a wodd-and-
life view, but also prwiding  a base of refkmct+the
questionin~  exploxe  the tiads of God’s worid.

it’s Mt 77mt Difficult!
A common mismnception  among studmts, and even

teachers,  is that inquhy  skills am difficult to develop
because the task of forming questions about what isn’t
known seems insurmountable. In other words, the pro-
cess of asking questions is construed to be ambiguous,
undefined, arid probably unteachable because tk an-
swer at fimt qpears  elusive and indetenninak

But the con.fbsion  is sorted (for some!) wkn Gemsis
is consulted. Here, question-posing is posited as a means
of aniving  at an expression of an answer that is known
to the asker. In Genesis 3:9, God asks Adam to identi@
whexehe islocatedintheg~n  Inverse 11, He asks
Adawkmldtititkw_.hkti-Gd
already knew the answer. It isn’t as if God posits ques-
tions because he is ignorant of k answers. Rather, God
inquires into the motivations and situations of Adam so
that Adam may recite his covenantal  disobedience, not
Ody to the bd, but to himsdf (notice h liturgical
action of proclamation-question and response). Sii-
larly, the questions that Jesus posits to the Pharisees and
his disciples often pmurne a tmnspmnt answer, known
jointly by Jesus and his audience. Thus, questkwposing
inithtes the search for an expresswn  @an amwer,  one
that may be partidlly  (in the axe of man) orjidty  known
(in the ccue of God) b@ore the questbn  isj?rst posed.

Then why ask questions if the answer is already
known? And isn’t man in another category, since God is
ornniscienL even in asking questions, but man is not?

In answer to the first question, one often proposes
‘questions whose answers are partially but not fh.lly

known. The student may know that them are symbols
mpmscntcd  in the Scurlet  Letter and yet not know what
they mpment  without dimctcd  study on the question. So
the student’s ignorance is always rcdccmablc, because
hc knows how to ask questions.

[n answer to the second question, I ftily conks
that I do not know how much man knows. But I do know
that all mcn know thcm is a UUC God, though ticy deny
it, onc from whom they arc alicntatcd  (Rem. 1). So when
pcwplc ~sk if them is a God, aren’t they alrrady “predic-
ting” an answer, onc which St. Paul tells us, ticy know-
ingly affirm cvcv day’? Sin had a tmmcndous  effect on

Question-Posing Crit&ia’
I

(Good c)t/e*m=Mt9all
quedbns  posed beby)

1“Does’th&  auti -n ~“ . . . . .

1 .,., ,,, . . . . . . . . . . . . . . . . . . . . . ...:..,  .. :::,.” ..’

our thinking processes. Language, inasense,  is aGod
given means in redeeming some of our knowledge, and
question-posing fits within this realm. Whms the in-
strumentality of language on the Day of Rmtwost  and in
nxmding God’s testimony in h Bible God’s Word

llus,  question-posing can motivate the student to
probe into God’s world or to incite the sinner to confhnt
his alleged ignomnce  and his actual ethical disobedie~
to God.

As a friend once conksed  to me Egmding  this
series, that’s some pretty heavy stuff? That may be, but
the education of another generation is at stake, and we
must not faint or weary in restoring our Christian past
and in building new foundations upon i~ “heavy” though
it may be.

Where VVe’w  Going...

WUU’S  upcm”ng? During the coming months, I will
be working on an application of these pfi.nciplcs  for
pmnts of 11-18 year olds in a workbook and tape series
to be pmduud by Geneva Ministries, entitled Research
for L&e. This set will be the first in a library of Chxistian
tcachi.ng  methods, which will culminate in a curriculum
plan thtit  builds fmm pmicular tasks and course  to a
“master plan” for every course.

Also, I w pmscntly  making plans to apply the pnn-
ciplcs  of biblical worship to an educational setting,
showing how we can “learn ethically” no matter whti
our age or educational back~yound;  this series is actually

Ccmkt?d  ntw pge
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necessarily rneam &?&, and Vohmuy ac-
cepted death, like Christ’s in * expression of
his perfect obedience to God’s will, is the only
gateway to man’s destiny. That is why the cross
is the key to “the mstomtion of all things.”

It is significant in this mnnection  that Jesus explicitly
linked baptism andthecmss  in MaIkl(k38  and Luke
12:50,  describing His cmcifixion as a baptism. Thus, we
may conclude that for Jesus to submit to baptism meant
that He submitted to the death penalty against sin,
voluntarily accepting God’s vedicL

In keeping with this understanding of Jesus’ baptism,
Paul described our baptism as a death and msurmch“on
(Rem. 6). lhis takes us a step fbrther. We are not united
to Chxistonly in Hisdeath,  but in His resunection.  In
baptism, the Christian in pd.nciple accepts the death of
Chri*the  final judgment of Godagainst  *butisthen
raised with Cluist and even seated with Him in the
heavenly places. Thus, as Moule  argues, the Christian in
baptism is, in a sense, taken past the final judgmen~  and
if fait.hfd,  entem the life of the age to come. To borrow
the laiqyage of Metith  ~, the baptizxl  Christian
passes t.hmugh the water-ordeal, is quitted, and E-
ceives  the earnest of the promised inheritance

Jesus said this explicitly in reference to faith in tk
Wed: Whoever km and believes has eternal lifk (Jm
5:24).  Tlwsame can besaidof  atithfblmsponse  to
baptism: Baptism is the sign that fbr the Christian the
iinal  judgment is pi@ and his Me is no longer his own,
but with Chxi~  Hence, Luther in the midst of his many
trials  Stiks hiS forehead and IEminds  himsdf, “Ich bin
gets@”  I am baptized.

Baptism is rightly considered a symbolic mmtyrdom,
a sunendering  of our life to God’s just judgment, a seM-
accusation, and a self-makxiicto~  oath. The wonder of
biblical Christianity is that God took this judgment upon
Himself, passing thllXlgh the !@it ~ and going
down into the water. He was cut om He endured the

baptism of blood. In _ k judgrnemt of God be-
comes our justificabm and we enter into h enjoyment
of the heavenly life and msumxtion  power. Such a God,
astkearlym~m  undemto@ is OmforwhOmwm
gladly live, and die!

inter J. IA-a flequent con(xibutor  to Xhe Geneva
Review, ix)lds a ThM. tlom W~ ‘Illedogical
Seminaxy. He is the eautlmr (with Gary DeMar) of 7he
Reduction of Chr&tianity  and (with George Grant) A
Christian Response to Dungem  and Dmgom.  He is
curnmtly  working on a series of articles for 7he Geneva
Review on the Kingdom of God The iimt installment
will appear in the May 1988 issue. Next month look for
@ conclusion to his series on judkial  theology, Eucha-
rkt and Jud’nt.]
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a course I will be teaching in Pennsylvania this summer
and will be entitled Liturgy and we. Geneva Ministries
will be making this available, along with its workbook
m~~Itm~btimtiWsforaSmtiy
school course

During timxtfkwi  nstaOments,I willbedoing  a
shmt series on grammar, fbllowed by a few articles
explaining how h cuniculum  fits together h the
fburxiation I’ve discussed thus far. Would you be inter-
ested in more detailed explanations? Are you intmstd
in seeing tiult  education ddressed,  possiiy  Sunday
School teaching methods? I would appreciate hearing
* YOU, RgRX’ding  Whit  tO@CS yOU would ~ to =
covered in the ensuing months. Although I cannot pmm-
isepersonal  replies atthistime,  IwiU ~to deal  with
questions you mise in upcoming columns. My address
until May 5 is 719 Young Graduate House, West Lafay-
ette, IN 47%)6.  Thank you.

[Gary R. Hafer is an instructor in xhetoric  at Purdue
University. A frequent contributor to T& Geneva Rev-
view,  he is also the author of the premium tape series,
Seeing and Believing.]
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