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The question of freedom is first of all a question of sovereignty
and of responsibility. Who is sovereign, and to whom is man
responsible? This source of sovereignty is also the source of free-
dom. If sovereignty resides in God and is only held ministerially
by men, then the basic responsibility of ruler and ruled is to God,
who is also the source of freedom. But if sovereignty resides in the
state, whether a monarchy or democracy, man has no appeal
beyond the law of the state, and no source of ethics apart from it.
He is totally responsible to that order and has only those rights
which the state chooses to confer upon him. The word comprehend
means both “to contain” and “to understand.” That which contains
man is also the source of our understanding of man. If man is a crea-
ture of the state, then he is to be understood in terms of the state.
Aristotle’s man, a social animal, can never transcend his political
order. Christian man, however, created in the image of God, can-
not be contained in anything short of God’s eternal decree and
order, nor understood except in terms of God Himself. Man
therefore is not understandable in terms of man but in terms of
God. Absolute monarchy and democracy, statism in other words,
came into existence as revivals of paganism and as anti-Christian
movements, whatever their ostensible claims otherwise.

R. J. Rushdoony*

*Rushdoony, This Independent Republic (Fairfax, VA: Thoburn Press [1964]
1978), p. 15.



EDITOR’S INTRODUCTION
by Gary North

Thus saith the Lorp God; Remove the diadem and take off
the crown: this shall not be the same: exalt him that is low, and
abase him that is high. I will overturn, overturn, overturn it: and
it shall be no more, until he come whose right it is, and I shall
give it to him (Ezekiel 21:26-27; King James Version).

God rules the nations. He sets up rulers and removes them
(Daniel 2:21). He alone is the true Sovereign of the world. All
other sovereign rulers are merely delegated sovereigns, whether or
not they admit this fact to themselves or to their followers.

It is each man’s job to restructure his thoughts, words, and
deeds to conform to God’s standards of righteous rule. If each per-
son would do this perfectly (an impossibility, given the effects of
sin), every human institution would be restructured to conform to
God’s standards for it. God’s inescapable rule would then be made
manifest by every institution.

We must not be misled: God rules, whether or not men
acknowledge this. God has standards for the proper administra-
tion of every person (and therefore all institutions), whether or
not anyone admits this. The proper historical question regarding
God’s rule is this: To what extent does the operation of any given
human institution conform to God’s standards at any point in
history? To answer this, we first need to know what the standards
are that God has established for all of the institutions of gov-
ernment.
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God and Government

Gary DeMar is best known for his three-volume set God and
Government. This little book is a digest of those large workbooks.
What he does is to take the reader through some of the fundamental
aspects of God’s designated units of government: self-government,
family government, church government, and civil government.
He makes it clear that the Bible designates all four as govern-
ments, and that it is one of the major errors of the modern world
to treat civil government as the government.

The modern humanist believes that civil government (the
State) is the primary agency of government. This should not be
surprising. As DeMar shows in this book, there is an intellectual
war going on, a war between two rival views of God, man, law,
and society. On one side is Christianity, with its doctrine of plural
governments, plural institutional sovereignties, checks and
balances, and the Bible as the Word of God. On the other side are
the anti-Christians. They hold a completely different view of the
world. They believe that man, not God, is the sovereign agent of
lawful authority, or at least man’s institutions are: the State, the
Party, Science, etc. Man rules. If we want to invent a word for
this, we might call this a homocracy (homo = man, kratos = rule).

Homocracy

Under the political theory of homocracy, mankind as a whole
is regarded as sovereign. Mankind is in control. “Man has got to
take control of man,” the slogan goes. This means, as C. S. Lewis
has pointed out, that some men have to take control over all the
others. Mankind does not actually speak out and say what it
wants. So it needs representatives to speak for it, to act in its
name. There’s the rub. There are a lot of individuals and groups
that claim to represent silent humanity. Anyone who challenges
this claim can in some cases get himself killed.

Those who want to exercise control in the name of humanity
need a chain of command. The chain of command allows them to
speak their sovereign word, and their will be done. Unlike God, who
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literally spoke the universe into existence (Genesis 1), men cannot
do this. Their fiat (spoken) word is not powerful. They need tools
to enforce their words—levers, if you will. They need leverage.

How do they get it? By gaining the cooperation of others. How
do they gain it? By many means, but they all boil down to two:
the carrot and the stick. They buy cooperation, or they compel it.
In a free market society, the accent is on buying it; in a socialist
(command) society, the emphasis is placed on forced cooperation.

Mankind lives on, but men die. So how does a system of gov-
ernment survive the founders? How do people on top remain on
top, and how do their successors remain on top? Who chooses
their successors? How do those on the bottom get on top?

These are the basic questions of all organizations, and all gov-
ernments. They are asked over and over in the history of man.
The answers vary in details, but there are not many different
kinds of answers.

The Covenant Structure

To get the right answers, we need first to ask the right ques-
tions. For a long, long time, Christians and Jews have had the
right questions right under their noses, but no one paid any atten-
tion. The questions concerning lawful government are organized
in the Bible around a single theme: the covenant.

Most Christians and Jews have heard the word “covenant.
They regard themselves (and occasionally even each other) as
covenant people. They are taught from their youth about God’s
covenant with Israel, and how this covenant extends (or doesn’t)
to the Christian church. Everyone talks about the covenant, but
until late 1985, nobody did anything about it.

Not in 3,400 years of Bible commentaries.

Is this too strong a statement? It may be. But the fact remains,
if you go to a Christian or a Jew and ask him to outline the basic
features of the Biblical covenant, he will not be able to do it rapidly
or perhaps even believably. Ask two Jews or two Christians who
talk about the covenant, and compare the answers. The answers
will not fit very well.

”
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For over four centuries, Calvinists have talked about the cove-
nant. They are known as covenant theologians. The Puritans wrote
seemingly endless numbers of books about it. The problem is,
nobody has ever been able to come up with “the” covenant model
in the writings of Calvin, let alone all his followers. The Calvinists
have hung their theological hats on the covenant, yet they have
never put down on paper precisely what it is, what it involves,
and how it works—in the Bible or in church history.

Then, in late 1985, Pastor Ray Sutton made an astounding
discovery. He was thinking about Biblical symbols, and he raised
the question of two New Testament covenant symbols, baptism
and communion. This raised the question of the Old Testament’s
covenant symbols, circumcision and passover. What did they
have in common? Obviously, the covenant. But what, precisely, is
the covenant? Is it the same in both Testaments (Covenants)?

He began rereading some books by Calvinist theologian
Meredith G. Kline. In several books (collections of essays), Kline
mentioned the structure of the Book of Deuteronomy. He argued
that the book’s structure in fact parallels the ancient pagan world’s
special documents that are known as the suzerain (king-vassal)
treaties.

That triggered something in Sutton’s mind. Kline discusses
the outline of these treaties in several places. In some places, he
says they have five sections; in other places, he indicates that they
may have had six or even seven. It is all somewhat vague. So Sut-
ton sat down with Deuteronomy to see what the structure is. He
found five parts.

Then he looked at other books of the Bible that are known to
be divided into five parts: Psalms and Matthew. He believes that
he found the same structure. Then he went to other books, includ-
ing some Pauline epistles. He found it there, too. When he dis-
cussed his findings in a Wednesday evening Bible study, David
Chilton instantly recognized the same structure in the Book of
Revelation. He had been working on this manuscript for well over
a year, and he had it divided into four parts. Immediately he went
back to his computer and shifted around the manuscript’s sections
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electronically. The results of his restructuring can be read in his
marvelous commentary on the Book of Revelation, The Days of
Vengeance (Dominion Press, 1987).

Here, then, is the five-point structure of the Biblical covenant,
as developed by Sutton in his excellent book, That You May Prosper:
Dominion by Covenant (Institute for Christian Economics, 1987).

1. The transcendence and immanence of God
2. Authority/hierarchy of God’s covenant

3. Biblical law/ethics/dominion

4. Judgment/oath: blessings and cursings

5. Continuity/inheritance

Simple, isn’t it? Yet it has implications beyond your wildest
imagination. Here is the key that unlocks the structure of human
government. Here is the structure that Christians can use to ana-
lyze church, State, family, and numerous other non-covenantal
but contractual institutions.

It can be used to unlock the long-debated structure of the Ten
Commandments: 1-5, with a parallel 6-10. I spotted this almost as
soon as Sutton described his discovery, just as I was finishing my
economic commentary on the Ten Commandments, The Sinai
Strategy (Institute for Christian Economics, 1986), which I outlined
in its Preface. It can also be used to make sense out of some of the
basic concepts of economics, as I show in my book in the Biblical
Blueprints Series, Inherit the Earth (1987). In fact, once you begin
to work with this model, it becomes difficult not to see it every-
where you look. This means that Sutton’s model is either very
powerful or very hypnotizing.

Where the intellectual pay-off really gets high is in the field of
government. Gary DeMar did not deliberately structure the first
draft of this manuscript around Deuteronomy’s five-point cove-
nant model. Nevertheless, as I read it, I recognized the five
points. I simply moved his chapters around. He had already
covered the basic topics of government that the five-point model
reveals: in two sets of five chapters. Once again, we see the power
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of this covenant model. Without deliberately imitating it, DeMar
asked the questions raised by the covenant model. He just didn’t
originally ask them in the covenant model’s order.

Let us consider the five simple questions that this model raises
for those studying the various institutions of government.

Who's in charge here?

To whom do I report?

What are the rules?

What happens to me if I obey (disobey)?
Does this outfit have a future?

G OON =

If every textbook in political theory, or the history of political
theory, were written around these five questions, students would
have a lot less trouble sorting out the subject matter of political
theory. If I had understood it back in those long-gone years of the
Eisenhower Administration, when I first struggled with these
problems, I might have figured out why political participation was
so important to my deeply religious humanist instructor. I might
also have recognized more clearly the nature of his religion.

You have a great advantage over most other Christians, not to
mention political theorists. You now know something about this
covenant structure. If you intend to do anything about the crises
we are in, or will be in shortly, you will find it most useful.

Humanist Theocracy vs. Biblical Theocracy

If you believe that God truly rules every area of life, then you
are a defender of Biblical theocracy. You say in confidence that
God rules. The Greek word for God is theos. The Greek word for
rule is kratos. From these two words we derive the English word
theocracy. This does not mean the rule of the institutional church.
That system would be an ecclesiocracy (church = ekklesia.) The Bible
is opposed to ecclesiocracy.

A theocracy is what God has already set up: He already rules in
the affairs of men. To the extent that any God-established institu-
tion of lawful government— self-government, family government,
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church government, or civil government—conforms itself pro-
gressively to God’s standards, it steadily reflects this already existing
theocracy.

Thus, to use the term theocracy to describe a civil government
that is run by the institutional church is a deliberate falsifying of
the Biblical meaning of theocracy. It is the humanists’ favorite and
most successful verbal trap. They have defined theocracy to mean
what they want it to mean, and then they have scared Christians
into political retreat by yelling “Theocracy! Theocracy!” at them
whenever they raise the question of God’s permanent standards
for every area of life. Most humanists define all of life in terms of
politics, or see politics as the primary way to make life better.
Then they redefine theocracy to mean the church’s rule over poli-
tics, for politics is the heart and soul of humanism. (On this point,
see the book by George Grant in the Biblical Blueprints Series,
The Changing of the Guard.)

Humanists usually think of “government” as a top-down bu-
reaucracy that controls almost everything in society. The Bible
teaches that government is actually a general term for self-govern-
ment, family government, church government, and civil govern-
ment. The Bible rejects the whole idea of government as a top-
down bureaucracy. The Bible teaches that government is a bottom-
up appeals court structure. Thus, when humanists paint a picture
of theocracy as tyrannical, they are using a false model —indeed,
an ancient humanist model —to guide their painting.

What the Bible says is that every area of life is to be ruled by God’s
permanent principles. This is the Biblical meaning of theocracy: an
earthly reflection of what the Bible says has always existed, namely,
the rule of God in every area of life, not just civil government.

Gary DeMar’s book has made the meaning of theocracy clear.
From this time on, Christians who read it should be able to handle
the misleading (and highly effective) challenge of the humanists
against the rule of God.

Yet despite DeMar’s clarity, it will take an act of will on the
part of each Christian reader to say to himself mentally: “God
rules. God rules everything. He is the only Creator and the final



xvi Ruler of the Nations

Judge. It is His desire that everything men build should reflect
His perfection. Therefore, theocracy means that all governments
—self-government, family government, church government, and
civil government—are theocratic governments (plural). God rules
them all. He rules in terms of His revealed law. Biblical theocracy
therefore does not mean tyranny. Humanist theocracy means tyranny:
the rule of self-proclaimed sovereign man.”

The humanists have brainwashed Christians when it comes to
the Biblical meaning of theocracy. Christians should recognize
from the very beginning that humanists have already brainwashed
them. It is time to get “unbrainwashed.” We must begin this intel-
lectual “de-programming” process by reading carefully and by
thinking about what we are reading. It takes real effort to pay at-
tention to the meaning of words. Christians must not allow them-
selves to slip back into using the false definition of theocracy that
humanists have provided for us in order to destroy us.

Training People for Self-Government

Each of the three institutional governments in the Bible is de-
signed to lead people into self-government under God. Spiritual
slaves resent this process of liberation, as do the earthly masters of
spiritual slaves. We see this clearly in the account of the exodus.
The Hebrew slaves were angry at Moses for his having angered
the Pharaoh (Exodus 5:20-21). They were not angry at the
Pharaoh, the tyrant. Slaves need tyrants in much the same way
that tyrants need slaves: a condition of mutual dependence that is
not based on self-government under God.

The need of governments to train subjects to exercise inde-
pendent judgment is obvious in the case of family government.
Parents who keep their children under their thumbs for life will
die in old age in poverty, or at least insecurity, for their children
will be unreliable supporters. Patriarchy in the Bible was always
based on the idea that the father would leave the sons their share
of the family’s property before he died. He would give his sons
their appropriate blessings (assets) when they reached maturity.
Abraham gave Sarah’s tent to Isaac when Isaac married Rebekah
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(Genesis 24:67); then he married Keturah and moved east (Gen-
esis 25:1-7). Abraham dropped out of covenant history as a major
figure at that point, although he fathered more children, includ-
ing Midian, who in turn fathered the Midianites (25:2). Isaac
received his portion, and covenant history developed through
him.

We recognize that patriarchs who try to maintain direct con-
trol over their sons and sons-in-law are implicitly petty tyrants. In
the United States, immigrant groups that have had a tradition of
patriarchy abandon that tradition within a single generation. The
children will no longer put up with such nonsense. Only in a
tyranny like the Mafia—an imitation family—can such pater-
nalism be sustained, and only through violence and the promise
of great financial gain. Few people see the Mafia as a valid family
model. The freedom that the West has provided has revealed life-
time patriarchy as a pagan anachronism. It destroys the initiative
of the heirs. Paternalism is a curse, creating dependence and an
incentive for rebellion at the same time.

The same criticisms are equally applicable to the paternalism
of either church or State. God judges such systems. Any tightly-
knit, top-down hierarchy of bureaucracy eventually breaks down.
It splinters churches and States. It produces followers who show
no initiative. The paternalistic institution becomes stagnant. Its
followers expect the leaders to work to build the organization,
while the leaders expect the followers to carry them on their shoul-
ders economically.

The proper goal of Biblical theocracy —in family, church, and
State —is personal independence and self-responsibility. This is
why Biblical theocracy is hated by modern humanist theocrats
who want to make the State into god, and then rule other men
through a system of top-down political power. Biblical theocracy
kills humanist theocracy, for it destroys the economic, legal, and
psychological dependence of the masses of people on their elite
rulers. Besides, all humanistic theocracies eventually die anyway,
for they cannot stand the competition that they receive from
newer, hungrier, more energetic institutions. This is the fate of
every human empire in history.
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Summary

Only the innovation and flexibility of self-governed people
under the rule of God’s law can sustain the growth of God’s king-
dom over time. Men will be ruled by God, or else they will be ruled
by men who imitate God. There is no escape from the rule of
other men; the question is: By what standard will rulers rule, and
also be governed? Everyone is under another person’s authority in
most areas of his life. Everyone answers for his actions. The doc-
trine of “divine rights” applies only to God: God alone answers to no
one else. There is no divine right of kings, priests, parents, or vot-
ers. There is no divine right of anyone on earth. Everyone is ac-
countable to other people. But this accountability is judicial: an
appeals court system. Initiative remains with the individual. In the im-
mortal words of Grace Hopper, a developer of the computer lan-
guage Cobol, and who in her late seventies in the early 1980s was
the oldest officer still on active duty in the U.S. Armed Forces
(Navy): “It’s easier to say you're sorry later than to ask permis-
sion.” This outlook is the essence of self-government under God.
Ask God; then say you are sorry to men later on, if necessary.



FOREWORD
by John Whitehead

In our present society, the issue of authority has provoked
great strife between Christians and the state. When, for example,
is the state performing a proper function and when is it encroach-
ing upon the rights and responsibilities that God has entrusted to
the family or the church? The severity of the conflict is evident in
many court cases that have arisen because people who chose to
live by their religious convictions stumbled head-first into state
resistance.

Gary DeMar’s book, Ruler of the Nations, presents a clear and
well-substantiated description of the three types of government es-
tablished by God —the family, the church, and the civil govern-
ment—each given its own specific and limited jurisdiction. These
three governments were intended to work cooperatively with one
another under the ultimate authority of God.

Unfortunately, that relationship of cooperation has been
replaced by one of competition and contention. The state—hav-
ing severed itself from all accountability to God — has increasingly
seized control of areas that rightfully belong to the family or the
church. But equally damaging is the way in which the church and
family have voluntarily relinquished many of their responsibilities
to the government bureaucracy.

But the trend is not irreversible. DeMar recommends several
effective actions for the family and the church to take to wean
themselves from false dependency on the state (particularly in the
area of social services) and reassert their claim to their rightful

xix
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obligations. Christians should read this section with a mind to-
ward application.

The creeping statism of our society will never be stopped until
Christians are ready to obey God’s mandate and take responsibil-
ity for the duties He has assigned. This book could prod many in
the right direction.



Part|
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AUTHOR’S INTRODUCTION

Any kingdom divided against itself is laid waste; and any city
or house divided against itself shall not stand. And if Satan casts
out Satan, he is divided against himself; how then shall his king-
dom stand? (Matthew 12:25-26).

Jesus was here contrasting His kingdom with Satan’s. Christ’s
is a unified kingdom. God is sovereign over His kingdom, yet
men are responsible agents. God runs it from the top with perfect
Jjustice and perfect knowledge, a kingdom based on law. But men
choose whom they will serve. They are either covenant-keepers or
covenant-breakers. God’s kingdom is unified, and it serves as
leaven, steadily replacing the divided kingdoms of the devil.

This book is about God’s kingdom. God’s kingdom begins in
heaven, but it extends to earth. Christ announced after His death
and resurrection: “All authority has been given to Me in heaven
and on earth. Go therefore and make disciples of all the nations,
baptizing them in the name of the Father and the Son and the
Holy Spirit, teaching them to observe all that I have commanded
you; and lo, I am with you always, even to the end of the age”
(Matthew 28:18-20). With these words, Matthew ends his gospel.

There are five crucial concepts found in these words. These
concepts pattern the ten commandments found in Exodus 20. The
first table of five commandments deals with what man owes to
God while the second table shows what man owes to his fellow
man. Without the first five the second five will not work. The
sanctity of life, respect for the marriage relationship, and the
rights of private property are dependent upon a transcendant God
who gives mandates in an unchanging law for individuals and

3
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governments. The structure of Jesus’ command to His disciples is
the very structure of the ten commandments:

1. Christ is sovereign over heaven and earth, yet present
with His people. He is both transcendent (high above) and im-
manent (present) with us.

2. He is the Supreme Commander over a hierarchy, so His
followers are to bring the nations under Christ’s authority
through baptism.

3. His kingdom is a kingdom of law, meaning ethics, for
Christians are commanded to teach men to observe (obey) all
that He commands.

4. He judges the nations, for baptism is a covenant sign, a
form of oath taken before God; violating the terms of the Biblical
covenant always brings cursings (Deuteronomy 28:15-68), while
obedience brings blessings (Deuteronomy 28:1-14).

5. There is continuity over the generations of man, for He
promises to be with His people always, to the end of the age.

What Jesus was saying is that His kingdom will stand, but
Satan’s will fall. Nation by nation, Satan’s inherently divided
kingdom will fall to Christ, through the preaching of the gospel
and the disciplining of the nations under Christ’s law. Like a long
row of dominoes, Satan’s nations will inevitably fall in history.
Christ promised: “I will build My church; and the gates of Hades
[hell] shall not overpower it” (Matthew 16:18).

Empires and Dominoes

Today’s world is divided into two rival camps, with everyone
else doing his best to stay out of the way of the giants. The Cold
War is a reality. It has been going on ever since the Russian Revo-
lution of 1917, and it has escalated since the end of World War II.
But another cold war has been going on since the garden of Eden.
It is a war between good and evil, between God and Satan. The
stakes for this competition are very high: eternal life or eternal
judgment.

In the Vietnam war, it was common to hear the argument that
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South Vietnam was a domino. If it fell to the Communists, then
all of Southeast Asia would fall, country by country. Then the Far
East would fall. We had to defend South Vietnam, or else experi-
ence the domino effect. Well, South Vietnam fell, and now Viet-
nam is in a war against the Communists in Laos and also against
the Communists in Cambodia. (In other words, Laotians hate
Cambodians, Cambodians hate Vietnamese.) The Red Chinese
and the Soviets have “their” client states. (Everyone hates the
Chinese and the Russians, especially each other.) Hardly any
American knows what is going on there, or which Southeast
Asian nation is allied with which Communist giant, but 55,000
American troops didn’t return alive.

Meanwhile, the tiny city-state of Singapore is getting ever
richer, the Malaysians are getting richer, and Thailand is still out-
side the Communist sphere of influence. If the domino effect was
really true in 1970, it has not yet been proven.

We are also seeing the Soviet Union fighting desperately in the
African nations of Angola and Mozambique to destroy anti-Com-
munist freedom movements. Their empire is threatened. So far,
no client state of the Soviet Union has yet to fall to a national anti-
Communist revolution, but the Soviet Union’s leaders are spend-
ing billions annually to keep it from happening. They fear the
domino effect, as do all empires. Lose one, they believe, and you
may lose them all. They also believe that they face the domino
effect.

Why? Because empires are top-heavy. They are held together
by force and money. If either force or money wane, “emperors”
ask themselves, what will hold the hostile national groups
together? What will bind the many to the one? How will the
tyrannical laws of a distant elite be maintained in the lives of other
men who obey today only out of fear? If men’s hearts and minds
are not at peace in the kingdom, how will it survive when power
wanes?

That is the problem facing the top-down empires of today. It is
a question that has faced every empire in history. So far, no em-
pire has found a solution. No empire ever will (Daniel 2:36-43).
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The kingdom of God will conquer them all: . .. the God of
heaven will set up a kingdom which will never be destroyed, and
that kingdom will not be left for another people; it will crush and
put an end to all these kingdoms, but it will endure forever” (Dan-
iel 2:44). God’s kingdom is a kingdom of the heart, not a top-
down centralized power that crushes the lawful desires of men,
thereby creating rebels.

If a house is divided against itself, it cannot stand. Man’s poli-
tical houses are divided against themselves. They shall not stand.

A Different Kind of Domino Effect

There is a governmental domino effect that also seems to be
facing nations. Government too often has been defined solely in poli-
tical terms. The Bible’s definition of government is comprehen-
sive. It includes self-government, family, government, church
government, and civil governments at all jurisdictional levels.
There are those, however, who want to narrow the definition, and
thus create a domino effect: the denial of God’s sovereign rule over
all of life, and the denial of all earthly governments established by
God—parents and children in family government, elders and
members in church government, and rulers and citizens in civil
government. In effect, the State,! civil government, is the last
domino to fall. All governmental distinctions are eliminated in
favor of the State. The State is everything. For Hegel, “The State
incarnates the Divine Idea upon earth.” In effect, the State is god.
Benito Mussolini declared, “Everything for the State; nothing
outside the State; nothing against the State.”

Adolf Hitler, one of the greatest tyrants who ever lived, under-
stood the domino effect. It begins with the elimination of the indi-
vidual will for the benefit of the State:

1. State with an uppercase S will refer to the federal or national civil govern-
ment of any nation or a single political entity. For example, since the Soviet
Union cannot be described in constitutional terms, the term State will refer to the
oppressive political system of that regime. The use of state with a lowercase s
refers to one of the fifty states.
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It is thus necessary that the individual should finally come to
realize that his own ego is of no importance in comparison with
the existence of his nation; that the position of the individual ego
is conditioned solely by the interests of the nation as a whole . . .
that above all the unity of a nation’s spirit and will are worth far
more than the freedom of the spirit and will of an individual. . . .2

When the First Domino Falls

When the first domino of self-government falls, we can expect the
fall of all the governmental dominoes. Why? Self-government, or
submission to God and faithfully obeying Him in all things, un-
dergirds all institutional governments like the family, church, and
State. Self-government is exclusively moral, because it does not
align itself with any earthly throne. God, through His Word,
directs the self-governed Christian. Self-government, therefore,
deals with what is right and wrong in terms of what God pre-
scribes. Without self-government, all institutional governments
will be corrupt, reflecting the corruption of the individual. In
1682, William Penn wrote: “Let men be good, and the govern-
ment cannot be bad; if it be ill, they will cure it. But, if men be
bad, let the government be never so good, they will endeavor to
warp and spoil it to their turn.” This is why the apostle Paul puts
such an emphasis on the “fruit of the Spirit,” especially self-control
(self-government): “love, joy, peace, patience, kindness, goodness,
faithfulness, gentleness, [and] self-control” (Galatians 5:22-23).

He contrasts the self-governed individual with those who fol-
low “after their own lusts,” those who are not self-governed under
God’s absolute government ( Jude 18). The vices of those who lack
self-government are: “immorality, impurity, sensuality, idolatry,
sorcery, enmities, strife, jealousy, outbursts of anger, disputes,
dissensions, factions, envyings, drunkenness, carousings, and
things like these . . .” (Galatians 5:19-21).

2. Adolf Hitler at Buckenburg, October 7, 1933; The Speeches of Adolf Hitler,
1929-39, ed. N.H. Baynes (2 vols., Oxford, 1942), 1:871-72. Quoted by Leonard
Peikoff, The Ominous Parallels (New York: Stein and Day, 1982), p. 3.
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If we see these characteristics in civil government, we can
most assuredly conclude that they first manifested themselves in
self-government. The all-embracing State feeds on poor self-gov-
ernment. Statists are assured that those who lack self-government
will elect leaders who will promise them relief from their own sin.
Of course, relief never comes, only tyranny.

Moral Criteria for Leadership

Those who cannot govern themselves cannot be expected to
govern others. There is a direct relationship between poor self-
government and family and church governments. For example, a
ruler in the church

must be above reproach, the husband of one wife, temperate,
prudent, respectable, hospitable, able to teach, not addicted to
wine or pugnacious, but gentle, uncontentious, free from the
love of money. He must be one who manages his own household
well, keeping his children under control with all dignity (but if a
man does not know how to manage his own household, how will
he take care of the church of God?); and not a new convert, lest
he become conceited and fall into the condemnation incurred
by the devil. And he must have a good reputation with those out-
side the church, so that he may not fall into reproach and the
snare of the devil (vv. 2-7).

When moral self-government under God’s law is not operating
because the sovereign government of God is denied, and His law
is repudiated, we can expect the family and church to suffer the
inevitable wicked effects. The one human government that seems
always to be ready to pick up the pieces is civil government, meaning
the State. Once all the dominoes fall against that last domino of
civil government, those in power scoop up all the dominoes and go
home, obliterating the multiple governments under God and deny-
ing the individual and the God-ordained governments of the family
and the church. The limited, delegated sovereignty given to them by
God is denied. The new rulers assume that there is no need for self-
government undergirding the family, church, and State. In fact,
even God’s sovereign rule is denied. The State rules and overrules,
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If Christians are to change things at the higher levels of civil
government, things must first change at the bottom, first in the hearts of
men, second in the realm of self-government, third in church gov-
ernment, fourth in family government, fifth in local civil govern-
ment, and only then in distant central government. Christian recon-
struction is an inside-out process, a bottom-up process. Nevertheless, this
process can take place nearly simultaneously during a major re-
vival, as it did in Nineveh under the preaching of Jonah. Changes
eventually must occur at both ends of the domino spectrum.
Those who rule at the highest levels of civil government must
cease to see themselves as independent of God’s government over
them. At the same time, the citizenry must stop looking to the
State for salvation and get their own households in order. The
government at the top (civil government or the State) is a re-
flection of the government at the bottom (the type of self-govern-
ment supporting the family and church). In effect, you get what
you vote for.

Israel’s Example

Israel’s history is the scene for the Biblical “domino effect.” The
apostle Paul wrote:

For I do not want you to be unaware, brethren, that our
fathers were all under the cloud, and all passed through the sea;
and all were baptized into Moses in the cloud and in the sea; and
all ate the same spiritual food; and all drank the same spiritual
drink, for they were drinking from a spiritual rock which fol-
lowed them; and the rock was Christ. Nevertheless, with most of
them God was not well-pleased; for they were laid low in the wil-
derness. Now these things happened as examples for us, that we should not
crave evil things, as they also craved. And do not be idolaters, as some
of them were; as it is written, “The people sat down to eat and
drink, and stood up to play.” Nor let us act immorally, as some of
them did, and twenty-three thousand fell in one day. Nor let us
try the Lord, as some of them did, and were destroyed by the
serpents. Nor grumble, as some of them did, and were destroyed
by the destroyer. Now these things happened to them as an example, and
they were written for our instruction, upon whom the ends of the ages have
come (1 Corinthians 10:1-11).
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God was rejected as their sovereign redeemer. Instead of
“craving” God, they “craved evil things.” Instead of worshipping
God, they became “idolaters.” Their rejection of God started the
dominoes falling. Forty years were wasted in the wilderness as the
people ignored God’s sovereign government and endured His
judgment (Numbers 13-14). An entire generation died in the wil-
derness. A new generation entered the land and again were warned
by God: “This book of the law shall not depart from your mouth,
but you shall meditate on it day and night, so that you may be
careful to do according to all that is written in it; for then you will
make your way prosperous, and then you will have success”
(Joshua 1:8).

After the conquest, when a new generation was about to take
over the reins of dominion, Joshua repeated the earlier admoni-
tion: “Now, therefore, fear the Lorp and serve Him in sincerity
and truth; and put away the gods which your fathers served
beyond the River in Egypt, and serve the Lorp. And if it is dis-
agreeable in your sight to serve the Lorp, choose for yourselves
today whom you will serve: whether the gods which your fathers
served which were beyond the River, or the gods of the Amorites
in whose land you are living; but as for me and my house, we will
serve the Lorp” (Joshua 24:14, 15).

Summary

In our day, we have imitated the Israelites in their sin, not
their faithfulness. We are facing similar problems. At all levels,
governments (plural) are experiencing crises: crises in authority,
standards, financing, and stability. Until men turn to the Biblical
standards for righteous government, beginning with self-govern-
ment under God’s law, there will be no long-term solutions. The
conflicts between man’s empires will continue. The dominoes will
continue to fall, threatening whole civilizations.

But Christians have forgotten their Biblical heritage. They
stand silent, yet they have the Bible in their hands. They must
turn to it again for guidance, and ask themselves: What does it mean
to disciple the nations for Christ? It means that we must announce that
Jesus Christ is ruler of the nations.



I. Transcendence/Presence

1
GOD IS SOVEREIGN, NOT MAN

For the Lorb is our judge, the Lorb is our lawgiver, the Lorp
is our king: He will save us (Isaiah 33:22).

“The voice of a god and not of a man!” (Acts 12:22). Herod be-
lieved the words of his subjects. He fell for the grand delusion: the
belief that those who rule are self-styled gods, independent of
God’s government over them. God did not take long to remind
King Herod and the people that He rules in heaven and earth, and
all rulers are subject to His sovereignty and law. For his denial of
God’s sovereignty over him, Herod became a diet for worms:
“And immediately an angel of the Lord struck him because he did
not give God the glory, and he was eaten by worms and died”
(Acts 12:23).

Today, the United States finds herself in the midst of making a
similar choice. It’s true that our coins have “In God We Trust”
stamped on them. But it’s probably equally true that our nation
puts more trust in the money where the acknowledgment appears
than in the God who supplies all wealth. This nation is being
warned, just as Israel was warned. God is reminding the United
States that her prosperity and security do not come by way of the
State. As Christians, we must heed God’s warning that a forgetful
nation is a doomed nation. Have we come to the place where we
now believe that “My power and the strength of my hand made
me this wealth” (Deuteronomy 8:17)? God’s assessment of such
presumption is not easy to take for an unrepentant nation:

1
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But you shall remember the Lorp your God, for it is He who
is giving you power to make wealth, that He may confirm His
covenant which He swore to your fathers, as it is this day. And it
shall come about if you ever forget the Lorp your God, and go
after other gods and serve them and worship them, I testify
against you today that you shall surely perish. Like the nations
that the Lorp makes to perish before you, so you shall perish;
because you would not listen to the voice of the Lorp your God
(Deuteronomy 8:18-20).

Herod saw himself as a god. But what is even more frighten-
ing, is that the people accepted him as a god. It is no less true to-
day that people reject the God of the Bible and His faithful provi-
sions of life, liberty, and property and turn to the State for suste-
nance and security. Where we are told to pray, “Our Father who
art in heaven. . . . Give us this day our daily bread” (Matthew
6:9, 11), we too often turn to the State for our daily bread. Where
the Bible tells us that God is our Father, more often than not the
people make the State their father, because the State can provide
them all the financial aid they need. (See Chapter Five for more
details.)

This is why the first commandment must be our starting point
for the proper ordering of ourselves, our families, our churches,
and our nation. We must never put any of man’s laws before the
first commandment: “I am the Lorp your God . . . you shall
have no other gods before Me” (Exodus 20:2, 3). Adherence to the
first commandment protects us from those who would rewrite it to
read “I, the State, am your God. You shall have no other gods be-
fore me.” This is the first point in the Biblical covenant structure:
the absolute sovereignty of a transcendent God who is always present (imma-
nent) with His people. He sets up a hierarchy (point two), lays down
the law (point three), judges men continually and also at the end
of time (point four), and preserves His kingdom (point five).

When a ruler decrees either by words or deeds that he is inde-
pendent of God’s government, or that justice is defined according
to his self-made laws, or that man looks to the State for salvation,
then God responds with judgment. A nation might not see God’s
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judgment in the same way Herod did, but time brings all things to
light. Choosing man as the sovereign ruler, independent of God,
will lead a nation to slavery and eventual destruction.

For the despot, power is all that matters. Words and what they
mean, what they can mean, are used to change opinions. When
man makes up his own meaning on the basis of his own power,
chaos results. Then a power struggle takes place among all those
people who want their word to rule. For humanism, power deter-
mines meaning.

God Speaks or Newspeak

What if a change in meaning results in the erosion of legitimate
power and authority from individuals, families, churches, business
establishments, and city, county, and state governments? What if
“government of the people, by the people, and for the people” be-
comes “government over the people in the name of the people”?
What if this change in definition works for the creation of a single
political entity that sees itself as “God walking on earth”? What if
the denial of God’s many governments means that the State, a
centralized civil government, becomes the all-embracing power
that orders society through power, all in the name of security,
peace, and prosperity?

In George Orwell’s terrifying novel 71984, “Newspeak” was the
official language of “Oceania,” a futuristic place where Big Brother
reigned. “The purpose of Newspeak,” Orwell writes, “was not only
to provide a medium of expression for the world-view and mental
habits proper to the devotees of Ingsoc [Newspeak for English So-
cialism], but to make all other modes of thought impossible.”*

The purpose in a shift in definition is to have the people think
one-dimensionally, to think in terms of the accepted (meaning im-
posed) definition and no other. A shift in meaning has taken place
with the word “government.” Today, when the word government
is used, civil government at the state or national level is what most

1. George Orwell, Nineteen Eighty-Four (New York: Harcourt, Brace and Com-
pany, 1949), p. 303.
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people have in mind, obliterating by definition the legitimate gov-
ernments of family, church, and the various local civil govern-
ments like the city, county, and the many states.

Noah Webster

Let’s briefly look at some older definitions of the word to see
that government meant more than the State, that is, civil govern-
ment at the national level. The dictionary is always a good place
to begin. Noah Webster’s An American Dictionary of the English Lan-
guage (first published in 1828) defines government this way:

GOVERNMENT, n. Direction; regulation. “These precepts will
serve for the government of our conduct.”

2. Control; restraint. “Men are apt to neglect the government of
their temper and passions.”

3. The exercise of authority; direction and restraint exercised
over the actions of men in communities, societies or states; the
administration of public affairs, according to the established con-
stitution, laws and usages, or by arbitrary edict. “Prussia rose to
importance under the government of Frederick II1.”

4. The exercise of authority by a parent or householder. “Chil-
dren are often ruined by a neglect of government in parents. Let
family government be like that of our heavenly Father, mild, gentle
and affectionate.”

Did you notice the emphasis here? All human government
begins with the individual. We've been calling this self-government
or self-control (Galatians 6:23; Acts 24:25). Self-government un-
dergirds all institutional governments, including the mothers and
fathers in family government, elders in church government, and civil
servants at all jurisdictional levels in civil government. Webster
does not define government as the State and only the State.

Where did these early definers of government get these funda-
mental ideas? From the Bible. When the Bible speaks of “govern-
ment” in the singular, it refers to the government of Jesus Christ
that encompasses all other governments:

For a child will be born to us, a son will be given to us; and the
government will rest on His shoulders; and His name will be
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called Wonderful Counselor, Mighty God, Eternal Father, Prince
of Peace. There will be no end to the increase of His government or of
peace, on the throne of David and over His kingdom, to establish
it and to uphold it with justice and righteousness from then on
and forevermore. The zeal of the Lorp of hosts will accomplish
this (Isaiah 9:6, 7).

His government is as comprehensive as His creation. He cre-
ated all things; He rules over all things.

The One Government of God

The word “government” has a comprehensive definition that
includes self-government, family government, church govern-
ment, and civil government. The operation of these plural gov-
ernments (families, churches, and civil government at the local,
county, state, and federal levels) is dependent upon the one gov-
ernment of God as expressed in Isaiah 9:6, 7 and other passages.
Jesus “upholds all things by the word of His power” (Hebrews 1:3)
and “for by Him all things were created, both in the heavens and
on earth, visible and invisible, whether thrones or dominions or
rulers or authorities — all things have been created by Him and for
Him. And He is before all things, and in Him all things hold
together” (Colossians 1:16, 17).

God then is the model for all types of governments. The created
order images God. The study of the law given to individuals, fami-
lies, churches, and nations will show that these divine directives
reflect God’s attributes. For example, the individual is to be holy
as God is holy; the love that Jesus expressed in giving His life for
the church is to be copied by husbands in their love for their wives
(Ephesians 5:22-34); the discipline that fathers give their children
is a model of God’s discipline of His children (Hebrews 12:1-13);
the State is God’s “minister . . . an avenger who brings wrath
upon the one who practices evil” (Romans 13:4; cf. 12:19).

How does the principle of the “many” governments work itself
out in family, church, and State? Children are commanded to obey
their parents in the Lord (Ephesians 6:1). There is real authority
here and parents have jurisdiction within their own family structure.
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Church members are part of a jurisdictional government
called “ecclesiastical government.” The church is given the “keys
of the kingdom of heaven” and with these keys the leadership can
“bind” and “loose” within the church (Matthew 16:19). The
church, that is, those who are in authority, have the authority to
excommunicate unrepentant members (Matthew 18:15-18). The
church is even given power to handle legal matters that many
would see as the exclusive power of the State (1 Corinthians
6:1-11). In the book of Hebrews, we are told to “Obey your leaders,
and submit to them; for they keep watch over your souls, as those
who will give an account” (Hebrews 13:17). Ultimately, God will
demand an accounting from men regarding their obedience to the
authorities, but this includes all authorities, not just civil authorities.

The State has the power of the sword: “[I]t does not bear the
sword for nothing” (Romans 13:4). Because the State has legiti-
mate authority, Peter can write: “Submit yourselves for the Lord’s
sake to every human institution, whether to a king as the one in
authority, or to governors as sent by him for the punishment of
evildoers and the praise of those who do right” (1 Peter 2:13, 14).

The One and the Many

God has established numerous authorities for the proper or-
dering of society. Mothers and fathers have authority over their
children (Proverbs 6:20, 21; 15:5; 30:17; Ephesians 6:1-3; Colos-
sians 3:20). Church leaders, elders and deacons, hold authority in
the church (Matthew 16:19; 18:15-20; 1 Thessalonians 5:12, 13;
1 Timothy 5:17, 18; Hebrews 13:17; 1 Peter 5:1-3). Civil rulers exer-
cise political authority by God’s decree (Matthew 22:21; Romans
13:1-7; 1 Peter 2:13, 14).

In other relationships, contracts can bind individuals and
groups subject to the stipulations of a contract. The employer-
employee relationship is contractual and carries with it legitimate
authority (Leviticus 19:13; Deuteronomy 25:4; 1 Timothy 5:18; cf.
Matthew 10:10; Luke 10:7). The courts, the judicial arm of civil
authority, enforce the obligations of contracts by punishing the
contract-breaker and seeing to it that restitution is paid to the con-
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tract-keeper. A contract is based upon God’s covenantal design.
God sets forth obligations, benefits for obeying the covenant, and
reprisals for breaking covenant stipulations. Organizations can
lawfully enforce contracts like God enforces His covenants.

The concept of multiple delegated authorities is patterned
after the Divine One and Many —the Trinity. There is one God
(Unity) and there are three Persons (Diversity) in the Godhead,
each of whom is God. Each member of the Trinity, Father, Son,
and Holy Spirit has authority (unity of purpose in the exercise of
authority), yet each performs a different task in history (diversity
of function in the use of authority to accomplish the one purpose).

The Triune God has impressed His creation with this divine
pattern. Thus, He has ordained the family, the church, and civil
governments as institutions, lesser authority structures, under
His jurisdiction: many institutions, but united by one purpose and
duty —obedience to God for His glory.

What, then, should be ultimate in society? The one or the
many? Unity or diversity? The individual or the group? Should
we have one monolithic authority or should every individual be
an authority unto himself?

The creation reflects the Creator. We find that it reflects God’s
unity and His diversity. In the creation, and in mankind’s institu-
tions, unity is not to swallow up diversity, and diversity is not to
blow apart unity. Thus, we should expect to find that debates over
the proper form of civil government always return to this theme:
Which is primary, unity or diversity? And the Biblical answer is
simple in principle (though difficult to achieve in practice): neither!

What kinds of political structures do anti-Christian civiliza-
tions recommend? They insist that God is not a Trinity. He is not
simultaneously One and Many. He is not “three Persons, yet also
One Person.” They deny that there is equal ultimacy of the One and
the Many, meaning that the unity of God is not ultimate over the
plurality of the Persons of the Trinity, each of Whom is God.
They insist that God is either one or many, either unified or
totally diverse. A nation’s view of government reflects its view of
God and God’s legal relationships with mankind. So, govern-
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ments recommended by anti-Christians tend either toward
statism or anarchy, rule by the one or the many.

Anarchy

One proposed solution to the problem of how power and au-
thority ought to function in society is to place sovereignty totally
with the individual. (Whenever we see the word “total” or “totally”
with respect to man and his institutions, beware: tyranny is lurk-
ing in the shadows.) Anarchy is the ultimate implication of this
philosophy: every man his own judge and jury. The Bible tells us
that God is man’s ultimate Judge and Jury. God lays down the
law. He places man and the creation under the restraining factor
of His law. Furthermore, the Fall of man into sin made even more
external restraint necessary.

The anarchist believes that external restraints, perpetuated by
civil governments, are the culprits for all of our ills. The individ-
ual must work to remove the shackles of external restraint and
open the floodgates of unbridled freedom for all people. For the
anarchist, civil government is the enemy of society, simply
because it rules over the individual. The word anarchy is made up
of two Greek words, a which means “no” and arche which means
“rule” or “power.” An anarchist despises any power greater than
himself and he will work in a violent way to overthrow any au-
thority that works to curtail any of his individual freedoms, no
matter how deviant or dangerous to the broader society.

Modern-day terrorism is a manifestation of anarchy under the
guise of “freedom.” The counter culture of the ’60s fostered anar-
chy as a way of reversing the order of society. Much of the rock
music fanned the flames of the ’60s radicalism.

The revolutionary anarchist believes in the inherent goodness
of some men, and that with an overthrow of the existing order and
the death of the remaining evil men, a new society will emerge
from the rubble. The pacifist anarchist (such as the Russian
writer Tolstoy) believes in the innate evil of man’s coercive institu-
tions, and so withdraws from power, leaving those who believe in
salvation by power in greater control. Either way—escape or,
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power—anarchy is nothing more than a short cut to tyranny.
Marxism uses the disenchantment of some people to create so
much chaos that the only solution to a nation’s problems is totali-
tarian rule. Under communism, anarchy is the first ideology elim-
inated after the revolution succeeds.

Many Christians, who have grown frustrated at the slow prog-
ress the people of God seem to be making in society, have turned
to anarchy as the only solution to a creeping tyranny. Consider
David’s response to murderous King Saul. Did David murder
Saul when Saul persecuted him? David was forced to flee Israel
and pretend to be crazy in the presence of the Philistines—and
not just the Philistines, but the king of Gath, the city of Goliath
(1 Samuel 21:10-15). David was God’s anointed, yet he did not chal-
lenge Saul. He did not surrender, either. He wrote: “I shall not
die, but live, and declare the works of the Lord” (Psalm 118:17).

Anarchy is the way of historical losers and short-sighted think-
ers. It is not surprising to learn that when Lenin began to consol-
idate his power in Russia after the Russian Revolution, he de-
ported the anarchists or had them shot. Yet they had supported
revolutionary violence in the name of abolishing all political and
State blueprints. There will always be State blueprints. The ques-
tion is: Whose? God’s or some petty dictator? The Bible’s or some
humanist planning elite?

Autocracy

Another way to solve the dilemma of political power is to con-
solidate it in one man, to create a messianic figure. An autocrat is
someone who is an independent ruler. His power (kratos) is self-
derived (auto). He continues in power by his own decree and is
backed by military might. In the book of Judges we find the
Israelites harassed by the Midianites: “And the power of Midian
prevailed against Israel. Because of Midian the sons of Israel
made for themselves the dens which were in the mountains and
the caves and the strongholds” (Judges 6:2).

Israel’s “predicament” was the result of disobedience: “Then
the sons of Israel did what was evil in the sight of the Lorp; and
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the Lorp gave them into the hands of Midian seven years”
(Judges 6:1). Instead of turning to God in repentance, the people
looked for a political solution to their “problems.” The people were
trusting in their man-made “tower” ( Judges 8:9). Instead of put-
ting their trust in God as their “Mighty Fortress” (Psalm 46), they
chose the supposed power of man and man’s puny fortresses. Gid-
eon promised to “tear down this fortress,” this idol of security and
salvation (Judges 8:9; cf. v. 17).

After Gideon defeated the enemies of Israel, the people were
ready to set up a centralized political regime: “The men said,
‘Rule over us, both you and your son, also your son’s son, for you
have delivered us from the hand of Midian’” (Judges 8:22). The
problem the Israelites had with the Midianites happened because
they had rejected God as their King. Now that God had delivered
them, they still failed to acknowledge that “The Lorp should rule
over them” (Judges 8:23). Instead, they opted for a centralized,
humanistic, and perpetual social order with Gideon and his fam-
ily as permanent rulers. To them, Gideon was more than a judge,
a localized civil ruler, he was to be their king who would sit on a
throne and make them secure. A centralized social order is better
for man than putting one’s trust for safety and security in the
Lord!

With forty years of peace behind them, the people had forgot-
ten who brought them peace (cf. Deuteronomy 8). The people
began to “play the harlot with the Baals, and made Baal-berith
their god” ( Judges 8:33). Once again, the rejection of God as their
King led them to look to man and some sort of centralized social
order. One of Gideon’s sons, Abimelech attempted to centralize
power and authority and place all sovereignty in himself.
Abimelech took advantage of the weakened commitment of the
people to the Lord. If they were ready to worship a synthetic god
(Baal-berith means “Baal of the Covenant”—a mixture of Baalism
and the promises of the Covenant), then they might have been
ready to rally around him for security, a synthetic king.
(Abimelech’s father was an Israelite, while his mother was a Can-
aanite.) To ensure his scheme to power, Abimelech killed off all
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his political competition: “He went to his father’s house at
Ophrah, and killed his brothers the sons of Jerubbaal, seventy
men, on one stone” ( Judges 9:5).

Jotham escaped the bloodbath at Ophrah and went to Mount
Gerizim to warn the Israelites not to rally around a king who
promised security and at the same time demanded unconditional
loyalty. The result of such an alliance would be their destruction.
He told them, “If in truth you are anointing me [Abimelech] as
king over you, come and take refuge in my shade [the promise of
security]; but if not, may fire come out from the bramble and con-
sume the cedars of Lebanon [the reality of tyranny]” (Judges 9:15).

As with all centralized political regimes, judgment and ruin
are inevitable. This centralized administration of Abimelech was
made up of “worthless and reckless fellows” from Shechem
(Judges 9:4). It was not long before the administration of this new
dynastic ruler fell into ruin, and those who followed him to visions
of power became disenchanted:

God sent an evil spirit between Abimelech and the men of
Shechem; and the men of Shechem dealt treacherously with
Abimelech, in order that the violence done to the seventy sons of
Jerubbaal might come, and their blood might be laid on Abim-
elech their brother, who killed them, and on the men of Shechem,
who strengthened his hands to kill his brothers. And the men of
Shechem set men in ambush against him on the tops of the
mountains, and they robbed all who might pass by them along
the road; and it was told to Abimelech (vv. 23-25).

An autocratic government is inherently unstable. Assassina-
tion and political coups are always present when there are other
ambitious men seeking the same power. The people are rarely
safe. Each successive ruler often changes the rules and regulations
at his own whim. The people have little if any input into the work-
ings of the government. There is no check on the king’s power.
Samuel Rutherford (1600-1661), in an attempt to counter the
“divine right of kings” position, which was nothing more than
autocratic government, wrote Lex Rex: or The Law and the Prince in
1644. Rutherford’s position put even the king under God’s Law.
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As would be expected, Lex Rex was outlawed in England and Scot-
land. Rutherford’s view so jeopardized the “divine right of kings”
mandate that he was condemned to death for his views. He died
before he could be executed as a rebel of the autocratic State.

Oligarchy

The word “oligarchy” is derived from a Greek word meaning
“rule (archein) by the few (oligos).” In our day, the Supreme Court
acts as an oligarchy. The justices on the Court are considered the
final court of appeal. The law is what they say it is. The Court is a
closed system. Nothing outside the Court, nothing higher than
the Court, rules. While Congress can overrule the Supreme
Court and even impeach justices who consistently rule contrary to
the Constitution, it rarely, if ever, happens. These justices are
then an oligarchy by default.

What restrains the Court from overstepping its constitutional
authority? In the words of Justice Stone’s famous remark of 1939,
“the only check upon our exercise of power is our own sense of
self-restraint.” But the very purpose of government is to check the
inability of man to monitor his self-restraint. To give absolute
control of government to a small group of men and women flies in
the face of the Biblical doctrine of total depravity.

Power in the hands of men whose only check is their own
“sense” of what they believe is right or wrong puts a nation at risk.
“Power corrupts,” said Lord Acton, “and absolute power corrupts
absolutely.” What happens if the philosophy chosen by the court is
assumed to be just and right and yet results in the tyranny of the
masses? What happens when a small group of men pronounce
that an unborn child is not protected by the Constitution, that he
has no rights, that his “mother” has the constitutional right to kill
him at will? Nine men, an oligarchy, sentenced 20 million unborn
babies to death.

Democracy

Most Americans are under the impression that our nation is a
democracy. To be sure, there are certainly democratic elements in



God Is Sovereign, Not Man 23

our constitutional system. The First Amendment to the Constitu-
tion states that “The people” have the right “to petition the Gov-
ernment for a redress of grievances.” The petition of the people is
only as good as the character of the people. Keeping in mind the
Biblical doctrine of the depravity of man, our constitutional fram-
ers steered clear of a democracy. Constitutional attorney John W,
Whitehead writes: “It must be remembered that the term demo-
cratic appears neither in the Declaration of Independence nor in
the Constitution. Actually, when the Constitution is analyzed in
its original form, the document is found to be a serious attempt to
establish a government mixed with democratic, aristocratic, and
monarchical elements—a government of checks and balances.”?

A democracy places all power in the people. It’s a government
of the masses. (The word “of” is tricky. It can mean “by” or it can
mean “over.” The bloody tyrannies of our day have been imposed
over the people in the name of the people.) Democratic law is
based on the will of the majority. If the whims and fancies of the
people change, the law changes. In the Federalist Papers, which
were popular newspaper articles written in defense of the ratifica-
tion of the Constitution in 1787 and 1788 by Alexander Hamilton,
James Madison, and John Jay, democracies were described as
“spectacles of turbulence and contention.” Democracies are “in-
compatible with personal security or the rights of property. . . .
In general [they] have been as short in their lives as they have
been violent in their deaths.”

Democracies degenerate into exploitation because some voters
discover that they can vote themselves political and financial
favors out of the public treasury. Those seeking power through
majority rule always vote for the candidate promising the most
benefits. The results are certain: democracies collapse because the
public treasury is milked dry because of greater voter demand. A
dictatorship normally follows.

2. John Whitehead, The Separation Illusion (Milford, Michigan: Mott Media,
1977), p. 47.
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Socialism

Socialism, along with its illegitimate son Communism, is ad-
vancing around the world. Socialism appeals to man’s desire to
get something for nothing through the agency of an omnipotent
State government. Under Socialism, the means of production is
owned by the State. The State interferes in the everyday affairs of
all the people, even in the transactions they make. The State de-
termines what will be produced, how much of an item will be pro-
duced, how it will be produced, where it will be produced, by
whom it will be produced, what it will sell for, how people will get
the product, and how it will be used.

Under Socialism, the individual is given little incentive to
invent, produce a better product, or to be more efficient so a
product can be sold at a lower price and thus benefit all of society.
The State determines everything. Socialism is rarely democratic;
that is, the people have little to say about who gets elected to office
to set socialistic policies. Like a democracy, socialists stay in
power by the “promise.” The voting public is always “promised” a
share of the State’s monies. From this, the rulers are able to pur-
chase the votes they need to stay in power. When the people are
dissatisfied with one Socialist leader, they will vote him out for
another who promises to make his promises good. The bottom
line is that the rulers prostitute themselves in order to maintain
power.

Those who submit to Socialism are rewarded. “Those who do
not submit, as the English Fabian socialist George Bernard Shaw
(1856-1950) so urbanely quipped, will ‘be mercifully put out of the
way.’”® All Socialism begins with “interventionism,” the gradual
manipulation of the economy through governmental decree.
Again, it's always with the promise that things will be better if the
State steps in to “fix” things.

3. Tom Rose, Economics: The American Economy from a Christian Perspective
(Mercer, Pennsylvania: American Enterprise Publications, 1983), p. 121.
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Summary

The first principle of Biblical government—church, State,
family, and self-government—is that God is in charge. Govern-
ment must begin with self-government under God. This is as true of
civil government as for all other forms of government.

Humanism’s denial of God’s government means in practice
that the individual’s will is absorbed and denied by the will of the
State. Public policy overrules any contradictory policy held by an
individual, a church, a business, or a civil jurisdiction at the state,
county, or city level. When tyranny finally happens, when the
State’s will becomes the people’s will, the citizenry looks at the
prevailing conditions and asks how it could have happened.
Fingers are pointed all around, when in fact, the finger-pointing
ought to begin with each of us.

A nation that denies God’s government over the individual,
the family, the church, and the State will find itself enslaved to
those who want to be master. The sad thing is that many of us are
willing to let it happen. More than this, we wanted it to happen.
There is always the promise of security, the giving up of a little
more self-determination, the handing over of a bit more jurisdic-
tion to those who want to make us so secure.

The doors of tyranny are closing. Are we motivated to follow
God through the opening, or will we forever find ourselves locked
in the grip of willing power merchants who will use us for their
evil ends? The choice is ours.

The term ‘government’ has many meanings today. Most peo-
ple define it in solely political terms. Older dictionaries, especially
Noah Webster’s American Dictionary of the English Language (1828),
define ‘government’ with a multiplicity of meanings and referring
to numerous jurisdictions. Older textbooks see government as be-
ginning in the home, what we would call “family government.”

Government in the singular belongs to God alone. The church
is a legitimate government with authority and power. God has es-
tablished multiple governing authorities, one of which is civil gov-
ernment. These many authorities were not designed to compete
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but to cooperate. Multiple created authorities are patterned after
the Divine One and Many, the Triune God. The One is not to be
exalted over the Many. The Many are not to be exalted over the
One. The many governments established by God are each placed
over a domain designated by God in Scripture. Civil government
is a God-ordained government that has a very limited jurisdiction
that is designed to punish evil doers and promote the good.
In summary:

1. Rulers speak in the name of the god of the society.
2. Societies are therefore ruled either by the words of God or
by the words of men.
3. A nation that forgets God is doomed in history.
4. God is the ultimate source of peace and prosperity.
5. To say that any human institution provides us with peace
and prosperity is to make a god of that institution.
6. God judges institutions that rule in the name of any other
god.
7. The words of man can be manipulated by men.
8. One source of political power in history has been the abil-
ity of rulers to redefine words.
9. A shift in meaning has taken place in the word “govern-
ment”: government as only the State.
10. Noah Webster’s 1828 dictionary defined all government as
beginning with self-government.
11. The Bible teaches that human governments are plural.
12. In the Bible, “the” government (singular) refers only to the
rule of Christ.
13. God is the model for all governments.
14. God is a Trinity: both One and Many.
15. Anti-Christian views of government destroy either the
unity or diversity of society.



II. Hierarchy/Authority

2
A BOTTOM-UP HIERARCHY

Now listen to me: I shall give you counsel, and God be with
you. You will be the people’s representative before God, and you
bring the disputes [of the people] to God, then teach them the
statutes and the laws, and make known to them the way in which
they are to walk, and the work they are to do. Furthermore, you
shall select out of all the people able men who fear God, men of
truth, those who hate dishonest gain; and you shall place these
over them, as leaders of thousands, of hundreds, of fifties and of
tens. And let them judge the people at all times; and let it be that
every major dispute they will bring to you, but every minor dis-
pute they themselves will judge. So it will be easier for you, and
they will bear the burden with you (Exodus 18:19-23).

Moses faced a problem. Everyone seemed to be suing every-
one else, and they had only been out of Egypt a month. Slaves do
not govern themselves well. These recent slaves could not settle
their disputes. So they lined up in front of Moses’ tent daily, to get
judgment.

Jethro, Moses’ father-in-law, saw what was happening. He
suggested a solution. First, serve as God’s representative, an in-
termediary between God and the people. Second, teach them
God’s law, so they will know what to do. They will learn to govern
themselves. Third, establish an appeals court system, with right-
eous men serving as judges. Let them take the easier cases, saving
the hard ones for you to take before God.

What was Jethro really saying? “You are not God; you need
help. Acknowledge your weaknesses and limitations, share in the

27
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authority of being a judge, and you will not wear out these people,
nor will they wear you out. In short, don’t imitate Pharaoh, who
thought of himself as a god. That is the way of destruction. Don’t
treat these people as slaves, even if they want to be slaves. Slavery
is the way of destruction. God has delivered you out of Egypt;
don’t go back to Egypt governmentally.”

Jethro recognized a basic fact of institutional life: the second
point in the Biblical covenant, that is, the necessity of hierarchy.
There has to be a system of policy-making, and also a system of
appeals. To what extent are policies set at the top and at the bot-
tom? Where does primary institutional sovereignty lie, at the top
or the bottom? The question facing Moses was this: Which kind
of human hierarchical authority structure is required by God,
top-down or bottom-up?

Egypt’s Bureaucratic Theocracy

The Great Pyramid of Cheops or Khufu, at Gizeh near Cairo,
is the only surviving edifice of the Seven Wonders of the World.
The Great Pyramid is a solid mass of limestone blocks, covering
13 acres. It contains about 2.3 million blocks that weigh on aver-
age two tons and a half each. Iflaid end to end, they would stretch
two-thirds of the way around the earth at the equator. In its origi-
nal state it was 768 ft. square and 482 ft. high.

The Great Pyramid and the smaller pyramids are a lasting
testimony to the building prowess of the Egyptians. They are also
evidence of the religion and political theory of Egypt. The very
shape of the pyramids tells us something about Egypt’s political
philosophy. Egypt was a top-down system of total control. The
Pharaohs believed in political centralization. All of life was con-
trolled through the Pharaoh’s decree. Who built the pyramids for
the Pharaohs? Why, the people. Voluntarily? Certainly not. The
pyramids were the classic public works program of all time: very
expensive, but without any long-term benefits, except for rulers
trying to make a name for themselves.

The Pharaohs were not incorporating a new idea in the devel-
opment of their political philosophy. All those who reject the true
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God want to be “like God” (Genesis 3:5). God is the controller of
all things. Rebels against God want to control, to manipulate,
and eventually to enslave. This is the dream of all empire-
builders. Given enough power and authority, these power mer-
chants believe that all of life can be controlled by man and for man.

Pyramid Power

The Tower of Babel, the first Tower of Power, is a good place
to start in our understanding of the nature of political power.
These early empire-builders wanted to make a name for them-
selves (Genesis 11:4), to supplant the government of God and
replace it with a centralized, bureaucratic government where all
of life would be controlled from Babel. Making a name for them-
selves, like naming in general, was an act of sovereignty and power;
it was to declare and claim authority over the thing that is named
(See Genesis 2:20, 23; Daniel 1:6, 7).

In Genesis 11 we find the purposed overthrow of God’s order
and the elimination of God’s name. Those involved in this con-
spiracy (see Psalm 2) were humanistic, man-centered kingdom-
builders who wanted to consolidate their efforts and establish
Babel as the center of power and authority. The individual and
the diverse makeup of society would be eliminated. The State
would dominate society.

The symbol of their centralized power was the tower—a repre-
sentation of Satan’s theology: “I will ascend to heaven; I will raise
my throne above the stars of God, and I will sit on the mount of
the assembly in the recesses of the north. I will ascend above the
heights of the clouds; I will make myself like the Most High” (Isa-
iah 14:13-14). God’s government is the only centralized govern-
ment. He is the Planner. The builders of the tower wanted to be
what God is. The tower represented the seat of power—God’s
throne. Those who built the tower wanted to rise above “the stars
of God.” In Scripture, stars often represent rulers and/or king-
doms (Judges 5:20; Daniel 8:10; Matthew 24:29; Mark 13:25).
According to Babylonian “theology,” the gods made their throne
and counseled together in the far north. In effect, the dictators in
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Babel wanted to rule the world. Their centralized kingdom would
be located in the “land of Shinar.” Man, through the agency of
statist power, would become God as he ascended the Tower of
Power, grabbing for himself more and more control over God’s
created order, centralizing his domain and subjugating the people
to do his bidding.

Decentralization

In contrast to the pyramid system, God’s system of political
power is decentralized. No single institution has been established by
God to bring about social order. Freedom and order are realized
when men throughout a society strive to follow the blueprint God
has given for the reconstruction of all family, ecclesiastical, social,
and political institutions. For example, Genesis 10 is a list of many
families that represent a decentralized social order. The builders
of Babel wanted to eliminate the many governments and consolid-
ate family, ecclesiastical, and political power in the one State. God
would have none of it. God “scattered them abroad from there
over the face of the whole earth; and they stopped building the
city” (Genesis 11:8).

This language is very similar to what God says of anyone who
works to substitute God’s blueprint for an orderly society with
man’s blueprint for tyranny and oppression: “Nevertheless you
will be thrust down to Sheol, to the recesses of the pit” (Isaiah
14:15). All the kingdoms in Nebuchadnezzar’s dream, a reflection
of the Tower of Power, “were crushed all at the same time, and be-
came like chaff from the summer threshing floors; and the wind
carried them away so that not a trace of them was found” (Daniel
2:35). Man’s Towers of Power will be “thrust down,” “crushed,”
and “scattered.” God’s kingdom—God’s government—will be-
come “a great mountain” that will fill “the whole earth . . . and
will itself endure forever” (Daniel 2:35). While centralized poli-
tical regimes will be “scattered,” the government of Jesus Christ
will have “no end” (Isaiah 9:7).

Bearing in mind that God ordains authority, what should a
Biblical political structure look like? Should the pyramid and the
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tower be our example? Should each individual be sovereign,
every man doing what he believes is right in his own eyes (Judges
17:6)? Solving the problem of who ought to rule and how much
power they ought to have is a difficult one.

Government Under God

God has the ultimate authority to govern (Jeremiah 27:5;
Proverbs 8:15; 21:1; Matthew 28:18). If we were to make a dia-
gram, it would be a hierarchy that looks something like this:

GOD
Independent and Unlimited Governing Authority
(Isaiah 9:6, 7)

MAN AND HUMAN INSTITUTIONS
Dependent and Limited Governing Authority
(Exodus 18 and Romans 13:1-4)

Family Church Civil (all levels)
(Self-governing (Self-governing (Self-governing
individuals individuals individuals
under God) under God) under God)

Parents exercise authority over their children, employers over
employees, teachers over students, elders or bishops over the
church members, and civil servants over citizens. In all these
cases authority is backed up by penalties: a parent may spank a
child, an employer may fire an employee, a teacher may fail a stu-
dent, the church may excommunicate a member, and civil repre-
sentatives may force a law-breaker to pay restitution for a crime.

The Biblical pattern of authority establishes that God is our
ultimate authority, and He alone establishes earthly governments.
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In Romans 13:1 we are instructed to subject ourselves “to the gov-
erning authorities,” each of which is “established by God.” Notice
that there are multiple authorities. We owe no single earthly au-
thority our total allegiance.

Those hostile to the Christian faith despise such Biblically
mandated governmental pluralism: a system that maintains there
is one Law and one Lawgiver, but a plurality of jurisdictions or
authorities to which we must all submit. Such a system of govern-
ment cannot be easily controlled. No one jurisdiction can claim
the right to rule over all other established authorities. All are ulti-
mately responsible to God for legitimacy. No authority can claim
independency from the Triune God.

God’s design in establishing multiple authorities means that
no one government should cancel the authority of any other gov-
ernment. Ideally, all legitimate governments cooperate. They ex-
ist in the world by God’s design. Each exercises real power in its
limited sphere of operation. The breakdown of authority comes
when any authority abdicates legitimacy and responsibility and
turns rulership over to a greater human authority hoping for se-
curity. In Old Testament Israel, family, church, and State were
meant to operate under the jurisdiction of the One True King. As
sin prevailed and judgment came, the people turned to the State
for security. They abandoned personal, family, and ecclesiastical
authority and responsibility and looked to the State for salvation.
They rejected God as King over them and chose a king to judge
them “like all the nations” (1 Samuel 8:5).

The people were looking for salvation. They were looking for
someone to guarantee them their inheritance. God was rejected.
The State became the god of the people.

Jurisdictional Diversity

When talking about authority and power as they relate to gov-
ernment, two extremes need to be avoided. The first extreme to
be avoided is the belief that the individual is a law unto himself,
responsible only to himself. This extreme attempts to counter its
opposite, that the many are ultimate. If the many were ultimate,
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anarchy would result. Many individuals could claim authority on
their own terms.

Second, no one institution, group, nation, or society is ulti-
mate. This opposes the idea that the one should be ultimate. If the
one becomes ultimate, an institution, group, church, nation, or
society can claim to be the final arbiter of truth and power, putting
all diversity under its rule. Only God is ultimate; the one and the
many are governed by God’s Law in all things. Thus, the one and
the many in society are balanced under the one authority of the
Triune God.

Many delegated governments decentralize the centers of
power. Corruption and tyranny are heightened when authority
structures, from the individual to civil governments at the local,
county, and state levels, break down, and all authority then rests
in one institution, usually the State.

Reclamation of multiple authorities comes about when the in-
dividual assumes his responsibilities under God and thoroughly
transforms his family, and working with other like-minded indi-
viduals, transforms his school, church, vocation, local commu-
nity, state, and national civil government. We cannot expect
diverse authority structures to arise on their own, however.
Regeneration, the basis of all godly authority, begins with God
working in the individual, and it extends to every facet of life.

Looking for Relief

A word of caution is needed here. Too often Christians turn to
the State for relief because of the failure of individuals, families,
businesses, schools, churches, and civil governments at the local,
county, and state levels. The State has limited jurisdiction and
competence, and is not man’s answer for sin, except in temporal
punishment for criminal acts. In fact, as recent history so well
proves, the State frequently compounds the ills of society —the
economy, education, welfare, the courts—when it acts outside of
the area of its proper authority and jurisdiction.

It has been established that all authority belongs to God and
that all earthly authority, whether family, church or State, is dele-
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gated and limited. The delegation of authority is purposely
multiplied. This hampers the sinful tendency toward tyranny of
any one governmental institution. For example, the authority of
the State is not the same as that of a father who exercises authority
as head of his household.

While each government should follow guidelines laid down in
Scripture for its particular area of jurisdiction, not all Biblical
laws apply to each in the same way. For example, the symbol of
family authority is the rod (Proverbs 13:24), while the symbol of
church authority is the keys (Matthew 16:19), and for the State,
the sword (Romans 13:4).

Laws found in Scripture give parents the authority to exercise
discipline over a child with a rod, but not over an erring brother
in Christ. This authority belongs to the church. The church can
discipline a member, but cannot use the rod or wield the sword as
punishment. The church has the power of the “keys” to bar unre-
pentant members from the Lord’s table and finally to excommuni-
cate them if they remain unrepentant (Matthew 18:15-20).

The State has authority to wield the sword as punishment for
capital offenses, but it cannot use its authority to influence the in-
ner workings of the family or church. These “institutions” are out-
side its jurisdiction. If, however, a family member commits a
crime, the State may have jurisdiction unless voluntary restitution
is made.

These various institutions must often defer judgment to the
more legitimate area of jurisdiction. Jesus' words in Luke
20:22-25 establish the authority of the State and also set the
boundaries for its civil jurisdiction. Men asked Him, “‘Is it lawful
for us to pay taxes to Caesar, or not?” But He detected their
trickery and said to them, ‘Show me a denarius. Whose head and
inscription does it have?’ And they said, ‘Caesar’s.” And He said to
them, ‘Then render to Caesar the things that are Caesar’s, and to
God the things that are God’s.””

When the church disciplines a local church member over an
ecclesiastical matter, the State cannot rightly be approached to use
its authority to override what the disciplined member might con-
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sider an unfair decision. Even the jurisdictional boundaries of ec-
clesiastical bodies must be respected, though this is difficult in a
multi-denominational context. When one church disciplines a
member and excommunicates that member, it is the duty of other
ecclesiastical bodies to grant at least initial respect to the jurisdic-
tion of the disciplining ecclesiastical court.

Jurisdictional authority can only be understood when the Bib-
lical “chain of authority” is considered. This follows under the the-
ology of “headship.” Paul writes, “But I want you to understand
that Christ is the head of every man, and the man is the head of a
woman, and God is the head of Christ” (1 Corinthians 11:3). In
Ephesians 5:23 Jesus is said to be the “head of the church.” In the
book of Revelation Jesus is designated “the ruler of the kings of
the earth” (Revelation 1:5; Psalm 72). In all these cases we find
everyone responsible to someone else, and ultimately all are re-
sponsible to God. Even Jesus in His humanity, as the Son of God,
is under the headship of His Father (Luke 22:42).

The Biblical Answer: A Constitutional Republic

We find in Exodus 18 a description of what a godly civil gov-
ernment should look like. Moses, as God’s unique representative,
appointed righteous judges over the people in a hierarchy. But
this hierarchy was not a top-down pyramid. Rather, it was a bot-
tom-up appeals court. God had given them His law (as He has
given to us), and the people were to take their disputes to God-
fearing men, who would render honest judgment. If a case was
too hard for them, then the judges would refer it to the next level
upward.

This leaves individuals free to work out their own salvation
with fear and trembling (Philippians 2:12). Each person is to be
self-governed under God. In ancient Israel, God required His law
to be read to the whole nation every seventh year (Deuteronomy
31:10-13), which revealed the terms of civil righteousness to every-
one. Each person was therefore made responsible for his actions.
This is God’s system of self-government. Only when people dis-
agree about the legal boundaries between them do they call in the
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judges. Thus, there is liberty at the individual level, but there
is also a court system for achieving peaceful settlements of dis-
putes. This is the same sort of appeals system that Christ estab-
lished for the settling of disputes in the church (Matthew
18:15-20).

God therefore provided a hierarchy for them, but a bottom-up
hierarchy. He gave them His law (Exodus 18:20). He made right-
eousness the fundamental principle of holding office: “Moreover
you shall select from all the people able men, such as fear God,
men of truth, hating covetousness; and place such over them as to
be rulers of thousands, rulers of hundreds, rulers of fifties, and
rulers of tens” (v. 21).

The principle of Biblical representative government stems
from this Old Testament innovation. The primary issue is ethics
—righteousness. Secondary to this is competence, but always sec-
ondary: Paul said that it is better to be judged by the least com-
petent person in the church than by an anti-Christian civil judge
(1 Corinthians 6:4).

The representative is under God and sworn to uphold God’s
law. He represents men before God and God before men. He
speaks in God’s name. This is the meaning of all government.
Someone on earth must speak in God’s name. The Biblical test of
the speaker’s authority is his lawful ordination; the test of his con-
tinuing right to ordination is his faithfulness to God’s Word. If he
fails this test, he is to be removed from office by the people he
serves and judges.

All authority is God-given. God grants original authority to
the ruled to choose who will rule over them. He therefore also
grants authority to the rulers. Ultimately, if people refuse to obey
rulers, they can topple any system of government. The people are
sovereign, but they are not originally sovereign. Only God pos-
sesses original sovereignty. A constitutional republic best reflects
this dual grant of civil authority: from God to men in general and
to specific rulers.
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Summary

The second basic principle in the Biblical blueprint for gov-
ernment is that God has established a hierarchical yet decentral-
ized political order where neither the individual nor the group is
ultimately sovereign. There are checks and balances in order to
preserve liberty, authority, and stability. No single human institu-
tion or branch of civil government is absolutely sovereign. Only
God is absolutely sovereign.

Authority and power to govern are delegated by God; thus, those
who govern are obligated to govern according to God’s law, for
they are ministers of God (Romans 13:1-7). There really is no other
option. When men cease to believe in God, they do not end up be-
lieving in nothing, but what is worse, they believe in anything,
however absurd or sinister. They substitute another god to fill the
vacuum. Some political system will prevail, and it will be directed
by some god.

Throughout history, as a nation moves away from God as
Governor of all of life, the State claims for itself more and more
power. All competing governments are removed—usually by
force, always by intimidation. In time, the people suffer under the
weight of unbridled oppression. What was once a promise of se-
curity by those centralizing authority and power, becomes a chok-
ing tyranny. The oppression continues and turns the people either
into slaves or rebels. The solution to the plight of tyranny is not to
place authority and power in the hands of the individual. Nor is
the solution found in the ruling abilities of a self-appointed elite.

Centralization was the prevailing political structure in the his-
tory of the world. Egypt used the people to construct a society, us-
ing the energies of the masses to implement the goals of the State,
governed by the Pharaohs. The pyramid, the tower, and
Nebuchdnezzar’s colossus are visible manifestations of centralized
political planning. God works to disestablish centralized political
regimes. His blueprint for life is decentralization, with the indi-
vidual working and having freedom in the family, church, busi-
ness, and civil government. No one man or institution is to rule
over all other aspects of society. The way to a just order is not
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found in anarchy where man is a law unto himself, in socialism
where the State owns the means of production, in an oligarchy
where a planning elite rules and overrules, or in a democracy
where the people can change the direction of a nation by whim
and fancy. God has established a decentralized society best de-
scribed as a Constitutional Republic where the best are elected to
office and yet are still responsible to the vote of the people.
In summary:

1. Slaves do not govern themselves well.
2. The civil government is an intermediary between God and
man.
3. The civil government is to announce the laws of God.
4. The ruler is to appoint righteous judges to handle the less
difficult cases.
5. This means that God wants men to establish governmen-
tal hierarchies (point two of the Biblical covenant).
6. Egypt’s hierarchy was bureaucratic: top down.
7. This was reflected in the design of the pyramids.
8. The Tower of Babel was another pyramid of power.
9. Only God centralizes power.
10. Decentralization is what God requires for man’s govern-
ments.
11. God scattered those who built the Tower of Babel.
12. Man’s governments (plural) are always hierarchical.
13. The Bible teaches pluralism: plural governments under
God’s unified law.
14. Governments possess multiple jurisdictions.
15. Too often Christians turn to the State for answers.
16. The Biblical solution for civil government is a constitu-
tional republic.
17. This involves representative government.
18. Rulers are supposed to represent men to God and God to
men.
19. Such authority is delegated originally to specific men from
God, and secondarily from the ruled (who also possess God-given
authority) to the rulers.



III. Law/Dominion

3
PLURAL LAW SYSTEMS, PLURAL GODS

To the law and to the testimony! If they do not speak accord-
ing to this word, it is because there is no light in them (Isaiah
8:20).

Justice! What a long quest it has been for mankind. In every
society, men seek justice, and they never seem to find it. Why not?
Because they do not seek the God of the Bible, in whom alone
there is perfect justice. Why not? Because He dispenses perfect
justice, and imperfect men know what this means: “For all have
sinned and fall short of the glory of God” (Romans 3:23).

What men say they are seeking is honest judgment. But
honest judgment implies a standard: honest law. Honest judg-
ment is not based on the wishes of the few or the will of the
mighty. It is based on the wishes of the Mighty One. Honest judg-
ment can only be secured when we turn to a law that rests outside
the partisan interests of fallen men. Honest judgment must rest on
objective norms of law and justice. But modern man does not want
to admit that such objective standards exist. They tell us to search
elsewhere. Should we appeal to the latest polling statistics? Is the
United States Supreme Court the final court of appeal for
Americans?

What the Bible says is that the final court of appeal is the judgment
seat of God. There is unquestionably a Supreme Court, but it is not
some national Supreme Court; it is a heavenly court. No earthly
court of appeals should be given absolute and final jurisdiction.

39
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Biblical Laws or Anti-Biblical Laws

The study of any subject must be placed within the limits of a
Biblical worldview. The third principle of the Biblical covenant is
that God lays down the law to man. Man is supposed to exercise
dominion by means of Biblical law. To speak of justice, or any-
thing else for that matter, which is isolated from a Biblical cove-
nantal structure, is to lead us into a sea of ethical subjectivity. A
recent example of such a quest for Bible-less law is the revival in
some Christian and conservative political circles of a so-called
“natural law ethic” as a substitute for Biblical law. (Humanist
legal scholars do not take this revival seriously; they fully under-
stand that Darwinian evolutionary thought destroyed any concept
of humanistic natural law. Man makes his own rules in the post-
Darwin world.)!

We must understand that there is no neutrality in making
laws. A law says one thing is right or wrong. This inevitably in-
fringes on someone’s money, lifestyle, or dreams. Who wins, who
loses? If humanist man has his way, God will lose, and all those
who stand with God. When autonomous (self-law) man’s law pre-
vails, we can expect God’s law to be invalidated (Mark 7:8, 13).

Satan attacked God on the basis of His law: “Indeed, has God
said, ‘You shall not eat from any tree of the garden? ” (Genesis
3:1). He appealed to Adam and Eve to be a law unto themselves
—to “be like God” (v. 5). Even the devil knew there was no neu-
trality. (Of course, the devil is an expert in all of God’s ways. He’s
also an expert in disobeying all of them.) His law and God’s law
could not coexist.

But ours is a day of “pluralism.” The God of Scripture has
spoken, but so has the god of convenience, and the god of
tolerance, and the god of expediency, and the god of majority
opinion, and the god of experience, and the god of any other ethi-
cal system that seeks to be a part of America’s legal mainstream.

1. Gary North, The Dominion Covenant: Genesis (Tyler, Texas: Institute for
Christian Economics, 1982), Appendix A: “From Cosmic Purposelessness to
Humanistic Sovereignty.”
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Supposedly all religions are of equal worth and validity. If so,
then rival laws of these rival gods are of equal worth and validity.
“Yes” and “no” are of equal validity. True and false are of equal
validity. Life and death are of equal validity, especially death,
especially of unborn infants. (“All unborn infants are equal, but
some are more equal than others . . . those allowed to live.”) This
pluralism of faiths has led to civil laws that are often inconsistent.
They reflect the values of the many gods. Qur courts are thus
schizophrenic. There is no consistency because there is no single
standard that must be followed.

One Lawgiver, One Law

In Biblical terms, there is but one law and one Lawgiver. God
thought enough of His law to send His Son to keep it in every
detail. If the Son of God was required to keep the law, should any-
thing less be expected of the sons of God? Jesus was tempted at
every point with respect to obeying the commands of God, yet He
remained sinless throughout His life (Hebrews 4:15). He kept the
law perfectly. There was no need for Jesus to offer up sacrifices for
His own sins because He committed no sins (Hebrews 7:26-28).
Instead He offered Himself up as a lamb without blemish as the
law required, in order to cleanse us of our sins (Hebrews 9:14).

The entire human race has been found “guilty” on the basis of
God’s law. While the law ceases to condemn the Christian (Gala-
tians 3:13) because of Jesus’ perfect obedience and His substitu-
tionary atonement, all people are held accountable to keep the law
as a standard of right and wrong (Romans 3:31). Individuals,
families, schools, churches, business establishments, and civil
governments must choose the law of God as the standard for
decision-making. Since the individual is not free to break the law,
the courts are not free to judge on any other basis of law-order
than that set forth in the Bible.

When a dispute arose among the people, Moses directed them
to the law of God: “When they have a dispute, it comes to me, and
I judge between a man and his neighbor, and make known the
statutes of God and His laws” (Exodus 18:16). The judges
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appointed by Moses to share in the task of settling disputes also were
required to judge according to the law of God (vv. 19-20). The people
as a whole must be careful not to add to the law of God or take away
from it (Deuteronomy 4:2). This indicates that God’s law must be
used as it is and not mixed with the changing laws of men. Men
often are tempted to adapt God’s commandments to fit the times.
Thus the judgment of man is deemed superior to that of God, and
the commandments of God often are nullified (cf. Mark 7:13).

The Levitical priests as well as the judges of Israel were bound
to follow the law. The people of Israel also were instructed to heed
the judges’ verdict because the decision was based upon the un-
changing law of God and not upon the decision of men: “Accord-
ing to the terms of the law which they teach you, and according to
the verdict which they tell you, you shall do; you shall not turn
aside from the word which they declare to you, to the right or the
left” (Deuteronomy 17:11).

Reforming Society

When Jehoshaphat initiated reforms, one of the first areas of
reformation was the judicial system: “And he appointed judges in
the land in all the fortified cities of Judah, city by city. And he said
to the judges, ‘Consider what you are doing, for you do not judge
for man but for the Lorp who is with you when you render judg-
ment. Now then let the fear of the Lorp be upon you; be very
careful what you do, for the Lorp our God will have no part in
unrighteousness, or partiality, or the taking of a bribe’” (2 Chron-
icles 19:5-7). Reformation came from the top and bottom. Judges’
decisions must not issue from political or economic pressures or
calculations, or any merely human purposes, but from obedience
to the Lord of heaven, earth, and history, and to the righteous
laws He has revealed to us in Scripture.

The prophets of Israel continued to warn the nation that only
the law of God serves as a legal system’s foundation: “To the law
and to the testimony! If they do not speak according to this word,
it is because they have no dawn” (Isaiah 8:20). Any attempt to
repudiate the law of God as a standard for righteousness estab-
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lishes man as judge, lawgiver, king, and savior; it leaves man
under the rule of darkness. The Bible clearly shows that law ori-
ginates in the character of God, and definitions for justice and
righteousness find their meaning in Him and not in the finite, fal-
lible, and fallen nature of the creature: “For the Lorp is our
judge, the Lorp is our lawgiver, the Lorp is our king; He will
save us” (Isaiah 33:22).

The Bible presents law as abiding forever because it reflects
God’s own immutable character:

The works of His hands are truth and justice; all His precepts
are sure. They are upheld forever and ever; they are performed
in truth and righteousness (Psalm 111:7, 8).

Thy testimonies are fully confirmed; holiness befits Thy
house, O Lorp, forevermore (Psalm 93:5).
All commandments are truth. Of old I have known from

Thy testimonies, that Thou has founded them forever (Psalm
119:151b-152).

The sum of Thy word is truth, and every one of Thy right-
eous ordinances is everlasting (v. 160).

The word of our God stands forever (Isaiah 40:8).

The word of man is feeble because his nature is finite and
fallen:

All flesh is grass, and all its loveliness is like the flower of the
field. The grass withers, the flower fades, when the breath of the
Lorp blows upon it; surely the people are grass. The grass with-
ers, the flower fades, but the word of our God stands forever (Isa-

iah 40:6-8).

A Law Unto Themselves

The modern use of law makes it arbitrary, based in one case
on a judge, in another, on the word of a Fiihrer like Adolf Hitler.
Thus man becomes the lawmaker, and the word of human author-
ity becomes the new law. The courts, therefore, no longer are
bound by any law. They have in effect become a law unto them-
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selves. Satan’s lie is alive and destroying our nation: “And you will
be like God, knowing good and evil” (Genesis 3:5).

As soon as Adam and Eve sinned, the accusations began. God
cross-examined Adam and Eve, beginning with the responsible
agent in the family, Adam. Adam blamed his wife, and ultimately
God: “The woman whom Thou gavest to be with me, she gave me
from the tree, and I ate” (v. 11). God then cross-examined Eve.
Eve blamed the serpent: “The serpent deceived me, and I ate”
(Genesis 3:13). In other words, both of them blamed their envir-
onment. Both of them implicitly blamed the One who made their
environment, God. But God was not responsible; neither was
their environment. Adam sinned wilfully, and was fully responsi-
ble. Eve sinned because she had been deceived (1 Timothy 2:14),
but she was also fully responsible. God punished both of them for
their sin (Genesis 3:16-19). He also punished the serpent (Genesis
3:14)—a punishment that promised ultimate victory to the seed of
the woman over the forces of evil (3:15).

Murder (Genesis 4:8, 23) and other acts of violence (6:2) then
became part of the cursed created order. God therefore im-
plemented laws to deal with the violence that resulted from man’s
sinful desires: “Whoever sheds man’s blood, by man his blood
shall be shed, for in the image of God He made man” (9:6). Laws
protecting life (Exodus 20:15), property (v. 13), and personal/
neighbor relationships (vv. 12, 14, 16) were made part of the sys-
tem of laws that Israel was bound to follow. Justice, therefore, was
defined in terms of the law, God’s law.

The Power of the Sword

While the church is given the authority of the “keys” (Matthew
16:19), the State has the power of the “sword” (Romans 13:4). The
“sword” means the power to inflict violence. There are certain
crimes that necessitate the use of the sword (e.g., capital crimes)
where the church has no jurisdiction. Church and State are sepa-
rate, God-ordained monopolies in their respective realms.

Israel’s governmental systems were decentralized. Judges and
their officers, and the elders of the people were appointed to a
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variety of cities on the local level. They were responsible to
administer justice in the locale where they were installed to
power: “If a slain person is found lying in the open country in the
land which the Lorp your God gives you to possess, and it is not
known who has struck him, then your elders and your judges shall
go out and measure the distance to the cities which are around the
slain one” (Deuteronomy 21:1-2). Atonement had to be made for
the death of a person found in an open field outside the bound-
aries of any particular city. The city closest to the slain body was
responsible to make atonement. The city was represented by eld-
ers (representing civil affairs) and judges (representing judicial
matters). While cities had numerous elders and judges, the law of
God bound them to follow the same legal procedures. The law of
God insured that people were being judged by “righteous judg-
ment,” no matter which judge kept court.

When a foundation of law is denied, those who rule in our na-
tion’s courts establish themselves and their own ethical “ideals” as
the standards for righteousness. Often an individual who dislikes
the verdict handed down in one court appeals to a higher court to
find a judge who operates with a different set of judicial principles
based upon a different law. Judicial decisions from state to state
often differ because of the absence of any standard of righteousness.

In many courts throughout our land there is a decided bias
against the Christian religion. Law has become sociological, prag-
matic, and utilitarian. Law becomes a shifting foundation, deter-
mined by minorities that can whip up majorities, or control the
courts. Law loses its reliability. People then lose faith in the court
system. The result is lawlessness, rebellion, and even greater
efforts to centralize civil power.

Judicial Safeguards

The standard for justice already has been established —the
Word of God. Judges are unable to judge rightly unless the stand-
ard of righteousness comes from the law of God. To operate con-
trary to justice is to deny the Word of God:

First, the status of a person involved in or accused of a crime
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would not be taken into account when he is judged. Fallen man
tends to favor the rich because they hold greater influence in the
community where the judge resides. The poor are easily disad-
vantaged because their meager living does not afford the options
often available to the affluent. On the other hand, the poor often
are pitied when they commit a crime, and thus are able to use
their economic condition to arouse pity and to overrule require-
ments of the law. God’s law makes no provision for favoring the
rich or pitying the poor when a crime is committed: “You shall do
no injustice in judgment; you shall not be partial to the poor nor
defer to the great, but you are to judge your neighbor fairly” (Lev-
iticus 19:15).

Second, Paul says the “love of money is a root of all sorts of evil”
(1 Timothy 6:10). The Bible warns the judge not to be influenced
by bribes. Moreover, in choosing men for the office of judge, one
requirement is that they “hate dishonest gain” (Exodus 18:21). In-
stead of seeing the law as the standard of judgment, money too
often becomes the dispenser of justice. This is why the Bible again
and again prohibits the taking of bribes by judges or governors.

Third, the law of God is not one law among many to be chosen
at will to fit only certain circumstances. The Asherah was a female
deity of the Canaanites (Baal was the male counterpart) usually
represented by a wooden pole or a luxuriant tree that was consid-
ered to be sacred. When the Israelites entered the land they were
commanded to destroy the foreign sanctuaries so the pagan relig-
ion of the Canaanites would be rejected in the minds of the peo-
ple. Any attempt to mix the prevailing religion of the day with the
purity of the faith delivered to Israel was prohibited.

The religion of the creature and true faith delivered by the
Creator have no common ground. Given enough time, the relig-
ion of man perverts the Christian faith. For example, Jesus com-
mends the church of Ephesus because they “cannot endure evil
men” and “put to the test those who call themselves apostles”
(Revelation 2:2). Moreover, they “hate the deeds of the
Nicolaitans” (Revelation 2:6). On the other hand, Jesus rebukes
the church of Thyatira because they “tolerate the woman Jezebel,
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who calls herself a prophetess, and she teaches and leads My
bond-servants astray, so that they commit acts of immorality and
eat things sacrificed to idols” (Revelation 2:20). Tolerating an ad-
mixture of pagan influence eventually leads to outright apostasy.

When a nation’s judicial system seeks to institute a law system
that mixes the law of God with the laws of men, over a period of
time God’s law will be repudiated. The shift from a legal system
based upon the law of God to a legal system based upon the wav-
ering laws of men takes time, however. The shift is often imper-
ceptible. When man’s laws, based upon the independent reasoning of the
creature, are made equal with revelation, we can be assured that the new law
system s in place. Christians must know that there can be no so-
called neutral system of law. When the law of God is replaced by
any other system of law, that pagan system of law is an Asherah
next to the altar of God.

The Reformation of the 16th century attacked the idea that there
was a foundation for law outside the Bible. Man’s intellect, the
church, and the State were bound by the absolute authority of the
Bible. This Reformation thinking was carried to the various col-
onies by the Pilgrims and Puritans during the seventeenth cen-
tury. Many of the state constitutions of the eighteenth century re-
flect the Biblical basis for law. The will of the people or the decree
of the State did not serve as the foundation for justice.

Natural Law: A Wolf in Sheep’s Clothing

There were many in the latter part of the 18th century, how-
ever, who attempted to overthrow the Christian foundation of law
by establishing the people’s “collective conscience” (the so-called
Social Contract) as the standard for law. Liberal John Locke and
radical Jean Jacques Rousseau are the two most famous 18th-
century social contract theorists. Natural law theory led to the es-
tablishment of an elite lawmaking group that determined the
nature and direction the courts would take.

Darwinian evolutionism served as the death knell to the con-
cept of absolute law. Law no longer was rooted in the Creator, but
found its meaning in experience or in the evolving “natural order”
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of things. Autonomous reason has been erected in the courts of
our day. Law, rooted in the mind or will of man, has replaced the
law of God. The will of some earthly court is final. While the judi-
cial system of the United States was originally established to inter-
pret the Constitution in light of Biblical law, along the lines laid
down by Blackstone, the court system now has set itself above the
law where it makes law independent of any fixed authority.

It is unfortunate that in our day, when the world is crying for
reliable and absolute standards to help in decision-making, many
Christian scholars and leaders still appeal to a natural law solu-
tion, even though they know full well that its origins are pagan.
According to Connaught Marshner, here is what passes for a
“good system of ethics™:

Natural law ethics are adequate to the task. The philosophy of
natural law has been time honored since the ancient Greeks.
Though intellectual fashions change, the objective moral order,
knowable by man and within the reach of mankind, can be reasona-
bly seen as the most stable basis of personal, national and interna-
tional order and happiness.?

Mrs. Marshner admits that natural law theory comes from
ancient Greece, where the philosophies of homosexuals like Plato
and Aristotle placed man at the center of the universe. She goes
on to say that they are “knowable by man” and “can be reasonably
seen.” Why then is there so much disagreement around the world
as to what constitutes a just society if reason is the only problem?
“Right Reason” certainly does not work in the minds of the Soviet
leadership or in the mind of a pro-abortionist. The murder of
nearly 60 million people by Joseph Stalin (1879-1953), and the
death of nearly two million unborn babies every year in the
United States since 1973 is the result of the repudiation of Biblical
law in favor of natural law. Natural law is rooted in nature, and
nature is evolving to bring about the inevitable. What ever is, is
right. So we are told.

2. Connaught Marshner, “Right and Wrong and America’s Survival,” Future
21: Decisions for America in the 21st Century (Greenwich, Connecticut: Devin-Adair,
1984), p. 129. Emphasis added.
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Those who advocate natural law see it as equal to Biblical law.
We are told that we need “both” standards. Mrs. Marshner
continues:

If order is to be restored to society, and the underpinnings-of
freedom preserved, America must return to non-consequential
ethics. What would be the basis for such ethics? Some say the sole
possible basis is revealed religion. This is a mistake. First of all, the
Bible and other revealed documents do not answer explicitly all the ethical
questions that arise. . . .3

If revealed religion (the Bible) is not the “sole possible basis”
for decision-making, then what is? The Bible says “no one can
serve two masters” (Matthew 6:24). The apostle Paul writes that
Christians are not to be unequally yoked with unbelievers (2
Corinthians 6:14). How then can Christians be unequally yoked
with unbelieving ethical systems? “For what partnership have
righteousness and lawlessness, or what fellowship has light with
darkness? Or what harmony has Christ with Belial, or what has a
believer in common with an unbeliever?” (vv. 14, 15)

The premise of these natural law advocates is that the Bible
cannot be used as an ethical handbook to deal with issues like
“genetic screening, nuclear weapons systems, or in vitro fertiliza-
tion” because “the scriptures speak only by interpretation.” But
can’t the same thing be said about every ethical system? There’s
always interpretation. At least with the Bible, we know that our
starting point is reliable.

Natural law is flawed from its inception because it assumes
that “nature” (creation) is not fallen, that man’s reasoning abilities
are not distorted due to the Fall, and that ethics is based on “phi-
losophy” and not “religious precepts.” Again, Mrs. Marshner has
little use for the Bible: “Citizens must defend their rights, and
they must defend them intellectually, by employing and invoking
an objective system of right and wrong. This new traditional sys-
tem of ethics is based on philosophical precepts, not on religious precepts,

3. Ibid., p. 128. Emphasis added.
4. Ibd., p. 128.
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and can be understood and accepted by anyone willing to master the intellec-
tual rigors of i2.”> Who will determine what an “objective system of
right and wrong” will be? What if the precepts of the Bible are re-
jected by those “willing to master the intellectual rigors” of these
“philosophical precepts™ If history is any indicator, the Bible will
be rejected in favor of self-serving, humanistic natural law.
Religion is an enemy to natural law. Stalin’s words should silence
all who appeal to the supposed inherent reasonableness of natural
law: “We guarantee the right of every citizen to combat by argu-
ment, propaganda and agitation, any and all religion. The Com-
munist Party cannot be neutral toward religion. It stands for
science, and all religion is opposed to science.”® So much for ob-
jectivity, “non-consequential ethics,” and “philosophical precepts.”

One last nail needs to be driven into the coffin of natural law.
If natural law is adequate as a basis for ethical standards, why
were the Israelites required to hear the revealed law read at least
once every seven years? Gary North writes:

Human reason, unaided by God’s revelation —untwisted by
God’s grace —cannot be expected to devise a universal law code
based on any presumed universal human logic. What mankind’s
universal reason can be expected to do is to rebel against God and
His law. Ethical rebels are not logically faithful to God.

Biblical law had to be read to everyone in Israel at least once
every seven years (Deut. 31:10-13). God presumed that men
would not understand His law unless they heard it (Deut. 31:13).
Every resident of the land had to listen to this law. If the whole of
biblical law had been ingrained into the consciences of all men
from the beginning of time, or if the terms of the law, including
the law’s explicit penalties, were always available to all men
through the exercise of man’s universal reason, then the law
would not have required the priests to read the Mosaic law before
the congregation of Israel every seventh year.”

5. Ibid., p. 132. Emphasis added.

6. “Declaration to American Labor Delegation,” Moscow, September 7, 1927.

7. Moses and Pharaoh: Dominion Religion Versus Power Religion (Tyler, Texas:
Institute for Christian Economics, 1985), p. 236.
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“The heart is deceitful above all things, and desperately wicked;
Who can know it?” That question of the prophet Jeremiah (17:9)
rings just as true today. The heart that says it can interpret neu-
tral, universal, reasonable natural law is deceitful and desperately
wicked. Who therefore can know natural law?

What is needed is an interpreter. The Bible is that interpreter.
Many people may interpret the Bible differently, but over time,
God rewards those who interpret it correctly and also apply it
faithfully. God blesses those who are covenantally faithful. Thus,
history progressively reveals true law from false law, though not
without historical defeats for the faithful in periods of general
apostasy (principle five of the covenant: continuity).

Summary

The third basic principle in the Biblical blueprint for civil gov-
ernment is that God’s law as revealed in the Bible is the standard for per-
sonal righteousness and national obedience.

The world is looking for answers to life’s most basic ethical
problems. The promise of freedom under the lie of moral
relativism has lead our nation down the path of destruction and
hopelessness. In our attempt to play god, we have turned into the
worst kind of devils. We have fooled ourselves into believing that
life without law is the closest thing to utopia. The definition of
utopia, “no place,” is the direction we’re headed if we do not get
back on the path God has set before us. It is only in His light that
we see light.

To what will we return? Will Christians lead the way with an
objective, transcendent, and revealed law, or will we compromise
with some brand of “natural law”? Now is the time for Christians
to set forth the sure and clear Word of God to a world literally dy-
ing in a sea of moral subjectivism.

This is not the time for compromise. The saving work of Jesus
Christ to redeem sinners dead in trespasses and sins and His law
as a system of personal and societal righteousness are the only
hope. If we opt for some morally neutral ethical system, then we
will confront a world without Christ. Only the law of God is a
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tutor that will lead people to Christ. No other law system can do
the job that God’s law was designed to do.

A nation’s judicial system rests on law —the law of God or the
law of man. Both church and State are bound to follow the law of
God as revealed in Scripture. The modern understanding of law
makes it arbitrary, and man becomes the standard for all ethical
decision-making.

The State has the power of the sword to punish law breakers
as defined by the Bible. Without God’s law as the standard, the
State is free to establish its own law. Public policy prevails. Pol-
itics is king. The individual must bow in submission to the will of
the State.

The status of an individual involved in or accused of a crime is
not to be taken into account when a judge hears his case. The
Bible warns judges not to be influenced by money.

The Law of God is not just one law among many. The accep-
tance of God’s law is not an option for us as individuals or as a
nation.

Natural law is inadequate as a standard for righteousness.
Natural law is determined by man and man alone. The survival
of the fittest is “natural.” Should we codify such behavior? In
effect, we have. The right of a woman to abort her defenseless un-
born baby is the net result of a consistent natural law ethic.

In summary:

1. Men have always sought justice.

2. God is the source of justice that is truly just.

3. Honest judgment always rests on objective law.

4. The Bible tells men what a just legal system looks like.

5. Dominion is always exercised in terms of a specific view of
the world.

6. To search for justice apart from the Bible is to pursue ethi-
cal subjectivism: many opinions, many voices, many laws.

7. Natural law is one such fruitless, self-defeating search.

8. Legal pluralism is the reign of subjectivism and relativism.

9. There is only one law-giver, and therefore only one true
law.
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10. All people are held accountable before God to obey Bibli-
cal law.

11. Jesus Christ met this legal standard perfectly.

12. Biblical reformation comes from both the top and the bot-
tom: from rulers and ruled.

13. Modern law is arbitrary.

14. God judged Adam and Eve in terms of His law, not theirs.

15. The State possesses the power of the sword: violence.

16. Law is never neutral.

17. Modern laws are increasingly anti-Christian.

18. God has established safeguards for His law.

19. These safeguards are reduced when men mix rival views of
law with Biblical law.

20. Natural law is one such rival law system.

21. Who will establish which law is truly “natural”?

22. In the Old Testament, Biblical law had to be read to the
people every seventh year; “natural law” was not sufficient.

23. God blesses covenantally faithful societies over time.

24. True law is thereby distinguished from rival laws.



IV. Judgment/Sanctions

4
GOD JUDGES THE NATIONS

And the Lorp said, “The outcry of Sodom and Gomorrah is
indeed great, and their sin is exceedingly grave. I will go down
now, and see if they have done entirely according to its outcry,
which has come to Me; and if not, I will know” (Genesis 18:20-21).

The day of doom was about to arrive for Sodom and Gomor-
rah. They had been the most blessed cities of the land of Canaan.
It was to Sodom that Lot turned, when offered any place in the
land by Abraham. “And Lot lifted up his eyes and saw all the
valley of the Jordan, that it was well watered everywhere —this
was before the Lorp destroyed Sodom and Gomorrah—like the
garden of the Lorp, like the land of Egypt as you go to Zoar”
(Genesis 13:10). But their hour was about to come.

God is the Judge of the nations. Judgment is the fourth point
of the Biblical covenant structure. He created the earth. He also
brought the judgment of the great flood. After the flood, God cre-
ated the nations in an act of His sovereign judgment (Genesis 10).
After they attempted to create a one-world State (meaning a one-
State world), He divided mankind linguistically at the Tower of
Babel (Genesis 11:1-9). The pyramid of power that mankind was
about to build at Babel was destroyed by God.

He then scattered mankind across the face of the earth. This
was a curse on mankind, yet it was also a blessing, for it withdrew
men from the jurisdiction of a one-world bureaucratic State. It
divided mankind into independent, sovereign, language-based
nations, thereby destroying forever the possibility of fulfilling cov-
enant-breaking man’s dream of man becoming a unified god. It

54
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decentralized political power, leaving men free to work out their
cultural gifts and skills in their own way.

God went to Sodom and Gomorrah as a Judge. He went to see
whether the sinful outcry of these cities was as bad as it scunded.
Like Abel’s blood crying to God from the ground (Genesis 4:10),
sin cries up to God, and God hears. But as a Judge, He first con-
ducts a trial, like the one He conducted in the garden, when He
cross-examined Adam and Eve before bringing judgment, or just
as He cross-examined Cain after Cain had murdered Abel (Gen-
esis 4). He gathers evidence. Then He judges it in the light of His
law. Then He announces His judgment and brings either bless-
ings or cursings.

Collective Responsibility

Abraham bargained with God to spare Sodom (and therefore
Lot) as soon as he was told that God was about to judge Sodom.
“Wilt Thou indeed sweep away the righteous with the wicked?”
Abraham asked (Genesis 18:23). Are righteous men who happen
to be dwelling among the unrighteous also to be destroyed, just
because of the sins of the immoral majority?

God’s answer was clear: Yes. Abraham knew this. But he hag-
gled with God over the “price.” Will you spare the city for fifty
righteous people? Yet Abraham’s language is highly significant:
“Far be it from Thee to do such a thing, to slay the righteous with
the wicked, so that the righteous and the wicked are treated alike.
Far be it from Thee! Shall not the Judge of all the earth deal justly?”
(18:25). God is the Judge of “all the earth” and not just of some
people at certain times in history. All nations are subject to His
rule. His law is for all the nations.

God, knowing full well that there was but one righteous man
in the city, was willing to promise Abraham that He would indeed
spare the city for the sake of fifty righteous people. So Abraham
tried to get a better deal. What about forty-five righteous people?
God agreed: He would spare it for forty-five (18:28). And so it
went, until Abraham got God to agree to spare the city for as few
as ten righteous people (18:32).
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Then God sent two angels to Sodom in order to warn Lot to
get out. He in turn warned his daughters and their prospective
(betrothed) husbands, but the two men scoffed (Genesis 19:14). So
only Lot, his wife, and his two daughters left the city, and God
then sent fire and brimstone down on Sodom and Gomorrah.

Fire and brimstone: These words have become synonymous in
the English language with preaching that emphasizes hell and
final judgment. This is quite proper; this is exactly what God’s de-
struction of Sodom and Gomorrah is supposed to remind us of.
But what Christians fail to recognize is the context of those fearful
words. God was not raining fire and brimstone down on the heads
of people as individuals; He was raining fire and brimstone down
on a pair of cities. Individuals perished, of course, but they
perished as members of cities whose sins had cried out to God for
collective judgment. Abraham in his negotiating with God, had de-
scribed God well: the Judge of all the earth.

God would have spared the two cities for the sake of as few as
ten righteous people. But this was easy for God to agree to: There
were not that many righteous people in those cities. The principle
is clear, however: God is sometimes willing to spare a large num-
ber of evil people for the sake of a few righteous ones. It was so
bad in Jeremiah’s day, that God challenged him to locate a single
righteous person: “Roam to and fro through the streets of Jeru-
salem, And look now, and take note. And seek in her open
squares, If you can find a man, If there is one who does justice,
who seeks truth, Then I will pardon her” ( Jeremiah 5:1). God
knew that Jeremiah would not find that person.

In Eljjah’s day, over a century earlier than Jeremiah, God
promised the destruction of Israel, the northern kingdom. They
would be destroyed by the sword, and carried into captivity. God
promised to preserve seven thousand righteous people who would
not bow the knee to Baal (1 Kings 19:18). In this case, there were
not enough people in the land to save Israel from God’s historic
judgment. Still, this did not mean that every righteous person
would die. He would keep a handful of them alive —not many,
but a few. In this case, He judged the collective, but kept a rem-
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nant alive in the midst of the judgment. This, too, is God’s way of
dealing with men in history. Israel was judged for the sin of one
man, Achan. Thirty-six men died because of one man’s sin ( Joshua
7:5). David’s sin of “numbering the people” brought judgment to
the nation and the death of “seventy thousand men of the people”
(2 Samuel 24:15).

What God does is to look at those in authority. Are they right-
eous men? If so, he is willing to delay His judgment for a season,
for the sake of the righteous leader, or even a few righteous resi-
dents. God delivered Judah out of the hands of the army of
Assyria, and the city did not fall to the Babylonians until right-
eous King Hezekiah had died. Hezekiah had prayed the prayer
that God always honored in the Old Testament era. He prayed
that the army of the enemy would not capture the city, so “that all
the kingdoms of the earth may know that Thou alone, O Lorbp,
art God” (2 Kings 19:19b). For this prayer, and also for the sake of
the memory of King David (v. 34), God spared His collective peo-
ple from external judgment. But His mercy lasted only for a few
more years. Then the prophet Jeremiah and other righteous peo-
ple went into captivity in Babylon. “For out of Jerusalem shall go
forth a remnant, and out of Mt. Zion survivors. The zeal of the
Lorp shall perform this” (v. 31). The judgment came: blessings
(the survival of a remnant) and cursings (captivity for all). There
would be continuity (the survival of a remnant and Judah’s even-
tual return to the land) within discontinuity (the enslavement of
the people to Babylon and then to Medo-Persia).

The writings of the prophets are filled with judgments against
the nations. Isaiah warns the following nations of the judgment to
come after He is finished judging Israel: Assyria (Isaiah 14:25-27),
Philistia (14:29-31), Moab (15, 16), Damascus (17), Egypt (19),
Tyre and Tarshish (23). Indeed, the whole earth will be judged:

Behold, the Lorp lays the earth waste, devastates it, distorts
its surface, and scatters its inhabitants. And the people will be
like the priest, the servant like his master, the maid like her mis-
tress, the buyer like the seller, the lender like the borrower, the
creditor like the debtor. The earth will be completely laid waste
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and completely despoiled, for the Lorp has spoken this word.
The earth mourns and withers, the world fades and withers, the
exalted of the people of the earth fade away. The earth is also
polluted by its inhabitants, for they transgressed laws, violated statutes,
broke the everlasting covenant. Therefore, a curse devours the earth,
and those who live in it are held guilty. Therefore, the inhabitants
of the earth are burned, and few men are left (Isaiah 24:1-6).

The prophet Obadiah warned Edom (the heirs of Esau) of
coming judgment. Nahum warned Nineveh. Zephaniah warned
Ammon and Moab, the heirs of Lot’s incest (2:8-11). He also
warned Ethiopia (v. 12) and Nineveh (vv. 13-15). Jonah also warned
Nineveh, and Nineveh’s people believed and repented for a
season. Jeremiah warned pagan nations, too (46-51).

Everyone is guilty in Adam. God graciously allows men to
live, history to continue. But God can “call in men’s debts” at any
time. He has the legal right at any time to bring total judgment in
history.

Collectives rise and fall as units, despite the fact that every
member is personally responsible before God. The church is also
a collective before God, (1 Corinthians 12), yet each member is
fully responsible before God. The blessings and cursings of God
fall on collectives, as Deuteronomy 28 spells out in detail.

Individualism: Denying the Covenant

Because so few Christians have heard or believed the message
of the covenant, they have been easily led into a non-Christian
outlook called individualism. They have neglected the social im-
plications of the doctrine of the Trinity. They have in theory rec-
ognized the equal ultimacy of the One and the Many in the God-
head, but they have not recognized the equal ultimacy of the one
and the many in society. This failure has led to disastrous conse-
quences. Christians have been unable to challenge modern statist
humanism (the unity of the one) without adopting the arguments
of modern anarchism (the pluralism of the many).

There has been a tendency for humanists to overemphasize
collective responsibility because of their commitment to collec-
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tivism, planning, and the denial of personal responsibility before
God and man. On the other hand, there has been a tendency
among Bible-believing Christians to overemphasize the case for
individualism because of their commitment to personal salvation
at the expense of social and institutional transformation and heal-
ing. They want to restrict the limits of God’s salvation because
they do not want the responsibility of applying God’s law to soci-
ety. Thus, they have denied the rule of God’s law outside Chris-
tian churches and Christian families.

They have been consistent in this anti-covenantal position by
also denying that God blesses and curses nations, and other col-
lectives, with the exception (inconsistently) of churches and fami-
lies. To some degree, they still recognize the covenant in churches
and families, and so they recognize God’s sovereignty, His institu-
tional authority and hierarchy, His law, His judgment, and His
continuity of relationships over time. But by denying that God
rules over national and cultural collectives, modern Christians
have denied the covenant. This has left humanists in control of
politics, education, the media, and just about everything else.

There is no doubt that each person stands alone on judgment
day. He is not judged by a committee (unless we mean the Trin-
ity), nor do other human committee members stand at his side
and take some of the blame. This accurate vision of final judg-
ment has led Christians to a false conclusion: Since God judges
individuals as individuals outside of history, He therefore judges
only individuals inside history. But the testimony of the Old Tes-
tament is very different: It describes the judgments of God against
nations and collectives far more often than His judgments against
individuals.

New Testament Judgments

It could be argued that in the New Testament, God’s relation-
ship to men has changed. Now He judges only individuals. But
then how can we make sense out of the fall of the Roman Empire?
Daniel prophesied that God’s kingdom would crush the fourth
empire, Rome.
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You, O king, were looking and behold, there was a single
great statue; that statue, which was large and of extraordinary
splendor, was standing in front of you, and its appearance was
awesome. The head of that statue was made of fine gold, its
breast and its arms of silver, its belly and thighs of bronze, its legs
of iron, its feet partly of iron and partly of clay. You continued
looking until a stone was cut out without hands, and it struck the
statue on its feet of iron and clay, and crushed them. Then the
iron, the clay, the bronze, the silver and the gold were crushed all
at the same time, and became like chaff from the summer thresh-
ing floors; and the wind carried them away so that not a trace of
them was found. But the stone that struck the statue became a
great mountain and filled the whole earth (Daniel 2:31-35).

What was the interpretation of the king’s dream? Nebuchad-
nezzar, king of Babylon, was the head of gold, the greatest king.
There would be three kingdoms after his, ending with the fourth,
which was iron, breaking all other kingdoms and consolidating
them in clay and iron (vv. 40-42). “And in the days of those kings
the God of heaven will set up a kingdom which will never be de-
stroyed, and that kingdom will not be left for another people; it
will crush and put to an end all these kingdoms, but it will itself
endure forever” (v. 44).

Christ established His kingdom in history, as manifested by
(but not encompassed by) the church. This took place during the
Roman Empire. The fulfillment of this prophecy came as the
Roman Empire disintegrated, rival emperors fought each other,
and the church became the only institution with enough strength
to pull society out of the chaos that Rome became. This happened
three centuries after the cross. So God still deals with collectives as
collectives in New Testament times, just as the prophecy of Daniel
promised; “so the dream is true, and its interpretation is trust-
worthy” (v. 45b).

Antinomianism

Those who deny that God judges collectives in the midst of
time are arguing implicitly that God does not place nations and
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groups under His laws. It is an argument in favor of God’s law
over the actions of individuals, but not over collectives. It is an ar-
gument against Biblical law: social (institutional), economic, cul-
tural, and civil.

This sort of argument is not simply implicit in our day; it has
become explicit. Christian intellectuals, especially in Christian
colleges, repeat endlessly that the Bible offers no blueprints for so-
ciety. Christians are regenerated, they say, but God has given His
people no revealed standards or appropriate sanctions in the
Bible. But what about the Old Testament standards and sanc-
tions? These are no longer valid, the antinomians say.

Modern fundamentalists until very recently have argued the
same way. Because of this, they long ago abdicated their role as
God’s representatives and ambassadors, and turned over the
Christian colleges, Christian magazines, and other institutions to
liberal intellectuals who have spent their academic lives defending
the legal autonomy of today’s covenant-breaking pagan antino-
mians, who are in fact tyrants. The pagans have set the terms of
debate in every field, and Christian antinomians have agreed with
the pagans’ starting point: The God of the Bible is irrelevant to
the terms of discourse. A God who does not judge in history ac-
cording to His law is irrelevant to history.

Sanctification

Moral regeneration is a fact of conversion. But how is it to be
understood? We know that Christ died for the sins of all mankind,
because only His death satisfied God’s covenantal stipulations
governing man. History went forward after Adam’s sin only
because God looked forward in time to the cross, and then He im-
puted this perfection of Christ’s humanity, as well as His death
and resurrection, back to all mankind. He does not bring all men
to saving grace, but He certainly gives all men gifts that they do
not deserve on their own merits. He brings rain and sunshine on
all mankind (Matthew 5:45). He does this only because His wrath
has been placated by Christ’s work on the cross. Thus, God is “the



62 Ruler of the Nations

Savior of all men, especially of believers” (1 Timothy 4:10b).!

So all men are sanctified —set apart—in history in the limited
sense that for a time, they are set apart from God’s perfect judg-
ment. They are given time, what we can call a stay of execution.
Christ’s death and resurrection are the basis of this stay of execu-
tion for the covenant-breakers. Nothing else will suffice.

When a man is regenerated by God’s grace (Ephesians 2:8-10),
God imputes Christ’s perfection to him—not Christ’s divinity, but
His perfect humanity. God says, in effect, “I declare you not
guilty, for I will look on My Son’s perfect righteousness and His
sacrificial death instead of looking at you.” This is a judicial act.
God declares us not guilty. He does so on the basis of Christ’s objective
fulfillment of God’s objective law. Christ’s moral perfection is there-
fore imputed to man. We call this perfection definitive sanctification.

Yet Christians still sin. Paul writes about running a good race
(1 Corinthians 9:24-26) and fighting the good fight (1 Timothy
6:12). Life is a struggle — a moral (ethical) struggle. We attempt in
history to conform our lives progressively to the image of Christ’s
perfection. To deny that we are still sinners is to make liars of our-
selves: “If we say that we have no sin, we are deceiving ourselves,
and the truth is not in us” (1 John 1:8). So this struggle to improve
our lives, so that we will measure up to Christ’s perfection, never
ends until we die. We call this progressive sanctification.

Then, at the day of judgment, God declares us righteous
again, and rewards us in terms of our works (1 Corinthians
3:10-14). Of course, our ability to do these works is itself given to
us by God’s grace (Ephesians 2:10). So there is final moral sanctifi-
cation. We call this final sanctification.

We preach all three kinds of personal sanctification: definitive,
progressive, and final. If we did not preach definitive sanctifica-
tion, we could not explain how we pass from death to life, how
God makes us new creatures. If we did not preach progressive
personal sanctification, we could not explain why sin does not

1. Gary North, Common Grace and Dominion (Tyler, Texas: Institute for Chris-
tian Economics, 1987).
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immediately kill us. We also could not explain the rewards God
gives to each of us on the day of judgment because of our individ-
ual acts of righteousness. We need a doctrine of final sanctification
to enable us to escape final judgment: God declares at the end of
history that His gift of salvation to us was valid.

Collective Sanctification

Collectives do not have souls to bless or curse. Nevertheless,
they do have effects in history, as we have seen. God judges them
in history, as we have also seen. But if He judges them, then this
judgment must be in terms of their performance, for good or evil.
The collective sins of Sodom cried out to God. What else can this
mean but that God decided that all the sins of Sodom, taken as a
cultural unit, deserved judgment in history as a warning to future
societies?

Each person has gifts and weaknesses. Each person’s sins and
successes are in terms of his gifts and environment, including his
historical opportunities for good and evil. God judges us in terms
of what we know, say, and do. This is what personal history is all
about.

We use the same line of argumentation concerning collectives.
Each society or separated (set apart) group has its specialized gifts
and weaknesses. Each society’s sins and successes are in terms of
the collective gifts and environment in that society, including its
historical opportunities for good and evil. God judges societies in
terms of what its members know, say, and do. This is what national
history is all about.

We recognize that some men are morally superior to others.
The civil government (a collective responsibility, such as juries)
punishes convicted criminals (individuals) for their sinful actions.
Other people get rewards, such as medals or public praise. His-
tory therefore has meaning. It makes a difference in history how
people live. This difference is reflected in the judgments of men
and God in history.

We also recognize that some societies are better than others.
One civil government punishes another (evil nations) in wartime
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for certain kinds of sinful actions. Other nations get rewards, such
as military spoils or special trading rights. Historians write well of
the victors. History therefore has meaning. It makes a difference
in history how collectives live. This difference is reflected in the
judgments of men and God in history.

Thus, we have to conclude that in some sense, God imputes
Christ’s righteousness to collectives. He certainly does this to the
church. He presumably does this with nations. If he didn’t, then
why has He judged them in history the way He judged Sodom
and Gomorrah? The blessings and cursings of Deuteronomy 28
include military victories (v. 7) or defeats (v. 25). Military events
take place to collectives. A bad general makes decisions that affect
his troops. Satan is just such a bad general, and his troops have
suffered and will suffer again. The point is, collective judgments
come in the midst of history: blessings and cursings.

Victimless Crimes

A popular argument today is that the State should not enforce
laws against pornography, prostitution, homosexuality, gambl-
ing, and even drug abuse because such acts are voluntary acts be-
tween (or among) consenting adults. So long as they do not affect
anyone who is not a party to the transaction, there should be no
laws against such acts.

What is the Biblical response? That God judges sin. Sexual sins
are seen in the Bible as sins of idolatry. The whole Book of Hosea
is built around this theme. There is no such thing as a victimless
crime. If society allows rampant public sin to go on without sanc-
tions against it, it (a collective) has thereby sanctioned these sins. Its
members have collectively covenantally declared: “We are not con-
cerned about God’s righteous requirements for us as individuals;
we will continue in our sins.”

The result, as venereal disease testifies throughout history, is
the judgment of God in history. In our day, AIDS threatens to be-
come God’s judgment against a society that has neglected His
laws regarding homosexuality. Because God sees and hears, and
because sins “cry out to God” in history, there can be no such thing as a
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“victimless” crime. Crime is crime. Crime is an attack on God, a
defiance of His law. Adam and Even sinned in private. They were
“consenting adults.” But they sinned against God. They were pun-
ished by God, and as representatives for all humanity, they
brought sin and judgment into our lives.

God expects lawfully constituted civil governments to restrain
public evil. God’s wrath will come upon any society that allows
public evil to go on without opposition from the civil government.
He will bring horribly painful judgments on those who do not par-
ticipate in such sins, but who are governed by evil rulers. This is
what happened to the seven thousand righteous Jews who went
into captivity to the Babylonians.

Ruler of the Nations

A ruler is a tool that establishes the limits of measurement. We
call it a ruler because it limits us. But without the limits imposed
by units of measurement, we would be blind. We could not exer-
cise dominion. We would be “flying blind.” The limits imposed by
a ruler is the basis of our freedom.

Similarly, a ruling official imposes limits. He enforces the law.
In the case of God, the law is imposed by the Enforcer. God is the
Law-maker and the Judge. He is also the jury. He is the witness.
But aren’t there supposed to be at least two witnesses to convict a
person? Yes, and there are: Father, Son, and Holy Spirit.

We say that God rules the nations. This must mean that He
rules the nations in history. If so, then this means that God judges
the nations in history. Any ruler who refuses to impose his judg-
ment on those under his authority has abdicated. He has resigned
his office. Or else he has died.

“God is dead!” a few silly but consistent pagan theologians
shouted to the world for about two years, 1966-68. For a brief mo-
ment in history, intellectuals played openly with “death of God”
theology. The fad faded rapidly, but in reality, modern man acts
as though he really does believe that God is dead. So did pagan
man. So did Adam in his sin.

Such a challenge really affirms the death of man. A person



66 Ruler of the Nations

does not challenge the God of the Bible unless he is suicidal. Man
knows who God is, Paul writes in the first chapter of Romans, but
man rebelliously worships the creature rather than the Creator
(vv. 18-23). So when men act as though God is dead, they call
God’s wrath down on them. They commit suicide. On the day
that Adam ate of the tree of the knowledge of good and evil, he did
surely die, and killed his posterity with him.

If we do not preach to men that God judges individuals,
groups, and nations in history then we are adopting the false doc-
trine that God has abdicated His office and has stepped down
from His throne. He may step back to His throne on judgment
day, or sometime during an earthly millennium in which Jesus
physically returns to rule visibly on earth, but until then, we are
saying, “There is no heavenly ruler of the nations.”

This leaves the office of judge open and the throne empty.
Guess who will rush to the empty throne? Man. More specifically,
power-seeking elitists who want to play God.

There must always be judgment in history. The question is:
Whose? God’s or man’s?

Summary

We have to affirm the Trinity. We have to affirm the equal
ultimacy of the One and the Many. We have to affirm the reality
of individuals and collectives. We therefore have to affirm the
reality of God’s judgments in history against individuals and col-
lectives. This is the message of the covenant.

Sodom and Gomorrah were judged in the midst of their sins,
in the midst of history. God sent no prophet to warn them. They
were responsible before God for their sins, and in the midst of
prosperity, the day of doom came upon them.

God judges collectives. He will sometimes spare an evil collec-
tive for the sake of a few righteous people. But eventually judg-
ment comes in history, and the righteous minority suffers. God
judges collectives as collectives.

The nations have broken God’s covenant and have transgressed
His law, Isaiah warned. Thus, they are always ripe for historic
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judgment. Their citizens may pretend that they do not recognize
God’s claim on them, but they cannot play pretend forever. Even-
tually, judgment comes.

Individualism denies the covenant. It denies that God judges
collectives in the midst of time. Without covenant sanctions by
God against nations, there can be no doctrine of covenant law over
nations. Thus, individualism results in social antinomianism.

There must be sanctification of individuals: definitive, pro-
gressive, and final. There must also be sanctification of collec-
tives: definitive and progressive, though not final (day of final
judgment). This is the basis of all history, which includes individ-
uals and collectives.

There is no such thing as a victimless crime. A crime is a
crime against God primarily, and man secondarily. Thus, the
State should enforce God’s laws, even if the violators are “consent-
ing adults.”

A God who does not bring judgments against nations in his-
tory is not the ruler of the nations. If He is the ruler of the nations,
then He does bring judgment against individuals and collectives.
He does so in terms of His laws that govern individuals and
collectives.

In summary:

1. God judged Babel, Sodom, and Gomorrah.
2. God therefore judged nations other than Israel.
3. Responsibility is collective.
4. God has promised in the past to protect a whole society for
the sake of a few righteous people.
5. He spared Judah for the sake of one righteous king.
6. The prophets warned pagan nations that they should
repent.
7. Individualism denies the covenant.
8. God judges only individuals on judgment day (Revelation
20:11-15).
9. He judges nations and groups within history.
10. A denial of collective judgment usually is accompanied by
a denial of God’s law for collectives (blueprints).
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11. Sanctification (God’s setting apart morally) applies to indi-
viduals and also to collectives.

12. There is no such thing as a victimless moral crime.

13. A measuring ruler is a tool of dominion; so is a govern-
ment ruler. Both impose lmits.

14. God judges nations in history for disobeying His limits.

15. God has not abdicated His office as ruler in history.



V. Inheritance/Continuity

5
CALL NO MAN YOUR FATHER

And do not call anyone on earth your father; for One is your
Father, He who is in heaven. And do not be called leaders; for
One is your Leader, that is Christ (Matthew 23:9, 10).

Before the Bible will be used as the blueprint for civil govern-
ment, Christians will have to repudiate the promise made by poli-
ticians: “We will take care of you.”

God is the source of our protection. He alone can provide true
safety —from invaders, criminals, famine, pestilence, and all the
other judgments that happen to men. Most important, He pro-
tects His people from the final judgment of hell. God alone is our
Father in heaven. We have no father in Washington, London,
Paris, Moscow, or any other national capital.

Most modern advocates of the caretaker State, meaning the
paternal State, believe that the only hope for mankind is the citi-
zen’s relinquishing of personal responsibility and handing more
and more authority over to the “experts” who work in the bureau-
cratic halls of civil government. Some have called this “womb to
tomb” security. This is the false security of the prison cell. Any so-
ciety that seeks to substitute the State for God will eventually find
itself enslaved. There is no freedom apart from Jesus Christ and
His saving grace. There is no freedom apart from God’s covenant.
Our long-term safety is assured by God to us if we are covenant-
ally faithful. This is the fifth point of the Biblical covenant: contin-
uity. Nothing else can give our work continuity. Only God shows
mercy to His people for thousands of generations, if they keep His
commandments (Exodus 20:6).

69
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Our Father

It is no accident that God is called “Our Father.” God, because
He is our Father, gives us “life and breath and all things” (Acts
17:25). God is our Father by creation. The State has not called us
into existence. (The State also cannot end our eternal existence,
just our physical existence.) “Life, Liberty, and the Pursuit of
Happiness” are not given to us by the State; rather, they are an
“endowment,” gifts from God’s gracious hand to be protected and
secured by the State. When the State refuses to do this, it becomes a
thief, or an accomplice of thieves.

God is our Father because He gives life and takes it away: “Naked
I came from my mother’s womb, and naked I shall return there.
The Lorp gave and the Lorp has taken away. Blessed be the
name of the Lorp” (Job 1:21). The State has nothing to give but
that which it first takes.

God is our Father in that His Words are our sustenance. All the
promises of provision made by the State are temporary: “Man
shall not live on bread alone, but on every word that proceeds out
of the mouth of God” (Matthew 4:4; cf. Deuteronomy 8:3). Jesus
cited this verse when the devil asked Him to turn stones into bread
as a sign of His miraculous power (Matthew 4:4). But Christian-
ity is not based on magic; it is based on the Word of God. It is
based on ethics, not manipulation.

If we want earthly wealth, we are to work hard and faithfully,
saving for the future, thereby seeking the kingdom of God in a
lawful manner. This message is repeated over and over in the
Book of Proverbs. There is no legitimate substitute, especially not
theft. Yet today’s society is based on the politics of theft: “Thou
shalt not steal, except by majority vote.” Such a view of civil gov-
ernment is immoral. God wants us to look to Him for provision,
not to the State:

All the commandments that I am commanding you today you
shall be careful to do, that you may live and multiply, and go in
and possess the land which the Lorp swore to give to your fore-
fathers. And you shall remember all the way which the Lorp your
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God has led you in the wilderness these forty years, that He
might humble you, testing you, to know what was in your heart,
whether you would keep His commandments or not. And He
humbled you and let you be hungry, and fed you with manna
which you did not know, nor did your fathers know, that He
might make you understand that man does not live by bread
alone, but man lives by everything that proceeds out of the
mouth of the Lorp. Your clothing did not wear out on you, nor
did your foot swell these forty years. Thus you are to know in your
heart that the LorD your God was disciplining you just as a man disci-
plines his son (Deuteronomy 8:1-6).

Nearly every time Israel was in need of provisions, they
wanted to go back to Egypt, back to the imagined security of a
fatherly State. When the freed Israelite slaves were hungry, in-
stead of turning to God their Father for provision, they turned to
the supposed security of tyrannical Egypt: “Would that we had
died by the Lorp’s hand in the land of Egypt, when we sat by the
pots of meat, when we ate bread to the full; for you have brought
us out into this wilderness to kill this whole assembly with hunger”
(Exodus 16:3). Their god was their appetite (Philippians 3:19):
“For such men are slaves not of our Lord Jesus Christ but of their
own appetites” (Romans 16:19).

Finally, God is our Father in that He redeems us. In one
sense, God is the Father of all. But in a very special sense, God is
Father only to His adopted children. Jesus called the Pharisees
children of their father the devil because they repudiated His re-
deeming work ( John 8:31-47). We are adopted children who can
now cry out, “Abba! Father!” (Romans 7:15).

God Feeds Us

God fed the Israelites in the wilderness, and yet they sought
the supposed security of Egypt instead of the freedom and security
they had with God as their Father. Even after God provided them
the food they needed, they still grumbled. Egypt still seemed at-
tractive. “And the rabble who were among them had greedy
desires; and also the sons of Israel wept again and said, ‘Who will
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give us meat to eat? We remember the fish which we used to eat
free in Egypt, the cucumbers and the melons and the leeks and
the onions and the garlic, but now our appetite is gone. There is
nothing at all to look at except this manna’” (Numbers 11:4-6).

They were, in essence, saying, “You can’t beat security . . . three
meals a day . . . a roof over our heads . . . steady work . . ..
‘Slavery?’ That’s such an unpleasant word . . . . We always knew
where our next meal was coming from. . . . That’s security.” No,

that’s a dog’s life.

Did you catch what they said? They actually believed that
these things had been “free” in Egypt. Free? They had been
slaves! They had paid for these things with their own lives. A
return to Egypt meant bondage to a system where they had no
voice in the way they lived. There was no future for them in
Egypt. Their children’s children would be slaves, called into ser-
vice to build a civilization to the glory of Pharaoh. Marching on to
Canaan meant a promised land “flowing with milk and honey”
where they could build a civilization based on the blueprint laid
out in Scripture for the glory of God and as a beacon to the na-
tions (cf. Deuteronomy 4).

Slaves or Servants

In both Hebrew and Greek, the word for “servant” is the same
as the word for “slave.” Yet we know that it is better to be a servant
than a slave. What is the difference, Biblically speaking?

All men are servants by nature. We are creatures made in
God’s image. We are made to serve God, and therefore we are
made to rule in the name of God (Genesis 1:26-28), under the law
of God (Deuteronomy 8), always in light of the fact that we will be
judged by God (Revelation 20:11-15). We are creatures, not the
Creator. God alone is not a servant by nature. He is the Master
by nature— His own self-existent Nature.

What about slavery? Slavery is the demonic imitation of service to
God. 1t is service to a creature, Satan, the enemy of God. He, too,
seeks servants, but service to him necessarily involves bondage to
sin. Those who reject God as loving Master will eventually seek
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another lord: Beelzebub, “lord of the flies.” When men rebel
against God, they are rejecting God as their Lord and Master. In
doing so, they fall under the mastery of sin and ultimately under
mere men as their rulers.

Slaves to the State

We should not expect God’s covenant people to choose being
slaves to the State over freedom in Christ: “If therefore the Son
shall make you free, you shall be free indeed” ( John 8:36). The
status that the Christian has is no longer one of abject slavery but
of servant-sonship: “God has sent forth the Spirit of His Son into
our hearts, crying, ‘Abba! Father!” Therefore you are no longer a
slave, but a son; and if a son, then an heir through God” (Gala-
tians 4:6, 7).

When the people reject God as their King, they once again
adopt the slave mentality. They look for security outside of Christ.
There are always powerful men who are ready, willing, and able
to accommodate this evil search, and such men find their way to
the exercise of power: the State. They seek political slaves. They
find them, too. Instead of turning to God in repentance, slave
mentality people turn to political rulers for earthly security, even
after God warns them of the consequences of their rejection of
Him (1 Samuel 8:7).

A Prophet’s Neglected Warning

What the Bible teaches is that sin s the first step toward slavery.
The story of Israel is one long testimony of the truth of this
cause-and-effect relationship. Israel never learned the truth of the
story, and so God scattered them, again and again. Eventually, He
took the kingdom from them and gave it to the hated gentiles
(Christ’s church), who would bring forth righteous fruits (Mat-
thew 21:43).

During the period of the Judges, all the governing institutions
of Israel had become corrupt: from the individual in self-govern-
ment, where “every man did what was right in his own eyes”
(Judges 17:6), to the judges in civil government who “did not walk
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in [Samuel’s ways], but turned aside after dishonest gain and took
bribes and perverted justice” (1 Samuel 8:3). Even the church, the
priesthood, was corrupt: “Now the sons of Eli [who were priests]
were worthless men; they did not know the Lorp and the custom
of the priests with the people” (1 Samuel 2:12, 13).

The corruption of the individual resulted in the corruption of
family, church, and State. The nation rejected God’s prescription
for such wholesale corruption—repentance! Instead, they turned
to Samuel and demanded a “king to judge us like all the nations”
(1 Samuel 8:5). In making this demand, God told Samuel: “Listen
to the voice of the people in regard to all that they say to you, for
they have not rejected you, but they have rejected Me from being
king over them” (1 Samuel 8:7). Their choice of security by re-
penting and turning to God as their Savior, Lord, and Provider
was rejected. Instead, they turned to the false security offered to
them by a civil government that would subject them to slavery in
the name of security.

God told Samuel to warn them of the judgment they could ex-
pect. Each of the following kingly provisions is an idolatrous sub-
stitute for God’s faithful provision to His people:

1. The king would raise an army for his purposes in opposi-
tion to the law (Deuteronomy 20). Samuel told the people that
war would be a way of life in Israel: “He will take your sons and
place them for himself in his chariots and among his horsemen
and they will run before his chariots” (1 Samuel 8:11). Instead of
appearing before the Lorp “three times a year” as part of God’s
army (Exodus 23:17), the men would appear before this king “like
all the nations” (1 Samuel 8:5).

2. The king would use this army for personal profit: “He will
appoint for himself commanders of thousands and of fifties, and
some to do his plowing and to reap his harvest and to make his
weapons of war and equipment for his chariots” (1 Samuel 8:12).
What was designed to benefit the nation in the organization of
God’s host (Exodus 18:21), would alone benefit Saul.

3. The young women of Israel would be subject to the whims
and fancies of the king: “He will take your daughters for per-
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fumers and cooks and bakers” (v. 13). God cares and provides for
his daughters (Exodus 3:22), while Saul abuses the daughters of
Israel.

4. Private property will no longer be safe. The property and
labor of others will be used to pay for political favors: “He will
take the best of your fields and your vineyards and your olive
groves, and give them to his servants” (v. 14). What belongs to
God and is given to men as a stewardship under God (Deuteron-
omy 6:10, 11), Saul would steal in order to increase his power and
influence over the nation (cf. 1 Kings 21).

5. The king would demand a tithe in taxation—a sign of
tyranny, for only God can require a tenth: “He will take a tenth of
your seed and of your vineyards, and give to his officers and to
his servants” (v. 15).

Eventually the people “will cry out in that day because of your
king whom you have chosen for yourselves, but the Lorp will not
answer you in that day” (1 Samuel 8:18).

Even after Samuel warned the Israelites that the king would
be a tyrant, the people still wanted a king: “Nevertheless, the peo-
ple refused to listen to the voice of Samuel, and they said, ‘No, but
there shall be a king over us, that we also may be like all the na-
tions, that our king may judge us and go out before us and fight
our battles’” (vv. 19, 20). But God was supposed to fight their bat-
tles, not a human king: “The Lorp does not deliver by sword or
by spear; for the battle is the Lorp’s and He will give you into our
hands [speaking to Goliath]” (1 Samuel 17:47).

Our modern State operates in a similar fashion. Taxes are
above forty percent of national income: federal, state, and local.
In some nations, taxes are above this level. In the United States,
some states have a sales tax alone that approaches ten percent (e.g.,
Louisiana). Add to that a state income tax, property taxes, federal
income tax, and the Social Security tax. Politicians use this tax
money to bribe voters to vote for them. The poor are promised
favors, governmental benefits through the tax, if they will only
vote them into office. Of course, the Congress has the full force of
its police power to require compliance.
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The State’s Job

What should civil government do? Are there specific tasks that
the civil magistrate is required by God to perform? Certainly the
State in the Bible is not pictured as a substitute father; rather,
since the Fall, it is to be a judge “that does not bear the sword in
vain” (Romans 13:4).

The family, church, and State are authorities ordained by God
to perform tasks in their prescribed jurisdictions. The family has
no authority or power to perform the tasks commissioned by God
for the church and the State. The church is not called on to sup-
plant either the family or the State in their appointed tasks. The
State has no authority over families or churches as they perform
their God-ordained duties. Of course, if a family member com-
mits murder, is tried and convicted, then the State is duty-bound
to execute the murderer. But the church has a task to perform as
well; it must “restore the brother” (Matthew 18).

The State is God’s “minister,” taking vengeance out on those
who do “evil” (Romans 13:3-4). Even if there were no Fall, how-
ever, the State would have been necessary as a ministry of social
order. For example, the State probably has legitimate jurisdiction
to build and keep up roads (Deuteronomy 19:3) and enforce local
land use contracts (Numbers 35:1-8). But many believe we need a
strong central government to guarantee the redistribution of in-
come to provide for the economic welfare of all, the instruction of
the citizenry through tax dollars and compulsory education laws,
the subsidizing of failing business enterprises, and the capping of
prices to “protect” the citizenry against “unfair” prices.

If we believe the State is to be a substitute parent, then we
must recognize that those who desire to create a State with this in
mind will use the sword to see that their goals are enacted. The
power of the sword will be used to exact the needed money to pay
for these “free services.”

More often than not, the State becomes an advocate for highly
influential political groups. The tax money of the many is used to
establish the goals of the few. Promises are made to citizens. For
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votes from their constituency, political favors are granted by those
running for office. Of course, it’s usually done under the slogan of
“taxing the rich in order to help the poor.” These political step-
fathers set a trap for the dependent. In time, the politically de-
pendent get “hooked” on the favors from a supposed benevolent
State. Slavery is the result. The dependency habit is hard to
break. More and more promises are made, and fewer freedoms
are secured by civil law. Where individuals, families, and
churches had authority and power, the State has now moved in
and supplanted their God-ordained jurisdictions, all in the name
of freedom, security, and greater efficiency. This is why the Bible
is very specific as to what the civil magistrate ought to do. Before a
nation will have good civil government, a nation must have good
self-government.

Civil Justice

Let’s establish the Biblical guidelines for the operation of the
State in society. First, civil government should operate judicial sys-
tems on the local, state, and national levels. The law of God, as
outlined in Scripture, is to be the standard of justice. If the accused
does not believe justice has been done, he can appeal his case to a
higher court. He can move from a local jurisdiction to, say, the
county, state, or a district court that encompasses a section of the
nation. Finally, he can appeal to the Supreme Court. In each
case, however, Scripture is to be the standard of justice.

A judicial system can operate only so long as the majority of
the citizenry are self-governed. Our nation’s courts would be
swamped and justice perverted if the majority were lawless. We
are now seeing the breakdown in law and order, a backlog of court
cases, and bulging prisons. Self-government is being repudiated
by a growing segment in our nation. The best courts and the most
just judges cannot deal with the abandonment of self-government.

Weights and Measures

Second, the State must ensure the maintenance of “ust
weights and measures.” God considers tampering with weights
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and measures to be “violence and destruction” (Ezekiel 45:9).
Men are not permitted even to own false weights and measures:
“You shall not have in your bag differing weights, a large and a
small. You shall not have in your house differing measures, a
large and a small” (Deuteronomy 25:13, 14). Again, a Biblical
monetary system can only work when the people are self-gov-
erned, when they do not cheat, pilfer, falsely advertise, or appeal
to their civil representatives to create laws that favor them in their
business dealings.

When civil governments abandon basic Biblical laws relating
to economics, the people suffer. Inflation of the currency, by aban-
doning gold and silver as the monetary standard and “creating”
money to fund non-Biblical political projects, especially hurts the
poor: “Your silver has become dross, your drink diluted with
water. Your rulers are rebels, and companions of thieves; every one loves a
bribe, and chases after rewards. They do not defend the orphan, nor does the
widow’s plea come before them” (Isaiah 1:22, 23).

Defending Christianity from Public Attack

Third, the Christian religion should be protected against those
who would seek to destroy it. The State cannot be neutral toward
the Christian faith. Any obstacle that would jeopardize the
preaching of the Word of God and carrying out the Great
Commission must be removed by civil government. Civil rulers
should have the interests of “godliness” and “dignity” in mind as
they administer justice. This is why Paul instructs Christians to
pray for their rulers, so “that we [Christians] may lead a tranquil
and quiet life in all godliness and dignity” (1 Timothy 2:2).

Many wish to maintain that the State must be religiously and
morally neutral. The Bible makes no such suggestion. Even our
Constitution assumes the protection of the Christian religion. The
First Amendment had the specific purpose of excluding all rivalry
among Christian denominations. Paul expected even the Roman
civil government to protect him from those who threatened the
Christian religion (Acts 23:12-31; cf. 25:11). This means civil gov-
ernment cannot be religiously neutral. If the Christian religion is
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not defended, then some other religion will be, usually a State re-
ligion that degenerates into secularism. The State cannot be
neutral toward all religions because all religious views or philoso-
phies necessarily entail uncompromising moral systems, and this
guarantees conflict with those of other religious systems. If the
State were truly “neutral,” it would enact no laws, for each law
would penalize someone’s religion or religious view or religious
practice.

National Defense

Fourth, the civil magistrate, given the power of the sword, is
obligated to defend the nation against national and international
aggressors. (See Albion Knight’s book, Chariots of God in this ser-
ies.) Peace, however, can only be realized through the life-trans-
forming gospel of Jesus Christ. This is the element of self-govern-
ment. Peace with God brings about peace with others: “Never pay
back evil for evil to anyone. Respect what is right in the sight of all
men. If possible, so far as it depends on you, be at peace with all
men” (Romans 13:17, 18; cf. 5:1). Genuine and lasting peace wil
not come through law, force, political promises or compromises,
the elimination of poverty, worldwide “public education,” or the
establishment of a one-world humanistic government.

Praying for peace, as an aspect of self-government, is no sub-
stitute for the preaching of the gospel so that the nations are dis-
cipled according to the Word of Jesus Christ (Matthew 28:18-20).
Wars are not the result of environmental factors. Rather, they are
the result of man’s inherent sinfulness: “What is the source of
quarrels and conflicts among you? Is not the source your pleas-
ures that wage war in your members? You lust and do not have;
so you commit murder. And you are envious and cannot obtain;
so you fight and quarrel . . .” (James 4:1-2).

Does this mean that a nation should not defend itself against
the sinful military advancements of aggressive nations? The Bible
takes evil and the reality of war seriously (Nehemiah 4:7-18;
Ecclesiastes 3:8; Joel 3:10; Matthew 24:6, 7; Luke 11:21, 22; 14:31,
32); it recognizes that if men will war with God they certainly will
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war with other men. Under certain circumstances the individual
is given the authority to attack and kill an intruder (Exodus 22:2).
The civil magistrate is God’s “avenger who brings wrath upon the
one who practices evil” (Romans 13:4). The civil magistrate’s sym-
bol of authority is the “sword,” an instrument of death (Romans
13:4). Israel was commanded to have an army of armed men
(Deuteronomy 20). While peace is what we all desire, war often is
a reality we must face and prepare for.

Quarantine

Fifth, civil government has the power to quarantine, to protect
human life. Plagues can race through whole populations because
of the infectious nature of the diseases transmitted through casual
and sexual contact. The individual with the infectious disease
“shall live alone” (Leviticus 13:46). Even his home can be “quaran-
tined” after “an inspection” (Leviticus 14:33-53). If the disease is
not abated, then even his house can be torn down (vv. 39-42). The
State is given legislative power to deal with plagues, epidemics,
venereal diseases, and other contagious and dangerous diseases
like Acquired Immune Deficiency Syndrome (AIDS).

Defining and Defending Private Property

Sixth, civil government has the duty to protect private prop-
erty. When individuals, families, churches, and business estab-
lishments possess property, they have an area of liberty and do-
minion that is beyond the reach of men with greater power and in-
fluence. The Bible is explicit about how property is to be ac-
quired. Confiscation through State power is not legitimate. The
commandments “You shall not steal” (Exodus 20:15) and “You
shall not covet” (Exodus 20:17) are meaningless unless there are
prior owners who are secure in their right to hold the land. When
Naboth refused to sell his land to king Ahab, the king devised a
plot to kill Naboth in order to confiscate his land: “Arise, take pos-
session of the vineyard of Naboth, the Jezreelite, which he refused
to give you for money” (1 Kings 21:15).

The individual in self-government must assist the police pow-
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ers by securing their homes against theft, developing neighbor-
hood watch groups, and taking courses in self-defense. The “citi-
zen’s arrest” is also an aspect of self-government. A police State is
difficult to generate if the people take responsibility for their ac-
tions and do not look to the State as the only protecting agency.
Big Brother’s influence increases when we fail to watch out for
ourselves and the well-being of our neighbors.

Off Limits

A careful reading of Scripture will show that the State, or civil
government, has almost no authority in the areas of education,
business, welfare, and ecclesiastical affairs. For example, the only
time education of children is taken on by the State is when the
people of God are held captive by a pagan government (Daniel
1:1-7). Jurisdiction of education is given to parents (Deuteronomy
6:4-9). A legitimate educational function of the State would be
military academies.

Caring for widows is another concern. The responsibility first
lies with family members. This is why Paul makes a distinction
between “widows indeed,” or those who have no family or who
have families that refuse to care for them, and widows who have
family members who can help out: “Honor widows who are wid-
ows indeed; but if any widow has children or grandchildren, let
them first learn to practice piety in regard to their own family, and
to make some return to their parents; for this is acceptable in the
sight of God. Now she who is a widow, indeed, and who has been
left alone has fixed her hope on God, and continues in entreaties
and prayers night and day” (1 Timothy 5:3-5). The church is to
step in and help those widows “who are widows indeed.” Their
hope is fixed “on God.” The church is God’s special representative
on earth. God’s provision comes through the church in tithes and
offerings of the people. The State can best help widows by not tax-
ing inheritances.

Some of Jesus’ harshest words are for children who put their
parents’ lives in jeopardy. He pronounces the death penalty on
unfaithful and self-righteous children who neglect caring for their
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parents: “You nicely set aside the commandment of God in order
to keep your tradition. For Moses said, ‘Honor your father and
your mother’; and, ‘He who speaks evil of father or mother, let
him be put to death’” (Mark 7:9, 10). The apostle Paul says that
those who fail to care for their own family members are “worse
than unbelievers” (1 Timothy 5:8).

The State is not called on to feed the hungry and clothe the
naked except as wartime measures. You will not find instructions
given to the State to establish a welfare system. What the State
ought to do is keep the market place open. This would mean the
abolition of minimum wage laws that keep the less skilled from
entering the work force; the reduction of taxes at all levels; the
elimination of Social Security taxes on those just entering the
work force (this alone would add over 14% to their income); phas-
ing out Social Security for employers and employees already in
the system; and the elimination of all entitlement programs that
keep the poor dependent on the Parent State.

Summary

The fifth basic principle in the Biblical blueprint for govern-
ment is that the State is not our father, provider, or savior. We’re
all looking for security. Now, security is not a bad thing. God
wants us to find security in Him. But when man rejects God as
the only Sovereign Lord and Savior, he turns to some other
“higher power” to fill the vacuum.

There are those who are convinced that a better society can be
created and maintained by turning over nearly all authority,
power, and jurisdiction to benevolent caretakers of our souls.
“God is not needed,” they say. And we begin to believe it. “Just
give us a little more power. . . . A bit more jurisdiction. . . . All
we need is a few more tax dollars. . . . After this, you'll see the
difference.”

We do see the difference. The merchants of promise have an
insatiable appetite for control. There is never enough money to do
want they claim needs to be done. So they’re back again for more
money. In all of this God is rejected as our Father. The State no
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longer wields the sword. Rather, it becomes a benefactor, buying
votes with the slippery voice of the promise and the transfer of
wealth from the “haves” to the “have-nots.”

How do these merchants of promise remain in office? We, the
people, keep them there. The nation has chosen its god, and it’s
not Jehovah.

Christians have fallen into the trap of looking to the State as a
substitute father, looking for sustenance. God is our Father. He
cares for us. Turning to the State for every provision is a form of
slavery. Civil Government has a very limited role, defined by God
in Scripture. To go beyond those Biblical limits turns the State
into God’s competitor.

In Biblical terms, the State is a “minister of God,” serving God
by promoting the good and punishing the evil doer. The State
must ensure the maintenance of “just weights and measures.” The
Christian religion should be protected against those who would
work to destroy it. The State has the responsibility to protect the
nation against internal and external aggressors. The State has the
power to quarantine.

The State, because it is limited by God, does not have unlim-
ited jurisdiction. The State does not have Biblical authority to ed-
ucate or to confiscate income to fulfill some ill-conceived social
agenda.

In summary:

1. God is the source of our protection.

2. The State is not our ultimate protector.

3. The modern humanist State is worshipped today as the
primary provider of safety.

4. God gives life and removes it.

5. God’s Word sustains us.

6. Obedience to Biblical law is the basis of long-term pros-
perity.

7. The Israelites kept returning to the State for their pro-
tection.

8. God feeds us.

9. All men are either slaves or servants.
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10.
11.
12.
13.
14.
15.
16.
17.
18.
19.
20.
21.
22.
23.
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A servant to God is a free man spiritually.

A servant to Satan is a slave spiritually.

Slavery is Satan’s imitation of servitude to God.
Modern men are increasingly slaves to the State.

Sin is the first step toward slavery.

Samuel warned Israel against the kingly State.

The State’s job is limited: bearing the sword (vengeance).
It is to dispense God’s justice: punishing criminals.

It is to enforce honest weights and measures.

It is to defend Christianity from public attack.

It is to defend the nation from invasion.

It is to impose medical quarantines.

It is to define and protect private property.

It has little authority over other spheres of government,

especially in the area of welfare.



I. Transcendence/Presence

6
JESUS ALONE POSSESSES DIVINE RIGHTS

And on His robe and on His thigh He has a name written,
‘KING OF KINGS, AND LORD OF LORDS’ (Revelation 19:15).

When nations refuse to acknowledge God’s rule (God = theos,
rule = kratos), meaning God’s universal government, He promises
sure judgment: “Now therefore, O kings, show discernment; take
warning, O judges of the earth. Worship the Lorp with
reverence, and rejoice with trembling. Do homage to the Son, lest
He become angry, and you perish in the way, for His wrath may
soon be kindled. How blessed are all who take refuge in Him”
(Psalm 2:10-12). “Homage to the Son” has reference to the Lord
Jesus Christ and to His written Word. Jesus instructed His dis-
ciples to “make disciples of all the nations” (Matthew 28:19). Jesus’
great commission will result in the nations paying homage to
Him, the Son, by observing all He commanded (v. 20).

Who is a king? In the Bible, the king is the one who lays down
the law. He possesses the sovereign authority to require all those
under his jurisdiction to obey. He tells them what they are allowed
to do, and then he polices their behavior. The heavenly King is
the only king who lays down the law to all men, and who is pres-
ent with all men always, to see if they obey.

In the Old Testament, God did not reserve His command-
ments for just the nation Israel and the church. Scripture makes it
clear that all kings in Israel were to copy the law in the presence of
the Levitical priests, so the rulers would be careful to observe
every word of the law (Deuteronomy 17:18, 19).
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Even nations outside Israel were required to follow the law as
it was given to the nation Israel. This is a controversial statement.
If the nations of the Old Testament world were supposed to obey
God’s civil law, then it becomes more difficult to argue that na-
tions of the New Testament world are not under the same obliga-
tion. But what is the evidence that nations in the Old Testament
were to be governed by God’s law? The best evidence is this: God
Judged them.

Sodom and Gomorrah were destroyed because they broke the
law of God (Genesis 13:13).

God commanded the prophet Jonah to preach to the Ninevites
(Assyrians) because their wickedness had come up before God
(Jonah 1:2). The reason is clear: “There shall be one standard for
you; it shall be for the stranger as well as the native, for I am the
Lorp your God” (Leviticus 24:22).

The prophet Amos set forth the coming judgment of God to
Damascus, Gaza, Tyre, Edom, Ammon, and Moab. These non-
Israelite nations stood accountable for their transgressions: “For
three transgressions . . . and for four I will not revoke its punish-
ment” (Amos 1:3, 6, 9, 13; 2:1). Non-Israclite nations were to be
judged along with Judah and Israel (Amos 2:4, 6). There is one
law and one Lawgiver. The One who gives the law is the sover-
eign Lord of history —all of history, not just Israel’s history and
not just the church’s history.

The Law Established

The New Testament shows a similar emphasis, as we should
expect. The God of the New Testament is the God of the Old Tes-
tament. We must not adopt a “two gods” view of history, with a
mean, evil, tyrannical god in the Old Testament, and a sweet,
kind, “devil may care, but I don’t” god of the New Testament.
God does not change (Malachi 3:6); therefore, His law does not
change (Matthew 5:17-20).

Though Christians do not make blood sacrifices as remission
for sins, we do keep this Old Testament law in Christ. We take
holy communion, in which the wine becomes the sacrificial equiva-
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lent of His blood. The Bible states that “all things are cleansed
with blood, and without shedding of blood there is no forgiveness”
(Hebrews 9:22; cf. Leviticus 17:11). Shed blood is still required,
but Jesus became our perfect and final sacrifice for sins: “[Blut
now once at the consummation of the ages He has been mani-
fested to put away sin by the sacrifice of Himself” (Hebrews 9:26).
All ceremonial laws, laws applied to the redemptive work of
Christ, are fulfilled when an individual repents of his sin and
unconditionally surrenders himself to Jesus.

The redemptive work of Jesus does not free us from an obliga-
tion to keep the moral and civil laws laid down in the Bible, how-
ever. Scripture shows no instance of an individual, Christian or
pagan, who is free to ignore these laws. We are freed from the
“curse of the law” (Galatians 3:13), but not from the guidance of
the law: “Do we then nullify the Law through faith? May it never
be! On the contrary, we establish the Law” (Romans 3:31). Of
course, the non-Christian is free neither from the curse of the law
nor from its demands: “He who believes in Him is not judged; he
who does not believe has been judged already, because he has not
believed in the name of the only begotten Son of God” (John 3:18).

Turmoil that reaches our newspaper headlines can be traced
to repudiating the saving work of Jesus Christ and denying His
law as a standard for the nations. Man first sinned by rejecting
the absolute government of God. Adam and Eve attempted to in-
terpret life by their own standards. What is true for individuals is
multiplied for the nations.

Christianity threatens all totalitarian regimes because the
Christian citizen’s ultimate allegiance belongs to God, who rules
all earthly kingdoms and who calls those who rule to rule according
to laws set forth in Scripture, rather than by the whims of men.

Daniel’s prophetic dream depicted the character of nations
that opposed the ordinances of God and their eventual destruc-
tion. The kingdoms were humanistic, anthropocentric (man-cen-
tered), kingdoms: “You, O king, were looking and behold, there
was a single great statue” of a man (Daniel 2:31). God brought an
end to man’s attempt to rule without His saving work and law
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structure by crushing the colossus: “Then the iron, the clay, the
bronze, the silver and the gold were crushed all at the same time, and
became like chaff from the summer threshing floors; and the wind
carried them away so that not a trace of them was found” (v. 35).

The Conflict Over Kingship

The Roman Empire presents a classic historical example of
the Messianic man-centered State, of the denial of God’s Law,
and of the implementation of humanistic law. The Caesars
declared themselves gods, and their decrees were acknowledged as
the laws of gods. Because of each Caesar’s false claim of divinity,
his limited reign was threatened by God’s unlimited and universal
reign. Peter declared confidently “that there is salvation in no one
else; for there is no other name under heaven that has been given
among men, by which we must be saved” (Acts 4:12). The gospel
of Jesus Christ, with its claim of divine prescriptions, threatened
the very nature of the Roman State. Rome had to submit itself to
the position of “minister” under God or be crushed by the power of
God. Rome did not submit.

Early Christians were accused of “acting contrary to the
decrees of Caesar, saying that there is another king, Jesus” (Acts
17:7). There is no evidence that the early church advocated that
people act contrary to the prevailing law-system, except when
those laws prohibited them from worshipping and evangelizing.
However, those who heard the disciples preach understood the
implications of Jesus Christ’s demands. If Jesus is truly the
Messiah, then even the State must submit to His authority and
rule: no middle or neutral ground exists. Jesus’ words make it
clear that only one master can claim absolute authority: “No one
can serve two masters; for either he will hate the one and love the
other, or he will hold to one and despise the other” (Matthew 6:24).

The State and God cannot both be the absolute sovereign. One
must submit to the other. Obviously, the State must submit to the
Lordship of Jesus Christ or perish in its attempt to overthrow His
rule. Any attempt by the nations to oppose the rule of God is an
act of futility. God laughs at and scorns their attempts to over-
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throw the advancing kingdom of Christ (cf. Psalm 2).

“The Lorbp reigns,” declares Scripture. Notice that the reign of
God is comprehensive; it knows no geographical limitation: “Say
among the nations, “The Lorp reigns’” (Psalm 96:10). God’s reign
is not limited to the nation Israel. Every nation is responsible to
acknowledge the reign of God. Any attempt to deny God'’s reign
will be met with judgment:

Why are the nations in an uproar, and the peoples devising a
vain thing? The kings of the earth take their stand, and the rulers
take counsel together against the Lorp and against His Anointed
(Messiah): “Let us tear their fetters apart, and cast away their
cords from us!” He who sits in the heavens laughs, the Lorp
scoffs at them. Then He will speak to them in His anger and ter-
rify them in His fury (Psalm 2:1-5).

The fact of God’s reign terrifies those who seek to free them-
selves from His rightful position as the reigning monarch of all
creation: “Now therefore, O kings show discernment; take warn-
ings, O judges of the earth. Worship the Lorp with reverence,
and rejoice with tremblings” (vv. 10-11). No nation can claim the
exclusive title reserved for the Messiah of God. All civil govern-
ments are subordinate to God and are under His jurisdiction.

The Bible makes it clear that “th¢ government,” the absolute
reign of God, rests upon the shoulders of Jesus Christ (Isaiah 9:6,
7). This is not a future reign, but a present reality. The promise of
government by the Messiah is realized at His birth: “For a child
will be born to us, a son will be given to us; and the government
will rest on His shoulders” (Isaiah 9:6a). Notice that “there will be
no end to the increase of His government or of peace” (v. 7a). God
then removes any nation standing in the way of the increase of the
Messiah’s government.

The nations do not influence God’s decision on how He will
evaluate them. The nations are in God’s hands, and He controls
them. Their conspiratorial desires to manipulate other nations are
vain. Even Israel, God’s chosen nation, is not favored when eval-
uated in terms of God’s holy character. Because of Israel’s disobe-
dience, Jesus states that the kingdom will be taken from Israel and
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will be given to the Gentiles, that is, the true nation of Israel
(Matthew 21:33-46; cf. Romans 9:6-8).

Isaiah describes the perspective we need when considering the
actions of the nations: they are nothing more than a drop in the
bucket and dust on the scales compared to the grandeur, glory,
and holiness of God (Isaiah 40:15).

King by Nature

Jesus Christ is King because of Who He is. Jesus has not over-
thrown another king to make His claim. He is King legally. God
the Father has decreed Him to be king: “But as for Me, I have in-
stalled My King upon Zion, My holy mountain” (Psalm 2:6).
God has anointed and sealed Him to His regal office. God has set
the crown upon His head.

Jesus has a kingly title: “He is Lord of lords and King of kings”
(Revelation 17:14; 19:16). He bears the ensigns of royalty: a crown
(Hebrews 2:9), a sword (Revelation 1:16; 2:16), a scepter
(Hebrews 1:8), and a coat of arms (Revelation 5:5). He is called
“the ruler of the kings of the earth” (Revelation 1:5). It is by Him
that “kings reign” (Proverbs 8:15). His throne is everlasting
(Hebrews 1:8). Even the angels worship Him: “And let all the
angels of God worship Him” (Hebrews 1:6). He is the center of all
a person, family, church, group, organization or nation does. He
is God, the Creator and Preserver of the Universe (John 1:1; Col-
ossians 1:17). He “upholds all things by the word of His power”
(Hebrews 1:2).

Confession

Because all actions originate in the heart (Mark 7:20-23;
James 4:1), acknowledging Jesus Christ as king also must begin in
the heart. His kingdom is spiritual. He rules first in the hearts of
men. This does not mean that He does not rule from on high, but
the manifestation of His rule is supposed to be in deep. He sets up
His throne where no earthly king does—in men’s hearts. His
sword, the Word of God, “is able to judge the thoughts and inten-
tions of the heart” (Hebrews 4:12). No nation can survive unless
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Jesus Christ is acknowledged as King and its citizens embrace
Him as such personally.

The Bible emphasizes that all people are Christ’s subjects in a
variety of ways: First, Jesus speaks to Nicodemus about the neces-
sity of a “new birth,” a comprehensive transformation of the entire
individual (John 3:5-7). Man is not considered “sick.” He is con-
sidered sinful. The unregenerate sinner is “dead in trespasses and
sins” (Ephesians 2:1). Only the regenerating power of the Holy
Spirit can make a dead man live. The fundamental issue is ethi-
cal, not medical or psychological.

Second, the written Word of God is acknowledged as the only
rule of faith and practice. Law is not found in the vote of the peo-
ple, the decree of the courts or the pronouncement of rulers. The
law of God is Christ the King’s law; therefore, it must be obeyed.
Moreover, being set free in Jesus Christ liberates neither citizen
nor ruler from the guidance, obligations, and benefits of the law
(Romans 3:31), only from the final curse of the law (Galatians
3:13). The consequences of broken law are well established (Deu-
teronomy 28:15-68).

Third, the regenerate mind is renewed (Romans 12:2). Every
individual operates from a particular view of the world in mind,
and evaluates all life from this perspective, meaning his chosen re-
ligious presuppositions. Prior to acknowledging Christ as King,
all life is seen from man’s perspective: “For as he [man] thinks
within himself, so he is” (Proverbs 23:7). The new creature in
Christ should evaluate life from the perspective of the Word of
God, thinking God’s thoughts after Him, “taking every thought
captive to the obedience of Christ” (2 Corinthians 10:5).

Fourth, those who do not want Jesus as King “will wage war
against the Lamb, and the Lamb will overcome them, because He
is Lord of lords and King of kings, and those who are with Him
are the called and chosen and faithful” (Revelation 17:14).

Separate Jurisdictions

The Bible reveals that the jurisdiction of the State and the jur-
isdiction of the church are to be separate, though the separation is



92 Ruler of the Nations

not absolute. The Word of God transcends any absolute wall of
separation some may seek to erect. For this reason, civil servants
often are given religious titles. The king in Israel was the Lord’s
anointed set apart for a ciwvil task in the same way the priest was set
apart and anointed for his ecclesiastical (religious) task (Numbers 3:3).

David, who was to replace Saul as the Lord’s anointed,
respected the special office of the king: “Far be it from me because
of the Lorp that I should do this thing to my lord [Saul], the
Lorp’s anointed, to stretch out my hand against him, since he is
the Lorp’s anointed” (1 Samuel 24:6).

Those subordinates who served with David also enjoyed relig-
ious titles. His chief officers were called priests (2 Samuel 8:18).
These were not temple priests or Levites; they were comparable
to ministers of Romans 13:4. The reason for the title “priest” is not
immediately evident until we understand that these “priests,” in
their governmental role, were to give counsel to the king. Only the
title of “priest” was significant enough to give these counselors’ role
the importance it deserved: they were to counsel the civil minister
in godly law and actions. The New Testament emphasizes a simi-
lar title for all rulers by designating them as “ministers of God”
(Romans 13:4, 6).

King of All the Nations

Even outside Israel, rulers were given religious titles for civil
functions. Cyrus is given the title of “shepherd.” This title is usually
reserved for God Himself (Isaiah 40:11; cf. John 10) and the rulers
of Israel (Jeremiah 23:4), but God calls a non-Israelite “My shep-
herd” (Isaiah 44:28): “It is I who says of Cyrus, ‘he is My shep-
herd! And he will perform all My desire.”” Cyrus is given an even
more significant title: “Thus says the Lorp to Cyrus His anointed,
whom I have taken by the right hand, to subdue nations before
him, and to loose the loins of kings; to open doors before him so
that gates will not be shut” (45:1). The High Priest in Israel and
the King are designated in the same way. Of course, it is the title
for the coming deliverer, the “Messiah.”

Hence, the rulers of the nations are given titles which clearly
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indicate that they are considered by God’s Word to be “ministers of
God” (cf. Romans 13:4, 6). Such special designations of “shepherd”
and “anointed” tell us that even those rulers who do not seek to
govern according to the law of God still are obligated to function
in that capacity. Moreover, they will be held responsible for their
actions.

The written Word of God is to be the standard for the king’s
rule: “Now it shall come about when he sits on the throne of his
kingdom, he shall write for himself a copy of this law on a scroll in
the presence of the Levitical priests. And it shall be with him, and
he shall read it all the days of his life that he may learn to fear the
Lorp his God, by carefully observing all the words of this law and
these statutes” (Deuteronomy 17:18, 19). The king, as well as his
people, come under God’s law.

The Divine Right of God Alone

No Biblical “divine right of kings,” in which the king was a law
unto himself, existed in Israel. To possess such a divine right
means that your actions are autonomous; no one can appeal to a
higher court for justice. The idea of the “divine right of kings” was
challenged with great force three centuries ago by Samuel Ruth-
erford, a Presbyterian minister who served as a commissioner at
Westminster Abbey in London and rector of St. Andrew’s Church
in Scotland. His book Lex, Rex caused enough controversy to have
him placed under house arrest and held for possible execution.
Summoned to appear before Parliament at Edinburgh, he died
before he could comply with the order.

The divine right of kings was the 17th century’s version of
judicial humanism. It placed the king under God, but there was
no human institution to call him to account. Thus, the divine
right of kings under God became a theory justifying the autonomy
of the king from any other human jurisdiction. It made the king
the civil manifestation of God walking on earth. There could in
theory be no appeal beyond the king to God by means of any rival
institution. But the theory claimed too much for the king, and it
sparked a revolution. By the end of the century in England, this
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theory regarding kings was tossed into the historical dustbin. The
“Glorious Revolution” of 1688 transferred the mythical divine
right of kings to Parliament. Nine decades later, the American
Revolution broke out in opposition to Parliament’s taking seri-
ously its own stolen theory.

One purpose of the civil law in the Old Testament was to see
to it that the king’s “heart may not be lifted above his countrymen”
(v. 20). Citizens and king are to serve the same law. King Solo-
mon prayed for “an understanding heart to judge [God’s] people
to discern between good and evil” (1 Kings 3:9). Solomon’s stand-
ard of right and wrong was the Bible. Only when he ignored
Scripture did judgment came to his kingdom. This is no less true
in the New Testament, where Jesus is one with the Lord who gave
Moses the law (John 10:30), and said that we are to keep His
commandments ( John 14:15; 15:14). By keeping Jesus’ command-
ments, we keep the commandments of God, for Jesus is God
(John 1:1).

God’s standard of justice is the same for all His creatures. This
includes nations that consider themselves non-Christian. Some
people believe that because they do not acknowledge God as Lord
and King, they somehow are exempt from following the law of
God. Sodom and Gomorrah enjoyed no such exemption: “Now
the men of Sodom were wicked exceedingly and sinners against
God” (Genesis 13:13). This wicked city was destroyed for breaking
God’s law: in particular, the sin of homosexuality! (Genesis
19:4-5; Leviticus 18:22; 20:13). Jonah went to preach to the non-
Israelite city of Nineveh because of their sins. If the Ninevites
were not obligated to keep the law of God, then how could they be
expected to repent ( Jonah 3)? The stranger, an individual outside
the covenant community, must obey the law of God: “There shall
be one standard for you; it shall be for the stranger as well as the
native, for I am the Lorp your God” (Leviticus 24:22; cf. Num-
bers 15:16; Deuteronomy 1:16-17).

1. See Gary DeMar, “Homosexuality: An Illegitimate, Alternative Death-
style,” The Biblical Worldview, Vol. 3, No. 1, January 1987, Atlanta, Georgia:
American Vision.
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The law as given to Israel was a standard for nations sur-
rounding Israel. When other nations heard of the righteous judg-
ments within Israel, these nations remark with wonder: “Surely
this great nation is a wise and understanding people” (Deuteron-
omy 4:6). The psalmist proclaims to the kings and judges of the
earth “to take warning . . . and worship the Lorp with reverence”
and “do homage to the Son” (Psalm 2:10-11). Quite frequently, the
other nations are called upon in the Psalms to honor God. The
prophets insisted that the nations surrounding Israel would re-
spond to His threat of historical judgment. God does not exempt
other nations from the requirements of His righteousness. He
holds them responsible for their sins (Amos 1:3-2:5).

The New Testament Emphasis

The New Testament presupposes the moral order laid down in
what we call the “Old Testament.” John the Baptist used the law of
God to confront Herod in his adulterous affair: “Herod . . . had
John arrested and bound in prison on account of Herodias, the
wife of his brother Philip, because he had married her. For John
had been saying to Herod, ‘It is not lawful for you to have your
brother’s wife’” (Mark 6:17, 18; Leviticus 20:10; Deuteronomy
22:22). This was not mere advice. John lost his own head in the
exchange.

In Romans 13, the civil magistrate is termed a “minister of
God” who has the responsibility and authority to punish evildoers.
As God’s servants these rulers must rule God’s way. Just as a min-
ister in the church is obligated to implement the law of God as it
touches on ecclesiastical matters, a civil servant must implement
the law of God in civil affairs. The determination of good and evil must
derive from some objective standard. In Hebrews 5:14, the Christian is
instructed to train his senses “to discern good and evil.” In
Romans 13:4 the civil authorities are to wield the sword, punish-
ing evil doers and promoting the good.

God certainly does not intend the standard of good and evil to
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be simply whatever a ruler autonomously desires or thinks it
ought to be. The standard of good and evil is nothing less than
that which the Creator, Sustainer, Ruler, and Judge of heaven
and earth ordains, decrees, and declares it to be: the revealed
Word and law of God.

The psalmist declares he “will speak of Thy testimonies before
kings, and shall not be ashamed” (Psalm 119:46). These testimon-
ies are the “commandments” that he loves (v. 47). Jesus informs
His disciples that persecution will give them opportunity to speak
“before governors and kings . . . as a testimony to them and to
the Gentiles” (Matthew 10:18).

Civil servants approached John the Baptist regarding their ob-
ligations to the law of God: “Some tax-gatherers also came to be
baptized, and they said to him, ‘Teacher, what shall we do?” And
he said to them, ‘Collect no more than what you have been
ordered to.” And some soldiers were questioning him, saying, And
what about us, what shall we do?” And he said to them, ‘Do not
take money from anyone by force, or accuse anyone falsely, and
be content with your wages'” (Luke 3:13-14). John was not
appealing to them on the basis of some “neutral” law, but referred
to the sixth, ninth, and tenth commandments of the Decalogue,
though he did not name them as such.

An incident in Jesus’ ministry shows that the Biblical laws of
restitution are in force for tax thefts. Zaccheus, an unscrupulous
tax collector, followed the laws of restitution by promising to pay
back those he defrauded: “If I have defrauded anyone of anything,
I will give back four times as much” (Luke 19:8; cf. Exodus 22:1;
Leviticus 6:5). Christians are obligated to inform those who rule
of the demands of the law and the consequences of disobedience.
There is no area of life where man is exempt from the demands of
the law of God.

Blessings and Curses

Because God’s laws are a standard for all nations, conse-
quences of disobedience affect pagan nations as well as godly na-
tions. External blessings accrue to societies that conform to the
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laws of God, and there are curses for those societies that fail to
conform externally to these laws (Deuteronomy 28:1-68). The
laws of God that relate to blessings and curses are operative for all
peoples. The prophet Amos made this clear when he denounced
the nations surrounding Israel. Damascus, Gaza, Tyre, Edom,
Ammon, and Moab incurred the curses of Deuteronomy 28:15-63
(Amos 1:3; 2:5). Those judges who fail to render verdicts accord-
ing to the absolute standard of the law of God “will die like men,
and fall like any one of the princes” (Psalm 82:7).

The Levites stood before the people to remind them of their
sins and the reason for God’s judgment on their nation: “For our
kings, our leaders, our priests, and our fathers have not kept the
law or paid attention to Thy commandments and Thine admoni-
tions with which Thou hast admonished them. . . . Behold, we
are slaves today, and as to the land which Thou didst give to our
fathers to eat of its fruit and its bounty, behold, we are slaves on it”
(Nehemiah 9:34, 36). Slavery, in which even our bodies are ruled
by despotic leaders (v. 37), is the result of a nation’s failure to keep
the commandments of God.

Breaking God’s commandments means “transgressors and sin-
ners will be crushed together, and those who forsake the Lorp
shall come to an end” (Isaiah 1:28). Harlotry, injustice, murder,
theft, taking bribes, and afflicting the helpless are results of a na-
tion’s repudiating the laws of God for the laws of men
(humanism). Even the greatest kingdoms of the world will be re-
duced to dust if they fail to honor God’s law (Daniel 2:31-35). One
of the most sobering judgments of God is the one that falls on
Herod for his humanistic government: “On an appointed day
Herod, having put on his royal apparel, took his seat on the
rostrum and began delivering an address to them. And the people
kept crying out, ‘The voice of a god and not of a man!’ And imme-
diately an angel of the Lord struck him because he did not give
God the glory, and he was eaten by worms and died” (Acts
12:21-23).

God in His providence appoints and deposes all rulers. He,
therefore, is never surprised about the development of the nations
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because the heads of foreign powers are His servants. For exam-
ple, Pharaoh (Romans 9:17), Herod, and Pilate (Acts 4:25) were
raised up by God to do God’s will. The psalmist says that God
“puts down one, and exalts another” (Psalm 75:7). God’s dealings
with Nebuchadnezzar surely are the most revealing actions of sov-
ereignty brought upon an earthly ruler. Daniel acknowledges the
sovereignty of God in the appointment and removal of kings by
stating that God “changes the times and the epochs; He removes
kings and establishes kings” (Daniel 2:21a).

The rule and authority that men in power enjoy come from
the gracious hand of God: “The Most High is ruler over the realm
of mankind, and bestows it on whom He wishes, and sets over it
the lowliest of men” (Daniel 4:17). Nebuchadnezzar was reminded
of his rightful position as a ruler under God (4:25, 32). When the
king comes to his senses, God returns the kingdom to Nebuchad-
nezzar: “So I was reestablished in my sovereignty, and surpassing
greatness was added to me” (4:36). This great lesson was not re-
membered, however. Some years later Belshazzar’s mockery of
God’s rule (cf. 5:2-4) brought sudden destruction, but not before
Daniel reminded him of the nature of his sovereignty: “O king,
the Most High God granted sovereignty, grandeur, glory, and majesty
to Nebuchadnezzar your father” (5:16). Belshazzar’s kingdom was
“numbered,” “weighed,” “divided,” and “given” by God (vv. 25-28).

Summary

The sixth basic principle in the Biblical blueprint for civil gov-
ernment is that the lordship of Jesus Christ is universal. There are
no exemptions from God’s service. There is no “King’s X” for
human kings.

One of the greatest lies ever fostered in the church is that Jesus
is King of the church but not of the State. The law of God is valid
for individual believers, but non-Christians are supposedly not re-
quired to keep it. The nations are supposedly under their own jur-
isdiction—an assertion of their autonomy (self-law). The nations
supposedly do not have to keep the law of God unless they wish
to. God supposedly does not hold them accountable. Suppose,
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suppose, suppose: the theory is all supposition and no fact. It is a
lie perpetuated by the devil and his minions.

If it were true, then it would mean that men around the world
can break God’s law and get away with it. Or, if His law does not
bind them, then this theory means that God is not sovereign over
the nations. Legal theory of all societies recognizes this principle: no
law-no authority, no law-no sovereignty. Those who argue that God’s law
does not apply are in principle denying the sovereign rule of God.

This must be Satan’s favorite lie. It is certainly one of his most
successful lies in Christian circles.

You cannot come away from a reading of the Bible with the
conclusion that the nations are exempt from the commandments
of God. If the nations are exempt as long as they do not submit to
Jesus as their King, then how will they be held accountable on
judgment day? According to this “new theology,” there is no ac-
countability. The atrocities of despots from the beginning of time
are off the hook.

Our country’s foreign policy makes it evident that we have for-
saken the gospel for the nations. When is the last time (let alone
the first time) that you heard that what our foreign policy really
needs is the claims of Jesus Christ? Do our ambassadors call the
Russians, the Czechs, the Chinese, the Japanese, the Iranians,
the Poles, and the Jews to surrender unconditionally to the lordship
of Jesus Christ? My friends, this is the only hope for the world.
God will not honor our supposed religious neutrality for long.

God establishes nations by His eternal decree. All nations are
accountable to God and His law. When God is rejected as the
King, false king-messiahs claim to be saviors of the people. The
State and God cannot claim to be the ultimate sovereign. All con-
spiratorial designs of men and nations are doomed to fail.

Jesus is King of kings because of who and what He is. For na-
tions to submit to Jesus as King, the gospel must be preached and
the Word of God proclaimed as law. Both church and State are
obligated to keep the law of God. The State cannot exempt itself
from keeping the commandments of God except at its own peril.

There is a jurisdictional separation between church and State
but not a religious separation. Jesus is King of al/ the nations.
There is no “divine right of kings.” The New Testament repeats
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the fact that Jesus is Ruler of the Nations. There are blessings and
curses attached to obedience and disobedience.
In summary:

1. God promises to bring judgment against nations that ig-
nore His law.
2. New Testament nations are as bound by God’s law as Old
Testament nations were.
3. The God of the Old Testament is the God of the New Tes-
tament.
4. The Redemptive work of Christ has not freed us from obe-
dience to God’s law.
5. God’s law threatens totalitarian nations.
6. God destroys all rival earthly kingdoms.
7. The Roman Empire fell because it opposed God and His
church.
8. The early Christians were persecuted because they claimed
that Christ was sovereign over all kings.
9. The State and God cannot both be equally sovereign.
10. The government rests on Christ’s shoulders.
11. Christ is King legally.
12. The confession that Jesus is Lord must begin in the heart.
13. The jurisdictions of church and State are separate.
14. The civil magistrate is called by names that denote a relig-
ious function: priest, minister.
15. Only God possesses divine rights.
16. Divine rights means not being subject to a legal appeal for
one’s actions.
17. In the past, king and parliaments have claimed divine rights.
18. This doctrine leads to tyranny.
19. God alone is king.
20. The New Testament says that all magistrates are under
God’s kingship.
21. God’s law rules magistrates, and they are supposed to rule
their subjects in terms of God’s law.
22. Armed with God’s law, the early church challenged the State.
23. The Levites were to warn kings against transgressing
God’s law.
24. Slavery results when rulers ignore God’s law.
25. God still appoints all rulers.



II. Hierarchy/Authority

7
WE MUST RENDER APPROPRIATE SERVICE

Render to all what is due them: tax to whom tax is due; cus-
tom to whom custom; fear to whom fear; honor to whom honor
(Romans 13:7).

As we saw in Chapter Two, God has established a bottom-up
system of multiple hierarchies: church, State, and family. This
means that we must always be obedient where obedience is required by
God’s law. The appeals court system of Exodus 18 is to be our
guide: we are free men only when we obey God, and we must
subject our actions to scrutiny by lawful, God-ordained, covenantal
authorities in church, State, and family. The Bible directs us to
submit to every human institution. “Whether to a king as the one in
authority, or to governors as sent by him for the punishment of
evildoers and the praise of those who do right” (1 Peter 2:13).
While Peter has civil authority in mind here, this text is inclusive
enough to include family and church authorities. As Bible-believ-
ing Christians we must always remember that when we speak of
authority, we mean more than civi/ authority.

The family has real authority that it exercises over its mem-
bers: “Children. obey your parents in the Lord, for this is right”
(Ephesians 6:1). The symbol of authority is the rod of correction:
“He who spares his rod hates his son, but he who loves him disci-
plines him diligently” (Proverbs 13:24). It is in the family that chil-
dren ought to learn the basics of Biblical authority and its rela-
tionship to church authority, the authority that an employer has
over an employee, and the authority the police have over the citi-
zenry within the confines of the law.

101
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The church has real authority to discipline members:

And if your brother sins, go and reprove him in private; if he
listens to you, you have won your brother. But if he does not lis-
ten to you, take one or two more with you, so that BY THE
MOUTH OF TWO OR THREE WITNESSES EVERY FACT
MAY BE CONFIRMED. And if he refuses to listen to them, tell
it to the church; and if he refuses to listen even to the church, let
him be to you as a Gentile and a tax-gatherer. Truly I say to you,
whatever you shall bind on earth shall have been bound in
heaven; and whatever you loose on earth shall have been loosed
in heaven (Matthew 18:15-18).

The apostle Paul goes so far as to put ecclesiastical authority
on an equal par with the civil courts: “Does any one of you, when
he has a case against his neighbor, dare to go to law before the un-
righteous, and not before the saints? Or do you not know that the
saints will judge the world? And if the world is judged by you, are
you not competent to constitute the smallest law courts?” (1 Corin-
thians 6:1-11).

The symbol of the church’s authority is the “keys of the king-
dom of heaven” (Matthew 16:19).

As citizens of political jurisdictions, Christians must submit
themselves to those who rule because God has established them in
their positions of authority by His own sovereign will (Romans
13:1). Civil rulers, as well as family and ecclesiastical rulers, are
called “ministers of God.” The word “minister” in Romans 13:4 is
the same word used for deacon—servant (see 1 Timothy 3:8). The
symbol of the civil magistrates’ authority is the “sword” (Romans
13:4). (The symbol of the parent’s authority is the rod.)

Resisting Tyranny
Rulers should not be cursed by the people: “You shall not
curse God, nor curse a ruler of your people [because he represents
God]” (Exodus 22:28; cf. Romans 13:1). This does not mean,
however, that the sinful practices and policies of rulers either rep-
resent God or should go unnoticed and therefore unchallenged
(cf. Mark 6:18). Moreover, Christian citizens are under obligation
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to disobey those laws that prohibit worship and the proclamation
of the gospel (Daniel 3; Acts 4:18; 5:29). In addition, a law that
forces people to commit a crime, such as murder, must also be dis-
obeyed (Exodus 1:15-22). Jesus made it clear that evil rulers must
be exposed publicly as evil rulers (cf. Luke 13:32). The Bible shows
that resistance to tyranny is legitimate and often commanded.

Old Testament Examples

The Hebrew midwives were commanded by “the king of
Egypt” to put to death all the male children being born to the
Hebrew women (Exodus 1:15-16). The Hebrew midwives dis-
obeyed the edict of the king: “But the midwives feared God, and
did not do as the king of Egypt had commanded them, but let the
boys live” (v. 17). God shows His approval of their actions: “So
God was good to the midwives, and the people multiplied, and
became very mighty. And it came about because the midwives
feared God, that He established households for them” (vv. 20-21).

Jochebed, Moses’ mother, also disobeyed the edict of the king
by hiding her child and later creating a way of escape so he would
not be murdered by the king’s army: “But when she could hide
him no longer, she got him a wicker basket and covered it over
with tar and pitch. Then she put the child into it, and set it among
the reeds by the bank of the Nile” (v. 3). Jochebed even deceived
Pharaoh’s daughter into believing that she was in no way related
to the child (vv. 7-9).

Rahab hid the spies of Israel and lied about their where-
abouts. When a route for escape became available, she led them
out another way from that of the pursuing soldiers. She is praised
by two New Testament writers for her actions: “By faith Rahab
the harlot did not perish along with those who were disobedient,
after she had welcomed the spies in peace” (Hebrews 11:31).
Rahab is listed with Abraham as one whose faith was reflected in
her works: “And in the same way [as Abraham] was not Rahab
the harlot also justified by works, when she received the messen-
gers and sent them out by another way?” ( James 2:25). By sending
the spies out by another way, she subverted the king’s desire to
capture the spies.
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Shadrach, Meshach, and Abednego refused to follow the
command of the king to worship the golden statue: “These men,
O king, have disregarded you; they do not serve your gods or
worship the golden image you have set up” (Daniel 3:12). When
the three were thrown into the furnace, the angel of the Lord
came to their aid (v. 25).

King Darius signed a document that prohibited anyone from
making “a petition to any god or man besides” himself (Daniel
6:7). Anyone refusing to obey the order “shall be cast into the
lion’s den” (v. 7). Daniel refused to obey. The Bible states that
Daniel went out of his way to disobey the order: “Now when Daniel
knew that the document was signed, he entered his house (now in
his roof chamber he had windows open toward Jerusalem); and he
continued kneeling on his knees three times a day, praying and giv-
ing thanks before his God, as he had been doing previously” (v. 10).

New Testament Examples

The New Testament has similar accounts of resistance to
tyranny. When Peter and John were ordered by the rulers and
elders of the people to stop preaching in the name of Jesus (Acts
4:18), the two apostles refused to follow the prohibition: “Whether
it is right in the sight of God to give heed to you rather than to
God, you be the judge; for we cannot stop speaking what we have
seen and heard” (vv. 19-20). Peter and John could not stop speak-
ing what they had seen and heard because they had been com-
manded by Jesus to preach in His name (cf. Matthew 28:18-20;
Acts 1:8; 1 Corinthians 9:16).

On another occasion, some of the apostles were arrested for
preaching and healing in the name of Jesus. Again, they were put
in a “public jail” (Acts 5:18). During the night “an angel of the
Lord . . . opened the gates of the prison” and commanded them
to disobey the rulers of Israel: “Go your way, stand and speak to
the people in the temple the whole message of life” (v. 20). When
the apostles again were confronted with the command not to
preach and teach, their response was quick and sure: “We must
obey God rather than men” (v. 29).
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The apostles’ obedience to God conflicted with the laws of the
State. This resulted in the first apostolic death: “Now about that
time Herod the king [Agrippa I] laid hands on some who belonged
to the church, in order to mistreat them. And he had James the
brother of John put to death” (Acts 12:1-2). Peter was later ar-
rested for similar “crimes” against the State (v. 3). God, at least,
does not show His disapproval of rebellion against tyrants in these
specific cases. He even sent one of His angels to release Peter from
prison (vv. 6-8). There are several such cases where divine assis-
tance released outspoken Christians from the hands of the State.

Thus, there can be no question of the legality of resistance to
evil civil magistrates. But the Bible always specifies that such re-
sistance is not to be autonomous (self-law), but rather based on
God’s call through another lawful authority, such as a local
church, a local civil magistrate, or parents. This is a now unfamil-
iar doctrine of the Protestant Reformation called “the doctrine of
interposition.” John Calvin articulated it in his Institutes of the
Christian Religion (Book IV, Chapter 20, Sections 22-32).! It also is
one of the legal justifications for the American Revolution.?

Praying for Civil Servants

Our rulers need the prayers of Christians. First, to give them
support for the difficult tasks that surely burden them. The work
of the civil magistrate is multi-faceted. There are constant pres-
sures that weigh heavily on the office of each civil representative.
A minister in the civil sphere must keep his own house in order as
well as the house of State. Family responsibilities are often
neglected for the supposed urgency of civil affairs. There is the
constant barrage of special interest groups wanting to turn the
civil sphere of government into a vehicle to engineer society
through power and coercion. The temptation to appease these
groups is great.

1. Michael Gilstrap, “John Calvin’s Theology of Resistance,” Christianity and
Civilization 2 (1983): Symposium on “The Theology of Christian Resistance,” pp.
180-217.

2. Tom Rose, “On Reconstruction and the American Republic,” ibid., pp.
285-310.
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Second, to have God change their minds when they stray from
the principles of Scripture. I can remember talking with a con-
gressman about the abortion issue. He told me that he would not
change his mind no matter what argument he heard. This is cer-
tainly presumption and arrogance. The Christian is assured that
God is in control of the king’s heart: “The king’s heart is like chan-
nels of water in the hand of the Lorp; He turns it wherever He
wishes” (Proverbs 21:1). There is a Biblical precedence for this
attitude. Pharaoh would not listen to the arguments of Moses.
God made Pharaoh a believer (Exodus 3-15).

Third, to give them wisdom in applying the absolutes of God’s
Word to civil situations. This was Solomon’s prayer (1 Kings 3).

Fourth, to pray for a well-ordered State so the church of Jesus
Christ is protected and given freedom in preaching the gospel (1
Timothy 2:1-4). The State must protect the Christian religion. Any
obstacle that would jeopardize the preaching of the Word of God
in carrying out the Great Commission must be removed by civil
government. The apostle Paul instructs Christians to pray for
those who rule so “that we [Christians] may lead a tranquil and
quiet life in all godliness and dignity” (1 Timothy 2:2).

In another place Paul appeals to the civil magistrate for pro-
tection from those who were threatening the Christian religion,
and in particular, his own life (Acts 23:12-31; cf. 25:11). This all
means that civil government cannot be religiously neutral. If the
Christian religion is not protected and made foundational, then
some other religion will be, usually a State religion that degener-
ates into paganism. The State must go beyond mere toleration
(the acceptance of all religions as long as those religions do not
conflict with the operations of the State) and maintain religious
freedom for Christian churches.

Instructing Civil Rulers

Jesus told His early disciples that they would be “brought be-
fore governors and kings for His sake” (Matthew 10:18). The apos-
tle Paul declared, “Woe is me if I do not preach the gospel” (1
Corinthians 9:16). When Paul was brought before the civil offi-
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cials of Rome, he was obligated, for he was under compulsion by
God, to preach the gospel. King Agrippa was confronted with the
claims of Jesus Christ and responded by saying, “In a short time
you will persuade me to become a Christian” (Acts 26:28). Paul
responds by saying, “I would to God (lit., I pray to God), that
whether in a short or long time, not only you, but also all who
hear me this day, might become such as I am, except for these
chains” (v. 29).

It is not enough to have “conservative” rulers who merely fol-
low after the traditions of men. Christians should be working for
Christian leaders whose lives are conformed to the image of Jesus
Christ and who seek to make the Word of God the law of the land.
Moreover, Christians must preach the whole counsel of God to all
men — especially to civil rulers, to whom much has been given and
of whom much will be required.

Civil governments have the responsibility to punish evil doers
and promote the good. The task of civil government at all levels is
to exercise its authority in its jurisdiction and settle disputes be-
tween conflicting jurisdictions. When disputes and/or crimes are
committed, the State must act swiftly and justly. The standard of
judgment is the Word of God, “for it [the God-ordained authority]
is a minister of God to you for good” (Romans 13:4). Notice that
Paul declares that the State is a minister to you for good. Paul has
a Biblical moral order in mind when he speaks about the opera-
tion of the State as minister.

In the Old Testament, the priests who were experts in the law
of God, instructed the king on how he should apply the details of
the law to various civil issues (Deuteronomy 17). Unfortunately,
the church no longer sees its calling as prophetic. Of course, there
are those in the civil sphere who despise the absolutes of God’s
Word and anyone who would hold them accountable.

Pursuing Peace

Peace can only be realized through the life-transforming gos-
pel of Jesus Christ. Genuine and lasting peace will not come
through law, force, political promises or compromises, the
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elimination of poverty, the establishment of a one-world human-
istic government, or the military threat of Mutual Assured
Destruction (MAD). (On the last point, see the book in the Bibli-
cal Blueprints Series, The Chariots of God.) To pray for peace, as we
are instructed to do, can be no substitute for the preaching of the
gospel so that the nations are discipled according to the Word of
Jesus Christ (Matthew 28:20). Wars do not come because of en-
vironmental factors. Rather, they are the result of man’s inherent
sinfulness: “What is the source of quarrels and conflicts among
you? Is not the source your pleasures that wage war in your mem-
bers? You lust and do not have; so you commit murder. And you
are envious and cannot obtain; so you fight and quarrel . . .”
(James 4:1-2). If this is true of the Christian community, should
we expect anything less among non-Christians?

Humanist institutions deny the reality of sin; therefore,, they
believe that man can save himself given enough time, money,
technology, and education. The following is an excerpt from The
Preamble to the Charter of the United Nations. It is an example
of man’s attempt at peace without Christ: “We the peoples of the
United Nations determined to save succeeding generations from
the scourge of war . . . to unite our strength to maintain interna-
tional peace and security, and to ensure, by the acceptance of
principles and the institution of methods, that armed force shall
not be used, save in the common interest . . . have resolved to
combine our efforts to accomplish these aims.”

Peace then comes by and through the efforts of man. Of
course “peace” is defined in man’s terms. The peace that the Lord
wants us to pray for and promote is His peace, not peace as men
define it. Jesus said that He came not to bring peace, but a sword.
The Word of God does not place the absence of physical conflict or
war as the highest value, but rather recognizes legitimate reasons
for men engaging in war—just grounds for defending family
members, neighbors, property, and the nation.
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Rendering to Caesar

Because civil governments are ordained by God and act as ser-
vice institutions, for they are ministers of God (Romans 13:4), they
are in need of tax money to pay for the rendered services. Jesus
states that Caesar is due tax money because he offers them protec-
tion against foreign enemies. Caesar renders a service: “Render to
Caesar the things that are Caesar’s; and to God the things that are
God’s” (Matthew 22:21). Jesus certainly was not endorsing the
way Caesar governed in all cases, but He was, at least, upholding
the Biblical institution of civil government and its authority to
limited taxation. Of course, those “things that are Caesar’s” are
not his by edict. Rather, they fall within the parameters of God’s
ordination of Caesar’s jurisdiction. Jesus was not giving carte
blanche authority to Caesar as the civil representative of the State.

But what about those who maintain that the State is taking
more than its God-ordained share? Should we still pay the tax?
We can afford to pay. If we are faithful, God will provide. When
Peter asked about the tax, Jesus provided a fish with a coin in its
mouth (Matthew 17:24-27). Christians are on the winning side. In
effect, we are paying the taxes to ourselves. We are maintaining
an orderly society for the day when Christians will faithfully carry
out the dominion mandate.

Of course, once Christian dominion is a growing reality, the
need for taxes will decrease because the State will once again be a
protector and not a provider. Some nations tax over 100% of in-
come! While we should not be satisfied with our tax rate, we
should thank God that it’s not worse. At every opportunity we
- should work to cut taxes and reduce expenditures. There are
more significant battles to fight (e.g., abortion, church-State rela-
tions, the building up of the church and family, and Christian
education). For the most part, the courts are stacked against the
tax protester. What happens if the court rules against you? You
will still have to pay the tax as well as penalties and interest. You
might even lose your house. This says nothing about what might
happen to your family if you are put in jail for a year or two. I
want to make it clear that there are certain non-negotiable items
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that the Christian cannot compromise on. These were discussed
earlier in the chapter. Nowhere in Scripture is it a sin to pay a tax
under compulsion.

For the Romans, lordship was personified in the Emperor. For
the Jew, therefore, paying taxes was believed to be an acknowl-
edgment of the Roman gods. This is made clear by the stamp of
the emperor’s face on the coin of the realm: “TI[berius] CAESAR
DIVI AUG(usti] Fl[ilius] AUGUSTUS,” or, in translation,
“Tiberius Caesar Augustus, son of the deified Augustus.” The
Jews knew whose coin it was. It was used to pay taxes, and it was
the medium of exchange throughout the Roman world. Israel
participated in the Empire; it benefited from roads, a Mediterra-
nean Sea free of pirates, and a common silver currency unit.
Why, then, should the Jews refuse to pay taxes to the State that
provided these benefits? The Jewish leaders were collaborators
with the Roman authorities. Why shouldn’t they pay the tax to
their superiors? Why not admit that Caesar was the rightful civil
ruler? It was from him that they derived their own civil authority.
But the Jews, like so many tax protesters of our day, did not want
to admit how economically dependent they had become on
Caesar. They wanted these benefits free of charge.

They also did not want to admit that God had once again
brought them under historical judgment, just as He had in the
days of the judges, with the invasion by Assyria, and their captivi-
ty in Babylon. They had become spiritual rebels, as they proved
when they crucified Jesus. Oppressive taxation always indicates
that the people in general have rejected the God of the Bible. High
taxes are a judgment of God, just like military defeats, pestilence,
and economic crises.The only way to overthrow political oppres-
sion through taxation is to repent before God and acknowledge
that He alone is Savior, Lord, and King.

But what of the faithful? They know that the State is not God.
Two points should be kept in mind. First, it may be that the many
Christians may not believe that the State is god, they may, how-
ever, act as if it is. Second, those Christians who do not believe
that the State is god or act as if it is, are not admitting the State is
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god by paying a tax. Scripture tells us that “by nature” the State,
or anything else, is not God (Galatians 4:8). We pay the tax “for
conscience sake” (Romans 13:5), “lest we give them offense” (Mat-
thew 17:27). The faithful Christian works for the day when the
State will stop acting as a god and the people will stop living as if
the State is a god.

Supporting Godly Leadership

The people have the responsibility to support godly leader-
ship. Moses chose leaders who had already come through the
ranks of family, business, and community leadership: “Choose
wise and discerning and experienced men from your tribes, and I
will appoint them as your heads” (Deuteronomy 1:13). The re-
sponsibility for choosing godly leaders rested with the people.
Moses then chose from those presented to him as worthy leaders:
“So I took the heads of your tribes, wise and experienced men,
and appointed them heads over you, leaders of thousands, and of
hundreds, of fifties and of tens, and officers for your tribes” (1:15).
Judges were chosen with the same ethical and experiential consid-
erations (1:16, 17).

In time, however, Israel rejected this procedure and chose a
different standard for determining leadership. An autonomous
(autos = self; nomos = law) choice was made. The people wanted a
king “like all the nations,” someone who would meet their needs
rather than God’s requirements (1 Samuel 8:5). They rejected
Biblical law and voted for the “Law of the Nations,” a distorted
law that put man at the center of law-making. God warned them
that such an allegiance would bring only tyranny, despotism, and
eventual slavery (vv. 10-18). The rejection of Biblical law resulted
in the State determining what is right and wrong. Long-term, the
State is the law. All those who reject the king’s law are either killed
or enslaved (1 Kings 12:6-15).

Today, Christians have the freedom and duty to vote for re-
sponsible leadership using the standard of God’s law as the
measuring device for their political choice: “By the blessing of the
upright a city is exalted, but by the mouth of the wicked it is torn
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down” (Proverbs 11:11). There is a direct relationship between
those who rule and the condition of the nation: “When the right-
eous increase, the people rejoice, but when a wicked man rules,
people groan” (Proverbs 29:2). The people chose a “king like all the
nations.” God gave them what they wanted. Christians who refuse
to vote, for whatever reason, are getting what their non-vote
brings.

Qualified to Lead

The qualifications for leadership are ethical and practical, that
is, they are to have some leadership experience in the family,
church, school, or business world. Rulers must be “men of truth,
those who hate dishonest gain” (Exodus 18:21). The standard by
which they are to rule is not to be their own, and no amount of
monetary and political gain will move them from their allegiance
to God and His Word. They are to “fear God.” This is the ethical
dimension.

The apostle Paul builds on these principles when he sets forth
the qualifications of leadership in the church. Ethical con-
siderations abound. Self-government must first be manifested in a
potential leader. Leaders must be able to control their own appe-
tites (1 Timothy 3:1-7); that is, they must be self-disciplined in all
their affairs. Paul draws on the Old Testament system of govern-
ment that applied to both church and State, and he carries these
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