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THIS ISSUE OF
Christianity and Crvilization
IS DEDICATED TO THE MEMORY OF TWO GREAT
GHRISTIAN RESISTERS OF TYRANNY:

Andrew Melville and Thomas Becket

URING the 1590s, King James the Sixth of Scotland

embarked on a policy of gradual attrition in his attempt
to take over the Church of Scotland. He objected to the fact
that the reformed bishops (called “superintendents” in Scot-
land) were subject to the authority of Presbyteries, Synods,
and the General Assembly. He began to intrude, on his own,
another kind of bishop, one commissioned by the State. He
refused to suppress wide-spread corruption, injustice, and
crime. Matters began to come to a head when the Earl of
Moray was murdered by the Earl of Huntley, a favorite of the
King. When the Church put Huntley under the ban of ex-
communication, the King was enraged, and was the more
determined to bring the Church to heel.!

In 1596, a group of ministers visited the King to try to
bring him to a proper understanding of Church-State rela-
tions. James was insulting, and Andrew Melville rebuked
him with these famous lines: “Sir, you are brought in extreme
danger both of your life and your crown. And with you the
country and the Kirk of Christ is like to wreck. And, there-
fore, Sir, I must tell you, there are two Kings and two Kingdoms in
Scotland. There is Christ Jesus the King, and his Kingdom the
Kirk, whose subject James VI is, and of whose Kingdom not
a King, nor a lord, nor a head, but a member.”?

1. See the introduction by Thomas Torrence to Robert Bruce, The
Mystery of the Lord s Supper (London: James Clarke & Co., [1589] 1958), pp.
23f.

2. From the Diary of James Melville.

v
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Four centuries earlier, in December of 1170 A.p., Thomas
Becket, Archbishop of Canterbury, was martyred for the same
holy cause. The story, in its bare outlines, 1s known because of
the film Becket, but eyewitness accounts of the events provide
us a transcript of the actual conversation between Becket and
his murderers on the day of his murder.*

Four officers of King Henry II came to see the Arch-
bishop. Becket had disciplined some lower bishops for rebel-
lion against the Church, men who had sworn allegiance to the
State and had affirmed that the King was head of the Church.
The four royal officers demanded that Becket remove the dis-
cipline pronounced against these men. Becket refused, on
principle.

At this point, one of them took another tack. “From whom
do you hold your see?”

Thomas replied, “The spiritualities from God and my lord
the pope;? the temporalities from my lord the king.”

“So you do not recognize that everything you possess you
have received from the king?” asked the officer.

“Not at all; but I have to render to the king what is the
king’s, and to God what is God’s. I will not spare anyone who
violates the laws of Christ's Church.” At this, the knights
sprang to their feet, waving their arms and gritting their
teeth.

That night they returned, and murdered Thomas Becket
in the cathedral.

3. There are some inaccuracies in the film; Becket, for instance, was not
a Saxon, but a Norman.

4. See Richard Winston, Thomas Becket (New York: Knopf, 1967) pp.
3574.

5. Protestants should keep in mind that at this time in history, the pope
was premier bishop of the entire Western church,
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EDITOR’S INTRODUCTION

Gary North

Ye are the light of the world. A city that is set on an hill cannot be
hid. Neither do men light a candle, and put it under a bushel, but on a
candlestick; and it giveth light unto all that are in the house. Let your
light so shine before men, that they may see your good works, and
glorify your Father which is in heaven (Matt. 5:14).

NY discussion of specifically Christian forms of resistance
cannot avoid a careful consideration of the implications
of this passage in Matthew. In the history of man, there have
been a seemingly endless number of conspiratorial resistance
movements.! Most of them failed. Few of them left any
records. A few have been successful, the Nazis and the Com-
munists being the primary examples in this century. The
ideology of the socialist revolution was a product of two
primary influences in the nineteenth century: occult secret
societies (many of them Masonic) and journalism.2 But Chris-
tian resistance is, of necessity, open to the public at large
through public conversion to the gospel. Christian resisters
are not to undergo a secret system of initiation, the hallmark
of occult conspiracies. Christian resisters are not to adopt any
and all resistance measures, irrespective of the morality of
these acts. The Bible, a public document, provides the foun-
dation of ethics, including the ethics of resistance.
This does not mean that everything involved in resistance
must be crystal clear and open to God’s enemies. Ehud did

1. See, for example, Charles William Heckethorn, The Secret Societies of
All Ages and Countries (2 vols.; New Hyde Park, New York: University
Books, [1897] 1965); Stephen Runciman, The Medieval Manichee: A Study of the
Christian Dualist Heresy (New York: Viking, 1961).

2. The most detailed account of the rise of revolutionary socialism is the
book by James Billington, Fire in the Minds of Men: Origins of the Revolutionary
Faith (New York: Basic Books, 1980).

ix
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not carry his “present”’—a dagger—in his hand as he entered
Eglon’s chamber ( Judges 3:16). Gideon did not warn the com-
manding officer of the Midianites of his strategy of surprise
(Judges 7:15-25). Jesus spoke in parables in order to keep the
masses of Hebrews from understanding His message and be-
ing converted, and He cited Isaiah 6:9-10 as His justification
(Matt. 13:13-17). Despite the legitimacy of the Christian’s use
of deception against the followers of Satan, the great deceiver,
the building of a Christian resistance movement cannot legitimately be
based on a program of initiation into a secret hierarchy of power. Men
who enter resistance movements are to know who their in-
stitutional superiors are, as in the case of a military chain of
command, and their actions are to be governed by an agreed-
upon handbook, the Bible. There are no secret principles that
must not be revealed to non-initiates, so there can be no ritual
murders or other physical reprisals against those who reveal
biblical principles of resistance. The principles of righteous
action are available to all those who are willing to discipline
their minds and actions by the revealed word of God.

In a period of increasing social, political, and economic
disorder, we can expect to see many resistance groups com-
peting for the allegiance of millions of people. We can expect
to find that thousands of people join organizations that would
have been anathema to these new members a decade earlier.
The escalating confrontations between these organizations
and the civil government, and between each other, will
mobilize people who had preferred to avoid earlier confronta-
tions. People will be swept away emotionally and perhaps
morally if they are not careful to examine the goals, training,
and techniques of all organizations that call members to sacrifice
their lives, wealth, and honor for a cause. :

By what standard should these movements be examined?
The Christian should not hesitate to answer, “The Bible.” But
understanding the Bible takes time and effort. It is not an
overnight educational process. Certain biblical truths must be
so firmly planted in the mind that the emotions of the moment
are not allowed to carry the potential victim into the pit. This
is what we expect of Christians who are tempted to become
adulterers. In times of social chaos, as in times of bureaucratic
tyranny, the emotional appeal of resistance and revolution is
often stronger than the appeal of non-marital sex. Wild en-
thusiasm and deviant behavior are common aspects of both of
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these forms of ethical rebellion. So is personal destruction.
Men need to think through the implications of their actions
before temptation comes.

Of course, the legitimacy of any given tactic must be sup-
ported first of all by the legitimacy of resistance as such. We
do not deal with this important question in this issue of Chris-
tianity and Civilization. This was covered in considerable
detail in C&C 2, “The Theology of Christian Resistance.” But
resistance must have a foundation of moral legitimacy if it is
to be successful. Christianity offers legitimacy to resistance
under certain limited conditions, using certain limited means.

This symposium is a call to action and a warning about the
wrong kinds of action. It is simultaneously motivational and
restraining. It recognizes the words of the Bible as binding:

Enter ye in at the strait [narrow] gate: for wide is the gate,
and broad is the way, which leadeth to destruction, and many
there be which go in there at. Because strait is the gate, and nar-
row is the way, which leadeth unto life, and few there be that find
it (Matt. 7:13-14).

In resistance against tyranny, as in every other human
venture, there is a broad path and a narrow path. The broad
path is the path of romantic (lawless) violence and self-
destruction. This narrow path is hemmed in on both sides by biblical
law. We are not supposed to retreat; we are supposed to head
forward down the path. But we are not to deviate from that
path, either to the right hand or the left (Deut. 17:11).

In an age of turmoil and confusion, the subtleties of
academic and theological debate will be lost on the vast ma-
Jjority of those who call themselves Christians. There will be a
desperate quest for action—action which promises to bring
peace, or righteousness, or justice, or economic equality, or
any number of other seemingly legitimate goals. What Chris-
tians must be on guard against is any call to action which is not
hemmed in by basic biblical principles, such as the principle
against secret societies and initiations. (Members of Masonic
orders are already violating this principle.? What will happen
in a time of really serious social crisis? Will Christians honor
this principle?)

As one skeptic has said, “When the public starts looking

3. Everett C. DeVelde, “A Reformed View of Freemasonry,” Christianity
and Civilization, 1 (1982).
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for a man on a white horse, watch out: there are a lot of
fellows out there with horses and buckets of whitewash.” Or as

Jesus said:

Beware of false prophets, which come to you in sheep’s
clothing, but inwardly they are ravening wolves. Ye shall know
them by their fruits. Do men gather grapes of thorns, or figs of
thistles? Even so every good tree bringeth forth good fruit; but a
corrupt tree bringeth forth evil fruit (Matt. 7:15-17).

Why Resistance?

Assume that you are a member of a Reformed church in
the Netherlands. It is 1942. The Nazis who control your na-
tion militarily have just announced a new policy requiring all
Jews to come to the local city hall and register. The most
prominent church leader in your denomination has recom-
mended obedience to all “lawful” directives of the German au-
thorities. He has not recommended disobeying this new direc-
tive, and you have no reason to believe that he will. Your
denomination will not speak directly to this issue, and you
think the civil authorities will threaten to shut down churches

“or in other ways pressure the church’s leadership to remain
silent or even recommend compliance with the order.* Then a
Jew you know comes to you and asks for asylum. He wants
you to hide him in your attic or barn. You know that this
would be illegal. Will you hide him or turn him over to the
Nazis?

Assume that you are a Negro lady living in Montgomery,
Alabama in late 1956. You have had a hard day at work, and
you have just boarded a bus to go home. You sit down in the
first row of the section of the bus set aside for Negroes. At the
next stop, several white passengers board the bus, and there is
no room for them in the white section. The driver tells you to
move farther to the rear of the bus. Whites can sit in your sec-
tion of the bus, but you are not allowed to sit in theirs. The
bus system is owned by the municipal government, and these
rules are established by that government. The driver is acting
as an agent of the civil government. If you refuse to move, he
will have you arrested. Will you move?

4. This is the reason why churches should prepare basic documents con-
cerning the limits of cooperation with the State before the enemy controls th
public declarations of the ecclesiastical hierarchy. :
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Assume that you are a member of the board of a small
church. Your state has passed a law which allows local coun-
ties to impose property taxes on all church properties that are
not specifically set apart for exclusively religious activities.
Officials of the county government have written to your
church to inform you that they intend to enter the premises of
your church and make an assessment of just which property in
your church is devoted exclusively to worship, and what prop-
erty is used also for “non-worship” activities and is therefore
subject to the tax. You know that most of the mainline
denominations are going to cooperate with the local officials,
and they have decided to pay any taxes levied by the county,
just to avoid trouble and expensive lawsuits. Will you recom-
mend to other members of the church’s board to allow the tax
assessors in to make their assessment, and then pay the tax
bill when it is sent?

These are not hypothetical cases. I know a Dutchman
whose family did hide a Jewish gentlemen from local authori-
ties for several years. They were nearly driven crazy by the
man, who kept getting bored and would insist on going shop-
ping, or even getting involved in municipal work projects. As
for the Negro lady, her name was Rosa Parks, and she refused
to move from her seat on December 1, 1956. She was arrested.
The Negro community in Montgomery then organized a
boycott of the municipal bus system, which was an illegal act.
The boycott was successful economically; the bus company
lost a fortune. Negroes returned only eleven months later,
when the United States Supreme Court declared the
segregated seating law unconstitutional. The man who led the
protest was Rev. Martin Luther King, Jr. The protest launched
his career.

Finally, the problem of property taxes. A model law sub-
jecting church property taxation is on the books in most states
in the United States. It has been quietly passed by
legislatures, and it has received little or no attention from the
press or the churches. It is now being enforced in California.
Its success or failure there will probably be used as a prece-
dent. Other counties around the nation are waiting for the
political go-ahead signal. Churches are now declared to be
under the jurisdiction of the civil government, and the State
now asserts its power to destroy the churches, for “the power
to tax involves the power to destroy,” as Supreme Court Chief
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Justice John Marshall declared in the landmark case of 1819,
MCulloch v. Marpland. In that case, the Court declared un-
constitutional the law permitting a state to levy a tax on
banknotes issued by banks not chartered by the state. The
bank in question had been chartered by the Federal govern-
ment, but not by the state. The constitutional battle was a
battle over sovereignty. Two governments —a state government
and the Federal government—were in conflict. Marshall’s
words are significant. The principle of governmental sovereignty
was the issue.

.. . That the power to tax involves the power to destroy; that the
power to destroy may defeat and render useless the power to cre-
ate; that there is a plain repugnance, in conferring on one gov-
ernment a power to control the constitutional measures of
another, which other, with respect to those very measures, is
declared to be supreme over that which exerts the control, are
propositions not to be denied. . . . The question is, in truth, a
question of supremacy; and if the right of the States to tax the
means employed by the general government be conceded, the
declaration that the constitution, and the laws made in pursuance
thereof, shall be the supreme law of the land, is empty and un-
meaning declamation. . . .3

The question today is this: Is one or another civil govern-
ment the only kind of government allowed to claim definitive
sovereignty? Is the church, as the body of Jesus Christ, not
also entitled in the eyes of God to sovereignty equal to that of
any civil government? While the courts of the civil govern-
ments may not today recognize such sovereignty on the part
of Christ’s churches, does this deny its existence? Should the
officers of the various churches act as though the State’s claim
is valid, as if the State has the right before God to impose
taxes on the church, thereby acquiescing to the State’s claim
that it possesses sovereignty superior to that of the church? If
the State declares that it has incorporated the churches and
therefore has legitimate sovereignty over the churches, should
the churches remain incorporated? Have they the moral
obligation before God to admit that previous church officers
were remiss in appealing to the state for a charter? Should
they not de-incorporate and begin anew as sovereign agents

5. MCulloch v. Maryland (1819), in Henry Steele Commager (ed.),
Documents of American History (6th ed.; New York: Appleton-Century-Crofts,
1958), p. 219.
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under God rather than under some civil government?

The Question of Sovereignty (Legal Jurisdiction)

The question of sovereignty, civil government vs. church
government, has confronted Christians in every major period
of Western history, but especially during periods of rapid
political change. It was Christ vs. Caesar in the early church,
the Pope vs. the Emperor in the middle ages, the Roman
Church vs. the princes in Luther’s day, and the British Parlia-
ment and the Anglican Church vs. both the independent and
established state churches in the American colonies in 1775.

Few Americans are aware that it was not even legal for
American colonists to print Bibles in the colonies; that was a
monopoly granted to British printers, most notably Oxford
and Cambridge Universities. The restriction applied only to
unannotated versions of the King James Bible, but that was
sufficient. The annotated ones were too elaborate and expen-
sive to print in the colonies. Prior to the American Revolu-
tion, the only Bibles ever legally printed in the colonies —one
may have been produced illegally in Boston in 1750 —were
John Eliot’s 1663 translation into the Algonquin Indian lan-
guage and a mid-eighteenth century German language Bible.
During the Revolutionary War, Bibles became extremely
scarce. One of the “acts of rebellion” by the Continental Con-
gress in 1781 was to authorize the printing of 10,000 copies of
the Bible, which Robert Aitken printed at his own expense the
next year.%

There can be no escape from the question of sovereignty. Few evan-
gelical church leaders in the West’s industrial nations
recognize the nature of the confrontation, but those in Marx-
ist and Islamic nations do. The intellectual and religious bat-
tles between humanists and Christians have heated up only in
recent years. High-risk confrontations have been limited in
number. The publicized battles generally have been confined
to a barrage of words. It is not surprising to learn that

6. Rosalie J. Slater, Teaching and Learning America’s Christian History (San
Francisco: Foundation for American Christian Education, 1975), pp. 339.
Cf. Robert R. Deardon, Jr. and Douglas S. Watson, The Bible of the Revolu-
tion (San Francisco, 1930). A facsimile copy of this Bible was printed by the
Arno Press, New York, in 1968. The introductory essay includes a one-page
bibliography about the Aitken Bible.
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Norman Lear’s People for the American Way organization,
dedicated to battling Jerry Falwell's Moral Majority, turns out
to be heavily funded by Hugh Hefner’s Playboy Foundation.?
(I can see the headline now: “Norman Leer.”) But the looming
battles have higher stakes than winning debate points.
Families and churches are literally coming under attack.

The attacks should not surprise Christians. The battle
over sovereignty has been going on since the temptation of
Adam. It was the issue which confronted Job. Not until he
understood its implications was he restored to his former con-
dition of prosperity.

“And the Lord said unto Satan, Hast thou considered my ser-
vant Job, that there is none like him in the earth, a perfect and an
upright man, one that feareth God, and escheweth evil? Then
Satan answered the Lord, and said, Doth Job fear God for
naught? Hast thou not made an hedge about him, and about his
house, and about all that he hath on every side? Thou hast blest
the work of his hands, and his substance is increased in the land.
But put forth thine hand now, and touch all that he hath, and he
will curse thee to thy face” (Job 1:8-11).

The Bible is a book about warfare. The warfare began in
the garden of Eden, and it will not end until the final judg-
ment. The essence of this warfare is ethical: Who will be cursed
by a man, God or Satan? Who will be praised by the works of
a man’s hands, God or Satan? Who will stand firm for God
ethically, in order to march forward dominically? This con-
frontation involves every aspect of life, for the whole world is
at.stake. There is no neutral territory. God claims total sover-
eignty over the whole creation, and so does Satan, although it
is basic to Satan’s strategy to give rebellious man the impres-
sion that Satan is standing for multiple sovereignty, and
therefore standing up for man. But the heart of his confronta-
tion is to demonstrate that God does not possess the total sov-
ereignty that God, as Creator, unquestionably claims to
possess. If God does not possess total sovereignty, then He is
not what He says He is, and therefore Satan, as the most
beautiful and powerful of created beings, has sovereignty

7. Christian Enquirer (April, 1983), p. 6. Playboy Foundation gave PAW
$40,000 in 1981. It also donated to Catholics for a Free Choice ($10,000),
Religious Coalition for Abortion Rights ($10,000), National Abortion
Rights Action League ($15,000), and the American Civil Liberties Union
($50,000).
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transferred to himself.

This battle over sovereignty involves two kingdoms, God’s
and Satan’s. Whose troops will be victorious on the
battlefield? There is no “Switzerland” in this warfare, no
“King’s X.” Two commanders are marshalling their forces
continually. The armies are real armies, and they operate as
armies: they have skirmishes, they send in spies, they use
deception, they make plans for major battles, they use
psychological warfare techniques, they devote resources to
buy equipment, they have “rest and recreation” centers, they
have medical teams, they have specialized commando units,
they have established territories under their jurisdiction, and
from time to time in history, they launch major strategic cam-
paigns against each other.

The confrontation between Moses and Pharaoh was an
archetype of the nature of the warfare. Neither side would
give in to the other. The honor of Pharaoh and Egypt’s gods
was at stake; so was the honor of Jehovah. Here was a major
confrontation, and it was marked by a series of escalating
engagements. It ended in the death of Egypt’s firstborn and
the total victory of the Hebrews over their enemies. Pharaoh
possessed earthly power and continued to exploit God’s people.
He made life increasingly miserable on them. They were weak,
and they blamed Moses for their pains, not Pharaoh (Ex.
5:20-23). They continued to blame him in the wilderness. They
were blaming God through Moses (Num. 14:27).

The War on Churc/z-Operdted Schools

Pastor Everett Sileven of Louisville, Nebraska, went to jail
for over six months for keeping open a church school which was
not accredited by the state. The videotaped program documen-
ting his confrontation with the bureaucracy of the state should
be shown to every congregation and every Christian school in
the United States. Showing this videotape could easily be the
very first stage of any church or parent motivation program in
a program of Christian resistance. You can (and should) buy a
copy of the tape, plus Pastor Sileven’s books that he wrote in
prison, plus audiocassette tapes, for a $100 donation:

C. A P
P.O. Box 249
Louisville, NB 68037
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You will also receive a copy of Ed Rowe’s paperback book,
The Day They Padlocked the Church. This book can be ordered
separately, however, for $3.50:

Huntington House
1200 N. Market, Suite G
Shreveport, LA 71107

The humanist opponents of Christian education are blind
to the underlying issues involved in the battle over Christian
education — willfully blind, in my view—or else simply dis-
honest. They have become convinced, as so many naive
Americans are, that the State is responsible for the education
of children. The Bible teaches that parents are responsible,
not the State. It is only because modern men believe that the
State has taken on the functions of the family that people can
believe that the State must supervise education. But this
religion of the “State as pseudo-parent” is widespread. The
State has taught it in its very own established church, the
public school system.?

Conservatives are not immune to this error. I received a
letter from a subscriber to my economics newsletter, Remnant
Review, who protested against my insertion of a promotional
flyer telling the story of Pastor Sileven’s crisis. My letter is
quite conservative. Amazing — one of Sileven’s opponents was
a subscriber! Here, believe it or not, is a “conservative’s” view
— a very, very high official of the public schools in a Nebraska
county:

The State of Nebraska requires public and private school teach-
ers to be certified which requires a B.S. or B.A. degree in educa-
tion. The Catholic and Lutheran private school systems adhere
to this policy and they state that although religion is an added
part of the curriculum, qualified teachers still are needed to teach
the three R’s.

To someone living in Florida or Oregon and reading the news-
papers about Everett Sileven’s church, one would think that anti-
religious idiots existed in the State of Nebraska. The public pulse
columns of the Omaha World Herald were full of letters to the
editor from all over the country complaining about the Sheriff
hauling Sileven out of a church and not one of the letters stated
anything about the school, sponsored by the church, not using
certified teachers, which was why Sileven, as head of the school,

8. R.]J. Rushdoony, The Messianic Character of American Education (Nutley,
NJ: Craig Press, 1963). :
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was charged to appear in court.

Your readers, in my opinion, may be reading about an issue that
is not the real issue when they buy Sileven’s publication. (Letter
dated 5/23/83)

It is not Sileven’s supporters who fail to understand the
issue. It is this public school official who does not understand.
The issue is sovereignty: God vs. Satan, Christianity vs. secular hu-
manism, family vs. State. It is the B.A. in education which ap-
palls parents—a third-rate union card in an academic field
which is the laughing stock on every university campus in
America. Yes, Sileven was hauled out of a church. The school
was a ministry of his church, and parents, as sovereign agents
over their children, delegated the authority to instruct their
children to this church ministry. Those parents are sovereign
over the education of their children, not the State.®

These issues concerning legitimate sovereignty are at last
being drawn by American conservative Christians. The fact
that old-line (and humanist-infiltrated) Roman Catholic or
Lutheran schools long ago compromised on this sovereignty
issue provides an additional reason why it is not these schools
that have experienced the unprecedented, explosive growth in
Christian education since 1965. They believe that “religion is
an added part of the curriculum,” do they? Well, they are in-
correct: religion is not an “added part.” Religion is the ultimate
Joundation of all curricula. The question is: Which religion? The
battle over sovereignty in education is really a battle to decide
this crucial question: Whose religion will undergird education in this
nation, the “State-parent’s” religion or the covenant parents’ religions?

Nevertheless, Christians should be forewarned: millwons of
conservatives and Christians do not recognize the importance of the sov-
ereignty issu¢. We cannot expect automatic support from our
supposed “natural allies.” This is why we must prepare
carefully before we launch any program of resistance. A
resistance program is an educational program and a public
relations program. It also involves important legal issues.

Constitutional law specialist John Whitehead has written
several important books about this battle, most notably the
best-selling book, The Second American Revolution (David C.
Cook, 1982). In an essay published in The Journal of Christian

9. R. J. Rushdoony, Intellectual Schizophrenia: Culture, Crisis and Education
(Philadelphia: Presbyterian & Reformed, 1961).
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Reconstruction (Summer, 1981), he outlined fourteen steps that
churches should consider if they operate a Christian school.
Two overall principles must govern these educational minis-
tries. First: What does the Bible say? Second, consistency. “In a
Christian school context, this means that the church must
treat the school the same way the other ministries of the
church are treated. A clever state prosecutor will attempt in
every way to distinguish the Christian school from other min-
istries of the church. Be consistent!”
Here are Whitehead’s suggested steps:

1. The Christian school should never be separately incor-
porated from the church.

2. The financial statements of the day school should show the
day school as a ministry on the same level as other ministries of
the church. (Also, do not use the language of a commercial
business in the financial statements of church or school.)

3. The church treasurer should write all checks and control all
funds flowing in or out of all ministries.

4. If possible, all ministries should use the same physical facilities.

5. Use the Bible in establishing the church constitution, using
Bible references throughout.

6. The school name should be about the same as the church’s
name, and the same doctrine should be taught.

7. The governing board of the church should govern all the
ministries, including the school.

8. All fund raising should be done through the school’s parent
organization.

9. If parents “donate” money to the school, it may be held to
be tax-deductible only in amounts above what tuition for their
children would be.

10. Teacher contracts must be carefully worded. Is the teacher
the same as a minister? Is the minister not under contract, but
the teacher is?

11. Church officers, especially pastors, create a problem for the
day school if their children are enrolled in government (public)
grade or high schools.

12. Churches are automatically exempt from Federal taxation
under the Internal Revenue Code. Why apply for exemption?

13. Some laws (Internal Revenue Code) treat the church as
separate from the school. This could become a problem.

14. The State is asserting the right to tax churches and their
ministries. This is where the battle must be joined.©

10. John W. Whitehead, “God vs. Caesar: Taking Steps to Protect
Church Schools,” The_journal of Christian Reconstruction, VIII (Summer, 1981).
Address: P.O. Box 158, Vallecito, CA 95251: $5.00.
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Whitehead’s warning takes on new significance since May
of 1983. In that month, two key decisions were made by the
U.S. Supreme Court. The Bob Jones University case of May
24 received a lot of publicity. The Court removed the univer-
sity’s tax exemption because it affirmed a policy of racial
segregation (dating, marriage). This policy is in opposition to
public policy, the Court said, so no exemption would be
allowed.

The more significant decision was handed down on May
23, in the case of Regan v Taxation With Represeniation of
Washington. It received virtually no publicity. A previously
tax-exempt organization had been lobbying in Washington.
The LR.S. had revoked its tax-exempt status. The Supreme
Court upheld this decision of the I.R.S. The opinion of Justice
Rehnquist is significant:

Both tax exemptions and tax-deductibility are a form of subsidy
that is administered through a tax system. A tax exemption has
much the same effect as a cash grant to the organization of the
amount of tax it would have to pay on its income.

From a strictly economic standpoint, Justice Rehnquist is
correct. If the government allows someone to keep money he
would otherwise have been obliged to pay to the tax collector,
the narrowly defined economic effects are the same as if the
State had granted him a direct subsidy. The higher the rate of
taxation, the larger the subsidy. This is a very good reason
why taxes should be limited to under 10% of net income: it
would reduce the size of all tax-exemption “subsidies.” The
State therefore would lose much of its clout in the area of tax-
exempt institutions, because the threat of the removal of the
“subsidy” would not drastically affect the survival of the
organization. But if the Court intends to adopt a narrowly
economic definition of the meaning of tax-deductibility (let
alone tax exemption), in order to force all tax-exempt
organizations to adhere to every conceivable public policy (as
defined by the Supreme Court), then an endless war is about
to begin between politicians, bureaucrats, and I.R.S. officials
on one side, and tax-exempt organizations that do not “follow
the public policy guidelines”—and there are seemingly an in-
numerable number of public policy guidelines —on the other.

The race issue in the case of Bob Jones University is now
in principle settled. The Court has set the precedent. Will the
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LR.S. begin to attack Christian schools once again, as it at-
tempted to do in August of 19787 If the I.R.S. is successful in
shutting down Christian schools with this ploy, can we then
expect attacks on “racially imbalanced” churches? (Perhaps
not: there are too many all-black churches that will create a
firestorm of protest if such nonsense is attempted.)

Let us consider another possibility: homosexuality. Is it
public policy, as affirmed by Congress and the courts, to for-
bid all discrimination based on sex? Even though the Equal
Rights Amendment failed? If so, then churches that excom-
municate (or refuse to admit to membership) homosexuals
and lesbians face the removal of their tax exemption. (If we
look at this from a narrowly economic standpoint, this will
tend to subsidize physicians who specialize in the treatment of
AIDS. Should they therefore be regulated by the I.R.S., since
they will be the recipients of an implicit subsidy?) This exam-
ple is only one of hundreds I could conceivably enumerate.
The point is clear: the threat of the removal of tax exemption is a club
which the bureaucrats will learn to swing selectively. The question is:
What will be the response of the churches?

The necessary first response is clear: churches must insist
that they possess tax immunity, not tax exemption. The words
“tax exempt” transfer too much power to the civil government.
The State can begin to assess the churches’ stand on every
conceivable public policy issue, with the courts or Congress
determining what is acceptable public policy this week. The
churches are in a unique category: total immunity from any
taxation by any agency of civil government. Church boards
must defend the total immunity from taxation; then they must
fight, case by case, to maintain this sovereignty. If they
capitulate to any civil government on any tax, they have ad-
mitted their liability to taxes in general.

When the church buys something, it must not pay the sales
tax. For cash, the seller ought to provide a discount. In any
case, the seller owes the tax, not the church. If necessary, agree in
advance to pay more than retail, so that the seller implicitly
collects the tax and pays it, but under no circumstances should any
tax subtotal appear in any bill presented to a church. If the seller .
wants to do business with a church, he will have to learn not
to put tax subtotals on bills submitted to the church.

If a bill must be paid to a public utility, and some tax is
mentioned on the computerized bill, the church should pay
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the total bill presented but attach a disclaimer on the back of
the check which says something like this:

The payment of this bill in no way represents an admission on
the part of the [ ] church that it owes any tax to any agency of
civil government. A tax may be owed by the organization to
which this check is made payable. The [ ] church is simply pay-
ing a bill submitted to it by a seller of goods or services.

This disclaimer can be imprinted on a rubber stamp.
Stamp this notification on the back of every check, just below
the space where the payee will sign or stamp its name. It can
also be printed at the bottom of every check on the front, as an
alternative to the rubber stamp approach.

Such steps seem like a lot of trouble. They are a lot of trou-
ble. We are in a war. This war is going to escalate, as it has
escalated in the past. The question is: Will Bible-believing
churches fight? Will they count the costs? Will they pay the
price?

Environmental Determinism: Will Christians Fight?

Pharaoh operated in terms of a philosophy of environmen-
tal determinism, of pure “condition and response.” He be-
lieved that if he could escalate the punishments against God’s
people, they would give in to his demands. What Pharaoh did
not count on was that his punishments were nothing com-
pared to those that God could and eventually did inflict on
him and his followers. God gave Pharaoh a lesson: it was
Pharaoh and his followers who would capitulate to God’s will
because it was they who were the believers in the religion of
environmental determinism. Though the Hebrews did at-
tempt to conform to Pharaoh’s will, God would not allow
them to have their way. And God showed Moses that Satan’s
philosophy of environmental determinism was incorrect by
the experience of the Israelites in the wilderness: they did not
conform to God, even though He showered them with bless-
ings, beginning with deliverance from Egypt. Faith, in short,
is not a matter of economic determinism. Pharaoh had not
understood the nature of the God facing him, and neither did
the people of Israel in the wilderness.

In the Book of Job, we have the Bible’s most detailed ac-
count of a confrontation between Satan and man. The man is
described by God as perfect. This does not mean that he was
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sin-free, but it means that he honored the terms of the cove-
nant and made continual burnt offerings as sacrifices to God
for his sin and the sins of his family (1:5). He was a shining ex-
ample of righteousness.

God called Satan’s attention to Job. Satan’s response was
immediate: he appealed to the doctrine of economic determinism,
a variation of the environmental determinism which Adam
used to justify his actions: “The woman whom thou gavest to
be with me, she gave me of the treg, and I did eat” (Gen.
3:12). He is faithful, Satan argued, because God provides him
with external blessings In short, God has bought him off.
God s, in effect paying tribute to Job. It is Job who is sover-
eign here ‘not God. Remove the benefits, and He will curse
God. By 1mphcat10n Satan said that God’s followers are in it _for
the money, and that if God should stop providing benefits, all huis people
will rebel. If the perfect man does, then they all will. The key is
economics: without benefits to offer His followers, God would
be a Commander without an army.

Satan repeated this argument with another perfect man,
Jesus. He offered Him the kingdoms of this world in order to
gain Jesus’ worship.!! This attempt failed, for Jesus
answered: “Get thee hence, Satan: for it is written, Thou shalt
worship the Lord thy God, and him only shalt thou serve”
(Matt. 4:10). This is the eternally binding response. Job never
denied it. A curse of God never came from his lips, despite the
pleadings of his faithless wife (2:9).

Job misunderstood the cause-and-effect nature of faithful-
ness and blessing. He was not an economic determinist, as
Satan is. He did not worship God because of the economic
benefits God poured out upon him. He lost them all, but he

11. Did Satan own the kingdoms of the world? No; God owns the earth
(Ps. 50:10-11). But Satan did hold temporary title as a steward because of
Adam’s transfer of title to him at the Fall. Adam decided not to act as God’s
steward, thereby placing himself under Satan’s power. In this sense, Satan
could offer Jesus the world’s kingdoms as a leasehold. But He would have re-
mained an ethical subordinate under Satan. After Satan’s defeat at the cross,
he possessed everything as a squatter; title reverted to the perfect man,
Jesus, and to His disciples, through the Jubilee principle (Luke 4:16-21).
Jesus announced the Jubilee Year immediately upon His return from
Satan’s temptations in the wilderness. In principle, the temptation was over
with respect to stewardship under God. The only temptation remaining was
the temptation not to go to the cross. After His resurrection, all power was
transferred to Him (Matt. 28:18).
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remained a follower of God. What Job did not understand
was that God’s blessings on His faithful people are ultimately a matter
of grace, that since the days of Adam’s Fall, man has no claim whatso-
ever on God’s blessings. Blessings are conditional, and Adam
violated the conditions. While God grants blessings on those
who at least attempt to walk perfectly, they are nonetheless
sinners and altogether under the sovereignty of God.

The normal cause-and-effect relationship between cove-
nantal faithfulness and external blessings is not an invariable,
autonomous law of the universe. While it is sufficiently
predictable to make possible redeemed man’s strategy of do-
minion, it is not autonomous, nor must redeemed man ever
count on its operation as if it were an invariable law. When
men’s faith in this regularity interferes with their faith in the
absolute, unconditional sovereignty of God, then they have
exposed themselves to Satan, for they have adopted a view of
history which is perilously close to Satan’s economic deter-
minism. While faithful men do not worship God because they
are seeking benefits, as Satan claims that they do, they come
close to his view of cause and effect when they assume that
their faithfulness will bring automatic blessings and automatic
victory.

Job’s response indicates the extent to which he was under
the spell of Satan’s philosophy. “After this opened Job his
mouth, and cursed his day. And Job spake, and said, Let the
day perish wherein I was born, and the night in which it was
said, There is a man child conceived” (3:1-3). Job cursed God’s
historical environment. He saw all his life as a liability, as “red
ink” in the cosmic ledger. He did not blame God for his crises,
but he cursed the cause-and-effect nature of the universe. His
life was a loss in his own eyes, a mockery of justice. His
righteousness had availed him nothing. Better that he had
never been born.

With respect to the life of a rebellious man, “better that he
had never been born” is a proper conclusion, not because
there is no real justice in the universe, but because there is
perfect justice and perfect punishment. Jesus’ words regard-
ing Judas make this clear: “The Son of man goeth as it is writ-
ten: but woe unto that man by whom the Son of man is
betrayed! It had been good for that man if he had not been
born” (Matt. 26:24). Nevertheless, Judas could not rightfully



XXVI CHRISTIANITY AND CIVILIZATION

blame his environment for his sin, even though his acts had
been written before the foundation of the world. The same
was true of Pharaoh’s sin (Rom. 9:17-18). Job did not under-
stand that his environment did not testify concerning his
ethical position before God. He blamed his environment, and
indirectly he was blaming God, just as the Hebrews did in the
wilderness. The Book of Job is a document which warns men
about the fallacious nature of environmental determinism. The
attacks on Job were fully within the plan of God and in no way
overturned the omnipotence of God. They were not events that
somehow thwarted God’s design for Job’s life. Job’s environ-
ment was not to blame. The ethical cause-and-effect nature of
the universe had not been overturned.

What Job did not grasp was the doctrine of the sovereignty of God.
He did not initially understand that God can legitimately do what-
ever He chooses with all that He possesses. God’s answer to Job was
essentially the answer of the sovereign employer in Jesus’
parable of the householder: “Is it not lawful for me to do what
I will with mine own? Is thine eye evil, because I am good”
(Matt. 20:15). In short, “Therefore hath he mercy on whom
he will have mercy, and whom he will he hardeneth” (Rom.
9:18). When Job finally came to understand the biblical doc-
trine of the unconditional sovereignty of God, which was
God’s detailed answer to Job (chaps. 38-41), God blessed him
with twice the goods that he had possessed before (42:10).12

Why all this discussion of economic determinism? Because
Satan and his followers believe in it. They judge the motiva-
tion of Christians in terms of their supposed economic self-
interest. They imagine that if they can threaten Christians with eco-
nomic penalties of one kind or another, the Christians will capitulate.
To the extent that Christians do operate in terms of economic
determinism, their efforts in resisting satanic tyranny will be
thwarted.

Yes, Christians operate in terms of economic motivations.
If we can get what we want for less than we are willing to pay,
we may buy more of it (or more of something else we could
not otherwise have purchased). If someone increases our costs
of buying, we will buy less (or reduce our purchases of some-

12. This two-fold increase is consistent with the penalty of double restitu-
tion (Ex. 22:7, 9). As the destroyer, Satan owed Job the double restitution
payment, but Satan owns nothing of his own. God made the restitution pay-
ment owed by Satan, not as grace to Satan but as grace to Job.
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thing else). But the point is, we are not solely motivated by econom-
ws. If the enemy assumes that we are, then he has made a
strategic error.

As the intensity of the confrontation increases, and as the
areas under attack by humanists increase in number, Chris-
tians will be called upon to make sacrifices, including economic
sacrifices. Our opponents are going to misjudge our willingness
to make those sacrifices. Our opponents do not understand
God or His universe. They do not understand the motivation
of God’s redeemed people. Because of this, they are going to get
a much tougher battle than they have counted on.

The Decisive Baitle of the War

The fascination of contemporary Christian fundamen-
talists with the battle of Armageddon indicates a weakness in
their theology. The decisive baitle of our war was fought at Calvary.
Any program of Christian resistance must begin with an un-
derstanding that the outcome of the war was firmly established
long ago. Satan now concentrates his attention on earth
rather than on the court of God’s host. The twelfth chapter of
the Book of Revelation describes the effects of Christ’s
crucifixion on Satan’s war-making ability. He was cast down
from heaven to the earth, along with his angels (12:8-9). This
was a post-resurrection event, as the passage makes clear:
“And I heard a loud voice saying in heaven, Now is come
salvation, and strength, and the kingdom of God, and the
power of his Christ: for the accuser of our brethren is cast
down, which accused them before our God day and night.
And they overcame him by the blood of the Lamb, and by the
word of their testimony; and they loved not their lives unto
the death” (12:10-11). Satan no longer goes before God in
heaven to accuse God’s people, as he did in the days of Job.
“Therefore rejoice ye heavens, and ye that dwell in them. Woe
unto you inhabitants of the earth and of the sea! For the devil
is come down unto you, having great wrath, because he
knoweth that he hath but a short time” (12:12).

His time is short. He is in a defensive operation. Like the
fury of the late 1944 German defensive campaign at the Battle
of the Bulge, Satan’s warfare can be savage, but it is short-
lived. He is fighting desperately, for the key events in history,
the death and resurrection of Christ, are behind him. He is a
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commander who knows what the outcome of the war will be,
just as Hitler knew by 1943, after the defeat of his troops in
North Africa and at Stalingrad. He keeps fighting anyway, for
he will not sue for peace. The casualties mount up on both
sides, but he does not have the troops to spare. God does.
Satan is calling for kamikaze attacks from his followers in a
desperate final campaign to inflict wounds on his great enemy.
He is calling on his troops to form suicide squads. What was
established definitively at Calvary is now being worked out pro-
gressively in history, as history heads for the final resolution of
the war. Though Satan wounded the heel of the Anointed, his
head is in principle crushed. Analogously, though the heels of
Christ’s troops will be wounded, the heads of Satan’s followers
will be crushed.

The tactics of Christian resistance must not begin with a
mistaken understanding of the nature of the strategy in-
volved. We are in the final stages of a major series of conflicts.
The enemy has received a mortal wound. A mortally wounded
animal can become a ferocious beast. It attacks when it might
otherwise be content to slink off. But let us not mistake the
mortal nature of the wound. Time is on our side, not his. Wz
must not adopt the kamikaze tactics that are associated with the final
stages of a losing campargn. Once again, let us heed the words of
General George S. Patton to his troops: “Your job is not to die
for your country. Your job is to get the other poor, dumb
bastard to die for Ais country.”

Counting the Costs

Here is the first step in any program of Christian
resistance: “For which of you intending to build a tower, sit-
teth not down first, and counteth the cost, whether he have
sufficient to finish it? Lest happly [it happen], after he hath
laid the foundation, and is not able to finish it, all that behold
it begin to mock him, saying, This man began to build, and
was not able to finish” (Luke 14:28-30).

Are we environmental determinists? Are we in this fight
for the economic benefits we can get out of it? Are we what
Satan said Job was? If so, then an attack on us by Satan com-
parable to his attack on Job will finish us off. By removing our
protected environment, God can deliver us into the hand of
the enemy at any time. Will being caught in the enemy’s hand
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destroy us or strengthen us?

The literature of the prison camps is instructive. Some -
men do break, but most of them do not. In Korea, more
American soldiers capitulated than in any prior war. The
Communists first removed officers and men who showed
leadership abilities and put them under tight guard. Then
they effectively indoctrinated the ones who were left. They did
not torture people. They alienated prisoners from each other.
They subtly got them to collaborate. They controlled large
numbers of prisoners with a handful of guards.3

In contrast the North Vietnamese dealt harshly with cap-
tured pilots. These Americans were officers. They had better
educations. It was not possible to use the same techniques on
them that the Koreans had used. Instead, the familiar tech-
niques of physical isolation, deprivation, and torture were
used. But few of them broke down.

When men have a sense of calling higher than their own
self-interest, they are much harder to break down. Christians
who are put under torture and psychological pressure take far
longer to break, and they absorb far more of their oppressors’
time. They are, in this respect, low pay-off victims. The op-
pressors can more profitably spend their time on less
dedicated prisoners.

When major issues of life and death are at stake, Chris-
tians perform very well. They always have. The problem
comes, as it came in the Korean prisoner of war camps, when
the enemy’s challenge is not clear-cut. If the stakes do not ap-
pear to be very high, if none of the issues involved appear to
be critical, and if the consequences of capitulating seem
minimal, Christians may capitulate. What is giving up
church records to some minor state official when compared
with, say, the possibility that the Federal government will
remove the church’s tax exemption? What is the cost of com-
plying with the Department of Education’s demand that all
church school students be given state-administered examina-
tions? What “really important” precedent is set by such in-
terference? Besides, legal fees are expensive, and so few
lawyers really want to fight. They usually want to capitulate
without giving up f0 much. Lawyers are “team players,”

13. Eugene Kinkaid, In Every War But One (New York: Norton, 1959).
14. Jeremiah Denton, When Hell Was in Session (Clover, SC: Riverhills
Plantation, 1976).
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when the opposition team, not to mention the referees, is
composed of State officials.

Church officers need to sit down and calculate well in ad-
vance when they intend to say “no.” Will the church pay prop-
erty taxes to the state? Will the church pay Social Security
taxes without protest (or has it already done so)? Will the
church get incorporated (or has it)? Will the church require
church school teachers to be licensed by the state board of
education (or has it)? Will the church allow its church school
to get accredited (or has it)? Will the church open its financial
records to any State official, for any reason? What reason?
What precedent is being set? Will the church wind up like the
Russian Orthodox Church, a paid hireling of the State? If
not, why not? How can church officials see to it that they do
not cooperate unnecessarily?

Church officers must finally wake up to the fact that a
spiritual war ts i progress. This war involves the civil govern-
ment. Secular humanists have captured the robes: judges, educators,
and mainline church officers, especially seminary professors.!s
The churches have been capitulating to the State for decades.
Has the State reduced its demands? Are churches and Chris-
tian schools under less pressure today than in, say, 1938? Are
the demands of the State escalating, or not? If they are
escalating, then Christians must escalate their willingness and
ability to resist. We must match the escalation process of the humanist
State, and then exceed it.

Strategy and Tactics

The conventional distinction between strategy and tactics
is the military application of the one and many distinction.
Strategy governs the uses to which each of the parts is put. Zac-
tics involve the deployment of the components of the overall
strategic forces.

The battle between God and Satan involves strategy and
tactics on both sides. The competence of the two opposing
commanders is being tested on the ethical battlefields of life.
Each commander has followers, angelic and human; each
commander has a strategy. In the deployment of forces we see
the steady working out of each commander’s overall strategy.

15. Gary North, “Capturing the Robes,” Christian Reconstruction, VII
(Sept./Oct., 1982).
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Christians need not worry about the outcome of the war,
The outcome has never been in doubt. Christians also need
not fret about the competence of the grand strategy. We do not
know exactly how this strategy will be imposed on history, but
we know that it will be.6 What must concern us is our performance
of the tactical duties assigned to us. Ours responsibility is to
recognize the nature of the warfare of our age, and to deploy
the forces entrusted to us by God. The grand strategy is God’s
and is known only to God. We know only the general prin-
ciples of action. But these principles are perfectly integrated
with the grand strategy, so that as we seek to conform our-
selves ethically to God’s requirements, we thereby take our
positions not only in the grand strategy but also in our tactical
command posts.

We must perceive the principles of the grand strategy —
biblical law—and apply them in concrete historical cir-
cumstances. We must master the details of our own callings,
so that we will be able to perceive the tactical requirements of
the hour. Our strategic plans are, at best, larger tactical plans.
No man lives long enough to develop overall strategies, and
few human institutions survive the test of the battlefield. They
become citadels to conquer and hold. Some of them~—
universities, for example —have been captured by the enemy
within a generation. Satan and his troops seem to be superior
in the development of successful tactics, but it is the long-term
strategy which counts. It is the integrating framework for that
strategy — biblical law—which will enable Christians to
develop more powerful tactics that will fit God’s overall
strategy.

Tactical considerations should be governed by long-run
considerations. What kinds of actions are appropriate? we ask
ourselves. We should seek answers that are conformed to
strategic requirements:

How does biblical law apply in this situation?
What are my capacities as a leader?

What resources do I have available?

What are the capacities of my colleagues?
What resources do we have available?

Which issues must be dealt with immediately?
What is a proper plan of action?

'\IOWU'I)-{:-LDMH

16. R. J. Rushdoony, The Biblical Philosophy of History (Fairfax, VA:
Thoburn Press, [1969] 1978).
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8. What will the enemy do in response?
9. How can we effectively counter his response?
10. How long can we sustain this battle?
11. What are we willing to commit to win?
12. What will it cost us if we fail?
13. How must we fight today if we should lose?
14. How will we mount a new offensive if we lose?

Romantic Revolutionayies

By “romantic,” I do not mean dizzy with love. I mean
dizzy with hate. “Romantic” refers to lawlessness, a kind of
frenzy — the idea that the “heroic act” can overcome all opposi-
tion. This is the ideology of the moral revolutionary.
Sometimes this romantic impulse is sexual; other times it is
social. In either case, it must be rejected as opposed to the
concept of fixed moral law.

In the summer of 1983, the Geneva Divinity School sold a
pair of audiocassette tapes of my lectures on Christian
resistance (one was a summary of my essay on “Confirmation,
Confrontation, and Caves,” which appeared in the second
issue of Christianity and Civilization). I received the fol-
lowing handwritten letter. It is an excellent example of
romantic revolution:

I am returning these tapes because they do not show how to
resist tyranny. . . .

1) You need a tape on “what to do when the police start ar-
resting Christians.”

2) How about advocating books by Loompanics. . . . How
about Methods of Electronic Surveillance by David A. Pollack, or How
to Cheat on Taxes, or perhaps Minney’s five-volume set on How fo
Kill. We need to know this when “they” start coming after us.

3) How can I obtain the real information? Do you have some
kind of secret list? I mean, your newsletter and tapes are just sur-
face material — you know, gold, non-hybrid seeds, food storage,
and so on. Where is the meat? How about a tape on how to take
over the government, or how Christians can take over Cuba, or
what automatic weapons are best, or how to escape once in the
concentration camp (see FM 31-20 Special Forces operational
techniques), or how to get rid of homosexuals in two steps?

4) O.K., we know about Von Mises, Pugsley, Ruff, Casey,
and the Institute for Economic Research. We have bought the
silver and food storage. What next? Why don’t you write a letter
and ask everybody to donate $100 for a few tanks. . . . You will
need them when the government blocks off the roads.
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I think this letter is serious. It is so far “out in right field”
that I am not certain. Is it a joke? I see traces of sarcasm in it,
but then why was he so upset with the tapes? The tapes were
not “hard-core romanticism,” so why use such sarcasm, unless
the writer was a dedicated hard-core romantic revolutionary?
He did return the tapes and ask for a refund. I gather that he
is serious. Even if he isn’t, he still speaks for those who are
serious, for the kinds of books he mentions do exist, and there
is a market for them in conservative circles (and also in
radically left-wing circles).

The letter-writer’s fears are legitimate. There really are
concentration camps in the world. There really are places
where the government blocks off the roads. But the tyranny of
Nicaragua or Cuba is not characteristic of this nation. It can
happen here, but it has yet to happen here, except in certain
unique instances that do not yet constitute a trend. What we
do know is that one man with a tank is a sitting duck for a
modern SWAT team, let alone a platoon of well-armed
Marines. The idea that a tank would do anyone any good in a
long-term siege on a city, or even in the countryside, boggles
the mind. This man has some vision of “The Lone Tanker”
and his faithful Indian companion roaming the West and
bringing justice. (Silver ate oats; in contrast, the Lone Tanker
just pulls into a gas station and says “fill ’er up” with 300
gallons of diesel. Will he save money with “self-serve”? Will he
use his Texaco card?)

It is not tanks that bring down governments; it is pam-
phlets, Bibles, photocopy machines, mimeograph machines,
carbon paper, typewriters, samizdat (underground) literature,
secret prayer groups, and only occasionally an assassination
(e.g., killing a top-level official when your nation is occupied
by a foreign army: Ehud’s tactic). Brother Andrew is doing far
more to bring down Communism by smuggling Bibles into
Iron Curtain countries than anyone could accomplish by
smuggling Uzi submachine guns.?” (I am not speaking here of
Afghanistan; smuggling Uzis to the Afghan rebels would be a
worthwhile endeavor, since that Moslem nation is resisting a
hated invader.)

17. Brother Andrew’s organization is Open Doors, P.O. Box 2020,
Orange, CA 92669. His books include: God’s Smuggler, God’s Smuggler to
China, New Borders for God’s Smuggler, Persecution: Will It Happen Here?, and
The Ethics of Smuggling.
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The murder of two Federal agents in early 1983 by a so-
called “Christian tax resister” (as the media dubbed him),
Gordon Kahl, indicates just how serious—and utterly mis-
guided—some of these “Christian patriots” are. Two Federal
officers are dead. So is the murderer. Are our taxes any lower?
Is inflation any less a threat? Is the Federal deficit any
smaller? Lets face it: if every IRS agent in the country were
murdered, the Federal Reserve System could still create the
money, buy government bonds (or anything else), and let the
government spend the newly created fiat money Into circula-
tion. This would “tax” us through price inflation. Americans
would then be forced to pay the inflation tax rather than pay
the Federal income tax.!® Yet Kahl is being portrayed as some
kind of hero or martyr to a magnificent cause. A flyer on
“Kahliphobia” is circulating in Far Right circles—a veiled
threat to IRS officials that they, too, risk being murdered.

What has murder got to do with tax protesting? Tax
resistance in this case is simply a false ethical shield used by
guilty, violent men. Such bloody protesting is revolutionary
romanticism in action. Did the murderer accomplish any-
thing for other tax resisters or his family by dying in a shoot-
out with authorities after he had vowed not to be taken alive?
What “magnificent cause” did he die for? What glory did he
bring to God or His church by his romantic, suicidal stand?

I spoke to one courageous Christian resister in the sum-
mer of 1983. He predicted (perhaps “vowed” is more
accurate): “There’s going to be a bloody revolution in this
country.” I think he is out of touch with the mainstream of
fundamentalist churches. He has given too many rousing

18. Counterfeiting Federal Reserve Notes and passing them to unsuspec-
ting private individuals in order to “help pay for the tax resistance move-
ment’ partakes of the same immoral romanticism. How is the economy
helped by new injections of fiat money into the economy? Why is private
counterfeiting moral when official central bank counterfeiting is immoral?
Yet I received a letter from one tax protestor who justified counterfeiting as
a valid means of protest. He defended Vic Lockman’s actions in
counterfeiting money for “the cause”~ actions which Lockman himself had
already publicly repented of — by arguing that if the Federal Reserve System
has the legal right to counterfeit money, so should private citizens, Here is a
classic example of the old “two wrongs make a right” ethic. Some segments of the

Far Rught have already adopted tactics based on ethical rebellion. They are also very
close to the violence of romantic revolution.
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speeches to visibly enthusiastic but small audiences filled with
people who have not counted the costs of revolutionary
violence. Perhaps there will eventually be a bloody revolu-
tion, but not until the Federal government is much, much
weaker. Furthermore, this bloody revolution will not be led by
Christians, although Christians may well serve as someone
else’s misguided cannon fodder in the battle. If Christians try
to lead “a bloody revolution,” they will find that their
associates are not always Christians, are seldom reliable, and
are not willing to pay the price that the American revolu-
tionaries paid, let alone the price paid by the suicidal Russian
revolutionaries and nihilists of the 1870s and 1880s.1® There
will be no “Christian” bloody revolution; at most, there will be
sporadic acts of violence committed by tiny, strategically un-
skilled, and socially impotent terrorist groups that call them-
selves Christian —people who are unable to build anything
more lasting than a “hit squad.” Such sporadic terrorism does
not reconstruct a civilization. It does call forth repression by
the State, however—repression which is cheered by the
average voter, including most conservative Christians, who
will want to distance themselves from Bible-quoting “crazies.”

The warning of Christ concerning the exorcism of a single
demon should be in our minds when we hear romantics cry
out for revolutionary violence in order to achieve a single
“housecleaning,” a one-time violent overthrow of the
“Establishment” which will forever rid the republic of evil
rulers:

When the unclean spirit is gone out of a man, he walketh
through dry places, seeking to find rest; and finding none, he
saith, I will return unto my house whence I came out. And when
he cometh, he findeth it swept and garnished. Then goeth he,
and taketh to him seven other spirits more wicked than himself;
and they enter in, and dwell there: and the last state of that man
is worse than the first (Luke 11:24-26).

Christians need not turn to bloody revolution in this coun-
try; they are in the majority. They need to understand God’s
word, and to have the courage to apply it in every area of their

19. Ronald Seth, The Russian Terrorists: The Story of the Narodniki (London:
Barrie & Rockliff, 1966); James H. Billington, Fire in the Minds of Men, ch.
14: “The Bomb: Russian Violence.” Cf. Avrahm Yarmolinsky, Road to
Revolution: A Century of Russian Radicalism (New York: Collier, 1962), chaps.
11-14.
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lives. They need to understand the theology of resistance, the
tactics of resistance, and the goal of resistance: the Christian
reconstruction of the republic,?® and then the world. We do
not want or need bloodshed in our struggle against the legally
constituted civil government. (On the other hand, we may
well need to defend ourselves against lawless anarchists and
criminal bands if the “establishment” order breaks down.)

What we are beginning to hear is apocalyptic rhetoric con-
cerning the moral responsibility of Christians to take up arms
if some church has its tax exempt status revoked, or worse, 1s
sold at auction for non-payment of property taxes. Pastors
who said nothing when the Supreme Court legalized abortion,
or who have preached an eschatology of non-involvement in
“worldly” affairs for two decades, are overnight so intensely
involved with “basic principle” that they recommend a suicidal
strike against the Federal government should their church lose
its present status as a “tolerated but ignored organization.”
Why this life-and-death commitment all of a sudden?

Did David murder Saul when Saul persecuted him? David
was forced to flee Israel and pretend to be crazy in the pres-
ence of the Philistines—and not just the Philistines, but the
king of Gath, the city of Goliath (I Sam. 21:10-15). David was
God’s anointed, yet he did not challenge Saul. He did not sur-
render, either. He wrote: “I shall not die, but live, and declare
the works of the Lord” (Ps. 118:17).

Is the essence of the gospel tax exemption and bricks and
mortar? Is the heart of our stand for Christ our willingness to
- defend to the death our control over a particular piece of
previously tax-exempt ground? This is nonsensical. It is
romanticism. Rushdoony writes concerning the revolu-
tionary: “The destiny of the revolutionary is to hunger for life
and to know that, in spite of all, death is his future. Death is
for him the great enemy, but he longs for death also, because
all of life betrays him in his pretended divinity.”?* Why should
self-professed Christians adopt the same sort of suicide men-
tality? Why should they take up arms against the State visibly,
Just because some official has stepped on their institutional

20. Harold O. J. Brown, The Reconstruction of the Republic (New Rochelle,
NY: Arlington House, 1977).

21. R. J. Rushdoony, Revolt Against Maturity: A Biblical Psychology of Man
(Fairfax, VA: Thoburn Press, 1977), p. 115.
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toes this late in the twentieth century? Haven’t the humanists
been doing far worse things to Christians and non-Christians
for decades? Why revolt now? Why begin to adopt the lan-
guage of apocalyptic romanticism at this late date? Are we in
fact not viewing a kind of spiritual adolescent’s rebellion—the
temper tantrum of the formerly uninvolved, socially uncommit-
ted, and economically pampered youth who finds that the world
no longer conforms to his will through his parents’ sacrifices
for him? Are we not viewing a revolt against maturity?

Before we can even think about ruling a nation we must
learn how to exist under the present order and still accomplish
the bulk of our goals. Like the Israelites under the Babylo-
nians and Assyrians, we must learn how evil the gods of our
conquerors are—and how evil their law-orders are —before
we can call upon the name of the Lord and expect deliver-
ance. Like the church under the Roman Empire, we must be
subordinate before we can lead. We are in a wilderness; we
need to bring ourselves under the dominion of the law of God
in our local relationships before we can expect to be put in
seats of power nationally.

Alinsky’s Tactics

Saul Alinsky was one of the really effective humanistic
radicals of the 1960s. He did not throw bombs. He did not
spout rhetoric. He simply taught people how to use the bu-
reaucracies’ own red tape to tie them up in knots. This is why
he was so effective, and why his book, Rules for Radicals (1972),
is so useful for an understanding of the principles of successful
resistance, despite its humanistic bias. His words are worth
considering:

Let us in the name of radical pragmatism not forget that in
our system with all its repressions we can still speak out and de-
nounce the administration, attack its policies, work to build an
opposition political base. True, there is still government harass-
ment, but there still is that relative freedom to fight. I can attack
my government, try to organize to change it. That’s more than I
can do in Moscow, Peking, or Havana. Remember the reaction
of the Red Guard to the “cultural revolution” and the fate of the
Chinese college students. Just a few of the violent episodes of
bombings or a courtroom shootout that we have experienced here
would have resulted in a sweeping purge and mass executions in
Russia, China, or Cuba. Let us keep some perspective.
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We will start with the system because there is no other place to
start from except political lunacy. It is most important for those of
us who want revolutionary change to understand that revolution
must be preceded by reformation. To assume that a political
revolution can survive without a supporting base of popular
reformation is to ask for the impossible in politics. ‘

Men don’t like to step abruptly out of the security of familiar
experience; they need a bridge to cross from their own experience
to a new way. A revolutionary organizer must shake up the
prevailing patterns of their lives —agitate, create disenchantment
and discontent with the current values, to produce, if not a pas-
sion for change, at least a passive, affirmative, non-challenging
climate. ‘

“The revolution was effected before the war commenced,”
John Adams wrote. “The Revolution was in the hearts and minds
of the people. . . . This radical change in the principles, opin-
ions, sentiments and affections of the people was the real
American Revolution.” A revolution without a prior reformation
would collapse or become a totalitarian tyranny.?

If a humanist like Alinsky understood this about the
nature of man and social change, we Christians should at
least give heed to his conclusions concerning tactics. Not
bombs but protests and petitions. Not guns but getting people
involved in dragging their feet. We need a positive program of
changing people’s minds about God, man, and law; about
family, church, and State, not to mention the economy.? We
also need a negative program of successful resistance techniques
that will get the State off our backs long enough for us to go
about the work of positive reformation. Meanwhile, we can
gum up the works. That literally happened under Alinsky.
Some Christian college was foolish enough to allow students
to invite him to speak on campus. A group of disgruntled
students met with him after his speech. “How can we change
this place? We can’t do anything. We can’t smoke, dance, go
to movies, or drink beer. About all we can do is chew gum.”
Alinsky told them, “Then gum is your answer.”

He told them to get 200 or 300 students to buy two packs
of gum each. Chew both packs simultaneously every day, and
then spit out the wads on campus walks. As he said, “Why,
with five hundred wads of gum I could paralyze Chicago, stop

22. Saul Alinsky, Rules for Radicals: A Practical Primer for Realistic Radicals
(New York: Random House, 1972), pp. xxi-xxii.

23. Gary North, Unconditional Surrender: God’s Program for Victory (2nd ed.;
Tyler, TX: Geneva Divinity School Press, 1983).



EDITOR’S INTRODUCTION XXXIX

all the traffic in the Loop.” He told them to keep it up until the
rules were loosened or abolished. The tactic worked. Two
weeks later all the rules were lifted. One new rule was
substituted: no gum on campus.?

That college administration was weak. Its leaders really
did not believe in their own standards. They could have im-
mediately banned gum from the campus the second day, with
immediate expulsion as the penalty for anyone caught chew-
ing it. But this would have made them look ridiculous to peo-
ple on the outside. Expelling kids for chewing gum, when
other campuses are being bombed by student radicals? The
outsiders would never have seen the hundreds of wads of
dried gum on the walkways every morning. Bureaucrats never,
ever want to look ridiculous. They capitulated. They were, in
short, fearful bureaucrats. So are most of the people who will
give Christians trouble over the next two decades.

We can learn from Alinsky. We must learn how to gum up
the works. We must create a new, hypothetical society, “Gum-
mit,” which sounds a lot like “Guvmint.”

Here are Alinsky’s thirteen tactical rules:

1. Power is not only what you have but what the enemy thinks
you have.
Never go outside the experience of your people.
Wherever possible go outside the experience of the enemy.
Make the enemy live up to their own book of rules.
Ridicule is man’s most potent weapon.?
A good tactic is one your people enjoy.2
A tactic that drags on too long is a drag.
Keep the pressure on.
The threat is usually more terrifying than the thing itself.
10. The major premise for tactics is the development of opera-
tions that will maintain a constant pressure upon the opposition.
11. If you push a negative hard and deep enough it will break
through into its counterside.
12. The price of a successful attack is a constructive alternative.
13. Pick the target, freeze it, personalize and polarize it.?

OO O LN

24. Alinsky, op. cit., pp. 145f.

25. He adds: “It is almost impossible to counterattack ridicule. Also it in-
furiates the opposition, who then react to your advantage.”

26. Christians normally do not enjoy any resistance tactics. So we should
substitute: “. . . tactics that Christians are willing to participate in and
which they develop a facility for over time.”

27. Ibid., pp. 127-30.
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The details of each tactic are frequently useful, though in
some cases his humanist recommendations cannot be used.

Interested leaders should locate a copy of the book and
read it. Then they can examine these tactics in the light of the
Bible to see which tactical principles are in conformity to
God’s law—the same way Christians need to judge all other
products of non-Christian scholarship.? The point is: most of
these tactics work incredibly well. The second point is:
American Christians have not thought about these matters for
well over a century —not since the era immediately preceding
the Civil War. They are not ready to lead. They are not ready
to “throw out the humanists” and replace them in every area of
life, from the police force to the physics laboratory.

But they can chew gum.

The Prayer That Never Fails

And the Lorp said unto Moses, I have seen this people, and,
behold, it is a stiffnecked people. Now therefore let me alone, that
my wrath may wax hot against them, and that I may consume
them: and I will make of thee a great nation. And Moses
besought the Lorp his God, and said, Lorp, why doth thy wrath
wax hot against thy people, which thou hast brought forth out of
the land of Egypt with great power, and with a mighty hand?
Wherefore should the Egyptians speak, and say, For mischief did
he bring them out, to slay them in the mountains, and to con-
sume them from the face of the earth? Turn from thy fierce
wrath, and repent of this evil against thy people. Remember
Abraham, Isaac, and Israel, thy servants, to whom thou swarest
by thine own self, and saidst unto them, I will multiply your seed
as the stars of heaven, and all this land that I have spoken of will I
give unto your seed, and they shall inherit it for ever. And the
Lorb repented of the evil which he thought to do unto his people
(Ex. 32:9-14).

-God was angry. He complained bitierly to Moses. He
offered Moses revenge against those who had criticized him

28. Anyone who criticizes me for recommending Alinsky’s book ought to
have an even better book or manual of resistance tactics to substitute in its
place. He also needs a track record: some bureaucracy, somewhere, that he
personally has helped to bring to a grinding halt. Criticism from amcharr
resisters whose lives and the organizations they control are characterized by

continual capitulation to bureaucracies of all kinds should not be taken very
seriously.
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for so long. He offered him the opportunity to become a new
Abraham, a new father of multitudes —a great gift in the an-
cient world. But Moses turned down this generous offer. He
did not seek revenge. Instead, he pleaded for the lives of the
Israelites.

He did not deny the obvious, namely, that they were a
stiffnecked bunch. He did not appeal to God on their behalf in
terms of what God owed them for their righteousness; they
had no righteousness. But he did appeal to God on their
behalf in terms of what God did owe them because of His
promise to Abraham. God had said that they would inherit
the land in the fourth generation after they went down into
Egypt (Gen. 15:16). The time had come for God to fulfill His
word. The honor of God was at stake.

The parallel passage in Numbers 14 is even more explicit
concerning the honor of God:

And Moses said unto the Lorp, Then the Egyptians shall
hear it (for thou broughtest up this people in thy might from
among them); and they will tell it to the inhabitants of this land:
for they have heard that thou Lorp are seen face to face, and that
thy cloud standeth over them, and that thou goest before them,
by day time in a pillar of a cloud, and in a pillar of fire by night.
Now if thou shalt kill all this people as one man, then the nations
which have heard the fame of thee will speak, saying, Because the
Lorp was not able to bring this people into the land which he
sware unto them, therefore hath he slain them in the wilderness
(vv. 13-16).

Then Moses pleaded for mercy. But he made it clear that
this mercy would be offered by God in order to uphold the
honor of His own name. If He destroyed His people after hav-
ing delivered them from the Egyptians, then His reputation
would be in jeopardy. He was stronger than the Egyptians’
gods, but not stronger than the gods of Canaan. The Egyp-
tians would tell the enemies of God in the promised land of
the weakness of the God of Israel. They would tell of a God
who slays His own people because of His own inability to
deliver His enemies into their hand.

This is the most effective prayer available in any program
of Christian resistance. It still works as well as it did in Moses’
day. If His people challenge rival gods in His name, and are
ready to sacrifice everything they own for the cause of God,
then God can be called upon to uphold His name. The ethical
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rebels will not enjoy the opportunity to call the power of God
into question (Psalm 2). '

After the failure of the Puritan revolution under Cromwell
in 1660, one of the discouraged radical supporters of the
revolution was reported to have said, “God spat on our
dream.” God: spits on the dreams of many people. If we
elevate our little dreams and schemes above the honor of God,
then we can prepare ourselves for damp faces. But if we stand
as Moses stood, on the honor of God’s name, and we conduct
ourselves accordingly, then God will spit on the dreams of our
enemies, for they are His enemies. :

A Warning

If you or your church should decide to take a stand and
fight on a fundamental principle, such as the sovereignty
(legal jurisdiction) question regarding taxes or Christian
education, understand that there is no large, well-funded
organization which is likely to assist you. The few large ones
are swamped with requests to defend this or that group, free
of charge. These groups seldom can devote much time to the
cases they take on, and they are losing case after case. Yet the
smaller organizations are, for the most part, letterhead
organizations. They exist only as hopes and dreams.

When I first started to edit this issue, I contacted at least
five organizations that are involved in one facet of resistance
or another. I asked the directors to produce a 20-page, double-
spaced, typewritten essay on just what services their groups
offer, and what kinds of tactics they recommend. I received
back a few previously published pamphlets that did not really
deal with the issues I raised. I did not get a single essay that
described what, precisely, each group actually does to support
those churches or schools involved in resistance. My conclu-
sion: They aren’t really ready to help you—not if they are
unable to get out what is in effect free advertising for their
own operations. Thus, you are on your own, institutionally
speaking.

Those of us who are associated with the publication of
these two issues of Christianity and Civilization understand
that this is a pioneering effort. As far as we are aware, these
two issues constitute the only explicitly Christian materials
published in English in this century that deal with the ques-



EDITOR’S INTRODUCTION xlin

tion of resistance. We believe that these materials will serve as
the starting point for all serious, theologically informed
discussions of resistance. We fully expect these two issues to
serve as primary source documents for historians a century or
more in the future, just as Sam Adams’ papers and publica-
tions are documentary sources for the American Revolution.
This is not a matter of arrogance; this is a realistic appraisal of
just how little cogent Christian material on this topic is
available in 1983.

I can recommend one book, above all, to each and every
church. Buy it, read it, and begin to implement it. It is Gene
Sharp’s Politics of Non-Violent Action, published by Porter
Sargent in Boston. Sharp lists dozens of non-violent tactics
that have been used over the years against bureaucratic tyran-
nies. It will provide many ideas for you. (Sharp also wrote a
book on Gandhi. All books on Gandhi need to be offset in part
by the extraordinary book-length essay by Richard Grenier,
The Gandhi Nobody Knows, published by Thomas Nelson Sons
in 1983. It appeared originally as a review of the Academy
Award-winning movie, Gandhi, in the March, 1983, issue of
Commentary.)

Strategies and Tactics

Christianity and Civilization draws on authors from
numerous denominational backgrounds, not to mention
religious traditions. We have found that many conclusions of
people who do not share our opinion of the Puritan and Re-
formed tradition are often in agreement with the conclusions
of that tradition. At the same time, there are some writers
who do not seem to be consistent with their theology. We offer
these essays with a disclaimer: They have been published in
good faith by all parties, but neither the editors nor the
authors agree on all points with each of the essays in this
volume.

Part I deals with general strategies and perspectives which
Christians must bear in mind when devising tactics of resist-
ance to pagan tyranny. Theologian and evangelist Francis
Nigel Lee presents an alternative to The Communist Manifesto
in his own “Christian Manifesto,” originally published in
1974. Dr. Lee outlines the present position of Christians in the
world, and then sets out a blueprint for world conquest, in-
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cluding specific objectives and tactics for reaching those objectives.

Louis DeBoer reminds us that the ultimate Bringer of
tyranny is God Himself, and our ways must be brought to
please Him before He will be pleased to release us from bon-
dage. Simply to complain about the evils of the tyrants is
pharisaism and hypocrisy, unless we have examined our own
hearts first and foremost.

Rousas J. Rushdoony points out that religious liberty
should be distinguished from religious toleration. We do not
wish official toleration from the state for the church; rather,
we insist that the state recognize that the church is a separate
government established by Christ.

James B. Jordan argues from the book of Genesis that
men are not to seize power prematurely. Jordan argues that
such was the sin of Adam, and that a similar temptation is
placed before the New Christian Right. Patient faith avoids
revolutionary action. Jordan closes his essay with a sketch of
how Christians are to submit to tyrants, and when they should
resist. We submit to their gffice, when lawfully exercised within
a proper sphere, and to their power, when actually manifested.
Jordan applies this scheme to the issue of Christian schools,
the draft, and taxation. ‘

erbert Schlossberg’s contribution is a selection from his
remarkable book Idols for Destruction (Thomas Nelson Pub.,
1983). Schlossberg argues that the building up of a strong and
righteous Christian community is essential in dealing either
defensively or offensively with paganism.

Finally in this section, David Chilton and I argue that a
clear understanding of the Christian faith, particularly of four
key doctrines, is absolutely essential to a clear setting forth of
the Christian alternative in our time. The four key doctrines
are: the doctrine of Divine predestination, presuppositional
apologetics, an optimistic eschatology, and a clear under-
standing of the comprehensiveness of God’s law. Included in
this essay is a close look at Francis A. Schaeffer’s popular
book, 4 Christian Manifesto.

Part IT is concerned with defensive tactics. As Satan in-
creasingly attacks Christendom, we need to know how to
resist his onslaughts. A great many practical tactics are
available to Christians in America, and I survey these. I take
you through a series of steps, designed to counter pagan ag-
gression at several levels of intensity. Wayne C. Johnson pro-
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vides 2 humorous look at how the evil and paranoia of pagan
leftists has been and can still be used against them. Wayne C.
Sedlak discusses techniques of resistance used by the high
priest Azariah in confronting the tyrant Uzziah, and Paul’s
use of Roman constitutional liberties to promote the gospel.

The personal home computer is proving an effective tool
to slow down, stop, and even defeat bureaucratic tyranny,
argues A. Richard Immel, while Harry Caul discusses the
usefulness of radio hobbying in the development of a secret
Christian information network.

Finally, the issue of taxation comes to the fore in a brief
but invaluable essay by Douglas Kelly, and in a lengthy
study of detail strategies by Michael Gilstrap. Both men note
that the church is not tax exempt, but fax immune. Gilstrap sets
out various important strategies in dealing with pagan state
officials when they attack the tax-immune status of the
church.

Part III deals with offensive tactics. The best defense is a
strong offense, and this is particularly true concerning the
gospel, when we have the great commission ever before us.
Pat Robertson provides a brief overview of problems that
face us in the 1980s, and suggests steps to overcome these
problems in order to turn our nation (and the world) back to
Christian standards.

Ray R. Sutton notes that the institutional church, as the
Bible sets it out, is supposed to operate as a government, with
rulers, courts, trials, and judgments. The church in America
has often declined to be merely a preaching point, but as im-
portant as preaching is, the church needs to recover its self-
image as a true government on the earth. Men trained to pass
judgments in church courts will be able to step into civil office
competently.

In an important study, Otto J. Scott discusses the various
tactics of resistance, defensive and offensive, used by the prot-
estants in the reformation of Europe. This is a fascinating
study of intrigue, deception, and righteousness.

One of the problems facing us as we resist tyranny and
build a Christian tomorrow, is lack of funds. John Wesley’s
famous sermon on money is here included. His three points —
earn all you can; save all you can; give all you can—trans-
formed the Methodist movement into one of the most culturally
powerful forces in recent centuries. James B. Jordan argues
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that if Christians will tithe properly, there will be no problem
financing Christian reconstruction. Jordan shows exactly
what God expects, and makes practical recommendations on
how to tithe.

I argue that with the leverage provided by satellite televi-
sion, and with the fulcrum provided by sound Christian
scholarship, we are in a position to educate the chruch and
world as never before. I set out numerous possibilities for
filling the airwaves (and other avenues of communication)
with materials to help the churches in the fight against pagan
tyranny. :

Three tools of resistance are discussed by Lawrence D,
Pratt: education, a well-armed local militia, and computerized
mailing lists. Paul M. Weyrich discusses the value of fighting
causes that appear lost—you never know whom you might
unwittingly be influencing. Connie Marshner discusses the
various ways to lobby senators and congressmen, to bring
them to vote for righteous causes. The basic point made in
each of these three essays is that Christian political action is,
at present, primarily a form of evangelism, of persuasion.
Paul’s primary purpose in speaking before Festus, Agrippa,
and Caesar, was to articulate the claims and promises of God,
not directly to effect a political reform or takeover. The demo-
cratic political processes in the United States at present pro-
vide many, many opportunities to set forth the truth in the
marketplace, and as Weyrich particularly points out, even if
we lose particular political battles, the bread of truth cast
upon the waters will return after many days. (Eccl. 11:1).



1. FUNDAMENTAL STRATEGIES OF
CHRISTIAN RESISTANCE

THE CHRISTIAN MANIFESTO OF 1984
(an answer to the Communist Manifesto of 1848
and to George Orwell's Nineteen Eighty-four)
A victory blueprint for world take-over by a.p. 2000 by Christian
conquerors who “Preach the gospel!” and “Subdue the earih!”

Francis Nigel Lee

And God said, ‘Let Us make man in Our image, after Our likeness:
and let them have dominion over the fish of the sea, and over the fowl
of the air, and over the cattle, and over all the earth, and over every
creeping thing that creepeth upon the earth.’ So God created man in
His own image, in the image of God created He him; male and female
created He them. And God blessed them, and God said unto them,
‘Be fruitful, and multiply, and replenish the earth, and subdue it: and
have dominion over the fish of the sea, and over the fowl of the air,
and ov&):r every living thing that moveth upon the earth’ (Genesis
1:26-28).

And Jesus came and spake unto them, saying, ‘All power is given
unto Me in heaven and in earth. Go ye therefore, and teach all na-
tions, baptizing them in the name of the Father, and of the Son, and of
the Holy Ghost: Teaching them to observe all things whatsoever I
have commanded you: and, lo, I am with you alway, even unto the

end of the world’ (Matthew 28:18.20).

Introduction

A specter is haunting the stage of world history —the
specter of consistent Christianity. All the powers of the
world have entered into an unholy alliance to exorcise this
specter: American pragmatists and European humanists,
Russian communists and Red Chinese revolutionaries, Islam
and Zionism, freethinkers and freebooters, anti-intellectual
pietists and incorrigible antinomians.

It is high time that consistent Christians should openly, in

First published in 1974 as part of the epilogue to Dr. Lee’s massive work,
Communist Eschatology— A Christian Philosophical Analysis of the Post-Capitalistic
Views of Marx, Engels and Lenin (Nutley, NJ: Craig Press, 1974), pp. 840-848.
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2 CHRISTIANITY AND CIVILIZATION

the face of the whole world, publish their views, their aims,
their tendencies, with a Manifesto of consistent Christians
themselves.

To this end, consistent Christians of various nationalities
have assembled together, and sketched the following
Manifesto.

General

The history of all hitherto existing society is the history of
religious struggles. Adam and Satan, Abel and Cain, Sethites
and Cainites, Noah and Nimrod, Abraham and the Chal-
deans, Israelites and Canaanites, Christians and heathen,
' consistent Christians and inconsistent pietists, free men and
communists, the seed of the woman and the seed of the ser-
pent, stood in constant opposition to one another, carried on
an uninterrupted —now hidden, now open—fight, that each
time ended, either in a reformatory reconstitution of society at
large, or in the common revolutionary ruin of the contending
classes.

Our epoch, the epoch of the twentieth century, possesses,
however, this distinctive feature: it has simplified the religious
antagonisms. Society as a whole is more and more splitting up
into two great hostile camps, into two great classes directly
facing each other: the followers of Christ and the followers of
antichrist.

The consistent Christians are the true followers of Christ.
They are called upon by Almighty God to eat and to drink
and to do literally everything solely to the glory of the Triune
God —Father, Son, and Spirit. Consistent Christians are the
salt of the earth and the light of the world.

Satan, however, seeks to extinguish the light of consistent
Christianity in ways devilish, devious, and subtle.

Satan often paralyzes the Christians’ testimony by making
them so worldly minded that they are no heavenly use — they
lose their zeal for the Lord and His house, or they keep com-
ing to church on Sundays but live like heathen every other
day of the week (or even for the rest of the Lord’s day, between
services).

Frequently, however, Satan tries another device, known as
pietism. Here he makes the Christians so heavenly minded
that they are of no earthly use. They spend all their time in
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church and at prayer meetings, and lose all their zeal for the
Creator God and this His world. Here the church becomes
other-worldly, unearthly, and irrelevant to real life. It becomes
progressively more and more alienated from the real issues and
foreign to God’s world. Lonely and defeatistic, it surrenders all
the other areas of life to the forces of antichrist, which ulti-
mately surround and destroy this pietism. What pietism pro-
duces, therefore, above all, is its own grave-diggers.

Consistent Christianity, however, will ultimately prevail. It
alone will stand fast against and overcome the pressure of an-
tichrist’s world system, for the gates of hell shall not prevail
against the true members of the Church of Christ. The battle
may be long and protracted, fierce and bloody, but the ulti-
mate victory is sure. For true Christians shall overcome all
opposition by the indwelling power of the Spirit of God. And
then, when Christ comes for His Own, He shall gather all His
elect from the four corners of the earth, and destroy His
enemies with the brightness of His coming. The triumph of
consistent Christianity and the fall of the system of antichrist
are both equally inevitable. History is on our side! Even so,
come, Lord Jesus!

Objectives

In what relation do consistent Christians stand to mankind
as a whole?

Consistent Christians are truly human and seek to oppose
Satan and all his inhuman works. They do not seek to form a
separate party opposed to the rest of mankind, but when they
stand up for the Kingdom of God and His righteousness,
while the progressive non-Christians are converted and become
Christians, the remnant, the non-progressive non-Christians,
reactionarily cling to their sins and sink even deeper into their
Satanic alienation from true humanity. Consistent Christians
are the vanguard of the true humanity, the new creation, and
seek to persuade a// men to become consistent Christians.
Non-Christian men are inconsistent men. Only by becoming
consistent Christians do inconsistent men become consistent
men. Only by dedicating their lives to the Lord Jesus Christ,
that most human of all men, can humanistic men become
truly human.

Consistent Christians seek to realize all their objectives.
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They cheerfully seek to execute their duties toward God, to-
ward themselves, toward one another, and toward humanity.

Toward God, consistent Christians seek to obey a/l His
commandments and to live according to a// His counsel as re-
vealed in all His Holy Scriptures, both in the Old and in the
New Testaments. Toward themselves, consistent Christians
seek to condemn and to castigate their own (de-humanizing)
sins and to consecrate to Christ their own God-given
(humanizing) virtues. Toward one another, consistent Chris-
tians seek to promote their mutual dedication to the Lord and
His commandments and their enmity toward Satan and his
devices. Toward humanity, they seek to promulgate God’s
Kingdom in all of His realms and to demand the uncondi-
tional surrender of every man, woman, and child (including
professing Christians), together with all their possessions, to
the all-embracing Kingship of the Lord Jesus Christ, and to
reign together with Him both in this present age now and
tomorrow and (still more) in the age to come.

Strategy

Consistent Christians must clearly understand their ulti-
mate goals and plot their strategy of conquest accordingly.

1. They must acknowledge that their program must at
every stage be subject to the revealed will of the Triune God,
whereby He would have us demand that all men willingly
submit to His authority right now, even though some will only
(unwillingly) submit after the last judgement. This should en-
courage us not to be discouraged if we do not see vast
numbers accepting His authority during our own lifetime. At
the same time, we have no right to assume that God does not
desire to transform all men presently alive into His Kingdom.
All men are His creatures and therefore all men owe Him
perfect obedience, and all categories of men (communists,
Zionists, Moslems, etc.) are, from the human viewpoint,
saveable, provided they repent and turn from their sins and
thenceforth serve the Lord Jesus Christ.

2. Although the coming of the Lord draweth nigh, it is not
for us to set dates, but rather to carry on working for Him as if
He were not yet to come for another thousand years or more
—as indeed He might not. Consequently, Christians dare not
be idle in any area of life as they wait for the Lord’s appearance.
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While the risen Christ reigns on high and (also through His
Spirit-filled Church on earth) subdues all His enemies under
His feet, Christians are in His Sovereign Majesty’s Service.
Without Him, they can do nothing. Moment by moment de-
pendence upon Him and the power of His Spirit in all that
they do, is absolutely essential.

3. Our strategy centers around two main poles: a) subdu-
ing the entire earth to God’s glory in all that we do!; and b)
discipling all the nations? and, in declaring to them al/ the
counsel of God,3 teaching them to subdue* the entire earth to
God’s glory in all that they do as well as teaching them to com-
municate the gospel to every man.5

4. In subduing the entire earth to God’s glory, Christians
must be encouraged to discover their own special gifts of God
and to become respectively Christian preachers, ethicists,
lawyers, economists, artists, sociologists, linguists, historians,
philosophers, psychologists, biologists, physicists, mathemati-
cians, etc., all and only to the glory of God. They should form
Christian professional associations (local, national, and inter-
national), as well as infiltrate into and capture control of non-
Christian professional associations for Christ’s sake and turn
every sphere of human endeavor toward Christ through the
POWER of His Holy Spirit.

5. In communicating the gospel to every man, not only
must preachers and missionaries by supported, but every
Christian must at all times be prepared to give account of the
faith which is in him—through the POWER of the Holy
Spirit.

6. Subduing the earth involves the Christian’s work in
respect of the sub-human creation, and communicating the
gospel involves the Christian’s work in respect of the human
creation, but both are inter-connected. in that both involve
going into all the world and extending the Kingdom of God in
all possible fields and by every possible means. Accordingly, a
survey of the earth’s resources as well as of mankind is neces-
sary in determining our strategy of conquest.

7. The world’s most important resources which Christians

Gen 1:26-28.

Matt. 28:18-20.

Acts 20:27.

Ps. 8; Heb. 2:6-10; 4:11-16.
Mark 16:15; Acts 1:5-8; 2:38-47.

Ot o OO N =
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must seek to control are: religion, food, clothing, housing, in-
dustry, money, and culture. On this basis, it is clear that the
most crucial geographical areas which Christians must seek to
control for Christ’s sake in all fields today, are: the U.S.A.,
the U.S.S.R., Europe, Japan, Canada, and, to a lesser ex-
tent, Australia and South Africa.

8. The world’s most numerous peoples today which Chris-
tians must seek to evangelize immediately are located in: Red
China, India, Europe, the U.S.S.R., the U.S.A., Japan,
Indonesia, and Pakistan.

9. The earth to be subdued and the people to be evangelized
live almost exclusively on the two world-islands, both of
which are overwhelmingly located in the strategically vital
Northern Hemisphere. These two world-islands are: the
greater world-island, consisting of Africa, Asia and Europe,
with Israel as its hub, and the lesser world-island, consisting
of North and South America, with Panama as its slender
waist. About 90 percent of the world’s population lives in the
greater world-island, which is probably also the area of poten-
tially the greatest natural resources (iron, coal, oil, etc.). Only
about 10 percent of the world’s present population lives in the
Americas, and only about 7 percent in North America. Yet
the latter produces about 45 percent of the world’s wealth,
and, together with Western Europe, well over 60 percent as of
now.

10. It is therefore essential for the NAT'O powers to be
(re-)Christianized and strengthened in order for Christians to
regain and then maintain and expand their control over the
world in the immediate future. Historically, the NATO na-
tions are also the countries with the strongest Christian
heritage, and should, other things being equal, also be the
easiest area of the world to (re-)Christianize. But Christianity
- must also be rapidly expanded in Russia and Asia (where well
over half of the world’s present population lives), as one
would expect their power to increase dramatically over the
next few decades as they become more industrialized. It is
therefore essential for consistent Christians to take control
especially of the U.S.A., the U.S.S.R., Europe, China, and
Japan, as well as the miniscule countries in the geographical
center of the two world-islands, viz., Israel and Panama.
Missiologically, the unambitious practice of sending 90 per-
cent of the world’s available Christian missionaries to the
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geopolitically relatively insignificant Africa (where only 8 per-
cent of the world’s present population is located) should im-
mediately be revised.

Tactics

The tactical reformatory Christian leadership will have to
begin in the nominally Christian nations like the U.S.A., the
Republic of South Africa, Northern Ireland, the Netherlands,
Finland, and, to a lesser but ever-increasing extent, South
Korea and Nationalist China (Formosa, Taiwan). The tactics
whereby Christians must obtain and maintain religious,
political, economic, and cultural power will vary in each of
the main strategic areas (viz., the U.S.A., the U.S.S.R.,
Europe, Red China, Japan, Israel, and Panama), in spite of
many points of contact and overlap.

If Christianity recedes in the U.S.A. it will probably recede
in the other strategic areas too, as far as can humanly be fore-
seen. But conversely, too —if Christianity does not soon pros-
per in the other strategic areas, it will probably also soon
recede in the U.S.A., at least for the foreseeable future. Let
us then deal with all these strategic areas, shortly, one by one.

1. In the U.S.A., the influential areas which must be con-
trolled by Christians are: the West Coast (Seattle through Los
Angeles), the Great Lakes (Duluth through Buffalo), the East
Coast (Boston through Washington), and the South Coast
(Houston through Atlanta). In the next few years, these are
the areas where U.S. history will be made; and of these areas,
control of the Great Lakes and the East Coast will be
decisive —for this is where the huge central and eastern
megapolis will arise. The U.S.A. still has the greatest
available number of Christians in the world at present, and
they must be increased and deployed to maximum utility both
in the U.8S. and elsewhere. Geopolitically, the U.S. must man
its western border in the region of Southeast Asia (not just in
California), and its southern border south of Panama, keep-
ing these borders under constant surveillance. U.S. Chris-
tians must get involved in churches, politics, education, com-
merce, and international affairs— for Christ’s sake!

2. The U.S.S.R. covers by far the largest land-mass on
sarth —as big as the U.S.A., Canada, and Red China all put
together. Potentially, it has vast mineral resources — especially
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of iron, oil, and gold. The areas of greatest influence in the
U.S.S.R. during the next few years will be the industrialized
belt from the Baltic to the Caspian (Leningrad, Moscow, Stal-
ingrad, Odessa, Kiev, and Baku), and, to a lesser yet ever-
increasing extent, the continuing Russian colonization of
Southern Siberia (Omsk, Tomsk, Novosibersk through
Vladivostok) vis-a-vis the Red Chinese. Christians must take
control of these areas by: a) infiltration by Russian speaking
Christian agents into the Russian underground in order to
Christianize it; b) the Russian underground’s infiltration of
key areas of the Soviet government, especially in the geo-
graphical areas mentioned above; and c) the isolation of the
U.S.S.R. from Eastern Europe on the one flank, from Red
China on the other, and from the Indian sub-continent to the
south. Turkey must be strengthened, the Dardenelles closed
to Russian influence (until the Christian takeover of Russia
has been successfully accomplished), and the Mediterranean
meantime preserved as a Western waterway.

3. Europe is vitally important, especially northwestern
Europe. At least 20 percent of the world’s present population
lives in Europe (compared to only 6 percent in the U.S.A.),
and, potentially, the highly industrialized Europe, even
Western Europe alone, could, perhaps, out-produce even the
U.S.A. The crucial iron and coal resources of Europe are
located in Czechoslovakia, Germany, France, and England,
which, together with Italy, the Benelux countries, Spain, and
Poland, are also the greatest areas of population. Christians
must therefore take control especially of Germany through
Bonn and Berlin, of France through Paris, and of England
through London. These three countries must immediately be
re-evangelized and must cooperate with one another in the in-
terests of the overall cause. In many respects an extension of
Western Europe, Australia, and especially South Africa
(which produces 82 percent of the free world’s gold and 90
percent of its diamonds and platinum), should aid in the com-
plete economic (and spiritual) recovery of these areas and in
the expansion of trade with them, and the U.S.A. too, even if
only in its own interests, dare not isolate itself from them.
Again, the slavic countries of Eastern Europe must be
liberated from Russian domination and (re-)Christianized.

4. The sub-continent of Red China houses fully one-
quarter of the world’s present population of almost four billion
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people, but most of them still live in the Hoang-ho, Yangtze-
kiang, and Si-kiang valleys, and especially in eastern China.
Fortunately, Red China is isolated by the Himalayas from the
Indian sub-continent to the south and by mountains and
deserts (and by historic hostility) from the Soviet Union to the
west and to the north. During the last twenty centuries, China
has never had more than 1 percent of its populatwn even
nominally Christianized, and the Christianization of China is
of top priority to international Christians. Right now, the
massive evangelization of Formosa should be undertaken; the
Free Chinese should be given full Western support and turned
loose on the Chinese mainland, with trained cadres of
Chinese Christian evangelists and intellectuals in their wake.
Friction between Red China and the Soviets should not be
discouraged, and it should never be forgotten that Stalin on
occasions supported Chiang against Mao in the 1920s, nor
that Russia aided India against Pakistan and the latter’s Red
Chinese ally in 1971.

5. Control of Japan is of more tactical importance right
now than is control of Red China. With the fastest growing
economy and the greatest shipbuilding yards in the world,
and rapidly expanding in every branch of industry, Japan
must be kept with the West and anti-communist. Thousands
of Japanese must be trained as evangelists and as Christian
intellectuals in order to Christianize this, the least evangelized
country this side of the iron curtain. At all costs, rapproche-
ment between Japan and Red China must be avoided.

6. Panama, the navel string of the two Americas, must be
held for the West at all costs. Cuba must be contained, and
then de-communized and Christianized as soon as possible,
and Mexico must also be evangelized.

7. Israel and the adjoining Suez Canal—Israel the hub of
the greater world-island and of international Zionism — must
not only be held for the West, but must also be Christianized.
This may perhaps best be achieved by the intensive
evangelization of Israel’'s financial bulwark, viz., American
Jewry, beginning in the New York and Chicago areas.

8. Concentrating on the total Christianization of the
U.S.A., the U.S.8.R., Europe, Red China, Japan, Panama,
and Israel is not at all to suggest that the rest of the world is
unimportant. Where Christianity is already strong, she
should hold her own and also promote the total Christianiza-
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tion of the neighbors adjoining these countries. Again, the
Christianization of large and important countries such as
India, Brazil, Nigeria, and Indonesia should enjoy full sup-
port. We are saying, however, that the immediate battle be-
tween the forces of Christ and the forces of antichrist in this
last quarter of the 20th century will rage and be decided
especially in the U.S.A., the U.S.S.R., Europe, Red China,
and Japan, and that these are therefore the areas which
should enjoy the greatest attention in the plans of interna-
tional Christians. ‘

9. Positive steps to be taken by international Christians
everywhere as the Lord enables are: total Christian involve-
ment (in our churches, in our jobs, with our gifts, and with
our opportunities), total Christian witnessing (in every field,
in church, by tracts, in politics, etc.), and total Christianiza-
tion of the whole of life (recognition of the sphere-sovereignty
of church, state, family, business, society, etc.), and to this
end: Christian control of all the existing (and creation of new)
mass communications media such as television, newspapers,
the movies, and radio; support of the free enterprise trading
system; the encouragement of both individual and covenantal
incentive and accountability to Almighty God; the
strengthening of the rights of inheritance; decentralization of
government, industry, education, and church life; the Chris-
tianization and strengthening of the armed forces; the reduc-
tion of the power of humanistic education, political parties,
and labor unions, and the massive promotion of Christian
schools, colleges, universities, political parties, Christian eco-
nomic bargaining, etc.

10. Opposed as international Christians are to all depar-
tures from God’s most holy will, we do recognize that the
various non-Christian movements are not all equally bad and
that there are areas in which, by God’s common grace, we
may cooperate with non-Christians in seeking to realize our
Christian objectives. Hence, we will gladly cooperate with or-
thodox Jews and Moslems against all shades of atheism, and
with Catholics against all those who are avowedly anti-
Christian. At the same time, we will not compromise our own
distinctively Christian views in any areas. If in following the
commandments of our God, e.g., in moving against com-
munism and/or pornography, we are offered the support of
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concerned Jews, Moslems, and Catholics, we will willingly
welcome and utilize such support.

Conclusion

In all of this, however, let all men know where we stand.
We stand on the infallible Word of God, which teaches that
God the Father has chosen those who become Christians in
Christ before the foundation of the world, that they should
become holy and without blame before Him in love; that He
has predestinated them unto the adoption of children by Jesus
Christ to Himself, according to the good pleasure of His will;
that He has made known to them the mystery of His will, ac-
cording to His good pleasure which He hath purposed in
Himself, so “that in the dispensation of the fullness of the
times He might gather together in one all things in Christ, both
which are in heaven, and which are on earth, even in Him; and
that the God and Father of the Lord Jesus Christ may give
them the Spirit of wisdom and revelation in the knowledge of
Him, that the eyes of their understanding may be enlightened
(so) that they may know what #s the hope of His calling, and
what the riches of His inheritance in the saints, and what is the
exceeding greatness of His power to us-ward who believe, according to
the working of His mighty power which He wrought in Christ
when He raised Him from the dead and set Him at His own right
hand in the heavenly places, far above all principality, and power,
and might, and dominion, and every name that is named, not only
i this world, but also in that which is to come, and hath put all
things under His feet, and gave Him to be the Head over all things to
the Church, which is His body, the fullness of Him that filleth all in
all” (Ephesians 1:3-11, 17-23).

We stand, then, for the visible manifestation of the com-
plete control of the Lord Jesus Christ over the whole of life,
right here and now, and even more so in tomorrow’s world,
and still more on the new earth to come. We disdain to con-
ceal our views and aims. We openly declare that our own ends
can be attained only by the Christianization of all existing
social conditions. Let the anti-Christian classes mark the
prospect of this consistent Christian conquest! Mankind has
nothing to lose but its inhumanity and the chains of sin—and
it has a new earth to win!
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Then conquer we must,
When our cause it is just;
And this be our motto:
“In God is our trust!”

We shall overcome!s CHRISTIANS OF THE WORLD,
UNITE!7

6. Rev. 2:26; 12:11.
7. John 17:21f.; I Cor. 12:12f.; Eph, 4:3-6.



THE FUNDAMENTAL BIBLICAL TACTIC
FOR RESISTING TYRANNY

Louis DeBoer

HE church must inescapably deal with the problem of

tyranny when it arises, but we must ask what the church
is really dealing with. Ultimately, what is the church confron-
ting when it faces the issue of tyranny? We may say we are
dealing with wicked men. We may go a step further and say
we are not dealing with mere flesh and blood but are confron-
ting principalities and powers, even Satan himself. But ulti-
mately we are dealing with God. He is the great first cause of
all things. As the writer to the Hebrews puts it, “it is with Him
that we have to do.” If we face the question of the problems of
tyranny squarely, we cannot possibly do so apart from the
recognition of its source and its place in the providential pur-
poses of a sovereign God who works all things according to
His purpose. :

The existence of evil, even the evil of tyranny, is not an
argument against but rather an argument in favor of the real-
ity of the moral government of God. It is because God is sov-
ereign, because he does hold men accountable for all their ac-
tions, because His government is real, that He not only
claims the right but exercises the prerogative of punishing sin
not only in the life to come but also in this present life. If God
is God, if He is the only God, then the totality of His moral
government automatically follows. Thus, God Himself de-
clares through the mouth of Isaiah, “I am the Lord, and there
is none else, there is no God beside me: . . . I form the light,
and create darkness: I make peace, and create evil: I the Lord
do all these things” (Isaiah 45:7). Similarly, when calamity
threatens Samaria, Amos boldly declares, “Shall a trumpet be
blown in the city, and the people not be afraid? shall there be
evil in a city, and the Lorp hath not done it?” (Amos 3:6).
Clearly the problem of tyranny involves the issue of our rela-
tionship to the sovereign God of history.

13
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As Christians we cannot separate the issue of tyranny
from the recognition of the existence and moral government
of God. We must constantly remember that the main issue is
not ill fortune, and neither is it the evil or the power of the op-
pressor. All these are secondary. They are but the means that
God uses to accomplish His righteous purposes in history. We
must remember that against the judgments of God there is no
national defense. We must call to mind that against His
chastisements there are no successful resistance movements.
In such struggles the arm of flesh will surely fail us, and it is
not basically a matter of organized might. As Solomon
declares, “I returned, and saw under-the sun, that the race is
not to the swift, nor the battle to the strong, . . . but time and
chance happeneth to them all” (Eccl. 9:11). Solomon is
teaching that such struggles are not decided by mere human
factors but that the battle is the Lord’s, and although this may
appear to men as chance, it is but the timely working out of
God’s decrees. It is only when we have this clearly in focus
that we can begin to deal with the issue of resistance to tyranny.

Any strategy of resistance to tyranny will have to deal with
the fact that tyranny is a curse of God. It must recognize that to
rail against God’s righteous judgments is merely to perpetuate
and aggravate them. It must start with a humble submission
to His will, a reverential fear of His judgments, and a full
recognition of the righteousness of His moral government.
Although we may marvel at the iniquities that men commit,
at the fury of the “Commune” or the depravity of “Bolshevism,”
although the utter evil of God’s instruments may astound us
until with Habakkuk we are compelled to cry out to the Just
and Holy God, “Thou art of purer eyes than to behold evil,
and canst not look on iniquity: wherefore lookest thou upon
them that deal treacherously, and holdest thy tongue when the
wicked devoureth the man that is more righteous than he?”
(Hab. 1:13); yet we must always remember that He styles
Nebuchadnezzar his servant and terms Assyria the rod of His
anger. It is still with Him that we have to do.

Ultimately, the only solution there can be to the problem
of tyranny is to solve the problem of how we can turn God’s curse
into blessing; how we can transmute His anger into favor. The
question becomes one of how can we appease His anger and
stay His wrath.

What can shield a man, or a people, or a nation from the
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curse of God? Ever since the fall by the sin of one man, death
and curse have been universal. All have sinned and come
short, there is none that doeth good, no not one, and so by
both original and actual sin all men and all societies bring
judgment and wrath down upon themselves. One of the forms
of this wrath is that God sends tyrants as He so clearly warned
in I Samuel 8. Men need a covering, an atonement, to shield
them from the wrath of God. They need a Daysman, a
Mediator, to intercede on their behalf with an offended and
omnipotent Deity. In short, men need the blessings of the
Abrahamic Covenant. They need to be justified before God. And
the Biblical, the Protestant, the Reformed answer to this need
is that men need to be justified by faith in Christ Jesus. But
faith is inexorably linked in the divine economy with repen-
tance and the latter is again just as inescapably linked with
reformation. The same golden chain that links election to
effectual calling, regeneration, justification, sanctification,
and glorification also links faith with good works, and the new
nature with the fruits of repentance. If we would have a cover-
ing from the wrath of God and from His curse including the
curse of tyrannical government, the road leads inexorably to
justification by faith, repentance, and reformation. And we
come to the very same conclusion whether we examine the
issue in its negative or in its positive aspects. Whether we are
seeking to avoid God’s righteous curse or whether we are seek-
ing to bring down His blessing, including the blessings of
peace, liberty, and just government, either way the answer is
reformation. For if I Samuel 8 teaches that the fruit of apostasy
is tyranny and unjust, coercive government, Leviticus 26 and
Deuteronomy 28:1-14 assert that God’s blessing will attend a
faithful, covenant keeping people. In the Abrahamic Cove-
nant, the covenantal blessing that God will be a God and a
Father to us and our seed after us is linked with the covenan-
tal command to “walk before me and be thou perfect.”

Foundations for Resistance

The folly of what today passes for conservatism should be
thoroughly evident to discerning Christians and was thor-
oughly rebuked by that uncompromising prophet of God’s
truth, Robert Lewis Dabney, in the last century. Conservatives
generally try to build without adequate foundations and wind
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up with castles in the sky, ethereal houses of cards without any
solid underpinnings. Robert Welch (founder of the John Birch
Society) for example has consistently (inconsistently?) tried to
marry his liberal theology with the political conclusions of con-
servatism. While providing radical resistance to the programs of
the National Council of Churches, he is one with their theology.
The hopelessness of supporting such weighty matters forged
from an entirely different theology, on a theology of skepticism
and infidelity which has consistently produced different fruit
elsewhere, never seems to be recognized. Dabney thoroughly
diagnosed the reasons for the weakness of conclusions held on
such grounds, when he wrote of Yankee Conservatism:

This is a party which never conserves anything. Its history has
been that it demurs to each aggression of the progressive party,
and aims to save its credit by a respectable amount of growling,
but always acquiesces at last in the innovation. What was the
resisted novelty of yesterday is to-day one of the accepted prin-
ciples of conservatism; it is now conservative only in affecting to
resist the next innovation, which will to-morrow be forced upon
its timidity and will be succeeded by some third revolution, to be
denounced and then adopted in its turn. American conservatism
is merely the shadow that follows Radicalism as it moves forward
towards perdition. It remains behind it, but never retards it, and
always advances near its leader. This pretended salt hath utterly
lost its savor: wherewith shall it be salted? Its impotency is not
hard, indeed, to explain. It is worthless because it is the conser-
vatism of expediency only, and not of sturdy principle. It intends
to risk nothing serious for the sake of the truth, and has no idea of
being guilty of the folly of martyrdom. It always —when about to
enter a protest—very blandly informs the wild beast whose path
it essays to stop, that its “bark is worse than its bite,” and that it
only means to save its manners by enacting its decent role of
resistance. The only practical purpose which it now subserves in
American politics is to give enough exercise to Radicalism to
keep it “in wind,” and to prevent its becoming pursy and lazy
from having nothing to whip. No doubt, after a few years, when
women’s suffrage shall have become an accomplished fact, con-
servatism will tacitly admit it into its creed, and thenceforward
plume itself upon its wise firmness in opposing with similar
weapons the extreme of baby suffrage; and when that too shall
have been won, it will be heard declaring that the integrity of the
American Constitution requires at least the refusal of suffrage to
asses. There it will assume, with great dignity, its final position.!

1. Robert L. Dabney, Discussions, Vol, 4 (Vallecito, CA: Ross House
Publishers, [1897] 1979), p. 496.
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All of which should serve to teach us of the absolute necessity
for proper theological foundations for any resistance to tyranny.
The case of Cromwell is a good case in point in that respect.
Cromwell has to be regarded as one of the most eminent foes of
tyranny in the history of the English nation. Cromwell was con-
sistent and he never swerved in his constant opposition to all civil
and religious tyranny. The great object of his life’s labors was the
destruction of the House of Stuart, to him the very epitome of
tyranny. And to that end he fought anyone and everyone,
Calvinist and Papist alike. When the Scotch Covenanters allied
themselves with Charles Stuart, who had hypocritically sworn to
the covenant, he fought and defeated the forces of Scotch
Presbyterianism. When Ireland became a base for a Stuart
threat to retake the throne of England, then the Irish Papists felt
the weight of his sword. When English Presbyterianism, in con-
trol of the Long Parliament, threatened religious liberty, he
dismissed them at the point of the sword. And in a day and
age when the Protestant nations of Europe were few and a
Catholic League remained a constant threat, Cromwell went
to war with Calvinist Holland when the House of Orange
foolishly allied itself with the cause of the House of Stuart.

Cromwell’s aims were consistent, and his means to those
ends extremely effective, and yet he failed. In a very real sense
the Restoration was inevitable. In spite of all he had, what
Cromwell lacked was indispensable. He lacked a national
theological concensus undergirding his position. Ultimately, he could
only maintain with the sword the liberty that he had so nobly
won with the sword. Ironically, the forces of tyranny could be
kept at bay only with the rule of the major-generals, even as
Cromwell, the champion of liberty, was progressively being
branded as a tyrant and usurper by the very people who had
experienced the deliverance that his sword had wrought. This
is a lesson that American foreign policy has yet to learn as it
continues to pave the way for Soviet imperialism by destroy-
ing the Trujillos, Batistas, Somozas, etc., in a vain attempt to
reproduce American institutions where there is no national
theological consensus to support them.

Reformation From the Top Down?

Having recognized the vanity of resistance to tyranny with-
out proper theological foundations, without a proper ideological
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consensus among the people to undergird such resistance, we
can begin to examine the feasibility of any proposed “Refor-
mation from the top down.” And the obvious answer is that it
can only succeed where the proper foundation has already
been laid. This does not necessarily mean that it may never be
attempted without such a consensus, but the ultimate hope-
lessness of such an attempt should be weighed by any respon-
sible civil magistrate before he embarks on such a course,
Things can go from bad to worse!

It is of course always true that civil magistrates are
ministers of God and responsible to their Creator, and must
someday give account of their official actions to the Righteous
Judge. Like Christ’s ministers in the church, although pastors
are chosen by the people and elders are the representatives of
the people in the courts of the church, they are preeminently
the servants of Jesus Christ and absolutely subject to his will
as their Sovereign Lord. But ministers are not little popes and
elders not junior satraps. Churches are ruled by constitutions,
not men, and ultimately by the written word and the Living
Word, Jesus Christ its Head. Similarly, unless a civil magis-
trate is providentially placed in the position of being absolute
in his rule, of being a golden head such as Nebuchadnezzar, a
godly magistrate is limited in any attempts to produce a refor-
mation by the constitutional restraints on his authority and
functions. In other words, a theonomist in the White House
does not herald America’s redemption from her present ills.
The constitutional system of checks and balances on the Presi-
dent’s authority, the legitimate scope of the Supreme Court
and the Congress, as well as the issue of State’s Rights, all
combine to make any such President totally ineffective with-
out a national theological concensus in favor of God’s law as
revealed in the Holy Scriptures. Without a troop of
Cromwellian major-generals, such a President could effect no
national transformation, even outwardly, in the face of over-
whelming antinomianism.

As others have pointed out, the cases of Hezekiah and
Josiah are clear-cut cases of reformation from the top down,
and they were successful. And as the Apostle Paul taught, all
these things were written for our example and they ought not
to be slighted as Biblical models of good reformations. But it is
imperative that we note that there was a solid foundation for
such reformations. Both kings were doing their strict duty
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according to the constitutional responsibilities of their office. They
were not introducing anything new or illegitimate but were
reforming all things according to the nation’s constitution, ac-
cording to the terms of the covenant that the nation made with
Jahweh at Sinai.

One may argue on the basis that neither of these reforma-
tions was of an enduring nature, that they lacked a true na-
tional theological consensus required for effective top-down
reformation, but here we must be careful. God only is the
judge of the thoughts and intents of the heart. Men are not
omniscient, and so our Lord teaches that we are to judge men
by their outward fruits. If the tree is good it will inevitably
yield good fruit, and vice versa. If nothing else can be learned
from the Old Side and New Side controversy in the Presbyter-
ian schism of the 1740s, it is the sinfulness of the rash charges
of attributing motives. The Old Side ministers thoroughly
rebuked the New Side for their practice of condemning all
their opponents as unconverted.? As the Old Side correctly
pointed out, a man could be judged only by his faith and prac-
tice, that is, by his doctrine and his actions. If these could meet
the test of scripture, then it would be the height of slander to
condemn him as an unconverted hypocrite. It is by his exter-
nal actions that a man is judged by both the civil and the ec-
clesiastical elders, and that is all they can properly concern
themselves with.

This is certainly the basis on which Hezekiah and Josiah
proceeded. The nation was still formally in covenant with
Jahweh, and the people were still outwardly and constitution-
ally His people. They called forth the fruits that were consis-
tent with such a profession and applied the legal penalties to
all breaches of the covenant. To do more was not within the
proper scope of their office and to have done less would have
been to violate their oaths of office and their sacred duty
under the Sinaitic Covenant. They had a solid constitional
basis and outward national consensus for their reformations.
They did their duty under the covenant and received God’s
covenantal blessings. No civil magistrate should ever do less.

But, when there is no such basis or consensus, it would be
folly to try to force such a reformation. Here, the examples of

2. Charles Hodge, Constitutional History of the Presbyterian Church in the
United States of America (Uxbridge, MA: The American Presbyterian Press,
[1851] 1983).
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both Joseph and Daniel should be carefully appreciated. Both
these men were knowledgeable and godly men who rose to
positions of great power, influence, and authority in essentially
pagan empires. The scriptures totally vindicate both men
from any charge of sin with respect to their public actions as
recorded in sacred history. Yet there is no evidence at all in the
sacred record that either man ever attempted any reformation
whatsoever in the nations that each respectively ruled as a
result of their faithful commitment to Jahweh, the God of
Israel. To have attempted such a reformation would obviously
have exceeded their constitutional authority and would prob-
ably have been to court martyrdom. Martyrdom has its place
when we are called to it by the God who is sovereign over all
life, but we have no right to court it foolishly, especially by in-
sisting on casting our pearls before swine.

Both these men owed not only their positions but their
lives to remarkable dispensations of divine providence, and it
would have been a presumptuous tempting of the Most High
to have embarked on a rash and suicidal course of building
castles in the sky. Both men were models of faithful ministers,
wise stewards, and diligent servants bringing honor to their
God and submitting graciously to those powers and authori-
ties that God in His providence had chosen to place them
under. They performed the functions of their office with such
honesty and truth, such equity and justice, such remarkable
intellect, wisdom, and nobility of character, that they brought
honor to themselves and the God they served. They were liv-
ing examples of Paul’s admonitions in Romans 13 and in I
Timothy 6. God was greatly pleased with them and we should
be also. In short, there is no Biblical requirement to abuse
one’s legitimate authority in a vain attempt to promote a
reformation by authoritative fiat without a shred of constitu-
tional basis or national consensus.

Authority

- While we are on the aforementioned subject, it is fitting to
examine carefully the nature of authority. As we have seen,
the matters of resistance to tyranny and of godly reformation
are closely related to questions of authority. And here we must
carefully distinguish between the revealed and secret wills of
God (Deut. 29:29). God’s revealed will is that the murderer
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must be put to death. God’s secret will may be that the
murderer, like Cain, should escape all merely human retribu-
tion. And how does all this work out in practice in human
history as God’s eternal decrees are being worked out in time
and space? Well, God calls and raises up civil elders,
magistrates, to whom he gives the power of the sword and
clothes with His authority to take human life within the terms
of his law. And He places further restrictions by giving rules
of evidence such as a plurality of witnesses to establish guilt in
a capital crime. Then, if in God’s providence He has raised up
faithful rulers subject to His revealed will, and He providen-
tially provides the proper testimony and evidence to obtain a
conviction, it obviously was His secret will that that particular
murder should be officially executed for his sin. But in spite of
the revealed will of God that requires his death, if any other
than a lawful magistrate upon due process should take his life,
* that in itself would not be vindicatory justice but merely com-
pounding the act of murder. Now the problems of resistance
to tyranny and of reformation must be approached exactly the
same way. :

God’s revealed will may place the curse of His displeasure
on tyrants and usurpers, but this in no way is sufficient to
undergird a movement of resistance. Like the woman taken in
adultery, tyrants may well deserve to be stoned to death. But
who has the moral authority to throw the first stone? Cer-
tainly not the guilty subjects who have brought God’s wrath
and curse down on their society by their wickedness! We must
always remember that although the tyrant may be worthy of
death, he is still, like the arch traitor Judas Iscariot, God’s in-
strument to fulfil God’s secret counsel. We must be careful not
to jump the gun lest we be found to be opposing the counsels
of the Most High. In due time when He is finished with His
purposes in an instrument, then and then alone will He per-
sonally raise up an avenger, an Ehud, who will dispatch the
tyrant. But He will raise up an avenger that will meet all the
requirements of His revealed will. An avenger clothed with
the proper legal and moral authority who can without sin ex-
act the full penalty of God’s righteous judgment on such sins.
Vengeance is mine, saith the Lord, I will repay, and He does,
and Reformed Christians should shudder to attempt to steal
that prerogative from the Almighty!

Now these exact principles also apply to the question of
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reformation. It is God’s revealed will that all things be conformed
to His revealed will, to the pattern of the mount. But not all have
the prerequisite authority to impose such changes on society. It is
precisely here that Hezekiah and Josiah saw their duty and that
Joseph and Daniel saw their limitations. The latter faithfully
served God in their appointed callings and waited until, in God’s
secret counsel, better things should be brought to pass. And they
both waited in faith and in hope, trusting in God’s covenant pro-
mises. Joseph gave command concerning his bones, awaiting the
day that the land of Canaan would be restored to the heirs of
Abraham, Isaac, and Jacob, and Daniel awaited the day that the
saints would inherit the kingdom. We must always remember
the godly examples of the latter as well as of the former. We too
must be subject to God’s timing in His purposes in history.

Patriotism

Christians are called to be the salt of the earth and the light
of the world. As such, they ought to be the most excellent of
citizens. They ought to be pillars of stability in the body politic
and paragons of patriotism, at least in any reasonably just soci-
ety. And in a society somewhat less than just, they could rea-
sonably be expected to be found in the forefront of any reform
movement. They even could be expected to provide principled
leadership in any struggle against despotism and tyranny. Yet,
in this area especially, it seems that professing Christians have
been all too prone to rash and unprincipled resistance to the
pettiest of tyranny, all in the sacred name of patriotism. Just
what is true of patriotism and just what scriptural obligations
does 1t really lay on all faithful disciples of Jesus the Christ?

True patriotism recognizes that righteousness exalts a na-
tion, but sin is a reproach to any people. True love of one’s
country will prompt one to promote its national righteousness.
True patriotism is not concerned with the worldly power, posi-
tion, and prosperity of the nation, but is concerned with the na-
tion’s status in the sight of a holy, just, and righteous God. In
this connection, the reader is urged to read Jeremiah 37 and
38, where the false patriot Hananiah tells the people “all is
well,” while the true patriot Jeremiah calls for national repen-
tance, and is imprisoned for his pains.3

3. For a more extensive discussion, see Louis DeBoer, The New Phariseeism
(Uxbridge, MA: The American Presbyterian Press, 1978), pp. 127-133.
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The Hananiahs of the age may sound like the ultimate in
Christian patriotism but their’s is a siren song that leads to
destruction. The tragedy of Jeremiah’s day has been repeated
over and over again in human history. In 33 A.p. the
“patriotic” Jews, concerned about their place and nation,
chose Barabbas over Christ. They preferred a popular
“resistance” leader to “the Lamb of God that takes away the
sin of the world,” They preferred an uncouth revolutionary to
Him who taught, “Give unto Caesar what is Caesar’s and un-
to God what is God’s.” And their ultimate and total destruc-
tion was just and sure, as in 70 A.p., the fanatical, suicidal
patriotism of the Zealots drowned Judah and Jerusalem in a
sea of Jewish blood as God avenged His Son!

The Doctrine of Balaam

Any true theory of scriptural patriotism and any proper
understanding of Biblical resistance to tyranny must take into
account the doctrine of Balaam. Balaam, if one recalls, was
that prophet of the True God who prostituted his office for the
sake of filthy lucre. Like Demas, he forsook his calling
because he loved this present world. In his days the children
of Israel were on the march into the land of Canaan, into the
Jand that God had covenanted with their patriarchs,
Abraham, Isaac, and Jacob, to give to them. And their prog-
ress was irresistable and their arms invincible because God
was with them. The generation that apostatized at Kadesh-
Barnea, the race that could not enter in because of unbelief]
was gone, dead and buried in the wilderness. A new race had
sprung up in God’s covenant faithfulness that had the faith,
that had renewed the covenant on the plains of Moab, and
God, their God, was going to establish them in the land of
promise and nothing could stay His hand. Balak, the King of
Moab, with more wisdom and insight than displayed by con-
temporary conservatives and by many professing Christians,
realized that the issue to be joined between Israel and Moab
was strictly a spiritual one. Acknowledging that the weapons
of our warfare are not entirely carnal, he retained Balaam to
curse the children of Israel, knowing that if they were cursed
of their God they would be easy prey in battle.

But God was with Israel, and in spite of himself, the
prophet could under divine direction do no less than pour out
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one blessing and glorious prophecy upon the other concerning
the children of Israel. So at first Balak was entirely frustrated
in his attempts to curse Israel and rob her of Jahweh’s favor
which constituted her supremacy. But Balaam was not so easily
frustrated in his pursuit of this world’s goods and he ulti-
mately was somewhat successful in having Abraham’s God
curse the children of Israel. Christ rebukes the church in
Pergamos for having “them that hold the doctrine of Balaam,
who taught Balak to cast a stumbling block before the children
of Israel, to eat things sacrificed unto idols, and to commit for-
nication” (Rev. 2:14). The result of this original application of
the doctrine of Balaam by Balak is recorded for us in
Numbers 25. And had it not been for the righteous and
courageous actions of Phinehas by which the plague of God
was stayed, the strategem would surely have succeeded in
destroying Israel and removing her as a military threat to
Moab. As Balak properly saw, the struggle was a spiritual
one, and it was not won by the captains of the host of Israel,
neither was it lost by the armies of Moab. The victory belong-
ed to one righteous man, to Phinehas, who stood in the gap
that day for Israel.

Now any Biblical doctrine of resistance to tyranny should
take careful note of Balaam’s strategy. It should note that
while the enemies of America promote abortion, homosex-
uality, pornography, and sabbath breaking, etc., it will not
suffice to debate SALT and START and Pentagon defense
budgets, etc. The battle is still the Lord’s and the issue is still
spiritual. We must hold to the converse of the doctrine of
Balaam. We must promote that national righteousness which
will bring down the blessing of the Almighty. Phinehas was
only one man and God was willing to spare Sodom if but ten
righteous men could be found there. Let us repent and
reform, reforming our own lives, our families, our churches,
and our land, that we may be instrumental in bringing the
blessings of peace and liberty to us and to our seed after us.

Hypocrisy

Our Lord hated hypocrisy and it was preeminent in His
rebukes. There has been a great deal of hypocrisy in much of
what passes for principled resistance to tyranny and it really is
small wonder that so much of contemporary resistance to the
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democratic totalitarianism of the welfare state has been an ex-
ercise in bitter frustration. Without divine blessing, any such
movement is condemned to futility, and God will never bless
hypocrisy.

As we have seen, reformation is the stock of the tree from
which liberty sprouts. But too many conveniently have forgot-
ten the fundamental truth that reformation begins at home. It
is the essence of hypocrisy that the focus is always on another’s
sins and never on its own. When we are exclusively concerned
with the wood in everyone else’s eyes and oblivious to the
wood in our own, then our basic attitude has already
degenerated to crass hypocrisy, irrespective of how efficiently
we can apply God’s law to anyone and everything else. Our
Lord brought this out so clearly in the parable of the Pharisee
and the Publican. The former, in spite of his extensive knowl-
edge of the scriptures, was an offensive hypocrite because all
he could see was the sin of this despised tax gatherer, this cor-
rupt tool of the pagan Roman State. The latter saw his own
sin and confessed it before God with penitential tears. The
scriptures leave no doubts about which man left God’s house a
justified man with peace and liberty in his heart.

Now it is the patent stock in trade of “Christian Conser-
vatism” perpetually ad nauseum to call everyone else to
repentance.* It is always the liberals, the socialists, the com-
munists, the atheists who are called to repentance. It is the
sins of the pornographers, of the National Council of
Churches, of radical politicians, that are constantly kept in
view. By comparison, the membership of such groups are con-
stantly preening themselves as a righteous elite standing for
“God and country.” One prominent anti-communist
evangelist actually pleaded with his following to ignore his
homosexuality so that they could get on with the main task of
saving the nation from communism. God does not give us
knowledge of His will primarily so that we can be better
Judges of other people’s sins but rather that we might more
and more conform ourselves to the Lord Jesus Christ, the
perfect Servant of Jahweh. Knowledge brings responsibility;
therefore, judgment begins with the House of God. Unless we
stop acting and assuming and actually demanding that it start
with atheists and communists, etc., that is exactly where it

4. We might call this a doctrine of Selective Depravity.
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will begin. If the salt has lost its savor it is henceforth useless
and it will be cast out. Such pretended salt has utterly lost its
ability to staunch the corruption of the body politic.

In that regard Russia is a good case in point. For over a
century and a half she has not lacked for powerful revolution-
ary movements reacting against the corruption and tyranny of
her governments. But none of these movements has been
viable and has succeeded in advancing the cause of liberty in
Russia. Every revolutionary clique has exploited with radical
propaganda the abuses and tyranny of the administration that
was targeted for overthrow, even as it was prepared to justify
its own. Russia can and has changed rulers but what she can-
not do is change and produce a free society. As Jeremiah said,
“can the leopard change its spots?” The Bolshevik revolution
left Russia exactly where she had always been, with a cen-
tralized and despotic government controlling the people
politically, economically, and religiously. A change of the rul-
ing clique from the Romanovs to the Bolsheviks and from
their icons to posters of Marx and Lenin, etc., could affect no
real fundamental changes in that society. The land is still
characterized by savagery, superstition, and serfdom, and will
remain so until righteousness and reformation prevail to
deliver her.

A Godly Example

Scotland, that most presbyterian of all nations, found her-
self beset with many national difficulties in the middle of the
seventeenth century. Having as a nation covenanted in the
National Covenant and in the Solemn League and Covenant
for a thorough and scriptural reformation in both church and
state in not only her own realm but in the three kingdoms of
Scotland, England, and Ireland, she found her hopes and
plans in disarray. The English parliament that had signed the
covenant had been prorogued by Cromwell, and when the
Scotch had tried to enforce it by arms, they suffered defeats at
Worcester and Dunbar. Their land was now occupied by the
English and the enemies of the covenant were rife even in
their church and state. But they did not rail against God’s
judgments nor did they resort to venting self-righteous anger
at that “conquering usurper,” Oliver Cromwell. Rather, they
had a very special gathering of the General Assembly of the
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Church of Scotland to consider “Causes of the Lord’s Wrath
Against Scotland” which they published under that title. Itis a
remarkable document and deserves our careful attention.

Here is no hypocrisy but rather a baring of the sinful soul
before God and a pleading for Him to withdraw His chastis-
ing hand. It is a call for a thorough reformation as it systemat-
ically catalogs the national sins that have brought God's
displeasure on the land. The document begins:

Some General Heads of the Causes Why the Lord Contends With the
Land, — Agreed upon (after seeking of the Lord) by the Commis-
sion of the General Assembly, 1650, with the advice of divers
ministers from several parts of the kingdom, met at Edinburgh,
October 1651, so far as, for the present, they could attain light
therein, which they offer and advise to be made use of by all the
Lord’s people in the land, leaving place to add, as the Lord shall
make further discoveries hereafter of the guiltiness of the land,
and intending more fully and particularly to enlarge this paper.

and then follow ten articles under which are summed up the
sins of the land. Some of these read as follows:

Art. 1. The gross Atheism and ignorance of God, and of his
word and works, that is in a great part of the inhabitants of the
land, which is such that neither law nor gospel, nor the most
common and necessary points of truth are understood or known
by many thousands.

Art. 2. Horrible looseness and profanity of conversation in all
sorts, against the commandments both of the first and second
table, which hath so abounded and increased that scarce hath any
of the nations exceeded us therein.

Art. 3. The despising and slighting of Jesus Christ offered in
the gospel (which we look on as the chief and mother sin of this
nation), and the not valuing and improving the gospel and
precious ordinances of Christ, unto the establishing and building
up of ourselves in the lively faith of Christ and power of
godliness, but either neglecting and despising these things
altogether, or else resting upon and idolising outward and bare
forms, without studying to know in ourselves, or to promote in
others, the kingdom of God, which is righteousness, and peace,
and joy in the Holy Ghost; whereby it hath come to pass that per-
sons not rightly qualified have been admitted unto, and con-
tinued in, the work of the ministry and elderships, and that
public repentance and kirk censures have been grossly slighted,
and the sacrament of the Lord’s supper fearfully polluted by the
promiscuous admitting of many ignorant and scandalous persons
thereto; and many wilfully ignorant, and openly and continuedly
profane, have been kept in the fellowship of this kirk, contrary to
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the word of God, and constitutions of this kirk, and that many
other sad and fearful consequences have followed unto the pro-
faning of all the ordinances of God, and rendering them for the
most part barren and fruitless to us.

Art. 5. The base love of the world, and covetousness, which
hath made not only the body of the people, but many ministers,
more to mind their own things than the things of Jesus Christ;
and many masters, rulers, magistrates, officers and soldiers in ar-
mies, exceedingly to abuse their power unto the exercising of in-
tolerable oppression of all kinds on the poor, to the grinding of
their faces, and making their lives bitter to them; which fountain
of covetousness did also produce great insolences and oppressions
in our armies in England and Ireland, and the fearful perjuries in
the land in the matter of valuation and excise.

Of particular interest are these excerpts from Article 9
condemning a latent hypocrisy and a bitter and railing spirit
- under these trials.

The rejecting of discoveries of guiltiness, and causes of the
Lord’s contending with us, and of our duty in reference
thereto; . . . neglecting the means tending to peace, and to the
preventing the effusion of more blood, from pride and bitterness
of spirit against those who had invaded us.

And finally, this last article:

Deep security, impenitency, obstinacy and incorrigibleness,
under all these, and under all the dreadful strokes of God, and
tokens of his indignation against us, because of the same; so that
whilst he continues to smite, we are so far from humbling our-
selves and turning to him, that we wax worse and worse, and sin
more and more.

These articles were followed by thirty some pages of fine
print cataloging in detail the sins under these ten heads and
thoroughly setting forth the testimony of the word of God with
respect to each sin. What follows is really amazing, for there is
then appended a lengthy confession of their own sins entitled,
“A Humble Acknowledgment of the Sins of the Ministry of
Scotland.” The preface reads as follows:

Although we are not ignorant that mockers of all sorts may
take occasion by this acknowledgment of the sins of ministers to
strengthen themselves in their prejudices at our persons and call-
ings, and turn this unto our reproach, and that some may
misconstrue our meaning therein, as if we did thereby intend to
render the ministry of this church base and contemptible, which
is far from our thoughts, we knowing and being persuaded in
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ourselves that there are many able, godly, and faithful ministers
in the land; yet, being convinced that we are called to humble
ourselves, and to justify the Lord in all the contempt that he hath
poured upon us—that they who shall know our sins may not
stumble at our judgments, —we have thought it our duty to
publish this following discovery and acknowledgment of the cor-
ruptions and sins of ministers, that it may appear how deep our
hand is in the transgression, and that the ministers of Scotland
have no small accession to the drawing on of these judgments that
are upon the land.

Only in this following acknowledgment we desire it may be
considered, That there are here enumerated some sins whereof
there be but some few ministers guilty, and others whereof more
are guilty, and not a few which are the sins of those whom the
Lord hath kept from the more gross corruptions herein men-
tioned; and that it is not to be wondered at if the ministry of
Scotland be yet in a great measure unpurged, considering that
there was so wide a door opened for the entering of corrupt per-
sons into the ministry, for the space of above thirty years under
the tyranny of prelates, and that also there hath been so many
diversions from, and interruptions of endeavours to have a purged
ministry in this land.

Now, when if ever in our day have you heard of a group of
Reformed, or Evangelical, or Fundamentalist ministers
publically in great detail (versus pious platitudes and empty
general confessions) confess their own sins and acknowledge
that they have greatly contributed to bringing down the
displeasure and judgments of God upon the land? Is this why
reformation lags and tyranny spreads itself like a green bay
tree? Let us labor and pray that in our day also we should be
blessed with so godly a response to God’s present chastise-
ments on our land.

History

The Bible is to be our only rule of faith and practice. We
take our cosmology from Moses and not from the pro-
nouncements of secular science. By faith we believe that the
worlds were framed by the word of God. We are not em-
piricists. But while we may reject science, falsely so called, yet
we do not hesitate to strive hard to establish thorough correla-
tion between special revelation, the inscripturated word, and
general revelation, the testimony of the creation. And neither
should we hesitate, in the light of the principles we have been
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examining from God’s word, to review the record of human
history and see how God has providentially dealt with these
matters, and if we can see consistent application of these prin-
ciples in His dealings with the children of men.

A brief review of all human history quickly establishes the
scarcity of two commodities; righteous godly societies walking
in the fear of God in subjection to His law, and liberty. If we
can establish a connection between the absence of the former
and of the latter, then history will become a witness in our
case. The connection is not hard to establish. All of the pagan
empires of antiquity were ruled by man’s law rather than
God’s law. From Nimrod’s Babylonian Society throughout the
respective empires of Assyria, Egypt, Greece, Rome, and a
score of lesser known, there is a uniform absence of godly gov-
ernment and liberty. The principles of Leviticus 26 and
Deuteronomy 28 shine through as clear as the noonday sun in
God’s dealing with His people as recorded in the Book of
Judges. When God’s law is forsaken and His covenant cast
aside, when every man does that which is right in his own
sight, then liberty departs and is replaced with oppression,
spoilation, tyranny, and foreign domination.

More recent history continues to confirm the same truths.
Although we may find a few occasions where resistance to
tyranny obtained at least some temporary results, such as the
Magna Charta wrung from King John in 1215 and the Great
Privilege obtained by the Dutch people from their govern-
ment in about the same era, yet without a solid ideological
foundation in that society, these soon became empty ciphers
in the hands of future corrupt administrations. But, it is in the
histories of Holland, England, and America that we can
especially trace the workings of these principles. In Holland,
then the Spanish Netherlands, we see a nation sliding deeper
into oppression and despotism as her ancient liberties were
steadily being eroded by the Hapsburgs. What arrested all
this was not futile resistance of the Roman Catholic nobles,
such as Egmont and Horn, who were executed for merely
questioning the royal prerogatives of the tyrant, Philip I of
Spain. It was arrested by a thorough grass-roots reformation
that swept through the land till the superstition and heresies of
the Church of Rome were well-nigh extinct, and the reformed
faith, Calvinist doctrine reigned supreme in the people’s
hearts and the land was filled with the pure praises and wor-



BIBLICAL TACTIC FOR RESISTING TYRANNY 31

ship of God. On such a foundation the Almighty raised up a
champion, William of Orange (The Silent), who initiated the
Eighty Years War that culminated in the freedom and inde-
pendence of the Dutch people and the Reformed faith. We
have already mentioned Scotland where a similar reformation
extirpated Popery and rid the land of foreign domination by
the French and the Vatican.

In England, the Puritan movement ultimately broke the
back of the despotic tendencies of both the Tudors and the
House of Stuart. Again, this was a grass-roots reformation
thoroughly resisted by the entrenched powers in church and
state. And although it was slower in its development, less
thorough and less pure than the aforementioned reforma-
tions, yet with the blessing of the Almighty it was sufficient to
hamstring the Tudors and twice to drive the Stuart tyrants off
the throne in the English Civil War and again in the Glorious
Revolution. The Stuarts were correct in one thing when they
contended “No bishop, No king” and a reformation in the
church always heralds trouble for a despotic state. Without
English Puritanism, there would have been no basis for
English liberties, the very liberties that we ourselves have in-
herited in this nation. A liberty that was successfully main-
tained in 1776 because at that time in our history, as Bancroft
records it, America was 98% Protestant and 66% Calvinist.
America’s theological high water mark was hit before the
Revolutionary War, before the advent of Arminianism,
Unitarianism, Universalism, and Deism that were already in
evidence at the time of the War of Independence. Her purest
expression of the Reformed faith was in the now long extinct
Old Side Presbyterianism. If, in these nations, with such godly
reformations, liberty came with such struggles and at such
costs, let us forever dispel the myth that liberty can ever be
established without such a foundation.



RELIGIOUS LIBERTY VERSUS
RELIGIOUS TOLERATION

Rousas John Rushdoony

NE of the areas of profound ignorance today is religious

liberty and the meaning thereof. The common pattern
throughout history, including in the Roman Empire, has been
religious toleration, a very different thing.

In religious toleration, the state is paramount, and, in
every sphere, its powers are totalitarian. The state is the sov-
ereign or lord, the supreme religious entity and power. The
state decrees what and who can exist, and it establishes the
terms of existence. The state reserves the power to license and
tolerate one or more religions upon its own conditions and
subject to state controls, regulation, and supervision.

The Roman Empire believed in religious toleration. It re-
garded religion as good for public morale and morals, and it
therefore had a system of licensure and regulation. New
relgions were ordered to appear before a magistrate, affirm
the lordship or sovereignty of Caesar, and walk away with a
license to post in their meeting-place.

The early church refused licensure, because it meant the
lordship of Caesar over Christ and His church. The early
church refused toleration, because it denied the right of the
state to say whether or not Christ’s church could exist, or to
set the conditions of its existence. The early church rejected
religious toleration for religious liberty.

Over the centuries, both Catholics and then Protestants
often fought for religious liberty. Over the centuries also, the
churches too often capitulated to religious toleration, with
very evil results. Toleration was productive of fearful evils.
First, one church was tolerated and established by the state, not
by Christ, as the “privileged” or state-tolerated institution.

Reprinted from Chalcedon Position Paper No. 31. Copyright by Chalcedon,
P.O. Box 158, Vallecito, CA 95251.
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This “privilege” called for concessions to the state.

These took a variety of forms. It could mean that the state
appointed or controlled the bishops (Protestant or Catholic).
It meant that only the state could give permission for a
meeting of a church’s national convocation or general
assembly. In a variety of ways, establishment meant an
establishment under the state’s control. At its best, the church
was turned into a privileged house-slave; at its worst, the
church was simply a part of the bureaucracy, and the working
pastors were rare and alone. Sooner or later, an establishment
meant subservience and bondage to the state.

Second, the tolerated church became a parasite, because it
was dependent too often on state aid to collect its tithes and
dues. It lived, not because of the faith of the people, but
because of the state’s subsidy. As a result, the state church
served the state, not the Lord, nor the Lord’s people. (When
the states turned humanistic and, losing interest in their cap-
tive churches, began to cut their “privileges” and subsidies,
revivals broke out in many established churches as a result!)

Third, the tolerated or established church became a
persecuting church. It could not compete with its now illegal
rivals in faith, and so it used the state to persecute its com-
petitors. Both Catholic and Protestant establishments built up
an ugly record in this respect. Meanwhile, their humanist foes
could criticize their intolerance and speak of this inhumanity
as a necessary aspect of Christianity!

Fourth, religious toleration leads to intolerance, as it
should now be apparent. Toleration is licensure; it is a state
subsidy, and those possessing it want a monopoly. Hence, in-
toleration of competitors results, and the church becomes
blind to all issues save monopoly. In 17th century England, for
example, the blindness of the Church of England under Arch-
bishop Laud, as he fought the Puritans, was staggering. How-
ever, when Cromwell came to power, the Presbyterians
became a one-issue party, the issue being the control and
possession of the Church of England. Had they triumphed,
the evils of Laud would have been reproduced. Cromwell
balked them; later, the Presbyterians undermined the Com-
monwealth and helped bring in the depraved Charles 11, who
quickly ejected them from the Church of England.

In colonial America, uneasy semi-establishments existed.
Technically, the Church of England was the established



34 CHRISTIANITY AND CIVILIZATION

church for all the crown realms, including Catholic Ireland.
(Ireland was never more Catholic than after England imposed
an alien church on the land!) Carl Bridenbaugh, in Mitre and
Sceptre (1962), showed how the fear and threat of a full-scale
establishment with American bishops alarmed Americans and
led to the War of Independence. Meanwhile, in the colonies,
men began to oppose religious toleration in favor of religious
liberty. Here, the Baptists were most important, especially
Isaac Backus.

Backus declared, “We view it to be our incumbent duty to
render unto Caesar the things that are his but also that o s of
as much importance not to render unto him anything that belongs only to
God, who is to be obeyed rather than any man. And as it is evident
that God always claimed it as his sole prerogative to deter-
mine by his own laws what his worship shall be, who shall
minister in it, and how they shall be supported, so it is evident
that this prerogative has been, and still is, encroached upon in
our land.” (Wm. J. McLoughlin, editor: Isaac Backus on
Church, State, and Calvinism, Pamphlets, 1754-1789, p. 317. Har-
vard University Press, 1965.) The defenders of establishment
or toleration became, Backus said, “Caesar’s friend” (John
19:12). We cannot make the state the definer of man’s duty to
God, as the establishment-toleration position does. This posi-

- tion, Backus held, takes matters of faith from the conscience
of man to the councils of state and thus undermines true faith.
Backus saw that the new country would have no unity if
establishment and toleration became lawful in the Federal
Union. Backus quoted Cotton Mather, who said, “Violences
may bring the erroneous to be hypocrites, but they will never
bring them to be believers.” The heart of Backus’ position was
this: “Religion (meaning Biblical religion) was prior to all
states and kingdoms in the world and therefore could not in its
nature be subject to human laws” (p. 432).

The First Amendment to the U.S. Constitution, replacing
religious toleration and establishment with religious liberty,
was the result of the work of Backus and many other church-
men. It represented a great and key victory in church history.

Now, however, religious liberty is dead in the United
States. It only exists if you confine it to the area between your
two ears. Instead of religious liberty, we have religious tolera-
tion. Now, religious toleration is the reality of the situation in
Red China and Red Russia. In both cases, the toleration is



RELIGIOUS LIBERTY VS. RELIGIOUS TOLERATION 35

very, very limited. In the United States, the toleration is still
extensive, and most churchmen fail to recognize that the
states and the federal government are insisting that only
toleration, not liberty, exists, and the limits of that toleration
are being narrowed steadily.

Thus, Senator Ernest F. Hollings of South Carolina has
given expression to the position of the regulators and tolera-
tionists, writing (2-19-82), “Tax exemption is a privilege, not a
right. It is not only proper but Constitutional that the govern-
ment condition that privilege on the Constitutional require-
ment of nondiscrimination. Religious freedom is a priceless
heritage that must be jealously guarded. But when religious
belief is contrary to the law of the land then it is the law, not
religion, that must be sustained. The 1964 Civil Rights Act
provided there be no discrimination in institutions receiving
Federal financial assistance and the courts have interpreted
this to mean that no public monies be appropriated directly or
indirectly through tax exemption to those institutions that dis-
criminate” (Letter by Hollings, re: the Reagan bill $2024, to
control Christian Schools).

Sen. Hollings has, with many, many other members of
Congress, first, replaced religious liberty with state toleration.
Tax exemption originally meant no jurisdiction by the state
over the church, because the power to tax is the power to con-
trol and destroy. Now, these humanistic statists tell us it is a
subsidy! Tax exemption is called “Federal financial assist-
ance,” and the courts hold that controls must follow assistance
from the civil treasury. This means a mandate to control
churches, and every facet of their existence, including Chris-
tian Schools, colleges, seminaries, employees, etc., in the
name of controlling federal grants!

Second, Hollings (and others, including many judges) hold
that this means that the Civil Rights Act of 1964 must take
priority over the First Amendment. The Civil Rights laws for-
bid discrimination in terms of race, and also a number of other
things, including creed. The evidence is accumulating that federal
authorities believe that they have now the legal right to require
churches to ordain women, and homosexuals; on January 26,
1982, to a group of us meeting with Edwin Meese and eight or
ten Justice Department lawyers in the White House, Meese (a
Lutheran layman!) said flatly that this was within the legiti-
mate power of the federal government. This means that the
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church, in terms of the same laws, can be forbidden to dis-
criminate with respect to creed! This would mean equal time
for all creeds, including humanism and atheism, in every
church. In the Worldwide Church of God case, the court held
that a church and its assets belongs, not to the members
thereof, but to all citizens!

Third, the position of Hollings; Reagan; before him,
Carter; the Justice Department; the Internal Revenue Ser-
vice; the Labor Department; the Treasury Department; and
the several states is that the only “freedom” that the church
can have is that activity which the state chooses to tolerate.
Toleration on any and all activities is subject to regulation,
controls, and oversight.

That is, of course, totalitarianism. The fact is that
religious liberty is dead and buried; it needs to be resurrected.
We cannot begin to cope with our present crisis until we
recognize that religious liberty has been replaced with
religious toleration. The limits of that toleration are being
steadily narrowed. If Christians are silent today, the Lord will
not be silent towards them when they face the judgment of
His Supreme Court. There is a war against Biblical faith,
against the Lord, and the men waging that war masquerade it
behind the facade of non-discrimination, subsidies, legitimate
public interest, and so on.

All this is done in the name of one of the most evil doc-
trines of our time: public policy. Nothing contrary to public
policy should have tax exemption, and, some hold, any right
to exist. Today, public policy includes homosexual “rights,”
abortion, an established humanism, and much, much more.
The implication is plain, and, with some, it is a manifesto: No
one opposing public policy has any rights. The public policy
doctrine is the new face of totalitarianism. It has all the echoes
of tyrannies old and new, and with more muscles.

What is increasingly apparent is that the triune God of
Scripture, the Bible itself, and all faith grounded thereon, are
contrary to public policy. Christianity has no place in our
state schools and universities; it does not inform the councils
of state; every effort by Christians to affect the political proc-
ess is called a violation of the First Amendment and “the
separation of church and state.” Our freedom of religion is
something to be tolerated only if we keep it between our two
ears. A war has been declared against us, and we had better
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know it, and we had better stand and fight before it is too late.

We may be able to live under religious toleration, but it
will beget all the ancient evils of compromise, hypocrisy, and
a purely or largely public religion. It will replace conscience
with a state license, and freedom with a state-endowed cell of
narrow limits. This is the best that toleration may afford us in
the days ahead.

But the Lorp alone is God, and He does not share His
throne with the state. If we surrender to Caesar, we will share
in Caesar’s judgment and fall. If we stand with the Lorp, we
shall stand in His Spirit and power. “Stand fast therefore in
the liberty wherewith Christ hath made us free, and be not
entangled again with the yoke of bondage” (Gal. 5:1). At the
heart of that yoke of bondage is the belief and fear that the
powers of man (and the state) are greater than the power of
God. It is bondage to believe that man can prevail, or that
man can frustrate God’s sovereign and holy purpose. The
only real question is this: Will we be a part of the Lorp’s
Kingdom, and victory?



REBELLION, TYRANNY, AND DOMINION
IN THE BOOK OF GENESIS

James B. Jordan

HE differences between true and false dominion consti-

tute one of the major themes of the book of Genesis.
While other books of Scripture, such as the book of Judges,
give us similar insights, the book of Genesis is particularly
suited to our present situation in America as Christians. We
have not (yet) been conquered by outsiders (as in the book of
Judges), but the governance of our lives has been given over
to anti-Christian tyrants from within, with whom we have to
deal. Moreover, with the emergence of the New Christian
Right, a temptation is placed before the American Christian
community which is analogous to the temptation placed be-
fore Adam and Eve by the tempter: the temptation to seize
power instead of waiting for God to confer it.

The procedure of this paper is as follows. First we look at
several sections of the book of Genesis to learn what it teaches
about rebellion, tyranny, resistance, and dominion. Then we
suggest some relevant applications to our own time, in both
church and state. Some applications will be made along the
way, in order to illustrate the points made.

Seizing the Robe from God: Adam

In Genesis 1:1-2:4, we have an account of God’s creation of
a place for man. The Hebrew word is %rets, which is translated
earth, but which always implies an organized place, a struc-
tured environment. It stands in contrast to the word for ground
used in chapters 2-4, ‘adhamah which means the dirt out of
which men and animals are made, and to which they return
when they die. In Genesis 6-8, it is the rets which is decreated
(or destabilized) back to its initial stage (cf. Gen. 1:2) and then

recreated. This restabilizing process constitutes the “es-
tablishing” of God’s original covenantal order of creation,

38
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an establishing of it through Noah (Gen. 6:18; 9:9-16).!

The world as God originally created it was “formless and
empty” (Gen. 1:2). The work of God in the six days of creation
was designed to give structure and content to the creation.
This giving of structure to the formless and content to the
empty consists of a series of “covenant” actions on God’s part.
First comes the covenant word: Let there be (1:3,6,9,14,20,24,26).
Following the covenant word comes, second, the covenant act,
an act either of separating or of filling. Third we find covenant
provisions, which consist of naming or describing what has
been made, giving to each its place in the covenant order.
Fourth and fifth, we find covenant witness which forms the basis
of covenant judgments: And God saw that it was good (1:4,10,12,
18,21,25,31).

Man is made in the image of God, and we expect from this
that man will be, like God, a covenant-acting being. Man’s
actions within the covenant will be secondary; he will image
the covenant-life of God; he will think God’s thoughts after
Him, and in a sense live God’s life after Him. Man is created,
we may truly say, a symbol of God, and his whole life is to be a
life of imaging God.

Man has meaning, thus, only as a symbol of God. The
meaning of his life is not found within himself, but in his be-
ing an image of something else, of God. Man does not have
meaning within himself; he does not define himself; he is
defined by God.

Imaging the life of God, man is not able to speak a cove-
nant word in the same sense as God does (though in magic
sinful man would try to do so); but man tracks God’s other
covenant actions, acquiring knowledge and wisdom and pass-
ing judgment. God’s actions had entailed a prophetic com-
mand (let there be), a kingly response of action (and there
was), and a final priestly evaluation (and God saw that it was

1. That God’s original creation of the %rets was a covenant making activ-
ity has been well demonstrated by Meredith G. Kline, Kingdom Prologue,
volume 1 (Wenham, MA: Gordon-Conwell Divinity School Bookstore,
1981), pp. 26ff. On the meaning of “establishing” the covenant, as opposed to
“making” it, see Umberto Cassuto, A Commentary on the Book of Genesis, part
II: From Noah to Abraham, trans. by Israel Abrahams (Jerusalem: The
Magnes Press, [1949] 1964), p. 67f.; and Cassuto, The Documentary
Hypothesis, trans. by Israel Abrahams ( Jerusalem: The Magnes Press, [1941]
1961), p. 47f.
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good). Man was not to be a prophet; he was to get his incep-
tive word from God.? Man was, however, to engage in a
kingly function of action in terms of God’s command, and
finally he was going to be called upon to make priestly judicial
pronouncements.

Man’s first day was God’s seventh. Man would start in a sab-
bath, and receive God’s prophetic word of command-promise.
Then he would work for six days, in faithfulness or disobe-
dience. At the end, at the sabbath of his analogous labors, he
would pass judgment. Judgment comes at the end, not at the be-
ginning; after getting wisdom and working, not before it.

‘God created man to image Him in two primary respects,
seen in Genesis 2:15: “Then YHWH God took the man and
put him into the garden of Eden to serve it and to guard it.” The
serving function images God’s kingly character, and the
guarding function images His priestly character. Man’s un-
derstanding of these two duties was to be progressive. Though
made “like God,” man was to become more and more like God
through a process of growth and maturation in His image.
God used the animals to teach man about his basilic (kingly)
and hieratic (priestly) tasks.

First, he brought animals to the man to see what he would
name them. Man would learn from the animals and acquire
wisdom from them (as we see later on also from the book of
Proverbs). Acquiring knowledge and wisdom is the first part of
man’s kingly function; the second part is his kingly servant-rule
based on his wisdom. Imaging God’s covenant provisions,
man named the animals, thinking God’s thoughts after Him.
From this action, man learned that he was alone, something
he learned because God had set up an analogy between the
life of man and the life of the animals.? Now that the man had

2. The prophetic function (sometimes called an office, but not in the
same sense as priest and king) was given to man after the fall, to speak God’s
inceptive word of command-promise into the world. The first use of the
term ‘prophet’ in Scripture indicates that it basically means “mediator,” one
who speaks for two opposed sides (Gen. 20:7).

3. After all, Adam might have reasoned, “Hmmm. Each of these animals
has a sexually polar mate. But, that's the way animals are, and since I am
not an animal, it has nothing to do with me.” Adam did not so reason, how-
ever. Both man and animals are made from the ‘adhamah (2:7,19). It is
because of this analogy that animals can serve as symbolic sacrificial
substitutes for man, and that dividing animals into two halves can signify a
covenantal relationship between man and the zdhamak (Gen. 15:9-21).
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learned of his need of a mate, God provided her by means of
the covenant act of separation (2:21). The Bible also informs
us that the covenant act of separation continues each time a
man leaves his father’s house to marry (2:24). Now that the
woman had been made, God gave His basic “cultural man-
date” to the man and the woman together, telling them to im-
age His covenant action of filling as well (1:28).

We could say more about all this, but we are now in a
position to interpret God’s second course of wisdom-
instruction, which also used an animal. God would bring an
animal to Adam to teach him something about his guarding
task. From naming the animals Adam had learned that he
needed something. “Well, Lord, you have told me to serve the
garden, but I find I cannot do so. There is a problem. I find I
have a lack. I need a helper suited to me.” So, God provided a
passive Adam with something to make up the lack. So also
here. From encountering the dragon Adam would learn that
he needed something. “Lord, you have told me to guard the
garden, but I find I am naked. I lack any robe of judicial au-
thority. I am not empowered to deal with this situation.” So,
God would provide, when Adam was ready for it, what he
needed to deal with the invader. Let us now consider this in
more detail.

First we read that Adam and Eve were “both naked and
not ashamed.” It is a fundamental mistake of interpretation to
think that man’s nakedness was supposed to be a permanent
condition, and that clothing was simply introduced to cover
man’s sin. Not so. God is clothed in a garb of light, an envi-
ronment called “glory” in Scripture. The “glory cloud” is seen
as a palace, as a temple, as a society of angels and men
around Him, and in other forms as well.* The glory cloud is
God’s garment of regal and priestly office. Man, as God’s im-
age, should also have such robes. The robe of office, however,
is not something man starts out with, but something he must
mature into, by acquiring wisdom based on righteousness.
The robe of office is for elders, not for young men. Moreover, it
is never seized, but is always bestowed.

God intended for man to learn about his priestly task,
which involves measuring (evaluating, witnessing) as a

4. On this see Meredith G. Kline, Images of the Spirit (Grand Rapids:
Baker, 1980).
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precondition to the formal passing of judgment.5 Thus, God
brought an animal to Adam and Eve.® By observing the
animal’s attack upon his wife, Adam would learn that he must
guard her, since she was under his covenant headship. By
observing what the animal said, and how it defiled God’s
garden, Adam and Eve would learn that they lacked some-
thlng else they needed: a robe of office. This would have been
given them by letting them eat of the Tree of the Knowledge
of Good and Evil.

God put two special trees in the garden: the Tree of Life
and the Tree of Judgment. God told Adam and Eve that a//
the trees were made for them to eat of (1:29), so that they
knew the prohibition on the Tree of Judgment was temporary.
Moreover, God had told them that of every other tree they
might freely eat (2:16), so that they were invited to eat of the
Tree of Life from the start.” Arriving at the center of the
garden, symbolic of God’s throne (or the earthly footstool
thereof), Adam and Eve were approached by the dragon.

The dragon stated that if Eve ate the fruit her eyes would
be opened and she would be ke God, knowing good and evil.
What does this mean? Were Adam and Eve blind? Clearly

5. Throughout Scripture the priests are those who measure out the
dimensions of the temple of God, the man with the measuring rod of Ezekiel
40ff. being but the most prominent example. Such measuring, like witness-
bearing, entails seeing, and is the precondition of judging, as we have seen
these in God’s covenant actions in Genesis 1. The priestly aspect of measur-
ing and witnessing can be seen in that it correlates to guarding, because it
sets up and establishes boundaries, and bears witness regarding whether or
not those boundaries have been observed. We might say that the kingly
function has to do with filling, and the priestly with separating, the former
with cultivation and the latter with jealousy, propriety, and protection.

6. Itisclear from the phrase “with her” in 3:6 that Adam was standing by
Eve all the while the serpent tempted them.

7. This is quite clear from the text. Various commentators and
theologians have supposed that Adam “knew” he was not to eat of the Tree of
Life until he had “passed the test.” This is completely wrong. The Tree of
Life is not an attainment, but is the foundation of life. It is the Tree of Judg-
ment, of investiture with office, which is eschatological in character. The
choice before Adam on that first sabbath day was which of the two trees in
the center of the garden he would aporoach: the one God had prohibited, or
the one God had invited him to. For the redeemed man, the Tree of Life is
not something given him at the end, but at the beginning of his Christian
life; for Jesus Christ is the Tree of Life, and the sacraments are the abiding
food-form of that same Tree.
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not, for the woman saw that the tree was good for food (cor-
rectly, 2:9) and a delight to the eyes (correctly, 2:9), and that
it was desirable to make her wise (wrongly). Also, how about
being like God? Wasn’t man made in the image and likeness
of God? How, then, is it a temptation to become like God, if
man is already like God? And again, how about knowing
good and evil? Were Adam and Eve in a state of moral neu-
trality at this point? Obviously not, for they were in covenant
with God. They were morally good, and they had a knowl-
edge of moral goodness. They knew right from wrong, and
especially Adam, as covenant head, was not deceived about
what was going on (1 Tim. 2:14).

The matter becomes even more curious when we notice
the sequel. We read that their eyes were indeed opened (3:7).
We hear God soberly state, “Behold, the man has become [ike
one of Us, knowing good and evil. . . .” Was the tempter right?
Clearly in some sense, the dragon was telling the truth,
though he lied in saying that they would not die.

All of these questions are answered when we realize that
the opening of the eyes, the maturation in God-likeness, and
the knowledge of good and evil, all have to do with investiture
with the robe of judicial office. Concerning the eyes: We have
already seen in Genesis 1 that God’s seeing is part of His pass-
ing judgment. We find in Jeremiah 32:18-19 that God’s “eyes
are open upon all the ways of the sons of men, to give every
one according to his ways, and according to the fruit of his do-
ings.” In Psalm 11:4, the eyes of YHWH “behold, His eyelids
try, the children of men.” False gods are witnesses, says Isaiah
44:9, which “see not, nor know,” and which are “put to
shame,” all language reminiscent of Genesis 3. Meredith M.
Kline summarizes, saying that “the picture is of the eyes of
God functioning in the legal sphere to give a conclusive judg-
ment concerning lives of men which have been observed by
God.” Thus, God’s eyes either spare or do not spare men His
judgments (Ezek. 5:11; 7:4; 20:17).

Concerning becoming more like God, we notice in the text
itself the statement that man is already like God (morally),
and from the text itself we could draw the inference that the
temporary prohibition on the Tree of Judgment was designed

8. Meredith M. Kline, “The Holy Spirit as Covenant Witness” (Th.M.
Thesis, Westminster Theological Seminary, 1972), p. 72. I am indebted to
Kline’s discussion for the verses cited in this section of my essay.
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to cause man to mature in God-likeness. The rest of Scripture
confirms this for us, in that when men are invested with
special office as judges, they are called gods: “God takes His
stand in His own congregation; He judges in the midst of the
gods. How long will you judge unjustly and show partiality to
the wicked? . . . They do not £now nor do they understand;
they walk about in darkness; all the foundations of the earth are
shaken. I on My part said, ‘You are gods, and all of you are
sons of the Most High. Nevertheless, you will die like men’”
(Psalm 82:1,2,5,6,7a). Jesus cites this passage in John 10:34.
The rulers of Israel are called gods in Exodus 21:6; 22:8,28.
This language may make us nervous, because we are so used
to thinking of man’s making himself into a god as sinful —and
rightly so. It is God alone who can invest men properly with
the robe of judicial godhood, and it is the essence of original
sin for man to seize that robe for himself and seek to make
himself into a god (a judge).

What about the phrase “knowing good and evil’? Again,
in context, God has been said to pronounce things good, as
we have seen. Thus, for man to get knowledge of good and
evil would, in context, mean that man has the privilege of making
Judicial pronouncements. Indeed, the rest of Scripture confirms
this. Solomon, the first fulfillment of the Davidic Son-
covenant and the most splendid type of Christ, prays to be
given “an understanding heart to judge Thy people, to discern
between good and evil. For who is able to judge this weighty
people of Thine?” (1 Kings 3:9). God grants this kingly re-
quest (notice that Solomon does not assume that he already
possesses this discernment), and immediately we see Solomon
exercise His judgment (v. 28). We may also look at what the
wise woman said to David in 2 Samuel 14:17: “For as the angel
of God, so is my lord the king to discern good and evil.” In
other words, man’s judicial authority is a copy of God’s. The
angel of God has wisdom to “know all that is in the earth” (v.
20), and this knowing entails seeing: “My lord the king is like
the angel of God, theréfore do what is good in your sight” (2
Sam. 19:27). Infants do not have the wisdom to know good
and evil in this judicial sense (Deut. 1:39), and frequently the
aged lose this capacity due to senility (2 Sam. 19:35). Thus, it
is not moral knowledge but judicial knowledge that is involved.

Now we can better understand the dragon’s temptation.
“True,” he says, “you are already morally like God. But as you
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know, you are naked. Your destiny is to be robed with judicial
office, passing judgment on good and evil. That’s what this
tree here is all about. In the day you eat of it, your eyes will be
opened, and you will be fully like God, judging good and evil.
Why has God forbidden it, then? Didn’t He tell you that every
tree was for you to eat? How long will this prohibition last?
How long are you expected to postpone taking up what is
your right? How long are you supposed to fast from this
privilege? Forty days?® Why wait?

“God says He wants you to acquire wisdom first? Then,
when youre older, Helll let you take on the vestments of
office? I doubt it. Frankly, God knows that if you eat this fruit,
it will magically confer wisdom on you. You don’t need to
learn wisdom through the course of time; you can get it in-
stantly. Look at how God acted. He did not acquire wisdom
and then bring things to pass, but He said ‘let there be.” He
created His wisdom by His prophetic command-word. If you
are going to be like God, that is what you also should do.
Make your own wisdom. Say how it’s going to be, and then
force your will upon everything else. God wants you to image
Him, to be His copy and symbol; don’t do it. Become gods
yourselves; that’s what it truly means to be godlike.

“Oh, God said you would die? If you seize office
prematurely it will unravel the entire covenantal order? You’'ll
return to the adhamah, and so will everything else? All will be
de-stabilized? I doubt it. You won'’t die. Believe me. If you are
really sons of God, and gods yourselves, being His image and
likeness, then act like it! (Matt. 4:3,6). Would God wait for
permission? Why should you? After all, what does it mean to
be an image and likeness of God? Clearly it means to be the
same as God, right? God does things on His own, and there-
fore so should you. You are like God, and so you have life in
yourself. You don’t need to go to that Tree of Life and pray to
God and beg Him to give you life, so you don’t die! No, no;
you are like God, right? And so you are self-sustaining, right?
So you don’t need that Tree of Life, right?1©

9. Forty days is a standard period of waiting or testing in Scripture; also
forty years. We shall see that the period between creation and Noah’s in-
vestiture was a “forty” period. See footnote 13 below.

10. Satan’s denial that man need fear death presupposes that manis on a
continuum with God, that he has being in common with God, and thus does
not need to get life from God. This is the origin of the basic pagan “scale of
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“So don’t worry about a thing, my dear. Assert yourself.
See, Adam’s not objecting, so don’t bother to ask him for per-
mission. Take and eat.” '

And so, hearkening to the dragon’s word, man decided
that he did not need to depend on God for life. He adopted the
philosophy of the scale of being. Being a part of God, he
thought, he reasoned that he had life in himself, and could not
perish. Confident that God’s threats meant nothing, Adam
seized the garment of judicial office, and made himself a god.

God chose to honor man’s decision. Immediately, Adam
and Eve found out that the devil had lied about wisdom. They
had the office, but they lacked the psychological heaviness to
bear it. They were embarrassed. What they had expected to
be robes of office now had to do double duty as a means of
concealing their inadequacy. With a sinking feeling in their
bellies, they realized they had gotten themselves into a posi-
tion they could not handle. They did not have wisdom, but
now they had to judge. They hoped the moment would not
come.

But come it did, and right away. God called on them to ex-
ercise their new office by evaluating their own actions. “Judge
righteous judgment,” said God. Did they do so? No, they
called evil good and good evil (Isaiah 5:20). They did not each
blame himself or herself, but they tried to pin the blame on
each other and on God. They showed themselves unfit to
guard the garden, and they were expelled; new cherubic guar-
dians were appointed, until the coming of the Son of Man
would replace them with New Covenant human guardians.

God clothed them in animal skins, showing that they
should have awaited His investiture of them rather than seiz-
ing the robe of office. Perhaps the animal skins were a token of
their new bestial status; seeking to become gods, they became
less than men.! Certainly evil rulers are likened to beasts

being” philosophy, which is well discussed throughout the works of Cor-
nelius Van Til and Rousas J. Rushdoony. Adam’s sin consisted of seizing
the robe of judicial authority prematurely, but in order to do this he had to
shift his presuppositions to believe that he was equal with God ontologically,
and that his mind was equally able to evaluate data epistemologically. Adam
took upon himself the right to decide, which it was not his place to do.

11. Not in some scale of being sense, obviously, but in the sense that
animals are not the dominators but the dominated. Man had hearkened to
the animal, and thus had become subjected, in a sense, to the animal.
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often enough in the rest of Scripture, thinking only for the mo-
ment of the beasts in Daniel and in Revelation. But we may also
see in the clothing with animal skins another meaning as well,
which is that God intends to establish His covenant and to bring
man eventually to a place of true office, but now only on the
basis of a blood sacrifice. The clothing with animal skins was a
token to Adam and Eve that someday a man would be given the
robe of office, on the basis of the death of a substitute.
Noah, the second Adam, was that person.

Seizing the Robe from Human Authority:
The Example of Ham

Before the Flood, God did not give to His people the right
to exercise judicial office. Sinful men, having seized the robe,
did not hesitate to use it in terms of their own perverted stand-
ards. Thus Cain, unwilling to judge himself for his sins and
bring a blood sacrifice as his substitute, chose to execute
capital punishment against his innocent brother, who had
shamed him. The ‘adhamah, drinking Abel’s blood, cried out
for vengeance, but God appointed Himself a city of refuge for
Cain. Cain, however, did not want to hide in God, and built
his own city, ramming it into the ground which kept trying to
throw him off. In time, Cain’s descendents prided themselves
on the violence with which they abused the robe of office, as
seen in the culminatory hymn of Lamech, the seventh from
Adam in the Cainite line (Genesis 4).

How did the righteous fare during this time? Not well, if
Abel is an example. In time, the Godly Sethites succumbed to
the temptation to become part of the enrobed Cainite culture,
and intermarried with it: They were unwilling to persevere, to
wait. Tyranny abounded, and God decided to judge the
world. Judicial evil had matured from youth to age, and it was
time to end it (Genesis 6).

After the Flood, on the basis of Noah’s sacrifice (Gen.
8:20), God renewed His covenant with man, and this time
enrobed His people with the office of judge. God had not put
Cain to death, though Abel’s blood cried out for it. Now, how-
ever, shed blood would be avenged, and the image of God,
man himself, would carry it out (Gen. 9:5-6).12 This was

12. Some have argued that Cain was not put to death because it was not
the charge of the family to execute capital punishment, but of the state, and
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Noah’s investiture with office. As a token of that investiture,
man is now permitted to eat the meat of the animals originally
slain to provide coverings (Gen. 9:2,3). The covering with
skins had signified to Adam that someday investiture would
come; eating—ingesting—the flesh of the animals signifies
that such an investiture is now taken into the life of man.!3

Before the Flood, wild animals had hunted men and eaten
them; fierce dinosaurs had roamed the earth, signifying the
lifestyle of the Cainites over against the lifestyle of the
righteous, who were their prey. Now, however, man is given
power to hunt and eat the animals (Gen. 10:9), and they are
made afraid of man. This signified the ascendency of true
Godly men over the ungodly beastlike men. 4

Man was sinful from his youth (Gen. 8:21), and when that
youth had matured to full age, God had to destroy the world,
so corrupt had it become. Now, however, God institutes the
righteous civil authority to restrain evil, so that such a matura-
tion in corruption will never again take place. The youth will be cut
off, either in death or in circumcision, before he reaches full
age in evil. When Noah’s youngest son (Ham) attacks him,
Ham’s youngest son (Canaan) is cursed to become a slave,
showing the ascendency of the saints over the wicked, of true
men over wild animals, and illustrating how the wickedness of
man’s youth would be restrained.

there was no state in the world at that time. This argument, however, would
also apply in the case of Noah, since there was not yet a state in the world
then either, but only a family. Also, in the Bible the avenger of blood is the
next of kin, so there is some relationship between the family and the execu-
tion of the death penalty.

13. The period from creation to the year after the Flood, when the robe
was bestowed, lasted 1657 years according to the chronology of the Bible.
1657 years is 33 jubilees of 50 years plus 7 years. 33 + 7 = 40. This kind of
reasoning with numbers abounds in Genesis; cf. Gassuto, Genesis, vols. I &
II, comments on Genesis 5 and 11,

14. The Bible tells us that someday the lion will lie down with the lamb,
and that the lion will eat straw like the ox (Is. 11:6,7; 65:25). There is no rea-
son to believe that this will not physically come to pass. Foundationally,
though, animals are symbols of humanity, and this signifies peace in the
social realm. Man’s robe was supposed to be vegetable (linen), not animal
(wool); but the death and ingestion of animals was introduced to signify that
man’s investiture would come through the death (shed blood) of a
Substitute. After the death and resurrection of Jesus Christ, the symbol of
progressive investiture and salvation returned from the animal realm
(sacrifices) to the vegetable realm (bread and wine).
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We must now look at the sin of Ham, how he tried to steal
the robe of office from his father, thus recapitulating the sin of
Adam.

When Noah was born, his father Lamech said, “This one
shall comfort us in our work and from the toil of our hands
arising from the ‘adhamah which YHWH has cursed” (Gen.
5:28). The fulfillment of this promise comes after the Flood,
when we find that Noah, the “master of the adhamak, was the
first to plant a vineyard” (Gen. 9:20).!15 While wine can be
used to excess, and a life characterized by drunkenness is con-
demned in Scripture, the use of wine for effect is praised by
Scripture in its proper context. Thus we read in Judges 9:13
that wine gladdens both God and man, as also in Psalm
104:15.

According to Proverbs 31:4-7, alcohol is not for kings while
they rule, lest they pervert justice by forgetting the difference
between good and evil; but alcohol s for him whose life s bit-
ter and troubled by the curse.16 The use of alcohol for relaxa-
tion is sabbatical; it comes after work during the time of rest.
Preeminently in the New Covenant this means the use of wine
for the Lord’s Supper, as Melchizedek gave wine to Abram
after his labor of battle (Gen. 14:18). At any rate, under the
Old Covenant during the sabbath feast of the seventh month
the people were enjoined to buy “wine or strong drink, or
whatever your soul asks of you . . . and rejoice in the pres-
ence of YHWH your God, you and your household” (Deut.
14:26). There is nothing to suggest that Noah was a man char-
acterized by drunkenness. He drank, became sleepy and hot,
and removed his robe of office in the privacy of his tent. He
was still covered by his tent, and it was necessary for Ham to
invade his privacy to see him. If some reader is still determined
at all costs to pin some blame on Noah at this point, the most

15. For a defense of this translation, see Cassuto, Genesis, 11, pp. 158f}.
Even if we go with the more common translation, “Noah began to plant a
vineyard,” we still have the fulfillment of the prophecy, though not quite so
dramatically. It has been argued that the rate of fermentation after the Flood
was more rapid than before, so that Noah was caught off guard and drank
too much before he realized he had become drunk. See for instance the dis-
cussion in Joseph C. Dillow, The Waters Above: Earth’s Pre-Flood Vapor Canopy
(Chicago: Moody Press, 1981), pp. 102ff. I do not think it necessary, as I
argue, to see Noah’s action as questionable at this point, however, so the
point may be moot.

16. Similarly the priests were not to drink on the job, Leviticus 10:9.
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he can accuse him of is 2 momentary indiscretion. The text says
not one word against Noah; it is Ham who is the sinner here.
It was sabbath time, a time of rest, of relaxation, of enjoy-
ing the good fruits of the earth, which was now bringing up
wine among the thorns and thistles. It was a time to lay aside
the burdens of office for a moment, and leave everything in
God’s hand. In the privacy of his tent, it was a time to drink,
praise God, and forget his toil. He could relax in his own tent,
couldn’t he? )
Ham invaded Noah’s privacy.!” He “saw” Noah’s “naked-
ness.” This language takes us right back to Genesis 3. Then
he “told” his brothers outside. This was the extent of his sin.!8
Shem and Japheth, however, “took a garment and laid it
upon both their shoulders and walked backward and covered
the nakedness of their father; and their faces were backward
so that they did not see their father’s nakedness” (9:23). The
two shoulders correspond in the Bible to two pillars, and thus
to two witnesses.!® The older men refused to “see” their

17. It should be born in mind that the kind of tent spoken of was not a
Boy Scout pup-tent, but a private dwelling. Ham did not just happen to
walk by and see into a small teepee; he had to go in and look around.

18. Failure to see the nature of Ham’s sin of rebellion has caused com-
mentators to speculate that Ham did something else, such as attempt
homosexual relations with his father (as his descendents in Canaanite
Sodom might have), but which the text glosses over. There is no need, how-
ever, to read anything into the passage.

19. Kline comments, in Images, p. 44f., on “the biblical usage, peculiar to
tabernacle and temple architecture, whereby the two side-posts of entry-
ways are called ‘shoulders,’ the first occurrence being just before the direc-
tions for the priests’ garments (Ex. 27:14,15. Cf. 1 Ki. 6:8; 7:39; 2 Ki. 11:11;
Ezk. 40:18,40ff.; 41:2,26; 46:19; 47:1,2). This usage of ‘shoulder’ is im-
mediately associated with miptan, ‘lintel; in Ezekiel 47:1,2. While the
shoulder pieces of the ephod represented the ‘shoulders’ of the entry-gate,
the priestly headdress formed the lintel name-banner. This is suggested both
by its lintel-like position between and above the shoulder pieces and by the
fact that it bore the name of God in the inscription of its gold plate: ‘holy to
Yahweh.’ (Engraved on precious stones on the shoulder pieces [the side-
pillars in the entry imagery] were the names of the sons of Israel [Ex.
28:9ff.]. Note that the incarnate Glory promises that his people will be made
pillars in God’s temple, bearing the name of God and the holy city and
Lord’s own new name [Rev. 3:12; cf. 1 Tim. 3:15].)” The use of pillars as
witness stones is seen in Joshua 24:27. The picture of two men upholding a
third is also seen in Aaron and Hur upholding Moses’ two pillar-positioned
arms in Exodus 17:12. Even apart from all this, it should be clear that the use
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father’s nakedness. They went out of their way to cover it.
This action is wholly symbolic, since Noah was already
covered by his tent and did not need recovering by a garment.
The action of Shem and Japheth was designed to dramatize
their refusal to go along with Ham’s plan.

What plan was that? We may already infer that Ham
wanted the brothers to join him in a conspiracy to take up the
robe. We can hear him investing Noah’s action with sin-
fulness, and investing his own with righteousness. “Look
guys, father has laid aside his robe. He’s gone off and gotten
drunk, and thus he can’t judge righteously. We’re well over
100 years old now. I think we ought to rule father incompe-
tent, and seize his office. He’s just not moral enough for me to
submit to any longer.” The proof that such was Ham’s design
comes in the wording of the curse pronounced on Canaan,
Ham’s youngest son. Canaan would be a slave of slaves (v.
25). Those who seek power by revolutionary action, however pious in
appearance, will become slaves. The sons will reproduce the pat-
tern of the father.

David was similarly tempted. We read about it in 1
Samuel 24. Saul was seeking to kill David, who had been
anointed Saul’s replacement, but who refused to act in a
revolutionary fashion. Saul stepped into a cave to cover his
feet (answer the call of nature), and it happened that David
and his men were hiding further back in the cave. David’s
men brought Satan’s temptation to him: “Behold, this is the
day of which YHWH said to you, ‘Behold, I am about to give
your enemy into your hand, and you shall do to him as it
seems good in your sight’” David then arose and cut off the
wing of Saul’s robe, but immediately David’s conscience smote
him for it and he repented. He renounced his act to his men,
and confessed it to Saul. God caused the fickle Saul to feel
good about David, and they were temporarily reconciled.

Ham’s invasion of Noah’s tent was an attack upon his
father’s glory, honor, propriety, and rule. As such, it could
have no purpose except to tear down constituted authority,
and no motive other than to establish himself as the new au-
thority. The Bible is clear: Those who seize at power will

of shoulders to bear the garment is unusual and designedly symbolic, and in
the nature of the case, shoulders are used to bear things up, in this case
bearing up the position of the father.
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become slaves, and if the Canaanites are the example, such
slaves will eventually be exterminated. Those on the other
hand who honor authority, and cover up the indiscretions (real
or supposed) committed by such authorities, will themselves in
time be honored with dominion and rule (Gen. 9:26-27).

How many young men there are in history and today who
will not wait until they are older to become elders in the
church! They go to college, where they acquire virtually no
wisdom, and from there to seminary, where they are isolated
from the wisdom-inducing problems of church life. Then,
robed with a sheepskin, they get ordained to office at the ripe
age of 25! Is it any wonder that the churches are in such a hor-
rible condition? One would like to think that there are older
men around who can lead, but sadly in our day and time
those who are older seldom have wisdom, for they have not
matured in terms of the law of God. Virtually all older Chris-
tians in this day and age have grown up believing that law
and grace are opposed one to another, and so have never ac-
quired mature wisdom based on years of study, obedience,
and governance by God’s law. Frequently, then, office does
fall to those of younger years. Let them beware the perils,
however, and always be deferential toward those who are
older, if not wiser, in the faith.

Biblical teaching at this point strikes at the heart of perfec-
tionistic and pharisaical religion. If Saul is an evil king, then
Saul should be deposed; yet David, already anointed, being a
man after God’s own heart, refused to depose him. David did
deceive Saul, and avoided him, but he never rebelled against
him. This by itself does not solve all our hypothetical ques-
tions. Do we submit to an invader? Do we submit to a revolu-
tionary regime? Are our rulers anointed of God in the same
way as the kings of the Old Covenant? These questions have
their place, but they are not in view here. What is in view is
motive. The desire to seize power and to make oneself a ruler
(a god), without waiting for it to be bestowed, and without ac-
quiring years of wisdom first, is the essence of original sin.

Avoiding the Tyrant’s Robe: The Patriarchs

The basic means for dealing with power tyrants in
Genesis, and in the rest of Scripture, is though deception.??

20. On the ethics of lying, see Jim West, “Rahab’s Justifiable Lie,” in
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The reason for this in Genesis particularly is that the serpent
tricked Eve through deception (Gen. 3:13; 2 Cor. 11:3; 1 Tim.
2:14), while Adam stood by and failed to protect her. Thus, a
theme emerges later in Scripture wherein the serpent attacks
the bride, and the husband must attempt to protect her. In
each case it is the intention of the serpent to use the bride to raise up his
own seed.?! In each of these cases deception is used against the
serpent, and God acts to protect the bride.

The use of deception against the serpent is simply an ap-
plication of the lex talionis: an eye for an eye, a tooth for a
tooth, a deception for a deception. Jesus enjoins us to be “as
wise as serpents, and as harmless as doves” and this is because
we have been sent out “as sheep among wolves” (Matt. 10:16).
In other words, our practice of deception must be in order to
further good and peace, not a violation of the ninth com-
mandment.

It is preeminently women or subordinates who practise
deception in Scripture. That is, those in a vulnerable position,
who do not have power to engage in direct confrontation, are
advised to use deception and lies to evade the dragon. Thus,
in addition to the examples we shall shortly examine in the
book of Genesis, we have the Hebrew midwives in Exodus 1,
and the deception practised by Jochebed in Exodus 2. We
have the deception by Rahab in Joshua 2, and the deception
by Jael in Judges 4 and 5.22 Powerless subordinates such as
Jacob use deception against tyrants such as Isaac was in the
situation recorded in Genesis 27 (although we should note
that the woman here is the primary actress in protecting her
covenant-seed). When Samuel fears the power of Saul, in 1

Gary North, ed., The Theology of Christian Resistance, Christianity and Civili-
zation, No. 2 (Tyler, TX: Geneva Divinity School Press, 1983).

21. That the serpent does have a seed is clear from Genesis 3:15, which
seed does come through the woman. Her hearkening to his voice was
spiritually adulterous, and as a result both the Satanic seed and the redeemed
seed come through the woman. That which is essentially /ers, however, is
the redeemed. Thus the Pharisees were serpents, the offspring of the serpent
(Matt. 23:33), for the serpent was their father ( Jn. 8:44). Satan’s two goals
in the war of the seeds are (1) to kill the Godly seed, and (2) to take the bride
to raise up his own evil seed.

22. That this situation entailed an attack upon the seed, and an attempt
to use the bride to raise up Satanic seed, is made clear in Judges 5:30, which
literally reads, “Are they not finding, are they not dividing the spoil? A
womb, two wombs for every warrior. . . .”
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Samuel 16:2, God Himself gives him the deceptive strategy.

The highest privilege of man is to be the official Friend of
God, which is to be God’s most trusted confidant and advisor
(through prayer). We see Abraham as God’s Friend in
Genesis 18.2% Hushai the Archite was David’s Friend (2 Sam.
15:37). David asked Hushai to remain with Absalom and to
deceive him. Hushai did so, and it resulted in Absalom’s
death (2 Sam. 15-18). We might note that Absalom publicly
took David’s concubines (2 Sam. 16:20-22), an attack on the
bride and seed. Absalom died the serpent’s death, by a head
wound (2 Sam. 18:9). At any rate, we see from this that to be
an expert liar and deceiver, in the interest of the kingdom of
God, is commensurate with the highest position of moral
privilege and trust God has given man.

The first occurrence of this pattern is in Genesis 13:10-20.
As a result of a severe famine, Abram repaired to Egypt. The
text nowhere criticizes him for this, because this is the first en-
counter with Egypt. Abram realized that Sarai’s beauty would
attract the unconverted Egyptians, and that they might kill
him and steal her. Petty commentators mirror themselves in
seeing Abram’s deception as merely designed to save his own
hide. Rather, Abram knew that if he were killed, Sarai’s pro-
tection would be gone. He also knew that God’s plans were
tied up with his remaining alive.

Abram deceived Pharach by telling the Egyptians only
that Sarai was his sister, not that she also was his wife. Abram
counted on the common law fratriarchy of the ancient near
east to protect Sarai, in that any man desiring her would have
to negotiate with her brother, and Abram would be able thus
to forestall any marriage.2* The draconic Pharaoh, however,
thinking himself a god, took Sarai against custom, abusing
laws of hospitality precious to the God whose worship
culminates with a Supper at His house, whereupon God sent
plagues against him. When Pharaoh found out what had hap-
pened, he assumed the role of Satanic accuser, and tried to
pin the blame upon Abram. Meanwhile, Abram had been
prospered by God in his deception, and emerged from Egypt

23. See footnote 51 below for more on the office of King’s Friend.

24. On the brother as guardian of the sister, see Genesis 24:29ff.,
50,53,55,60; Lemuel was alive, but Laban did all the negotiating and
received the gifts.
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with much spoil.?5

In Genesis 20, the serpent tried again. Realizing that the
godly seed had been promised (18:9-15), he sought to defile the
bride before the seed could be born. Visiting among the early
Philistines, Abraham again used deception to protect Sarah.
Again the king violated basic rules of hospitality and fratriar-
chy and took the bride. God cursed him, but offered him a
way of escape if he would ask Abraham to pray for him. The
king professed that he had not meant to sin, and restored
Sarah, along with many gifts, to Abraham. The curse upon
Abimelech for attacking the bride was that the women of his
household all became barren. This was reversed at the request
of Abraham (v. 17f.).

Again we see deception used as a strategy. God again lets
Abraham know that if He had not blessed the deception, it
would not have worked; but no criticism is offered of the lie it-
self. Again we see the righteous prospering under the domin-
ion of the ungodly, though in this case Abimelech seems not to
have been such an evil man as Pharaoh.

Before returning to avoidance and deception as a strategy,
it would be well to look briefly at Abram’s rescue of Lot in
Genesis 14. According to v. 14, Abram had 318 trained
fighting men in his retinue, who were adopted sons of his
house (first class servants—such is the meaning of the term
‘homeborn servant’). If we take into consideration the wives
and children of these, as well as the number of ordinary non-
military domestic servants in such a household, Abram must
be seen as chief of a rather large group of people, probably
well in excess of three thousand.

What is going on in Genesis 14 is one of the early
fulfillments of the curse upon Canaan. An alliance of
Japhethites (Tidal king of “nations”—cf. Gen. 10:5), Shemites
(Chedorlaomer king of Elam), and non-Canaanite Hamites
(Amraphel king of Shinar) comes to displace the dominion of
the five Canaanite lords of the circle of the Jordan. We do not
see Abram interfering in the politics here. When Lot is car-
ried off from Sodom by the non-Canaanite kings, Abram

25. Commentators regularly seem to take Pharaoh’s side in this matter,
completely missing the point. After all, in context Abram had been told that
those who cursed him would be cursed, and those who blessed him would be
blest (13:3); thus, the curse upon Pharaoh can only be interpreted as a judg-
ment against him, and not as some oblique judgment against Abram.
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takes his men and rescues Lot. We may see this as analogous
to vigilante action only if we understand that it was not based
on an abstract principle (free enterprise versus socialism), but
on covenantal, familial responsibilities. It is, in fact, an example
of the kinsman-redeemer/avenger-of-blood principle. Abram
was Lot’s next of kin, and it was his lawful responsibility to
rescue him if he could. Because kidnapping is a capital crime
(Ex. 21:16), Abram could lawfully kill men, in Chedorlaomer’s
army, in his rescue of his kinsman.26

Abram simply rescues Lot. He does not take over the gov-
ernment of the area, and in fact refuses any power when it is
offered to him. To be sure, in the battle some people probably
died; but this should be seen as a survival operation, not as a
type of resistance or revolution. Abram did not worry about
what he had no control over. He did not bite off more than he
could chew. He had enough forces to deliver Lot, and he did
so. God had told him He would give him the land in His good
time. Abram was willing to be patient and await investiture
by God.

Avoidance as a tactic is seen in the life of Isaac. This is
clear from Genesis 26. Again a famine drives the patriarch

26. Abram was living in Hebron, where he had placed a sanctuary-altar.
Later Hebron became a city of refuge. Abram was Lot’s city of refuge, as God
had offered to be Cain’s earlier, When Abram leaves Hebron with his men
and travels hundreds of miles to recover Lot, he is extending the boundaries
of the city of refuge to cover his kin.

I dare not go into this here; space and my own lack of requisite knowl-
edge forbid it. I can say, however, that the blood avenger in Scripture is an
agent of the land, called up by blood spilled on the land (figuratively in the
case of Lot). The land appoints the next of kin, not the civil magistrate. The
killer may flee to a city of refuge, a sanctuary, where he will be tried by
officials of church and state (since these were Levitical cities). Abram’s
placement of altars around the land was also a placement of sanctuaries.
With the death of Christ, all the land is definitively cleansed, so that blood
no longer defiles the land in this sense. Romans 13 states that the magistrate
is to be God’s blood avenger. Whether this means that the family is no
longer permitted to be involved is a good question. For centuries the
churches functioned as sanctuaries. Someone needs to take this up as a proj-
ect and see how the church historically has applied the city of refuge princi-
ple to church buildings, and whether or not a Christian civilization might
have a place for avengers of blood. One thing the Biblical system did was
put on the apparently guilty man some burden of proof to show his in-
nocence. He had to flee to the sanctuary, and then plead his innocence be-
fore a tribunal. There is a Jot that needs exploring here.
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into the land of a pagan lord. Again deception is used as a tac-
tic to protect the bride. In this case, Abimelech the king
notices that the relationship between Isaac and Rebekah is
more than fraternal, and calls him to account for it. God’s
hand of protection is here, but in the background this time.
Again the king Satanically tries to blame Isaac for a sin that
one of his own people might have committed: If one of the
people had taken her and lain with her it would have been your
fault for not telling us she was your wife. (!!!)

Again YHWH blesses the patriarch (vv. 12-14) and this
brings on the envy of the wicked, who stop up his wells and
otherwise persecute him, eventually asking him to leave their
area (vv. 14-16). We don'’t see Isaac raising up his fist, asserting
his constitutional rights, or otherwise contesting the power
given over by God to the Philistines. Unlike the Philistines of
Samson’s day, these men were not invaders, and though
bullies, they had as legitimate a claim to the turf as Isaac did
(though they did not have Isaac’s eschatological guarantee).
Isaac simply avoids them. Later, in other quarrels with the
powers that be, Isaac again avoids trouble (vv. 18-22). He is
rewarded when God does finally make room for him.

Isaac avoids suicidal and revolutionary action, and God
blesses him in it. In time, the pagans realize that God is with
Isaac, and they come, desiring to have peace with him (vv.
23-33). Had Isaac defied the powers, he would have lost
everything; through humility, deference, and a foregoing of
his “rights,” Isaac came to be a power in the community.

Isaac had two sons. They were twins and struggled in the
womb: the righteous Jacob against the wicked Esau. (Had
Jacob not been regenerate at this point, he would not have
fought with Esau.) Esau was a hairy man, signifying a bestial
nature which was his in life. Jacob was a “perfect” man, ac-
cording to the clear meaning of the Hebrew of Genesis
25:27.27 From the beginning Jacob knew that he was ap-
pointed to inherit the covenant of God. Esau had no interest
in it, but Jacob’s spirituality desired it earnestly. Like Adam
and Ham, Esau was a completely present-oriented man.
When he came into camp one day, he could not wait twenty

27. Determined to misinterpret the life of faithful Jacob, commentators
and translators alike refuse to render sk tam here as “perfect man,” as they
do of Noah in Gen. 6:9 and Job in Job 1:1, or as “blameless,” as they do of
Abram in Gen. 17:1.
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minutes for a meal to be cooked, but sold his birthright for a
stew of lentils.?8

Isaac fell from righteousness and came to prefer the wicked
Esau, who by this time had also married outside the covenant.
Though Isaac knew the prophecy that Jacob should inherit,
and though he knew that Esau had sold and despised the birth-
right, he tyrannically determined to give it all to Esau anyway.
Isaac and Rebekah engaged in righteous deception, however,
which God and later Isaac honored. Jacob did not demand a
miracle from God, but used the proper means of deception to
carry out God’s law, even as Dutch Christians lied to Nazis to
protect Jews and Christians during World War II.

True to form, the Satanic Esau tried to blame Jacob for
getting the birthright, instead of asking from God a place in
the covenant and confessing that he had sold and despised his
inheritance (27:36). Esau begged for a blessing, and a peni-
tent Isaac gave him one, phrased to his sinful liking. The
Hebrew is ambiguous, and can mean that Esau would dwell
in the fertility of the earth, or away from it.2? Esau would live
by the sword, and be a man of violence. Someday he would
break Jacob’s yoke from off his neck, but this would only
damn him, because salvation was only to be found in being
yoked to the covenant line! Thus, the rebel only finds damna-
tion in the end.

Jacob went to his relatives to get a wife. While there, he
encountered the unrighteous deceiver Laban. He was re-

28. According to Gen. 25:29, Esau “came in from the field.” In other
words, he was not starving to death in the bush and cheated by a ruthless
Jacob, as commentators often portray it. Had the Scripture been written by
some preachers, v. 34 would not read “Thus Esau despised his birthright,”
but “Thus Jacob stole Esau’s birthright”!!! Nowhere is there a hint of
criticism of Jacab for this. Ellison points out that Esau’s request for “some of
the red, this red” may indicate he thought the red lentil soup was blood soup,
having forbidden magical properties (Gen. 9:4), the name of which should
not be spoken but only indirectly alluded to. Whether this was the case or
not, it certainly is in keeping with Esau’s character. H. L. Ellison, Fathers of
the Covenant: Studies in Genesis and Exodus (Palm Springs, CA: Ronald N.
Hayes Pub. Inc., 1978), p. 64f.

29. Gen. 27:39, “Behold, [of/away from] the fatness of the earth shall be
your dwelling, and [of/faway from] the dew of heaven from above.” In a
sense, the choice of whether this would be curse or blessing was still before
Esau, as it lies before all men until they are dead and have no more oppor-
tunity to repent.
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duced to a form of servitude in this foreign land. While Jacob
is never called a slave, the verbal root meaning “slave service”
is repeatedly used to describe his work. Laban’s treatment of
Jacob parallels in certain respects Pharaoh’s later treatment of
the Hebrews. Although Laban initially welcomed Jacob,
there came a change in Laban’s attitude which resulted in
Jacob’s reduction in status.’® After earning his wives, Jacob
labored six additional years (31:41), the period of slave service
(Ex. 21:2). Jacob was oppressed, we are told (Gen. 31:39f.).
God saw his affliction (31:12,42), even as He saw the affliction
of the Hebrews in Egypt (Ex. 3:7). In violation of custom
(Deut. 15:12-15), Laban would have sent Jacob away empty-
handed (Gen. 31:42). Even though Jacob had earned Leah
and Rachel, Laban acted as though they were slavewives
given by him to Jacob and so should not go free with their
husband (31:43; Ex. 21:4,7). Actually, it had been Laban who
reduced the women from a free to a slave status by using up
their insurance money (Gen. 31:15). Jacob did not steal from
Laban, but he did act to protect his interests, and God blessed
him in it (30:28-43). Finally, when things really got bad due to
the envy of Laban and his sons, Jacob simply fled. Again,
God prospered him in this, threatening Laban if he harmed
Jacob.

When Esau came out with 400 armed men to kill him,
Jacob bought his present-oriented brother off with a series of
handsome gifts. In all these things we see Jacob acting in a
shrewd and non-confrontative manner. There was no rebel-
lion in him. He sought to avoid trouble, and when trouble
came, he acted in a shrewd and wise manner to turn it away.
Jacob showed himself to be a master of deception and avoidance
when dealing with tyranny. He knew that now was not the
time to fight, and that God would invest him with dominion
when He and His people were ready. Jesus had the same phi-
losophy: “I say to you, do not resist him who is evil, but
whoever slaps you on your right cheek, turn to him the other
also. And if any one wants to sue you and take your shirt, let
him have your cloak also. And whoever shall force you to go
one mile, go with him two” (Matt. 5:39-41). The evil man is

30. This seems to be the meaning of Gen. 29:15. Cf. David Daube and
Reuven Yaron, “Jacob’s Reception by Laban,” Journal of Semitic Studies 1
(1956):60-62. A family member would not have worked for wages, so Laban
here excludes Jacob from the family.



60 CHRISTIANITY AND CIVILIZATION

anyone who has power and abuses it. He may be a powerful
man in town who sues you, and you cannot win in court; it is
wisest to let him slap you around a bit, as Isaac let the
Philistines slap him. Resistance accomplishes nothing.3!

Joseph’s unrighteous brothers Simeon and Levi took mat-
ters into their own hands, and in a seemingly righteous cause
avenged the seduction of their sister (Gen. 34). Their rebel-
lion brought only trouble upon the church (v. 30), for they
acted without wisdom. Proud in the righteousness of their ac-
tion, the two men refused to repent (v. 31) and received the
curse of God (Gen. 49:5-7). They had the power to pull off a
temporary operation such as the sack of Shechem, but did
they have the power to sustain a long-term war with all the
Canaanites, asked their father? The time was not right, but
youthful men have not learned to see consequences. Thus, the
governance of church, state, and family is reserved for the
older and the wise.

We may call attention to three other examples of deception
in Scripture. When Israel was captured by Pharaoh, and he
sought to kill the seed and take the women for himself, the mid-
wives lied to Pharaoh and thus kept the boy babies alive. God
blessed them for this (Exodus 1). When Saul pursued David, he
fled, not worrying about the humiliation, time and again; and
when he was living among the Philistines, David deceived
them by feigning madness (I Sam. 21:13ff.; Psalm 34).

To explore the limits of deception, let us take as our third
example Esther. Mordecai sought power with the king by tell-
ing Esther to conceal her faith (Esth. 2:10,20). This was a
great evil, and God later forced Mordecai’s hand over it, so
that Esther was forced to reveal her covenant committments.
We also note that Mordecai was a proud and vain man who
refused to show deference to proper authorities, and Haman
was a proper authority, even though an Amalekite (Esth. 3:2;

31. The context of Jesus’ remarks is resistance, not simply the encountering
of evil. As much as we are able, we are to put down evil, so that if a thief
breaks in at night, we may kill him rather than let him kill us (Ex. 22:2). Con-
cerning evil powers and authorities, however, we are to deal with our rebel-
lious hearts by going out of our way to be deferential to them, as to the Lord.

Also, we are ordered to submit to the powers that be, not to any and every
law some human authority chooses to put on the books. The powers that be
may include not only civil officials but also neighborhood bosses and Cosa
Nostra operatives.
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contrast Gen. 23:12; 33:3; 37:9f.; 42:6; 43:26ff.; etc.)?2 In this
case, God protected the bride by converting her regal hus-
band (in some sense). That God worked good out of
Mordecai’s evil schemes in no wise exonerates him, and this is
clear in that Mordecai was forced to abandon his scheme. We
see from this that deception must never involve denying the
faith. And of course, it should be clear from this discussion
that it is the deception of serpentine powers and authorities
which is permitted in Scripture, not the deception of one’s
neighbor.33

Waiting for the Robe: The Example of Abram

The robe of dominion and authority is a basic considera-
tion for the theology of Genesis, particularly as it comes to full
expression in the history of Joseph. Before considering
Joseph’s earning of the robe, we should take a look at the pa-
tience of Abraham. Patience, a willingness to await God’s
time, is what neither Adam nor Ham possessed. It is, thus, an
essential mark of true faith.

In Hebrews 6 we read that true Christians are “imitators
of those who through faith and patience inherit the promises.
For when God made the promise to Abraham, since He could
swear by no one greater, He swore by Himself, saying, ‘Bless-
ing I will bless you, and multiplying I will multiply you.” And
thus, having patiently waited, he obtained the promise. For
men swear by one greater than themselves, and with them an
oath given as confirmation is an end of every dispute. There-
fore [similarly], God, desiring even more to show to the heirs
of the promise the unchangeableness of His purpose, guaran-
teed with an oath, in order that by two unchangeable things,3*
in which it is impossible for God to lie, we may have strong

32. The Agagites were the descendents of the kings of the Amalekites,
whom God had vowed to destroy. Cf. Esth. 3:1; 1 Sam. 15.

33. See footnote 20 above. The ultimate deception occurred at the cross.
Had Satan realized that the death of Jesus Christ would be the very means
to destroy him and his evil power, he would never have crucified Him!

34. The two unchangeable things are God and His oath or covenant.
This is seen in the very Hebrew form taken over into the Greek, called
‘pleonasm,” which doubles the verb for intensity: blessing I will bless,
multiplying I will multiply. This two-witness covenant language is found in
the Adamic covenant, Genesis 2:17, where the punishment for eating of the
forbidden fruit is “dying you shall die.”
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encouragement” (vv. 12-18). The recipients of the letter to the
Hebrews knew that Jesus Christ had conquered Satan, and
was now enthroned king of the world. They wondered why
they did not yet see all things put under His feet (2:8). The
answer for them was that God had sworn by Himself an oath
that they would in time inherit the promise, and thus that
they should be patient and await its realization. Thus the
preeminent quality of faith is a trust in God that He will ac-
complish His promise (ch. 11). Just as Jesus was perfected
through wisdom-inducing suffering (2:10), so Christians must
patiently endure suffering until they are ready to be invested
with authority and dominion (ch. 12).

The great example set out for consideration is Abraham.
The situation referred to is in Genesis 14-15, which is a unit.35
God had promised Abram the land from the beginning (Gen.
12:1-3), and had reiterated it to him when he arrived in
Canaan (12:7). Abram walked the length of the land, setting
up witness-altars establishing worship at two focal points
(12:7,8). When God delivered him from Egyptian bondage, he
reestablished altar-dominion in the land (13:4). Lot chafed
under Abram’s leadership, and Abram permitted him to
depart (13:5-13). Then God again promised him the land.

About that time there was a rebellion by the Canaanites,
who were already in subjection (Gen. 9:25-27) to Chedor-
laomer the Shemite, and the Japhethite (Tidal) and non-
Canaanite Hamites who dwelt in his tents (Gen. 14). Abram
stood by and watched his promised land dominated by
Chedorlaomer, who was an Elamite and not a Hebrew.36
Chedorlaomer’s dominion was very effective: He subdued all
the people who later would frighten the Hebrews and bring
about their refusal to enter the land (Num. 13). The punch
line, though, is that Abram was completely able to defeat
Chedorlaomer, at least in a temporary operation (Gen.
14:15,17,20).37 Yet Abram did not use his strength to con-

35. Genesis 15:1, “After these things. . . .”

36. A major theme in Genesis is the replacement of the firstborn with a
younger son, signifying the failure of the first Adam and the faithfulness of a
second. Shem’s firstborn was Elam, and Chedorlaomer was of that line
(Gen. 10:22). Abram the Eberite (14:13; 11:15) was of the line of Arpachshad,
a younger brother of Elam.

37. This is the prophetic (proclamatory) purpose of Genesis 14. Israel
should have been encouraged to take the promised land, realizing that the
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solidate a rule in Canaan, but refused to take any spoil; he
would take nothing until the Possessor of heaven and ‘erets
[place] chose to give it to him (14:19-24).

Afterward, Abram was afraid, probably that Chedorlao-
mer would return (15:1). God gave him His word that He
would protect him and would give him seed and land. Then,
when Abram had exercised true patient faith, Abram asked
for the covenant guarantee, the second witness (15:8).%8 He asked
how he might inow, which as we have seen indicates judicial
confirmation; thus, he asked God to give a judicial sign that
the matter was fully established.

God had him take five different sacrificial animals, proba-
bly signifying the whole sacrificial system in seed form, and to
divide them in half.?? In a vision, the sun went down and a
horror of great darkness came over Abram. In the midst of
this absolute darkness, the only light was that of God, Who
passed between the parts of the animals. This strange action -
was the “cutting” of the covenant, as the Hebrew of verse 18
literally reads.

What is going on here? In the context of Genesis 1 and 6-8
we can see God again de-creating and re-creating the world.
Just as the Flood returned the world to a condition of
formlessness and emptiness, which God refilled, so in the vi-
sion of Abram the world returns to the primeval darkness of
Genesis 1:2, before God established the covenantal separation-

inhabitants had repeatedly been defeated earlier, and that Abram with only
318 men had been victorious over those who defeated them. Giants were
defeated by Shemites in 14:5; Horites in v. 6, and later again by Esau;
Amalekites in v. 7; Amorites in v. 7; and Canaanites in vv. 8-11. The Ca-
naanites had to hide in tar pits, had to flee to the hills, and were dispossessed
of their goods. The updating of the names in Gen. 14 was designed to tell
Israel the location of these places, so that when they came to Kadesh and El-
paran (Num. 13:26) they should not have feared the Horites and Amalekites
(Num. 13:29); etc. Moses makes a similar point in his first Deuteronomic
sermon (e.g., Deut. 2:10-12,20-23).

38. Not that God’s word by itself in inadequate, but that God has set up
the two-witness pattern. See Hebrews 6:13-18.

39. The animals are three years old. Thus, the de-creation and re-
creation of history comes before the seventh and last day. Man is sinful
“from his youth,” as we have seen, but he gets a new start before judgment
day. The third-day/third-year theme is prominent throughout Scripture,
particularly in Numbers 19, the book of Jonah, and the resurrection of Jesus
Christ in the middle of history (making possible ours at the end).
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union of day and night.*® Abram himself is in “deep sleep,”
the same condition as Adam was in Genesis 2:21 when God
separated Eve from him and established a covenant
separation-union between the man and the woman.#! Here
the purpose is to reestablish the connection between man and
erets. The false and perverted relationship between man and
land, which came in with the Fall, is undone by de-creation;
but before the birds can descend to destroy matters utterly,+2
the covenant order is re-created by God Himself becoming
the unbreakable binding force connecting the two. Abram is
as likely not to possess the land as God is likely to perish.43

What did it mean? It meant that the birds of prey would

40. The de-creation of the Flood undid the separation of waters above
and waters below (Day 2) and of land and sea (Day 3), killing birds (Day 5)
and beasts and men (Day 6). It did not harm the light (Day 1) or the light-
bearers (Day 4). Thus, the collapse of sun, moon, and stars later in Scrip-
ture becomes a sign of future judgment, since there will never again be a
Flood. The de-creation of Genesis 15, as a sign of that coming three-hour
Golgothic darkness, takes away the covenantal order of Days 1 and 4 and
reestablishes the %rets in the power of resurrection.

41. “Deep sleep” is a different word in Hebrew from “sleep.” “Deep sleep”
is close to death and is the place where covenants are made; it is de-creation
preceding either total death or resurrection. The term occurs elsewhere in
Scripture in Judges 4:21 (Sisera just before his head is crushed); 1 Samuel
26:12 (Saul’s head not crushed by David while Saul was in deep sleep); Job
4:13 (Eliphaz confronted with the Creator); Job 33:15 (God preventing men
from entering the pit of sheol); Psalm 76:6 (man under God’s wrath); Prov-
erbs 10:5; 19:15 (moral sleepiness); Daniel 8:18; 10:9 (Daniel’s almost dying
when confronted with God’s Word, but being raised up; cf. Rev. 1:17, where
the same happens to John); Jonah 1:5-6 (Jonah in deep sleep just before be-
ing cast into the de-creating waters and swallowed by the dragon, from
which God resurrects him).

42. “And the birds of prey came down upon the carcasses, and Abram
drove them away” (Gen. 15:11). The curse of the covenant is to be ripped in
half and then devoured by the birds and beasts; cf. Jeremiah 34:18-20.

43, The analogy among man, the ‘adhamah, and the animals is the foun-
dation for the covenant-cutting actions. The animals represent both man
and adhamakh, so that the divided animals represent man on one side and the
land on the other; see footnote 2 above. The connection between man and
‘adhamah is unbreakable, so that the ‘adhamah is cursed because of its tie to
man. The cutting of the covenant removes the curse, and reestablishes man
in a redeemed adhamah, an ‘erets. The covenant relationship is restored only
through the rending of death, an animal substitute typifying Christ, but a
death which does not lead to bird-devoured destruction, but to God-
empowered resurrection.
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threaten God’s people and oppress them for 400 years (15:13),
but that God’s covenant was as sure as His Person, and would
in time be established. It meant that Pharach and Abimelech
and Laban were birds of prey, but that God’s people would ac-
quire possessions and wisdom and would come out in wealth
and power and authority (15:14). It meant that Abram and
those who have like faith (Romans 4; Hebrews 6) must exer-
cise patience during the “probationary forty.” If they try to
seize it (land, power, glory, dominion, office), they will lose it
all.

Abram had the power to score a temporary victory over
Chedorlaomer. He was wise enough to realize he did not have
the power to maintain such dominion, and quickly retired
from the field of battle after rescuing Lot. He was smart
enough to wait.

Earning the Robe: The Example of Joseph

Reuben was Jacob’s eldest son. Reuben could not wait to
inherit the robe, so he lay with his father’s wife (Gen.
35:22).45 For this revolutionary act, he lost his preeminence
(49:3-4). Simeon and Levi were passed over because of their
revolutionary actions, and so the blessing of rule came to
Judah, the fourth son (Gen. 49:5-12). Because of Joseph’s
faithfulness, however, Jacob early on elevated him over the
other brothers in some capacities. Jacob made for Joseph a
full-length (not multicolored) robe, and invested him with au-
thority over his brethren when he was only seventeen
(37:2,3,14). This may not have been a wise move, as the se-
quel perhaps shows, but it was prophetic, as God’s double-
witness dream showed to them all (Gen. 37:2-10).

44. In this case 400. See footnotes 9 and 13 above.

45. Taking the concubine of one’s predecessor was a perverted way of
claiming to be the new lord of the bride. Absalom did it publicly to David (2
Sam. 16:20-23). Adonijah tried to do it to Solomon (1 Ki. 2:13-25). This act
is forbidden explicitly in Deuteronomy 22:30 as an uncovering of the wing
of the father’s garment, and is one of the particular curses of Deuteronomy
27, in v. 20. The “wing” is the extended corner of the robe (Deut. 22:12) and
signifies the extension of a2 man’s dominion to the four corners of his life,
analogous to the four corners of the world which are overshadowed by the
four wings of the cherubim. For the seed to rise up and attack the bride is an
extremely grotesque perversion of man’s symbolic imaging of the life of
God, and makes the seed into the serpent.
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When the brothers attacked Joseph, the first thing they
did was strip off his robe (37:23). Then they threw him into a
pit. This was the beginning of Joseph’s humiliation, his
passage into the “deep sleep”like trauma of suffering, from
which he would learn wisdom, and from which he would be
resurrected and invested with authority.

Joseph was sold to a household in Egypt. The first phase of
his service was in the house of Potiphar (39:1-7). Joseph did
not see his enslavement as a cause for resentment or bit-
terness. We cannot imagine him throwing spanners into the
works, or sand into the machinery. Rather, he served dutifully
and well. As a result, lazy Potiphar gladly entrusted more and
more of the household responsibilities to Joseph. Soon, it was
really Joseph who was in charge, and Potiphar “did not con-
cern himself with anything except the food which he ate” (v.
6). Potiphar had the name of master (and ultimately its power
as well), but he had a slave mentality and lived as a slave, a
slave of food. Joseph had the name of slave, but he was a do-
minion man, and he ruled in life. The point was not lost on
the wife of Potiphar; she knew who the real power in the
house was.

Like the camp followers of all ages, the wife of Potiphar
tried to cleave to the man of power, but Joseph was not only a
faithful servant of Potiphar, he was also a faithful servant of
God (39:7-12). Lying with the wife of Potiphar would not only
have been a sexual sin; it would also have been an act of in-
surrection, as we have seen. When the wife of Potiphar grabbed
Joseph’s robe, she was grabbing for his dominion; in terms of
Biblical custom, she was not trying to strip him nude or pull
him to her room, but she was trying to get him to spread his
cloak over her.46 Rather than abuse his authority, Joseph for-
sook it and fled. It is better not to possess invested authority at
all than to abuse it.*’ Joseph could have attained premature
authority and power had he gone along with her, but it would

46. Compare Ruth 3:9; Ezekiel 16:8.

47. The term “garment” comes six times in this paragraph, highlighting
its importance to the story. There seem to be parallels between this story and
the “attack on the bride” theme, in that when the woman’s sin is in danger of
exposure, she Satanically blames the righteous man. The sexual roles are
reversed, as is the identity of the deceiver. In a larger sense, however, all
God’s people are the bride, and the seduction of Joseph to sin is equivalent
to the seduction of the bride to infidelity.
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not have been permanent and he would eventually have been
put to death for it. The temptation before Joseph, thus, is
analogous to the temptation before Adam and Ham, to seize
power unlawfully.

The vengeance of the wife of Potiphar landed Joseph in
prison. There again, however, he ruled in life (39:20-23).
Because of his effective and responsible service to those in
charge, Joseph was soon put over the entire prison. He had
the position of prisoner, but he was exercising dominion.
From that position he could do much good. By being a good
slave, Joseph acquired mastery.

From prison Joseph was elevated to Pharaoh’s right hand.
The narrative of Joseph’s prison experiences in Genesis 40
shows the means whereby he was enabled to rule in the midst
of enslavement: He understood and applied the Word of God,
which came to him in the form of dreams and to us in the form
of Holy Scripture. Because he understood God’s principles
whereby He rules the world, and because he was able to apply
them accurately to the situation in which he found himself,
Joseph proved of inestimable value to every master who
employed him. In time he was exalted to second in command
over all Egypt: “And Pharaoh said to Joseph, ‘You shall be
over my house, and according to your mouth all my people
shall kiss; only in the throne I will be greater than you. See I
have set you over all the land of Egypt.” And Pharaoh took off
his signet ring from his hand and put it on Joseph’s hand, and
clothed him in garments of fine linen, and put the gold necklace
around his neck. And he had him ride in his second chariot;
and they proclaimed before him, ‘Bow the knee.’ And he set
him over all the land of Egypt. Moreover, Pharaoh said to
Joseph, I am Pharaoh; yet without your permission no one
shall raise his hand or foot in all the land of Egypt’ ” (Gen.
41:40-44). From this position, Joseph was able to feed the en-
tire world (41:57).

The story of Joseph illustrates patient faith and its reward.
It ends the book of Genesis and brings its theme to a literary
climax. We know that Joseph’s authority was temporary and
not complete; we know that Christ’s now is both. But the story
of Joseph shows us that the road to victory, dominion,
mastery, and judicial authority, is through service, the hum-
ble service of a slave. Through service and suffering, God
purges and destroys indwelling sin in the believer (not com-
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pletely, but sufficiently), builds character in him, and fits him
for the mastery of the world. The man made heavy through
experience will not be crushed by the robe when it comes, for
he will not be inwardly naked as were Adam and Eve when
they seized the robe from God.*8

Implications and Applications: Motives

In the book of Genesis we see three kinds of people. There
are those who are tricked into assuming the robe of office
prematurely, such as Eve. The blame for what happens to
them rests on the shoulders of the authorities over them
(Adam). A man is ordained to the gospel ministry at age 25,
but he drops the ministry after his first pastorate, or he fails in
three churches until he finally succeeds with his fourth
(because he is 35 years old by that time, and much wiser)—
this man can honestly say, “I wish they had told me to wait,
but they said, ‘Dedicate your life to the ministry, and we’ll or-
dain you immediately,” so I did. It’s their fault.” He’s right; it
is the fault of the leadership.

“I went to the mission field when I was 23. After four years
of agony I was totally burnt out, and left. The local people
simply could not take rulings from such a young man. I lay
the blame on that evangelist who got me to dedicate myself to
the mission field while I was in college. Such work is not for
young men, unless they are deaconing (apprenticing) under
an older man.” So it goes, not only in the church, but also in
the corporate business world, and other places as well. The
Biblical apprenticeship system has been ignored.#

The second kind of situation addressed in Genesis occurs
when the young man impatiently seizes the robe of office. The
bare minimum age for rule in Scripture is 30 years of age

48. Part of this discussion of Joseph originally saw print in James B. Jor-
dan, “Joseph’s Job,” in Christian Reconstruction V:3 (May/June 1981). This
essay also goes into how Joseph enslaved his enslavers (his brothers, and the
Egyptians). It can be had, for a contribution, from the Institute for Chris-
tian Economics, Box 8000, Tyler, TX 75711,

49. On deacons as assistant and apprentice elders, see James B. Jordan,
“God’s Hospitality and Holistic Evangelism,” The Journal of Christian Recon-
struction VI1:2, Symposium on Evangelism, p. 112f. On the use of the apprentice
model successfully in modern corporate business structures in Japan, see
Richard T. Pascale and Anthony G. Athos, The Art of Japanese Management
(New York: Warner Books, 1981), esp. pp. 78f.
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(Gen. 41:46; 2 Sam. 5:4; Luke 3:23).5¢ Men marvelled at
Christ’s wisdom when He was twelve, but He did not ask them
to submit to His authority until He was thirty. True, Paul told
Timothy not to let people despise his youth, but Timothy was
at least 35; and Rehoboam was called a youth when he was 41
years old (1 Ki. 12:8; 14:21). Along these same lines, Jesus
said, “When you are invited by someone to a wedding feast
[signifying the kingdom of God—JB]J], do not recline at the
place of honor, lest someone more distinguished than you may
have been invited by him, and he who invited you both shall
come and say to you, ‘Give place to this man, and then in
disgrace [exposed nakedness—JB]J] you begin to occupy the
last place. But when you are invited, go and recline at the last
place, so that when the one who has invited you comes, he
may say to you, ‘Friend [a technical term in Scripture, mean-
ing a chief advisor], move up higher” Then you will have
honor in the sight of all who recline at table with you. For
everyone who exalts himself shall be humbled, and he who
humbles himself shall be exalted” (Luke 14:9-11). One thing
that stands out in this proverb is that the man who exalts him-
self is totally oblivious to his offense; he is insensitive to what
he has done, and must be told to vacate his assumed position.
Those who do not advance themselves presumptuously will in
time become chief advisors to the Lord, as was Abraham, the
“friend” of God.*!

The third kind of person in Genesis is the one character-
ized by patient faith. When Abram’s patience lapsed, though
his and Sarai’s motives were good (bringing in God’s kingdom
through the seed), the result was Ishmael (Gen. 16:1ff.). We
have a major problem in our culture understanding patient
faith, and it is the problem of individualism. We think, “Well,
all right; we’ll exercise patient faith for twenty or so years, un-
til God is ready.” We think only in terms of one generation.

50. Also, the Levites had to be 30 years of age before they could carry the
furniture of the Tabernacle (Num. 4:22ff.). This was symbolic of the
church’s being born on the pillar-shoulders of office-bearers (Gal. 2:9; 1
Tim. 3:15; Rev. 3:12). Cf. footnote 19 above.

51. Isajah 41:8. For an example of such advising, see Genesis 18:22ff. For
the office of King’s Friend, cf. 1 Chronicles 27:33; 1 Kings-4:5. Joseph and
Mordecai (Esth. 8:2,15) are other King’s Friends./In the New Covenant, all
Christians are potentially King’s Friends, after they have matured through
service (John 15:14,15).
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This is because of the influence of Baptist theology on our cul-
ture, for Baptist theology isolates each generation from the
preceding and following ones.3? Biblical patience, however,
extends over lines of generations, over centuries. Abraham
had to look forward 400 years. After being placed into the
land of promise, Israel served for another 450 years before the
reign of Solomon. Patient faith means laying a foundation in
righteousness and wisdom for our great-grandchildren, not
looking for the accomplishment of things in our lifetime.

Is the “New Right” really “ready to lead”? I doubt it. The
New Right has not yet figured out the message of the book of
Genesis. It continues to think that reformation will come
through the acquisition of political power. By looking to the
state, New Rightists (and old conservatives as well) make
themselves statist. Some anarchistically believe that the prob-
lem is the state, and we should devote our lives to fighting it.
Others in their thirst for (individual) power attack more
sober-minded Christians. A Christian attorney has written to
me in a letter concerning Christian tax protestors in North
Dakota: “One of the interesting things that has developed in
that area, and in the people who are involved in the trial, is
that Christian Reconstructionists are now being referred to as
‘soft patriots.” There is an increasing thirst for blood. . . .”
One such “tax patriot,” now in prison because of his involve-
ment in counterfeiting money, has announced his intention to
devote all his energies to exposing the heresies propounded by
myself and other authors writing in this symposium.53

Other New Rightists are not anarchistic, but still have a
political faith. Many conservative Roman Catholics thought
that John Kennedy would help turn things around. They
were disappointed; Mr. Kennedy apparently spent too much
time doing other things to ask what he could do for his coun-
try. Mainline conservatives then trusted Richard Nixon, a
man knowledgeable in international affairs, to turn things

52. On this see James B. Jordan, ed., The Failure of the American Baptist
Culture, Christianity & Civilization, No. 1 (Tyler, TX: Geneva Divinity
School Press, 1982).

53. “The Serpent Treader” bulletin, April 1983, p. 8. My own non-
revolutionary essays on Tax Resistance, Biblical State Financing, and
Tithing (as a way of building up the church to replace the pagan state) are
available from the Institute for Christian Economics, Box 8000, Tyler, TX
75711, Send a contribution. Ask for Vol. IV, Nos. 2,3,4.
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around. They were disappointed; Mr. Nixon’s conscience was
not sufficiently seared to permit him to act like a Democratic
Party politician, guilt-free. Bible-believing Christians had
high hopes for Jimmy Carter. Need we add that they were dis-
appointed by the decisions made by Mr. Carter’s mother,
sister, and wife? And then the whole New Right got behind
Ronald Reagan, who by his appointments betrayed them be-
fore he even took office, and has now signed a bill, updating
social security, which directly taxes the churches.

I never did like the self-righteous whine of those Vietnam
war era pseudo-folk-songs, but may we be excused if we sing
one refrain of “When will they ever learn?”

Frankly, I believe that in all of this God has, as always,
been gracious to us. Are Christians in this country ready to
take charge? Heaven forbid! Virtually none of them knows
the first thing about the law of God, by which they are called
to govern.%* Most of them do not even acknowledge the sover-
eignty of God.?> Few have any experience in governing, since
their churches have no courts, being at best mere preaching
points (where they have not degenerated into spas and literal
circuses). The most powerful New Christian Right people are
personality-cult oriented, one-man shows (and by shows I
mean shows: radio shows, television shows, and the putting
on of shows).

Thankfully, increasing numbers are seeking to be faithful
in small things. They are forming elders into genuine church
courts and conducting trials for offenders. They are studying
the law of God, which He gave to Israel and which is sure
wisdom for us. They are working with Christian lawyers to set
up Christian reconciliation and arbitration commissions,
dealing with divorce, with business conflicts, and with other
sticky situations. To the extent that they are involved in

54. When the Bible says that the law is written on the hearts of believers,
it does not mean something magical. The law has to be learned, believed,
internalized, meditated on (Ps. 1, 119), and applied where possible. In this
way it issues in wisdom, and becomes part of the warp and woof of a
person’s life.

55. Not only are most Arminian, but increasingly popular is a new
Pelagianism which denies that God even knows in advance what we are
going to do. This notion is pushed in several very large international Chris-
tian youth organizations, most prominently Youth With a Mission and
Agape Force, as well as in celytain young denominations.
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politics, it is local politics designed to force abortion mills out
of business. Such men do not trumpet themselves into the
marketplace, but they are the leaders of tomorrow.

This is not to despise the New Christian Right, or to argue
that we should not exercise our (remaining) liberties as
Americans to pressure the larger governments toward more
Godly actions. We need to remember, however, that there is
only so much time and energy alloted to each of us, and essen-
tially that time is far better spent acquiring dominion through
service than in power politics.

We may contrast three different approaches, which are not
mutually exclusive, but which are of varying value at present.
First, there is the effort to change laws by getting people elected
to office. That has not been very successful so far, and the rea-
son is that the vast majority of Americans essentially like
things the way they are. That’s why things are the way they
are—it is what the people want, and it is what they deserve,
and so it is what God gives them. Political action (campaign-
ing, lobbying, etc.) should therefore be viewed primarily as
evangelism.

Second, there is the effort to go about our business as
quietly as possible. We submit to the “powers that be,” not to
any law such powers may happen to enact. We do not
recognize their right to make laws, for to do so would be to
grant them absolute power; but we recognize that God has
given them power, and we are not to contest that power as
such. We practice deception where morally necessary, and
that includes preserving our capital, protecting our house-
holds, and rearing our children, as Genesis makes clear.56 If
we are taken to court, we fight in that arena for the right to
conduct Christian lives, as Paul did in the book of Acts.

Third, there is the effort to develop a Christian sub-
culture, building up the churches as true courts and sanc-
tuaries, developing Christian arbitration and reconciliation
commissions, Christian schools, Christian medical facilities,
and the like. These latter two methods are the primary ones
for our times.

This essay is designed as a cautionary note. The Bible has
a great deal to say about patience and waiting, and about the

56. Just to review: preserving capital = Jacob’s dealings with Laban;
protecting household = Abram’s rescue of Lot and the many lies told to
protect his wife; preserving children = the midwives’ lies to Pharaoh, and
Moses’ mother’s deceptions in Exodus 1 & 2.
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preconditions for investiture. Eve decided that eating the fruit
would instantaneously make her wise. Actually, wisdom
comes from years of experience mixed with faithful righteous
living under the revealed law of God. Thus Joseph is singled
out as the wisest man in the world (Gen. 41:8,33,39). Similarly,
it was 476 years after God gave Israel the law that the
wisdom-matured Solomon, author-collector of the wisdom
literature of Scripture,5” became king of Israel and extended
his dominion to surrounding lands. There is a progressive
development of wisdom toward Solomon, but Solomon falls
from wisdom and there is a decline away from him. If the
lengths of time here are any example, Christian reconstruc-
tionists would do well to cultivate Abrahamic patient faith!
To illustrate: Mr. A decides to preach against corruption
in Washington, and in the course of things he makes some
wild statements against the President. When he is asked for
the source of his allegations, he has to admit that he made
things up. Mr. B, a Christian leader, tells newsmen that it is
easier to get forgiveness from God than to get permission, ex-
cusing one of his own foibles. Mr. C zips through college and
graduate school to become a Ph.D. and professor at age 26. In
his lectures he often simply reads chapters from books or from
unpublished syllabi he got from his professors, but he never
informs his students of what he is doing; rather, he passes the
lectures off as his own. After all, all truth is God’s truth. Now,
is there any particular Scripture that explicitly forbids this?
No, but what a lack of basic ethical sensitivity it reveals! Mr.
D zips through seminary and gets himself ordained at the ripe
old age of 25. At his first presbytery meeting, Mr. D speaks on
every topic that comes up. He becomes notorious for speaking
first, middle, and last on every matter that comes to the floor,
and for speaking at length. He is totally insensitive to the
deference he should show to the older members of the court.
Mr. E fights his way into a junior executive position with the
company. Once he has arrived, he boldly speaks out repeat-
edly in board meetings, unaware that the older men are com-
ing to view him as a fool. Mr. F decides to devote his life to
getting prayer to some nebulous deity reinstituted in the state
schools, a total waste of time and energy. Mr. F thinks that the
way the public schools were in 1952, when he went to them, is

57. Proverbs, Song of Solomon, Ecclesiastes.
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the way they ought to be. It never occurs to him that the
schools of 1952 led straight to the schools of 1982, as they were
set up to do in the first place, in 1832. And so it goes.

These are all examples of ethical insensitivity. Examples
could be multiplied. The fact is that the law of God was not
given to cover every case explicitly, but to form the foundation
from which God’s people could learn wisdom and become sen-
sitive to moral and judicial matters. The kinds of cases that
can come before a Christian court are frequently far more
complex than those actually given in Scripture; it requires a
man who has matured in the law to discern what is to be
done. We don’t have such men today, and that is why God is
graciously keeping the church small and powerless.

When we are ready, God will give the robe to us. That He
has not done so proves that we are not ready. Asserting our
readiness will not fool Him. Let us pray that He does not
crush us by giving us such authority before we are ready for
it. Let us plan for our great-grandchildren to be ready for it.
Let us go about our business, acquiring wisdom in family,
church, state, and business, and avoiding confrontations with
the powers that be. Let us learn to be skillful in deceiving
them and in preserving our assets for our great-grand-
children. For as sure as Christ is risen from the grave and is
ascended to regal glory on high, so sure it is that his saints will
inherit the kingdom and rule in His name, when the time is
right.

Appendix: Submission and Resistance

The thrust of this essay has been that Christian people
must submit to the “powers that be,” develop wisdom, and
await God’s time for dominion. That’s fine as far as it goes,
but it does not answer all questions. I hope in this appendix to
give at least some helpful guidelines on how to resist the devil
(so that he flees from us) while resisting not evil, but overcom-
ing evil with good.

How do we submit? There are two proper ways to submit,
and two improper ways. We must never submit to either the
persons or the laws of man. When it comes to submitting to a
person, the only Person we submit to is God, and when it
comes to submitting to laws, the only Law we submit to is
God’s.
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Man is made as God’s symbol, and in terms of this, man
possesses office. God has set up various official relationships in
the world, to image His life among men. Submission is in
terms of office, not in terms of person. Thus, the wife is to
submit to the husband, not because she likes him personally
(though that obviously is desirable), but because of his office
as lord of the home. Similarly, the Biblical love which the hus-
band is to exercise toward his wife is not grounded in emo-
tion, though that hopefully is present, but is grounded in a
principle of office: It is his office to care for her.

What are some of the other offices God has set up? First,
there is office in the church. We are to submit to officers in the
church, even when we think that they have made mistakes.
God will judge them for their mistakes; God will judge us for
our submission or lack of it.5® There are, secondly, officers in
the state (more on them below). Thirdly, there are officers in
the home: husbands and parents. Fourthly, there are officers
in the economy: owners, managers, superintendents. Fifthly,
there is the general office of humanity, which increases with
age, so that older people are to be shown especial respect.

We submit, in principle, to office; but we submit Biblically.
We submit to office in its proper sphere and only under God’s
law. If a husband orders his wife not to attend worship, she is
not to submit, because he is acting outside his sphere. If he
administers corporal punishment to her, which between free
adults is reserved only for the state, he is acting outside his
sphere, and she has grounds for action against him in court. If
the state attacks Christian schools, the state is not to be sub-
mitted to, since education is the responsibility of the family
and of the synagogue (church). If the elders of a church tell a
man not to pay taxes, or to change jobs, they are not to be
submitted to. No office is absolute. Each has its designated

58. In a recent church court trial, one outsider to the court decided,
based on misinformation given him, that the court was not perfect. He
broadcast to various persons involved that “you couldn’t get me to submit to
such a court on a bet!” Such heretical and Donatistic notions reign supreme
in American Christendom, and explain why the faith is so weak in our day.
(The Donatists were an early Christian sect who argued that if the leader-
ship made any mistakes, they would not submit to them. They demanded
perfection of their leaders.) Even if the court makes a mistake, it is better to
submit than to rebel. Many so-called “theonomists” do not understand this
principle, and that is why the “theonomic” movement is bound to split be-
tween the Donatists and the Catholics sooner or later.
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sphere. When an office-bearer steps outside his sphere, he is
not to be submitted to.

~Secondly, we submit in terms of God’s law. If the state
orders us to commit evil, we must not submit; and this may
mean conscientious refusal to participate in foreign wars (as
opposed to defensive wars). If a father patriarchally orders his
children to remain under his authority, after they are married
and have children, they are not to submit (Gen. 2:24).

By itself, what we have described would be conducive to
anarchy. We would obey an office-bearer only when he gave
commands within his sphere, and only when such commands
did not conflict with the Scripture. There is, however, a se-
cond form of submission, which God requires of us. It is sub-
mission to power.

Properly speaking, office, authority, law, and power
should always be joined. In a sinful world, however, they
often are not. The Bible tells us to submit to power where it is
manifested.5® That is, we are not foolishly to contest it. Those
in a subordinate position are not able to confront an evil
power, and thus must live by being invisible to it, by deceiv-
ing it. We take note of and submit to officers because the law
of God tells us to. We take note of and submit to power
because the soverergnty of God puts it over us.

Practically speaking, this means that if the state passes a
sinful law, we do not submit to it unless the state puts genuine
power behind that law. We do not have to obey sinful laws,
because we do not submit to human law. If we can evade,
avoid, deceive, or compromise with the powers, we should do
so. If they close one Christian school, we open another. If they
lock the doors, we cut the lock when they leave. When they
come back, they can lock it again. If they want to station an
armed guard, then they can keep it locked.

Rape is a good analogy. If God sovereignly brings a rapist
into a woman’s room, and she cannot overpower him (say,

59. This principle is recognized in secular law as well. “According to the
Declaration of Paris of 1856, a blockade to be binding must be effective. In
other words, a sufficient force must be maintained to prevent access to the
coast of the enemy. . . . A blockade may be considered effective if the forces
employed are such that any breach of blockade will bring considerable risk
to the ships involved. An ineffective or paper blockade is legally not
binding.” William L. Tung, International Law in an Organizing World (New
York: Thomas Y. Crowell Co., 1968), p. 470.
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because he is armed), then she may as well submit. There is
no sin on her part, and resistance quite probably will only
worsen matters. 59

The Mafia is another example. If the Mafia runs the
neighborhood and demands protection money, pay it. They
are part of the “powers that be.” God put them there, for
reasons of His own.

Another example is a conquering army. Our conscious
loyalty should continue to be to our country, but our external
obedience for a time must be to the conqueror.

We may summarize this doctrine of submission as follows:

A. Submission to God-constituted office:
1. Only in its proper, Biblically-defined sphere.
2. Only where it conforms to Biblical law.

B. Submission to God-ordained power:
1. Only where that power is actually exercised, or
we have good reason to believe it will be
exercised.

Since the attack on Christian schools and churches is be-
fore us at present, let us expand on that for a moment. When
the state tries to tax the church, the issue is jurisdiction. We
must go to the civil authorities and respectfully point out that
we cannot comply, for the simple reason that they do not have
jurisdiction. We cannot submit to their office and rulings in
this matter, since the church is not under their jurisdiction.
We do not submit to court orders. We do, however, submit to
the barrel of a gun. If they come and close the church or
school at gun-point, make sure the media are present. Fre-
quently, however, if we resist the devil, he will flee from us.
Thus, often the civil authorities are not prepared to go to the
point of drawing guns against the clergy. If they are, fine, we
submit (and open another church/school down the road). If
they are not prepared to use power, then we need not submit to
their rulings.

Why not simply go along with the state’s sinful re-
quirements, and deceive them by raising up Christian
students? This argument is frequently heard, and in terms of
what we have been saying, has a superficial plausibility. The

60. This may not square with Victorian ethics, but it is the position taken
by Augustine in The City of God. There is no virtue, Augustine points out, in
a woman’s killing herself to avoid rape.
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problem, however, is that it is precisely the direct government
of Christ over his Church which is at issue, and this is the
heart of the gospel. Thus, no compromise is possible.

Christians should be careful about hiring lawyers and try-
ing to fight matters out in civil court, at least when it involves
the church directly. (A Christian school not run by a church is
another matter.) The issue is jurisdiction, pure and simple. A
lawyer will almost always de facto grant jurisdiction to the
state. In spite of personal integrity, lawyers are officers of the
court, and have a vested interest in working within the sys-
tem. The church is outside the system. I do not say that all
lawyers are committed statists at heart, but that Christians
must be careful in employing them. There may be a place for
going into court precisely to make the point about jurisdic-
tion, but a church officer must be careful not to compromise
the integrity of the church in any way.

[t should also be noted that many times a judgment call on
affairs such as this is a very close matter. God promises to give
us wisdom in the mudst of the situation, not in abstraction, as He
says in Matthew 10:19, “When they deliver you up, do not
become anxious how or what you will speak; for it shall be
given you in that hour what you are to speak.” We must be
careful about judging other Christians in abstraction. In the
midst of the situation, a man may determine that the state in-
tends to use maximum force, and may choose to let his church
be shut down, and flee to start another. In another situation, a
man might force the state actually to use force before he
finally capitulates. The principle is the same, though there is
variance in application.

Two areas we might briefly address before concluding this
appendix are the draft and taxes. 1 Samuel 8:10ff. makes it clear
that it is sinful for the state to draft men into an army for ag-
gression or even as a standing army (as opposed to a ready mi-
litia), and it is also clearly sinful for the state to claim more than
9.99% of income as a tax, since to do so is to make the state
preeminent over God. Thus, it seems that Christians should
not obey calls for the draft, and should pay no more than
9.99% in income taxes. Biblically speaking, property and capi-
tal taxes are wholly wrong, so Christians should not pay them.
If Christians respond to draft calls, or pay their full income
and property taxes, it is out of submission to power, not to law.
If the state is prepared to kill or imprison men for draft or tax



REBELLION, TYRANNY, AND DOMINION 79

evasion (and it has done both, even in recent years), then

Christians have good reason to believe that the exercise of
force will be employed by these powers, and thus submit.
There is nothing immoral, however, from a Biblical point of
view, with evading the draft or evading taxation, since decep-
tion is the proper way to deal with tyrants. It is pretty hard to
do, however, and the cost in psychological worry and distress,
not to speak of the cost if one is caught, renders draft evasion
and tax evasion unwise.

We must keep in mind that the pagan is primarily in-
terested in power. This means that the maintenance of force (the
draft)é! and the seizure of money (excessive taxation) are of ab-
solute primary interest to him. If we think these are the most
important things, then we will make them the point of
resistance (becoming “tax patriots” or some such thing). To
think this way is to think like pagans. For the Christian, the
primary things are righteousness (priestly guarding) and
diligent work (kingly dominion). Generally speaking, the
pagans don’t care how righteous we are, or how hard we
work, so long as they get their tax money. This 1s why the
Bible everywhere teaches to go along with oppressive taxa-
tion, and nowhere hints at the propriety of tax resistance. As
far as the pagan state is concerned, taxes are about the most
important thing, since they finance everything else. We are
advised not to make an issue at that point, lest we become like
them, and because we are sure to lose any confrontation on
that issue (after all, they presently have power). We know that
righteousness and work will overcome pagan power eventually,
so we can afford to ignore the tax issue. The pagans will give
up the Christian school battle long before they will give up the
tax issue.

This is not even to note that tax resistance accomplishes
nothing positive anyway. Politically if the income tax were
overcome by tax protests, some other more eflicient and sub-
tle form of taxation would replace it (maybe a Value Added

61. A forthcoming (1984) issue of Christianity and Civilization, now in
preparation, deals in depth with the draft, in a symposium on war and
revolution.

62. For a brief discussion of relevant passages and concepts in the area of
taxes, see James B. Jordan “The Christian and Tax Strikes,” in Biblical Feo-
nomics Today IV :2 (April/May 1981), available for a contribution from ICGE,
Box 8000, Tyler, TX 75711.
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Tax, as in Furope), because the state is not about to give up
either the military or social welfare programs, the conser-
vatives insisting on the former, and the liberals demanding
the latter. The cost to the individual of “saving my tax money”
is greater than the cost of simply paying, when we consider
the cost of worry, of a fearful wife (very common), and the cost
in time and money of fighting for one’s “rights” in tax court. It
is a pointless battle for the individual to engage in, but an all-
important battle for the church to fight, if the church is directly
taxed.

The Christian resists the powers that be primarily by
avoiding them. In our day, the state is not yet wholly tyran-
nical in the sense that Nebuchadnezzar or Nero were. Thus,
there is a place for resisting the devil, hoping he will flee from
us. The question of when to resist and when to capitulate re-
quires wisdom and discernment to answer in any given situa-
tion, but the boundary line is at the point of the actual exer-
cise of force.



THE NEW COMMUNITY

Herbert Schlossberg

ONE of the modern idolatries can give a satisfactory an-
swer to the question of preserving the just prerogatives
of both the individual and the collective. Statism, in its cur-
rently fashionable form, says that individualism allows the
stronger to crush the weaker, and therefore the state must
assume control over both. Individualism, in both classical lib-
eral and modern libertarian forms, says that the state neces-
sarily takes away liberty and must not be allowed to encroach
on the individual, whose desires therefore are given the status
of the rule of law. In practice, these antithetical positions are
both given some freedom to maneuver in the context of an
uneasy play of political forces whose hallmark is pragmatism.
Only the Christian gospel transcends these antitheses.
The metaphor of the body of Christ, the New Testament’s
description of the Christian church, is the amazing answer in
the sphere of human relations to the ancient conundrum of
the One and the Many. It shows why we are not required to
be either the isolated atoms of individualism, nor links in the
great collectivist chain that is enslaving the world. If each of
us is related to the whole of the community as, say, the eye is
to the body, then the reason we cannot exist alone is clear; our
needs, purposes, and functions must be related to those of the
other members of the body. At the same time, the eye per-
forms a vital function for the body and cannot be written off as
unimportant or peripheral. “On the contrary, the parts of the
body which seem to be weaker are indispensable” (1 Cor:
12:22). This is the only conception that makes feasible love as
a practical expression of a social ethic. Under individualism,
love is debased to sentimentality; under statism, it 18 a cover
for the exercise of power.

Excerpted from Chapter Eight of Idols for Destruction: Christian Faith and Its
Confrontation With American Society, published by Thomas Nelson Publishers,
1983.
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Christian faith therefore provides meaning for the in-
dividual within the context of a larger society. It is the
analogue to the doctrine of the trinity, in which each
manifestation of God retains clear identity and function with-
out dissolving the unity into three gods. This is the truth in
the often-expressed statement that there is no brotherhood of
man without the fatherhood of God. (But this is bound to col-
lapse if used in a purely pragmatic way: “Since we desire all
men to be brothers, let us pretend that there is one God who is
father of all.”) Western individualism dissolves the unity to
preserve the individuality. Utopian collectivisms and all pan-
theisms preserve the unity —at least in principle —while dis-
solving any basis for respecting the individual.

In the gospel, furthermore, lies the only true cosmopolitan-
ism. Entering the midst of the deepest-seated national animosi-
ties, it transforms hatred into love. The apostle Peter was thun-
derstruck to be shown in a vision that he was to regard his
erstwhile enemies as brothers. As he said to an officer in the
army of occupation: “God has shown me that I should not call
any man common or unclean. . . . Truly I perceive that God
shows no partiality, but in every nation any one who fears him
and does what is right is acceptable to him” (Acts 10:28, 34f.).

If reconciliation between people is to be more than a pious
wish, then the body of Christ must become a living experience
among Christians, actualized and made into a reality in the
church. This has been done in every age, but its potential has
rarely been fully realized. Reconciliation and then unity are
the corporate aspects of justification. They mean that a new
community is to be born out of the formerly isolated in-
dividuals, together becoming the new body of Christ.

Thus, self-sufficiency is swallowed up in mutual depend-
ence. Marks of talent or genius are recognized as gifts to be
used for mutual benefit. Self-indulgence is recognized as more
than merely a general fault, being the specific betrayal of a
portion of the body of Chrlst that needs the gifts a particular
person has to offer it.

But the body of Christ is never coextensive with the visible
church. In the history of Israel those faithful to God were the
remnant, whose compliance with the forms of religious obe-
dience was matched by inner faithfulness and obedience to
God. The remnant was comprised of the few who recognized
God as their Lord and followed him, even as the broader
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religious community committed greater or lesser forms of
apostasy. The early Christians learned that under the new
~ covenant a similar condition would obtain. In the parables of
the kingdom of God, Jesus taught that the kingdom would
resemble a field in which an enemy had sown weeds among
the wheat. Not before the end of the age would it be possible
to separate them out of the crop (Matt. 13:24-43). In the apoc-
alyptic vision the church at Sardis, unfortunately a prototype
of many to follow, contained only a few who remained
faithful. In the main, it was dead (Rev. 3:1-6).

The forms taken by this new body of Christ are of less con-
sequence than the extent to which it reflects the good grain in
its membership, those who are part of God’s new creation
among human beings. For, although the idolatries celebrate
their capacity to create “new men” out of the old, only this
genuine reflection of God’s creative power is able to embody
new spiritual life. This makes the church’s remnant a new
community unlike every other in its potential for exemplifying
corporate spiritual life in the midst of a decaying civilization.

Defying the Powers

One of the real contributions of the Christian radicals has
been their insistence —indeed, their concrete demonstration
—that a Christian community that is consciously modeled on
the New Testament pattern is a powerful force.

The making of community is essentially a revolutionary act.
It is revolutionary because it proposes to detach men and women
from their dependence upon the dominant institutions, powers
and idolatries of the world system over the lives of people.!

Richard Neuhaus has pointed to the paradoxical truth that
the revolutionary act of abandoning the world in favor of the
creation and maintenance of Christian community may,
finally, render the greatest service to the world. It does this by
witnessing to the judgment under which the present world
order is condemned and by demonstrating the alternative that
1s available.2? This suggests that the true Christian community

1. Jim Wallis, Agenda for Biblical People (New York: Harper and Row,
1976), p. 103.

2. Richard John Neuhaus, T¢me Toward Home: The American Experiment as
Revelation (New York: Seabury, 1975), p. 162.
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will be what sociologists call a deviant subculture. In political
terms, it may be regarded as subversive in the sense that it is
radically and consciously attempting to subvert the values of
society and the institutions that represent those values.
Marching to a different drummer than their neighbors, these
Christians are likely to appear threatening to many, and yet to
some strangely attractive.

Dissident communities need to be more than collections of
individuals if they are to avoid disintegration. If they are
churches, they must exemplify the organic bond that can only
be found in the body of Christ. That is a quality difficult to
find in the typical American parish. An association that merely
occupies its members for a few hours a week reinforces the
fragmentation of the individual’s life among numerous loyal-
ties and makes it virtually impossible to build genuine com-
munity. The resulting privatized kind of religion tends to be
completely ineffectual.

Deviant subcultures can survive only if they form perma-
nent and effective communities to stand in opposition to the
larger society. In sociological terms, they need to have
“plausibility structures” that will support their deviance and
that can only come from a close community of like-minded
deviants. As sociologist Donald Kraybill says: “It is not
psychologically healthy to be the only oddball around.”® Vlad-
mir Bukovsky, whose principled obstreperousness, both in
and out of prison, nearly drove the Soviet authorities wild, ac-
knowledged that without a closely knit band of like-minded
partisans he could have accomplished nothing. The churches
will be able to fashion effective groups of Christians, living in
the community, only when they acknowledge the bankruptcy
of the larger culture, just as the Soviet dissidents have done.

The Preservation of Intellect

Creating Christian culture can be accomplished only with
the aid of a solid intellectual effort that takes seriously a re-
sponsibility to defend the truth. This requires a conscious
departure from the debased norms that are gradually gaining

3. Donald B. Kraybill, The Upside-Down Kingdom (Scottsdale, PA:
Herald Press, 1978), p. 305. See also the excellent discussion of this problem
by Os Guinness, “The Problem of Modernity —and the Church,” Radix,
Nov.-Dec. 1978, pp. 8-13.



THE NEW COMMUNITY 85

predominance. Scholarship is neither to be feared nor its
products given the exalted status of sacred texts. If the
wisdom of the first century was “foolish” and “doomed to pass
away” (1 Cor. 1, 2), so is what passes for wisdom in the present
age. The New Testament writers were conscious that their
teaching was despised by the cultured Greeks of the dominant
civilization. The spirit of the age—any age—is always op-
posed to the spirit of Christ.

In their uncompromising determination to proclaim truth,
Christians must avoid the intellectual flabbiness of the larger
society. They must rally against the prevailing distrust of rea-
son and the exaltation of the irrational. Emotional self-
indulgence and irrationalities have always been the enemies
of the gospel, and the apostles warned their followers against
them (Col. 2:18).

Paramount among the difficulties in Christian thinking is
the dominance of anti-Christian assumptions in the “best” of
the surrounding culture. Those who think Christians can
easily use the world’s artifacts and methods in the creation of a
new synthesis underestimate the all-persuasiveness and
subtlety of alien and hostile influences. T. S. Eliot, who was
much concerned about this problem, warned that “paganism
holds all the most valuable advertising space.” He feared that
as long as Christians were a tolerated minority, the un-
conscious pressures of intellectual conformity would more
gravely complicate their survival than would the plainly
perceived dangers of active persecution.*

Since ours is not so much a pagan (which is to say a pre-
Christian) society as it is a post-Christian one, the dangers are
all the more serious. The forces of idolatry do not urge us to
worship Zeus but rather use the language that for many cen-
turies has been associated with the Christian church. Pro-
found religious differences may on the surface appear trivial,
and one who points. to them runs the risk of being called a
hair-splitter. Just as an observer in the seventh century before
Christ would be hard-pressed to distinguish the altar of the
Lord from one dedicated to Baal, so we are faced with similar
confusion when devotees of the idol state use the language of
Christian compassion in their evangelistic mission.

4. T. S. Eliot, The Idea of a Christian Society and Notes Toward the Definition of
Culture (New York: Harcourt, Brace, Harvest Books, 1940), p. 18.
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There is no defense against such perils without a vigorous
intellectual effort that enables us to discriminate between the
true and the bogus. What assumptions lie behind the stand-
ard appeals to security and prosperity, justice and equality?
Whose ends are being served? Whose gods are being served?
What are the consequences of the measures that this group
would like to put into effect? We shall not be able to deal with
questions like these until we prepare intellectuals who are able
to penetrate with clarity the “advertising” that Eliot warned
about, which permeates the output of all of our influentia] in-
stitutions. We have not yet devised a way to train them with-
out making use of the major advertising agencies—the
universities and seminaries of the reigning idolatries.

When the cultural life of antiquity collapsed with the
Roman Empire, and a centuries-long era of darkness followed,
it was a corps of Christian intellectuals who kept the
manuscripts, and the skills to use them, from disappearing
from the face of the earth. We cannot say how long or how
serious the present decline will prove to be, but once again
Christians can stand in the gap against barbarism. Just as the
biblical doctrine of creation demystified the world and made
science possible, so other aspects of the faith are needed to
destroy the follies of the modern idolatries. We must demystify
the nation so that patriotism does not serve as an excuse for
killing people. We need to demystify the state so that it cannot
do evil with impunity. We need to demystify wealth and pov-
erty so that they do not remain principles of human worth.

None of this can be done without the intellectual
sophistication to detect the special pleading and the false
assumptions of the intellectual world arrayed against us. We
need it to defend against tendentious proposals accompanied
by “studies” that purport to buttress the most destructive
utopia-mongering. Christian intellectuals need the courage
and confidence to stand fast, if need be, against the near-
unanimous weight of scholarly fashion.

Christ Against the Warld

To use the language of militance in describing Christian
responsibility in the world is to advocate a view of societal
relevance that is far from unanimously held. By and large,
Calvinists of one kind or another have supported it. The
Arminian and Pietist positions, on the other hand, are much
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more ones of withdrawal than of confrontation. John Howard
Yoder, one of the more eloquent defenders of these positions,
urges Christians to consider that they are not the guardians of
history and thus should refrain from grasping for the levers by
which they hope to move society in the desired direction.3

In some respects this disinclination to change society mir-
rors the early monastic movement, which recoiled in horror
from the excesses of a disintegrating empire and resolved to
remain unspotted. Many of the followers of Karl Barth, those
who are determined to view temporal events sub speciae acter-
nitatis, have found themselves unable to make distinctions be-
tween competing claims for allegiance. Bemused by the call
for putting spiritual values first, they are unable to move
decisively in the struggles that mark modern life. This is
another version of the neo-Kantian dualism, helpless to
reconcile the worlds of matter and of spirit. It was no wonder
that a number of Lutheran bishops supported Hitler in 1934;
they had difficulty seeing how Christian faith could inform
material action. Reinhold Niebuhr never tired of pointing out
this persistent weakness in Barthian thinking.

Christians who resist acknowledging any close corre-
spondence between their faith and the direction that history
takes strangely echo the postion taken by the reigning human-
ist establishment. As Richard Neuhaus has pointed out, their
stand is precisely that of the modern secularists who wish to
banish Christian ideas from influencing public policy. This
understanding of Christian action aids its enemies by reinfor-
cing the notion of the supposed irrelevance of Christian faith.

Biblical teaching, in contrast, insists that faith and works
are inseparable, that the interior dimension, if it is not a
sham, must have its effect on the external world. The “salt” of
people changed by the gospel must change the world. In the
prophetic tradition, turning away from false gods had to be
accompanied by a resurgence in the doing of justice. At its
better moments, the church has made enormous differences in
the way society functioned. In the midst of Hitler’s program to
kill the incurably ill in 1941, Bishop Galen published a sermon
that exposed the practice and caused widespread revulsion
throughout Germany. Galen was spared only because propa-

5. John Howard Yoder, The Politics of Jesus (Grand Rapids, MI: Eerd-
mans, 1972), pp. 234-38.
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ganda chief Joseph Goebbels feared massive public reaction if
he should be executed. Meanwhile, the government stopped
the killings after seventy thousand people had lost their lives.
Millard Everett showed good sense in blaming the biblical
ethic for prejudicing people against the killing of infants who
fail to meet whatever tests of perfection their elders desire to
impose upon them. It is this continual willingness to stand
against culturally approved evil in the name of Christ that
makes of the church a revolutionary force.

Christian revolution begins with the individual and has its
concrete effect in the culture. Whether or not it exercises con-
trol, it always takes its stand with the eternal requirements of
God against the idolatrous attractions of the moment. This
means that it may appear either backward- or forward-
looking depending on the nature of the opposition. Its enemy
at a given time may be an ideology that marshals ideas in
order to preserve the current order or, at another time, a
utopia that sacralizes a new order.5 It may be subject, there-
fore, at any time to being attacked as either “liberal” or “con-
servative,” but it can never be either, All orders, old and new,
are subject to the same eternal law that the church serves, and
therefore are judged by the same standard. If they are found
wanting, it has nothing to do with their conformance to this or
that tradition.

To expect a transformation of society that results from
changed people is not an idealistic hope that can never come to
pass; it is a matter of historical record. In the midst of the
nature worship of the second millenium before Christ, Israel
introduced the dynamism of a people who worshiped the God
beyond nature. As long as Israel maintained the distinctiveness
of this heritage, it alone among its neighbors built a society
based on justice, one that recognized that there was an objec-
tively understood ethic beyond the exigencies of power. Much
later the new Christian church infused the Mediterranean
world with the same vision. This social transformation made
Western civilization what it was. Love became the central idea
in the dominant ethic, so much so that idolatry adopted its lan-
guage and actions and was thereby made tolerable for a time.

6. “Ideology” and “utopia” are used in the special sense found in Karl
Mannheim, Ideology and Utopia: Introduction to the Sociology of Knowledge, trans.
Louis Wirth and Edward Shils (London: Kegan Paul, Trench, Trubner,
1946 [1936]).
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Contrary to the sense of affliction and defeat that marks so
much of the contemporary church in the West, the tone in the
New Testament was one of victory. If we turn away from the
Weltschmerz adopted too uncritically from the larger society,
and look instead at the emerging new churches of Asia,
Africa, and Latin America, we see something akin to the
first-century exemplars. Considered on a worldwide basis, the
twentieth century is a great period of Christian expansion,
and the number of new converts to the faith has been
estimated reliably as exceeding fifty thousand per day.” If cur-
rent trends in East and West should continue, we may expect
that some of what are now the poor, backward countries of the
world will become the economic, political, and social leaders
of the twenty-first century, while the neo-pagan West con-
tinues its slide into impotence.

Toward the Triumph of Justice

Few ironies are more bitter than the fact that the strongest
declamations against injustice come from the apologists of
Marxism, an ideology responsible for the death or enslave-
ment of countless millions. The Christian churches of the
West in recent years have addressed this issue largely from the
perspective of the great depression of the 1930s. Reinhold
Niebuhr in the United States and Archbishop William Tem-
ple in Great Britain, persuaded that the business cycle and the
hardships of the thirties were caused by the unbridled play of
market forces, led the movement to make state domination of
the economy normative. This, they said, would bring into be-
ing the “just social order.” Their vision for the messianic state
was not far from what we have today. In this sense, if in no
other, they may be said to have succeeded.

Notwithstanding the errors of some of the church’s leaders
in this respect, the doing of justice in society is one of the ma-
jor themes in the biblical writings. How the weak are treated
is a test for any society, because it requires self-restraint for
the powerful to do justice. “If a king judges the poor with equity,”
declared the ancient wisdom literature, “his throne will be
established forever” (Prov. 29:14). The king who does so does

7. Cambridge University historian Edward Norman discussed this issue
in the 1978 Reith Lectures, published as Christianity and the World Order
(Oxford: Oxford Univ. Press, 1979).



90 CHRISTIANITY AND CIVILIZATION

not make of the poor the arbiters of right and wrong, thus
divinizing them, but refuses to sacrifice them to the interests
~of the rich or of himself. :

Doing justice in this sense is uniquely the function of the
state, one that it usually fails to perform. Within a religious
federation Israel’s twelve tribes functioned as a unified social
structure. They found their principle of unity in the covenant
with God. When the federated tribal structure broke down,
the monarchy supplanted the law as the unifying structure of
national life. The effect was the creation of a privileged class
and the destruction of justice.8 That set the stage for the pattern
of injustice that called forth the prophetic ministry of denuncia-
tion and ultimately led to the fall of the two monarchies.

Since injustice stems from the application of force or the
threat of force against innocent persons, it is natural that
those who seek to overthrow it would be active in political life.
They should be working to stop the incessant looting taking
place under the banner of redistribution, which at once makes
dependents out of all its recipients and destroys the economy
by removing the incentives for production. And it must insist
that the criminal justice system, bemused by behaviorist con-
tentions that criminals are victims, begin protecting the inno-
cent against those who prey upon them. To take the position
that faith should not be expected to affect corporate life is to
acquiesce to the reigning order. For all its effect on the society,
it is tantamount to saying that the rule of idolatry is legiti-
mate. Or else it is to etherealize the faith by divorcing it from
life. In either case, the injunction to act as salt in the world is
robbed of half its meaning.

Questions about justice are fundamentally religious. This
is naturally denied by those who think that the separation of
church and state is a doctrine providing them with the means
to structure the political order to the exclusion of Christian
belief. But there is no such thing as law that does not assume a
particular configuration to reality, which does not at least pre-
tend to tell what kind of values are to be considered ultimate.,
That is why the establishment of justice as the aim of a biblical
world view must encompass the changing of the political sys-
tem. Justice means the ruling of society in conformance with
the law of God.

8. This argument on the metamorphosis of Israel is taken from John
Bright, 4 History of Israel, pp. 241f.
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If Barth and Niebuhr represent the Scylla and Charybdis
of the eternity-time dichotomy, then an authentic biblical ap-
proach would be to reject the neo-Kantian split that can never
seem to accommodate both between a preoccupation with
heavenly concerns that are completely irrelevant to earthly
affairs and the kind of activism that can only worsen the con-
ditions it seeks to ameliorate.

If we are to change the temporal in keeping with the eter-
nal, then it will have to be done by changing the powers that
control events. This means that we must work toward bring-
ing the political, economic, and cultural landscape into con-
formity with the divine intention. That is what the New
Testament means when it speaks of Christ as the ruler of the
kings of the earth (Rev. 1:5). The Lord of history is the
rightful sovereign of events and institutions. There is a note of
triumph in the writings left to us by the early church that
breaks through the telling of manifold difficulties. It recog-
nized that crucifixion was followed by resurrection. The cur-
rent critique of “triumphalism” with its lachrymose dwelling
on ‘brokenness” is the recipe for retreat and defeat, and
presages the continued failure to change human institutions
so that they conform to a view of justice consonant with God’s
law.

We should recognize that these powers exercise legitimate
functions but refuse them the right to usurp others. They
may, and must, punish murderers, but must not be permitted
to order family life. Insofar as they do not confine themselves
to their appointed tasks, Christians must be the disloyal op-
position. We do not recognize their right to play god.
Theologians have often lost the distinction between legitimate
and illegitimate functions in urging Christians to support the
powers without reservation. For we are enjoined to obey au-
thorities that “punish those who do wrong and . . . praise
those who do right” (1 Pet. 2:14), not those that foster evil.
Religious traditions that advocate unquestioning loyalty to
the powers make it almost certain that injustice will rule. The
natural inclination people have toward misusing authority is
encouraged when those who claim to follow a higher law than
the statutes fail to act on that claim. Tolstoy was sympathetic
with the Indians under colonial rule, but observing that thirty
thousand British controlled two hundred million Indians, he
concluded that the Indians had enslaved themselves. The
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passivity displayed by the Indians is properly a trait of pan-
theism, not of Christianity.

There is an almost infinite number of ways one can stand
against the powers. We are not limited to either acquiescence
or law-breaking. Once we reject passivity, we can consider
how to carry on the struggle. There are speeches, demonstra-
tions, petitions, withholding of services, letter-writing, mar-
ches, economic boycott, selective disobedience, refusal to
serve the state, ignoring of government directives, stalling
and obstruction, overloading the administrative system with
excessive compliance, and so on.? Should the system worsen,
of course, there is always the possibility of making oneself
vulnerable to prosecution.

Prior to sabotaging the establishment, however, we should
consider how to change its course. Perhaps we could turn the
powers away from idolatry and toward the establishment of
the rule of justice. Proclaiming the gospel is fundamental to
this. As the idolatries almost universally recognize, changing
society without changing people is futile. The church’s
teaching function has to include a more biblical understand-
ing of society if it is to influence the provision of justice.

In our effort to do this, is it possible to pursue wholeheart-
edly the program of one party or movement while recognizing
its contingent nature? Not if “contingent” is understood to
mean the opposite of “absolute.” Inasmuch as these move-
ments are driven by ideological forces that are to some degree
in conflict with Christian faith, we are able to accord them at
best only partial support. Our loyalty will always be suspect
among those groups, and rightly so, for we are ready to
change from support to opposition as soon as they depart from
some approx1mat10n of justice by biblical standards. The
danger in becoming “Christians for X,” as Richard Neuhaus
has well said, is that of becoming mere appendages to
“Americans for X.” This can only encourage millions of Chris-
tians, wary of being used by hostile forces, to turn away from
their responsibility to work toward creating a just society.

The rival movements provide no help in understanding
contemporary events. The common labels are as worthless

9. For the theory of nonviolent resistance, and scores of concrete
strategies, see Gene Sharp, The Politics of Non-Violent Action (Boston: Porter
Sargent, 1973).



THE NEW COMMUNITY 93

now as they were a century ago when W. S. Gilbert lampooned
them in lolanthe:

I often think it’s comical

How nature always does contrive
That every boy and every gal,
That’s born into the world alive,
Is either a little Liberal,

Or else a little Conservative!

This is the dichotomous thinking that invites us to be part of
any movement claiming to be “moral” or any movement that
claims to favor the poor and oppressed. Such follies stem from
blind submission to political symbols instead of seeing the
realities hiding beyond them. To follow the modern
ideologies, however disguised with biblical language, invites
idolatry to set the agenda for the church. The early Chris-
tians, living among eastern Mediterranean populations divided
into Jews and pagans, were called by the latter the “third
race,” and so called themselves. As long as they did not think
of themselves as belonging to one branch or the other of a
twofold division of the world, they could truly be Christian. 0
So it is now. Christians can be liberals if they wish, or conser-
vatives, or radicals, but not until they unmask those false im-
ages can they fulfill their real responsibilities.

It may be, then, that the only healthy relationship the
church can have with the political parties is one of mutual
suspicion, with a willingness to undertake short-term alliances
of limited scope. Since each side is marching to a different
drummer, it is difficult to see how the relationship can be any
firmer, unless one or the other capitulates. Recent history is
not encouraging about which side that would be. If we are
successful, no party could lightly legislate or enforce the law
in ways that are repugnant to Christians. They may finally do
so, but only at political cost.

Representative government is worthy of support in princi-
ple because the biblical view of human nature concludes that
all of us are flawed and unable to handle unlimited power
without falling into pride and irresponsibility. Nevertheless,
the ratification of law by majority vote does not validate it. To
the democratic ideology, any action is just if it is approved by

10. See R. A. Markus, Christianity in the Roman World (New York:
Scribner’s, 1974), pp. 24fF.
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majority rule. To the libertarian ideology, any action is just if
it is not coercive. Both are thus humanist to the core. In
biblical perspective, right and wrong are not determined by
the process leading up to their proclamation, but by the
degree of conformity to the law of God. At the same time,
most Christians have lived—and do live—under authoritar-
ian or totalitarian regimes, and the kingdom of God is not
thereby made of no effect. For Christians to remain faithful to
their calling under regimes that are at once idolatrous and
unrestrained in power is to invite persecution. These regimes
seem to know instinctively that a church which has not been
tamed is their most dangerous adversary.

One of the most serious dangers we face in seeking to
influence the political sphere is that we, too, may succumb to
the delusion that we possess the “solution” to the dilemmas of
peace and justice, requiring only that we grasp the reins of
power. If that should happen, we are only a step away from
seeking to bring into being our own version of the messianic
state. For it would imply that our salvation lies in yet another
reformation of institutional arrangements. This society will
have peace and justice when it repents and overthrows the
idols, and not before.

Persecution

It is absurd that the name “Christian” should be taken by
so many as synonymous with respectable, middle class, or
conventional. It was first used to refer to disciples—those
under discipline of the Master —and it was coined in the midst
of persecution (Acts 11:26). Should we stop accomodating our-
selves to the prevailing norms, we can expect to be treated in
the same fashion. We have allowed ourselves to be bought off
with our free education, prosperity, and tax deductions. The
persecution may begin when we renounce all that and indeed
become disciples. In fact, the disabilities brought upon the
Christian school movement by officers of the state suggest that
it has already begun.

Modern persecutions replicate the experience of the
church from the beginning. While Christ was yet with his dis-
ciples, he warned them about what would take place. “If the
world hates you, know that it has hated me before it hated
you. . . . If they persecuted me, they will persecute you”
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(John 15:18ff.). One of the apostles later interpreted Cain’s
fratricide as the outcome of envy for his brother’s
righteousness and warned the followers of Christ that they
could expect the world’s enmity for the same reason (I John
3:12ff.). The apostle James, initially attracted by what he
thought was a gospel of success that would bring him political
power, had to be told that he could not have what he craved.
Later, he was killed by the state (Mark 10:35ff.; Acts 12:2).
That pattern was often repeated often for the church’s first
three centuries; the state wanted reverence that the Christians
could not give without defying God.!

If the ancient precedents are repeated, we can expect the
new persecution of Christians to be led by the social and
religious elite, in conjunction with the authorities of the state.
The warning of Christ was that those who were going to
persecute his followers would think that by so doing they were
serving God. This kind of persecution is extremely debilita-
ting, because it induces in the victims doubt as to whether
they are in the right, while convincing the guilty ones that
they are. In the aftermath of the mass suicide in Guyana,
reporters referred to James Jones’s People’s Temple as a
manifestation of “radical Christianity.” Had the political
climate been different, the congressional investigation that
followed could have resulted in legislation seriously restricting
Christian groups that depart from establishment churches,
and thus could be considered dangerous sects. Rousseau, who
provided an ideology for modern totalitarianism, said that
Christianity was of all things he knew the most contrary to the
“social spirit.” The state is never amused at being defied, and
Christians who take their responsibilities seriously are not
likely to remain within the pale of what its functionaries
regard as socially responsible.

How should we react to the threat of persecution? Paul’s
famous passage on obeying rulers, so often misused to justify
the domination of despots, offered a subsidiary reason for obe-
dience: the maintenance of a clear conscience (Rom. 13:5). It
is absurd to weaken oneself by violating the law for a trivial
reason like evading taxes. The Christians of the first genera-
tion, undergoing severe persecution, “joyfully accepted the

11. Ethelbert Stauffer, Christ and the Cagsars, trans. K. and R. Gregor
Smith (London: SCM Press, 1955).
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plundering of [their] property,” and those who live now can do
the same, rather than cheapening their resistance. Ayn Rand
caught perfectly the power that a clear conscience gives one
who is persecuted, in the words she put in the mouth of Dr.
Ferris, a scientist who served the state in its quest for power:

.. .there is no way to disarm any man except through
guilt. . . . If there’s not enough guilt in the world, we must cre-
ate it. If we teach a man that it’s evil to look at spring flowers and
he believes and then does it—we’ll be able to do whatever we
please with him. He won’t defend himself. He won’t feel he’s
worth it. He won’t fight. But save us from the man who lives up
to his own standards. Save us from the man of clean conscience.
He’s the man who'll beat us.

One theme that emerges from the literature of resistance
against the Soviet tyranny is that external power silences and
conquers those who are willing to be conquered. Solzhenitsyn
and Bukovsky gave innumerable examples to show that sub-
mission is not a foregone conclusion in the face of inexorable
force: it is an act that is engaged in willingly by those who
could do otherwise. Political authorities whose final appeal is
their ability to kill or imprison their opponents cannot easily
cope with people who say that that is not the final appeal, but
only one appeal among many. This appears on the surface to
be courage, but it is really something much more profound
and powerful. Faith makes it possible to be relatively
indifferent to the secondary considerations while exercising
supreme care about the main consideration.

In the midst of persecution, the community of believers is
the main source of strength for Christians. Their unity is of
capital importance, but this has nothing to do with the ecclesi-
astical gigantism that currently accompanies the great
weakness of the churches. Organizational unity often serves
as a pernicious substitute for the organic unity that ought to
mark the body of Christ and has made it easier in the past for
alien influences to subvert the church. The Living Church in
the Soviet Union could be made a part of the state apparatus
with little trouble once Stalin had moved his own people into
the top leadership. The Nazi revolution similarly found the
unified state church easy to take over, while the authorities
could deal only with great difficulty with the lay-dominated
decentralized churches.

Speculation on how best to meet the threat of disaster
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must be accompanied by a theology of disaster, and such a
theology must center on the Christian virtue of hope. The
apostle who suffered innumerable hardships, including
beatings and imprisonment, wrote: “But thanks be to God,
who in Christ always leads us in triumph” (2 Cor. 2:14). Hope
is what enabled him to see the essence of the situation—
triumph —beyond the accident of disaster. It is the quality of
which optimism is the secularized and debased remnant. It is
rooted in the faithfulness of God, the firmest of all founda-
tions, instead of being a mere habit of thinking or, worse, the
outcome of historicist or other theories of inevitable progress.
Now that the prevailing fashion is to cry doom, it is needed all
the more.

Embarking on the Great Adventure

Biblical faith finds great power—as does its imitator,
Marxism—in the conviction that history is going its way. Or
rather, that since Christ is the Lord of history, it is going
history’s way. Final victory is not dependent upon how well its
work is done; rather it is assured regardless of all contingent
factors. “Thy kingdom come, thy will be done on earth as it is
in heaven,” is not a pious wish, but a certainty. We do not
question if we shall be able to bring such a happy state of
affairs into being, but rather what our role should be in its in-
evitable fulfillment. Since the world’s powers were “disarmed”
in Christ (Col. 2:15) their might is limited, despite the illu-
sions of invincibility they are able to project. The eschatology
of victory is a principal theme of the New Testament.

Yet, we live in a world of phenomena as well as eschaton,
and we must face the question of what good the gospel of
Christ is in the here and now. Ironically, those who seek their
ultimate value in the next world are the only ones able to do
much good in this one. Those who love with this present
world destroy it along with themselves. Charles Cochrane
concluded his study of ancient Rome by affirming that Chris-
tianity was the synthesis that provided the only cohesion to
the fragmenting culture of Hellenism. That may be the role it
is presently preparing to assume again.

From the most homely of responsibilities to the most ex-
alted, Christian faith has the capacity to infuse coherence and
grace where disintegration now takes place. About seventy-
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five years ago French poet Charles Péguy declared that the
true revolutionaries of the twentieth century would be the
fathers of Christian families. He must have meant that the in-
fusion of meaning and sanity into family nurture has enor-
mous potential to thwart the march of the idolatries.

At the other end of the scale, it it getting ever more
difficult to disguise the intellectual sterility of the modern
movements that a century or two ago moved triumphantly
away from their biblical underpinnings. Czech Marxist phi-
losopher Milan Machovec has expressed frustration at theolo-
gians overly enamored of “dialogue” who fail to speak boldly
enough about the distinctives of Christian faith. Although an
atheist, he believes.that the “dynamic” of the West lies in its
allegiance to a transcendent God who relativizes present
achievements. His goal is to find a secular equivalent for God,
and thus rescue the moribund idolatries of communism from
their predicament. Yet, the West itself has fallen victim to
those idolatries, and only a return to the same transcendent
God can rescue it.

In the New Testament, the metaphors commonly used to
describe the church’s external relations were those of war. The
ethic of the early church made it inevitable that strife would
come from its refusal to conform to the reigning idolatries. On
the other hand, dialogue is for the church the great metaphor
of decline and defeat, a dispirited acknowledgment that one
does not have the truth. It is expressed on the popular level by
the currently faddish emphasis on peace, security, and pros-
perity as the normal outcomes of Christian faith. This debased
form of Christianity is unable to comprehend the contem-
porary meaning in the incident wherein Christ branded as
satanic Peter’s refusal to accept the reality of the coming
crucifixion. The same idea is often found in the Pauline
literature. “When the people say, ‘There is peace and security,
then sudden destruction will come upon them . . . and there
will be no escape” (I Thess. 5:3).

Their new-found minority status in a world headed for the
brink of disaster holds the promise of providing more excite-
ment than most Christians are expecting. Once again in the
West we live under conditions the early church knew in-
timately, and perhaps we can understand better than most of
our predecessors the meaning of passages in the New Testa-
ment dealing with these conditions.
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One reason Chesterton’s writings have been so challeng-
ing and hopeful to three generations of Christians is that he
captured better than most the quality of adventure in Chris-
tian life. That is a quality of which we shall have more than
enough if we are willing to accomplish the task that lies before
us. For even the good kings of ancient Judah, who expelled
the worship of the Baals from the temple, left the Asherim and
their devotees undisturbed on the hills. So rooted in com-
munal life these deities became, that it was unthinkable to be
rid of them. In the late twentieth century the West is similarly
plagued with major and minor idols, some of them all but in-
visible. It is hard to imagine a more important or satisfying
role than to embark on the spiritual, intellectual, and political
adventure of working toward stripping them, root and
branch, from the land.




APOLOGETICS AND STRATEGY

Gary North and David Chilton

Thus, what is of supreme importance in war is to attack the
) .
enemy's strategy. Sun Tzu, The Art of War

E are not sure when Sun Tzu of the Chinese province

of Wu lived, or if he ever really did live. What we do
know is that the collection of brief observations on war at-
tributed to Sun Tzu constitutes the finest summary of military
strategy ever written. He may have been a contemporary of
Plato, or of Alexander the Great and Aristotle in the fourth
century, B.C., in the period of Chinese civilization known as
“classical,” as we also call the civilization of Greece of this
period. B. H. Liddell Hart, the prominent British military
author and strategist, has written that “Sun Tzu’s essays on
‘The Art of War’ form the earliest of known treatises on the
subject, but have never been surpassed in comprehensiveness
and depth of understanding. They might well be termed the
concentrated essence of wisdom on the conduct of war.
Among all the military thinkers of the past, only Clauswitz is
comparable, and even he is more ‘dated’ than Sun Tzu, and in
part antiquated, although he was writing more than two thou-
sand years later. Sun Tzu has clearer vision, more profound
insight, and eternal freshness.” He admitted that in this one
short book, Sun Tzu had incorporated “almost as much about
the fundamentals of strategy and tactics as I had covered in
more than twenty books.”2

Offensive Strategy
Sun Tzu’s comment on the necessity of overcoming the
enemy’s strategy appears in the third chapter, “Offensive

1. B. H. Liddell Hart, “Foreword,” Sun Tzu, The Art of War, translated by
Gen. Samuel B. Griffith (New York: Oxford University Press, 1963), p. v.
2. Ibid., p. vil.
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Strategy.” A military strategy which does not include offense is
doomed. But it must not be a suicidal offense —the kind of
wild, foolhardy offensive frontal attacks that characterized
Pickett’s charge at Gettysburg and Bonnie Prince Charlie’s at-
tack on the British forces at Culloden.® The best kind of
offense which leads to victory is one in which the enemy is
overcome strategically even before the battle begins. As Sun
Tzu said, “those skilled in war subdue the enemy’s army with-
out battle. . . . They conquer by strategy.” In short, “To sub-
due the enemy without fighting is the acme of skill.”5

This, quite frankly, is what the humanists have ac-
complished in the United States and England: a bloodless
conquest of their enemies, the Christians. (In France, they
conquered through a bloody revolution, and they attempted
to spread their religion by force across the continent of
Europe.) The Christians in the United States surrendered,
step by step, issue by issue, because Satan and his forces un-
derstood the strategy of Christians— though not the strategy
of Christ— better than Christians understood Satan’s strategy.

There was no bloodshed or threat of bloodshed when
Horace Mann and the defenders of State-financed “moral”
education —consciously distinguished from Christian
education — persuaded the citizens of Massachusetts to agree
to the creation of a comprehensive government school sys-
tem.6 The most conservative Christian forces, the Calvinists,
had already suffered a series of defeats in New England. The
anti-Calvinist evangelicals had defeated the Calvinists at Har-
vard and Yale a century earlier. Then the Unitarians had
beaten the evangelicals’ leadership for the control of Harvard
and Yale in the early decades of the nineteenth century. Finally,
Mann and the statist Unitarians completed their victory, and
all the other states in the Union followed suit, although it took
a military victory over the South to complete public education’s
mopping-up operations.

The New England Puritans had opened the door to defeat
in education two centuries earlier when Massachusetts had

3. Grady McWhinney and Perry Jameson, Attack and Die (Montgomery:
University of Alabama Press, 1982).

4. The Ant of War, 111310, p. 79.

5. Ibid., IIL:3, p. 77.

6. R.]. Rushdoony, The Messianic Character of American Education (Nutley,
NJ: Craig Press, 1963), ch. 3.
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passed a law in 1647 requiring all towns with 50 households or
more to establish compulsory Christian schools. This law
decreed that town funds were to support the educations of the
children of poor people who could not afford to pay.” The
Puritans established the precedent which Horace Mann and
the public school religionists later exploited. The Puritans had
misunderstood a fundamental principle of sovereignty, namely,
that it is the parents’ responsibility to educate children, not
the civil government’s. They mistakenly believed that com-
pulsory education would remain Puritan education. By failing
to honor a principle of sovereignty, they took the first step
backward in a war which we are still fighting.

Mann could not have created a modern public school if he
had attempted to jam it down the throats of the Christian ma-
jority by force. But he was able to use the philosophical and
theological errors of the Christians against them. They be-
lieved in natural law —a supposed common-ground between
Christians and non-Christians. They believed in “shared
moral principles” among all “rational” men—the intellectual
heritage of early church fathers and the medieval scholastics.
They believed in compulsory education, even partially tax-
supported. Mann and the Unitarians simply took these er-
roneous first principles and created a rival religious order—a
religious order financed by compulsory taxation levied by the
majority vote of Christians on each other. “I believe in the ex-
istence of a great, immutable principle of natural law, or natu-
ral ethics, . . . a principle of divine origin, clearly legible in
the ways of Providence . . .” Mann wrote.® It sounded so
religious! It was religious —the religion of humanism. Chris-
tians joined in the “great crusade” to create tax-supported
“moral” education in America, and then turned the manage-
ment of the whole system over to the “experts” —people who
held the tenets of Mann’s religion of salvation through public
education, or at least his non-Christian “natural law” educa-
tional methodology.

What is scarcely recognized by Christians today is that
Christians financed the construction of the humanist social order which
now oppresses them, all in the name of shared moral principles and
compulsory “charity” by the State. Who else could have financed it?

7. Lawrence Cremin, American Education: The Colonial Experience, 1607-
1783 (New York: Harper Torchbook, 1970), pp. 181f.
8. Cited in Rushdoony, Messianic Character, p. 21.
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There were only a handful of Unitarians in the United States
in 1830, and most of them were concentrated in and around
Boston. The humanists planned the conquest of a culture
already controlled by a vast majority of Christians. In many
respects, this planned conquest was a conspiracy.? Not only
did the Christians not fire a shot in reply, they surrendered
enthusiastically. Even today, Christian headmasters and uni-
versity presidents do everything possible to gain academic ac-
creditation for Christian schools from the humanist-controlled
accrediting agencies. The capitulation goes on, all in the
name of “shared moral principles” or “common standards of
academic excellence.”! In other words, all in the name of the
myth of neutrality.

We can see the same step-by-step capitulation in the
debate over the origin of the world. Long before Charles Dar-
win’s Origin of Species (notice: no “the” after “of”), Christian
geologists and “naturalists” had given up the idea of a six-day
creation. Once they had accepted the possiblility of a
20,000-year-old earth, they could not resist the triumphant
extension of autonomous time’s arrow, until the advent of the
idea of today’s 4.5 billion-year-old earth.!! Prominent Chris-
tian geologists still stand before classrooms filled with sons
and daughters of Christian parents and teach them such a
time-frame, all in the name of “enlightened” Christian
scholarship.1?

The humanists avoided a frontal assault against Chris-

9. R. J. Rushdoony, The Nature of the American System (Fairfax, VA:
Thoburn Press, [1965] 1978), ch. VI: “The Religion of Humanity”; Otto
Scott, The Secret Six: John Brown and the Abolitionist Movement (New York:
Times Books, 1979).

10. Gary North, “Academic Compromise,” Christian Reconstruction, 1
(Nov./Dec., 1978): “Who Should Certify Competence?” Biblical Econamics
Today, IV (Feb./March, 1981); “The Impossible Dream,” Christian Reconstruc-
tion, VI (May/June, 1982).

11. For an historical account of this capitulation, see Gary North, The
Dominion Covenani: Genesis (Tyler, TX: Institute for Christian Economics,
1982), Appendix C: “Cosmologies in Conflict: Creation vs. Evolution.”

12. One example: Dr. Davis Young, who teaches at Calvin College. He is
the author of two books defending the ancient earth. Of course, he says he is
not an evolutionist. But he supports the geological worldview of those who
are, and his viewpoint would render Christians virtually defenseless in the
battle against evolution. For a critique of Dr. Young’s philosophy, see
North, ibid., pp. 2871f., 384f.
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tians in the United States until our own day. They operated
from a minority position before this. They were content to
capture the seats of influence: the judges, the teachers, and
the pulpits of the mainline denominations.!® They worked for
two hundred years to “capture the Robes.”** Now they are
taking action through the State’s apparatus to shut off the
competition of Christians—precisely what Lester Frank
Ward, a prominent late nineteenth-century humanist-
evolutionist educator, said evolutionists would have to do.15
The humanists have implicitly followed the teachings of Sun
Tzu:

When ten times the enemy’s strength, surround him.

When five times his strength, attack him.

If double his strength, divide him.

If equally matched you may engage him.

If weaker numerically, be capable of withdrawing.

And if in all respects weaker, be capable of eluding him,
for a small force is but booty for one more powerful.6

What is our point? Simple: the humanists recognized the
weaknesses of the “common ground” philosophy of the Chris-
tians. They used this intellectual weak point to take away sov-
ereignty from Christians, step by step, institution by institu-
tion. Because Christians gave up the idea of the sovereignty of
God, and therefore the sovereignty of God’s word over the
very concept of cause and effect, they eventually gave up the
idea of the sovereignty of Christianity over anything outside
the home, the sanctuary, and (maybe) the Christian school.
Only with the advent of legalized abortion did millions of
Christians begin to wake up to the crisis —a crisis of sovereignty.
Here at last was an issue which was clearly a life-and-death
issue. Because they had not recognized the sovereignty of God
as a life-and-death issue, they were driven by the humanists,
step by step, into the historical shadows, until the day came
when they finally decided to take a stand, to say “we will not

13. Gary North, “Humanism’s Accomplices,” Christian Reconstruction, 111
(March/April 1979); “Humanism’s Chaplains,” Biblical Economics Today, 111
(April/May, 1980). ‘

14. Gary North, “Capturing the Robes,” Chrisitian Reconstruction, V1
(Sept./Oct., 1982).

15, For a detailcd analysis of Ward, see North, Dominion Covenant: Genesis,
pp. 297-317.
16. Sun Tzu, The Art of War, 111:12-17, pp. 79f.
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budge, or go away, until abortion is made a criminal offense
once again.” (When they come to agree that it is a capital
offense, and they proclaim the moral necessity of the civil gov-
ernment’s imposition of the death penalty for both mother and
physician, they will have begun to take the Bible seriously:
Ex. 21:22-25.)

It is not always possible to win without fighting, especially
if you are outnumbered. Martyrs have played an important
part in the success of the church, and also in the success of
other important historical resistance and revolutionary move-
ments. Tertullian wrote in the early third century, A.p. that
“The oftener we are mown down by you [the Roman State],
the more in number we grow; the blood of Christians is seed.”"’
(This has come down through history as “The blood of mar-
tyrs is the seed of the church.”'®) There are always risks—
life-and-death risks—in any attempt to reshape a society’s
thinking, and therefore its way of life. But the quest of mar-
tyrdom is suicidal; it is not a goal, but a means, and a rare
and last-resort means at that. The “suicide mission” is to be
used sparingly, if at all, only as a tactic which is part of an
overall strategy of victory. When it is used as a last-ditch
effort, as it was used by Germany® and Japan (kamikaze at-
tacks) in the spring of 1945, it is lawless— a “romantic” asser-
tion of heroism in the face of sure defeat.

God’s Grand Strategy

It is our contention that the foundation of the “grand
strategy” was Christ’s victory over Satan, especially at
Calvary. Christ announced: “All power is given unto me in
heaven and earth. Go ye therefore, and teach all nations bap-
tizing them in the name of the Father, and of the Son, and of
the Holy Ghost: teaching them to observe all things whatso-
ever I have commanded you: and lo, I am with you alway,
even unto the end of the world. Amen” (Matt. 28:18-20). This

17. Tertullian, Apology, Chapter L; in The Ante-Nicene Fathers (Grand
Rapids, MI: Eerdmans, 1973), p. 55.

18. H. L. Mencken (ed.), A New Dictionary of Quotations on Historical Prin-
ciples from Ancient and Modern Sources (New York: Alfred A. Knopf, 1942), p.
111.

19. A powerful movie about this phase of the German defense effort was
the German film, “The Bridge” (1959).
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is the Great Commission, but because it involves all of God’s
commandments, it constitutes a grand strategy. '

God is the master strategist. All of history constitutes the
outworking of His meticulously detailed strategy. The one
and the many—the integration of both the overall strategy
and the details of tactics—are comprehensively known by
God and executed by God. In short, God’s strategy is infallible
because He 15 absolutely sovereign over history.

Do we really mean absolutely sovereign, down to the last
detail? Yes. Do we mean that God has overcome every aspect
of Satan’s strategy? Yes. Do we mean that nothing is left to
chance (or autonomous man)? That is exactly what we mean.

We do not pretend that the fate of the world is in our hands. That
way lies madness, being a burden that no human being can bear.
Yet, we are not condemned to resignation and quietism, still less
to despair. We are not the lords of history and do not control its
outcome, but we have assurance that there is a lord of history and
he controls its outcome. We need a theological interpretation of
disaster, one that recognizes that God acts in such events as cap-
tivities, defeats, and crucifixions. The Bible can be interpreted as
a string of God’s triumphs disguised as disasters.2

As soldiers in a worldwide struggle, we must have total
confidence in God, even when we cannot have very much
confidence in our own efforts. Without this absolute confi-
dence, our efforts are compromised. We grow faint. We may
not persevere. What we need is a vision of victory. But it is not
to be a vaporous vision; it is to be a vision grounded in the
sovereignty of God.

Men play their part briefly in the sweep of history as
covenant-breakers or covenant-keepers. The basis for our
proper understanding of our role in this struggle is the Bible.
The Bible is our military handbook. It is our link, in time and
on earth, generation after generation, with the overall
strategy of God. This is why an understanding of biblical law
is absolutely basic to any tactic. The strategy of a single
generation is undercut if that generation of Christians refuses

to acknowledge the binding nature (and awesome power) of
biblical law.

20. Herbert Schlossberg, Idols for Destruction: Christian Faith and Its Con-
Jrontation With American Society (Nashville, TN: Thomas Nelson, 1983), p.
304.
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The Four-Pronged Foundation

It is the argument of this essay, and the argument of those
who are part of what has become known as the “Christian Re-
construction” movement, that Christians must strive to con-
quer the whole world for Jesus Christ. To accomplish this,
Christians need an understanding of their God, His law, and
their satanic opponents. They also need motivation. Christians
need a strategy grounded in biblical truth, in order to give
them the necessary confidence for such a vast undertaking. We
believe that there are four fundamental aspects of Christian
belief that too often have been missing as a unit, from the days
of the early church fathers until the 1960’s. Because we are con-
vinced that this four-part doctrinal position is now recognized
by a tiny minority of Christians, its influence will again begin
to spread. This new intellectual foundation has come at pre-
cisely the time when the established institutions and belief of
the triumphant humanist culture are being called into ques-
tion, even by humanists. They are losing confidence in their
own world-and-life view at the same time that Christians have
solid reasons to regain confidence in the Bible’s world-and-life
view. What is the proper Christian alternative?

I. The Sovereignty of God

“The king’s heart is in the hand of the Lorp, as the rivers
of water: he turneth it whithersoever he will” (Prov. 21:1). God
controls completely the history of every civil government.
“Daniel answered and said, Blessed be the name of God for
ever and ever: for wisdom and might are his. And he
changeth the times and the seasons: he removeth kings, and
setteth up kings: he giveth wisdom to the wise, and knowledge
to them that know understanding” (Dan. 2:20-21). “Thus saith
the Lorp God: Remove the diadem, and take off the crown:
this shall not be the same. Exalt him that is low, and abase
him that is high. I will overturn, overturn, overturn it; and it
shall be no more, until he come whose right it is; and I will
give it to him” (Eze. 21:26-27). And then that promised king
came, and announced: “All power is given unto me in heaven
and earth” (Matt. 28:18).

In his letter to the church at Rome, Paul stressed the doc-
trine of the sovereignty of God. He wanted Christians toun-
derstand it, for they were struggling against a mighty empire.
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So he pointed to another great empire, Egypt: “For the scrip-
ture saith unto Pharoah, Even for this same purpose have I
raised thee up, that I might shew my power in thee, and that
my name might be declared throughout all the earth” (Rom.
9:17), a direct quotation of Exodus 9:16. Paul’s conclusion
concerning God’s sovereignty: “Therefore hath he mercy on
whom he will have mercy, and whom he will he hardeneth”
(Rom. 9:18).

Now, if Paul was really arguing for God’s predestination of
all events in history, the next argument from the skeptic
would be something like. this: “But if God predestines all
things, then he predestines some men to heaven and some to
hell, some to political power and others to bondage. There
would be no true personal responsibility for sinners or saints
in such a predestined universe. If men are predestined, then
there isn’t a thing men can do about their plight. God
shouldn’t hold sinners responsible.”

Paul foresaw this very argument. He offered this reply —a
reply which makes sense only if someone is about to make this
argument in reply to an argument for predestination. Paul
summarized this argument: “Thou wilt then say unto me, Why
doth he yet find fault? For who hath resisted his will?” (vs. 19).
And then he answered it by citing another great passage
affirming the sovereignty of God, Isaiah 45:9-10: “Nay but, O
man, who art thou that repliest against God? Shall the thing
formed say to him that formed it, Why hast thou made me
thus? Hath not the potter power over the clay, of the same
lump to make one vessel unto honour, and another unto
dishonour?” (vv. 20-21). God’s warning against the man who
would offer this argument against God’s sovereignty is even
stronger: “Woe unto him that striveth with his maker! Let the
potsherd strive with the potsherds of the earth. Shall the clay
say to him that fashioneth it, What makest thou?” (Isa. 45:9).

Sadly for them, men who reject the doctrine of the sover-
eignty of God disregard the words of Paul and God. They do
raise the argument about the incompatibility of God’s
predestinating will and human responsibility —the very argu-
ment Paul says is immoral. The vast majority of Christians to-
day wallow in the immorality of the “free will, personal re-
sponsibility” syllogism, despite God’s explicit warning against
even raising the question. They refuse to acknowledge that
the Bible explicitly teaches that 1) all events are totally predes-
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tined by God, and 2) both angels and men, as created beings,
are totally responsible for their actions. They hide from the
obvious implications of what the Bible says of Judas: “And
truly the son of man goeth, as it was determined: but woe
unto that man by whom he is betrayed!” (Luke 22:22). Judas
played his determined role in history, and woe unto him.
Christians try to place their own would-be autonomous logic
above the explicit teaching of Scripture. They naively quote
Romans 8:28 in confidence, yet refuse to believe in Romans

8:29-31, which is the very theological foundation of Romans
8:28:

And we know that all things work together for good to them that
love God, to them that are called according to his purpose. For
whom he did foreknow, he also did predestinate to be conformed
to the image of his Son, that he might be the firstborn among
many brethren. Moreover whom he did predestinate, them he
also called: and whom he called, them he also justified: and
whom he justified, them he also glorified. What shall we say to
these things? If God be for us, who can be against us?

Here is a rallying cry for those involved in the life-and-
death issues of Christian resistance! What more stirring
passage is there in all the Bible than this one? If God is for us,
who can be against us? This is why Paul could write a few
lines later: “So it is not of him that willeth, nor of him that
runneth, but of God who sheweth mercy” (9:16).

But what guarantees the victory of our cause? What
guarantees that all things work together for good to those who
love God, to those who are called according to his purpose?
Paul tells us in verse 29: the predestinating sovereignty of
God. This is the same predestinating sovereignty that he
speaks about in Ephesians 1: “According as he hath chosen us
in him before the foundation of the world, that we should be
holy without blame before him in love: Having predestinated
us unto the adoption of children by Jesus Christ to himself,
according to the pleasure of his will” (vv. 4-5).

It is the doctrine of the sovereignty of God which gives us
hope. We have an omnipotent God standing above, below,
behind, and ahead of us, both spatially and chronologically.
He will bring His will to pass. Because He declares that our
cause shall be vindicated, in time and on earth, and then
beyond the grave, we therefore can work in confidence, know-
ing that the work of our hands and hearts will not amount to
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nothing. We can have confidence in Him.

The early church conquered the Roman Empire, and
Augustine laid the theological and philosophical foundation of
Western civilization. He offered a new view of history, a linear
view in contrast to the cyclical views of pagan culture.2
Augustine was a predestinarian who warred against the free-
will doctrines of Pelagius.?? Martin Luther launched the Prot-
estant Reformation in the name of a totally sovereign God;
and he warred against the free-will doctrines of Erasmus.?
The predestinarian views of John Calvin, John Knox, Martin
Bucer, and most of the other Protestant Reformers are well
known. The Puritans who founded New England were all
Calvinists. Even Charles Spurgeon, hero of modern Baptists,
was a staunch predestinarian.?* In our century, Christian in-
tellectual leaders who have held this belief include J. Gresham
Machen, who led the fight against theological liberalism in the
1920s and 1930s, R. J. Rushdoony, and Francis Schaeffer.

There will be many Christian resisters who read these
words and who say to themselves, “You don’t need to believe
in predestination in order to resist tyranny.” That is quite
true. You also don’t need to be a Christian to resist tyranny.
But in order to replace tyranny with a functioning biblical
alternative civilization, you need to have confidence in the
power of God to back up your efforts —a God who has decreed
the success of His cause, in time and on earth.

Few major movements in history have ever succeeded in
extending their dominion over large chunks of this earth with-
out adopting some version of providence, meaning predestin-

21. Charles Norris Cochrane, Christianity and Classical Culture (New York:
Oxford University Press, [1944] 1957), pp. 480f.

22. The Anti-Pelagian Works of St. Augustine (3 vols.; Edinburgh: T. & T.
Clark, 1872-76).

23. Martin Luther, The Bondage of the Will (London: James Clarke & Co.,
1957).

24, lain Murray, The Forgotten Spurgeon (Edinburgh: Banner of Truth
Trust, 1966). Incredibly, John R. Rice, a mid-twentieth-century American
fundamentalist who edited books by Spurgeon, deliberately (and without
warning to the reader) eliminated all references to predestination in his
edited versions of Spurgeon’s writings. When called to account for his ac-
tions by Rev. C. W. Powell of Anderson, California, Rice wrote back that
he would never give any impetus to this doctrine under any conditions, in-
cluding his editions of the writings of Spurgeon. (I have seen this letter; this
is not an apocryphal story.—~G. N.)
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ation.® The Muslims of the seventh and eighth centuries,
A.D., believed in predestination fervently, and conquered
North Africa and even parts of Europe by means of the motiv-
ation which this doctrine provided, even in the perverted form
held by Islam. Marxists in our day have relied on “the in-
evitable forces of history” to undergird their efforts. Modern
science, until the advent of quantum mechanics, also rested
on a version of comprehensive, though impersonal, cause and
effect. Mao was wrong: power does not flow from the barrel of
a gun. Power flows from faith in the inevitability of a cause. In the
Christian world today, only the Calvinists possess this faith in
the inevitability of Christ’s cause.

I1. A Presuppositional Apologetic

Herbert Schlossberg is correct when he says that
apologetics should not be apologetic. We are not saying “we’re
sorry” to anyone about our faith and our God. We have not
been assigned the task of designing an intellectual defense of
the faith which is solely a defensive faith. We defend faith in
the living God of history. We tell man of God’s totally suc-
cessful offensive campaign against Satan and his followers.
This message of God’s total victory is, in fact, precisely what
offends. Fallen men do not like to hear about a God who shows
no mercy beyond man’s grave—a God who also intends to
smash the idols of humanity, in time and on earth. The exist-
ence of hell testifies to the inescapable fact that God takes no
prisoners. There are no POW camps in God’s post-judgment
plans. God demands unconditional surrender, in time and on
earth.%

One of the failures of Christianity for two thousand years
has been its defense of the faith in terms of the intellectual
categories of fallen, would-be autonomous man. The early
church apologists used Platonic thought to defend the truths
of the faith, and then the neo-Platonists made great inroads
into the church. The medieval scholastics used Aristotle to de-
fend the faith, and then natural law rationalists made great
inroads into the church. Since Kant, traditional Christian

25. The Bible teaches that God is the sustainer of all things—provi-
dence—~because He created all things in terms of an eternal decree:
predestination.

26. Gary North, Unconditional Surrender: God’s Program for Victory (2nd ed.;
Tyler, TX: Geneva Divinity School Press, 1983).
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apologists have given up; they have still clung to pre-Kantian
forms of rationalism.?” What modern physical science has
done — post-Heisenberg quantum mechanics—is to undercut
not only traditional Christian apologetics but most humanist
apologetic systems. We are in the twilight of traditional
Western rationalism.2

The first Christian philosopher who recogmzed this clearly
was Cornelius Van Til of Westminster Seminary in Philadel-
phia. Prof. Van Til saw that all philosophy after Immanuel
Kant has been caught in the web of contradiction: the deter-
ministic rationality of science’s explanations of causality
(which has collapsed in this century) vs. the indeterminacy
(randomness, irrationalism) of all ethics. Van Til returned to
the Bible, and only the Bible, as the foundation of all knowl-
edge. Christianity is not one intellectual system among many,
but the only valid premise for human thought. Christianity is
not merely probable; it is the only possible consistent world-
and-life system.?

More than any Christian philosopher before him, Prof.
Van Til made an intellectual frontal assault on all forms of au-
tonomous thought. His apologetic system marks the first total break
with humanism in all its_forms. Without such a break, a full-scale
assault on the forces of Satan cannot possibly be successful. In
this sense, Christian philosophy in the second half of the
twentieth century is unique because of one man, Cornelius
Van Til, and his contribution will be understood in the history
of the church as equal in importance to, and probably greater
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